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PREFACIO

Una tesis doctoral debe tratar de contribuir al avance del conocimiento humano
en su disciplina, y la pretensién de que este comentario al Protréptico tenga la maxima
utilidad posible me obliga a escribirla en inglés porque es la Unica lengua que hoy casi
todos los interesados pueden leer. Pero no deja de ser extrafio que en la casa de Nebrija
se deje de lado la lengua castellana. La deuda que contraigo ahora con el espafiol sélo se
paliard si en el futuro puedo, en compensacion, “dar a los hombres de mi lengua obras
en que mejor puedan emplear su ocio”. Empiezo ahora a saldarla, empleandola para
estos agradecimientos, breves en extension pero no en sinceridad.

Mi gratitud va, en primer lugar, al Cardenal Don Gil Alvarez de Albornoz,
fundador del Real Colegio de Espafia, a cuya generosidad y prevision debo dos afios
provechosos y felices en Bolonia. Al Rector, José Guillermo Garcia-Valdecasas, que
administra la herencia de Albornoz con ejemplar dedicacion, eficacia y amor a la casa.
A todas las personas que trabajan en el Colegio y hacen que cumpla con creces los
objetivos para los que se fundd. Y a mis compafieros bolonios durante estos dos afios.
Ha sido un honor muy grato disfrutar con todos ellos de la herencia albornociana.

En Bolonia debo agradecer también al Profesor Lorenzo Perrone su guia experta
y paciente por los senderos de la tradicion alejandrina antigua y los de la patristica
moderna. En Madrid, a los profesores Alberto Bernabé y Antonio Pifiero, que
mantuvieron desde la distancia su disponibilidad y colaboracién académica y personal
en todo momento. Y también el Ministerio de Educacion de Espafia que me concedio
una beca postdoctoral para investigar en Bolonia.

Sin la ayuda de todos los aqui mencionados, y de algunos mas, no habria sido
posible realizar el comentario. No son responsables de ninguno de los errores que
pueden encontrarse. Pero si han contribuido, cada uno a su modo, a ensefiarme que “la

practica de la verdad ahuyenta la falsedad”.

Miguel Herrero de Jauregui
Bolonia, 6 de Febrero de 2008
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Introduction

1. Clement: his life, work and environment

Clement’s life seems to push him to lead the fusion of Greek and Christian
cultural traditions: he travelled and knew different places and teachers as only a well-to
do educated Roman citizen could do, he settled in the favorable environment of
Alexandria to teach peacefully and write his work, and at the end of his life perhaps he
experienced that the life of a Christian was not so pleasant as he might have thought.

Apart from a few self-references in Clement’s own work, most of the scarce
information that we can gather about his life comes from the works of Eusebius of
Caesarea, who wrote around one hundred years after Clement had died. Eusebius’
statements, therefore, must not be taken at face value. Most of them seem coherent with
what we would expect, but some are likely to result from his own idealization of the
first great master of the Alexandrian school.

Titus Flavius Clemens was born around 150-160 AD in Athens?. Eusebius (PE
2.2.64) says that he was born in a Pagan family, and that in his youth, after having been
initiated into Greek mysteries, he converted to Christianity. Since the piece of news
about initiation in the mysteries is clearly false® there is some reason to doubt also his
being Pagan® and then converting, though it has traditionally been accepted on
Eusebius’ word. His broad knowledge of Greek authors would be coherent with a Pagan
background, but an educated Christian environment would also know well Plato and
Homer. Against Eusebius, it can be argued that when Clement preaches conversion, he
never makes the slightest autobigraphical reference, and that an upper-middle-class
Athenian would be very likely to be initiated in his youth, which was most probably not
the case. The Protrepticus is likely to be, therefore, an exhortation to a religious

conversion that he has never experienced himself. Perhaps Clement’s love for

! Eusebius’ passages and the few other references to Clement’s life are collected by O. Stahlin,
Clemens Alexandrinus, Leipzig 1905, vol. I. IX-XVI.

2 Epiphanius (Haer. 32.6) says that some call him Alexandrian, but it clearly refers to his place of
work, not of birth. On his Roman name (coincident with a consul put to death under Domitian for being a
Christian), cf. R. Feulner, Clemens von Alexandrien, Frankfurt am Main, 2006, 24.

3 Cf. commentary to Protr. 2.12. A. Le Boulluec in his work on the origins of Alexandrian school
(cf. n.5) does not exclude the possibility that Eusebius’ is inventing a Pagan origin (n. 29).

* 1 will use the admittedly anachronic term “Pagan” for the sake of convenience, to avoid the exceses
of extreme rigour like “attached to non-Christian and non-Jewish religious cults”. Other possibilities like
“Greek” or “Hellenes” (Clement’s own term) would bring more confusion than clarity. The term “Pagan”,
however, should be devoid of any apologetic implication. | follow thus the usage of P. Athanassiadi-M.
Frede, Pagan Monotheism in Late Antiquity, Oxford 1999, 8f.



Hellenism comes precisely from his not having to fight back against his own Greek
past.

Clement speaks in a famous passage of the Stromata (1.11.1-2) about his
Christian masters, in geographical-chronological order: “one of them, an lonian, lived in
Greece; two others, from Coele-Syria and Egypt respectively, were in Magna Graecia;
others were in the East, one from Assyria, another a Hebrew from Palestine. | found the
last of them where he was hiding in Egypt. Here | came to rest. He was a real Sicilian
bee who drew from the flowers of the apostolic and prophetic meadow and who
engendered a purity of knowledge in the soul of his hearers”. This passage describes his
mobility throughout the Eastern Mediterranean until he settled in Alexandria, and the
variety of his teachers. There have been attempts to identify the lonian teacher with
Athenagoras and the Syrian with Tatian. These attempts remain, however, mere
speculation®. But the last teacher is well known: the Sicilian Pantenus, whom the
tradition establishes as the first leader of the so-called Alexandrian catechetical school,
and whose successor would have been Clement himself®.

Yet words like “school” an “succession” must be handled with precaution. There
is much discussion about the nature of these Christian schools in the 2"%-3" centuries,
and specially about the didaskaleion of Alexandria, where it is easy to project (even for
4™ century sources like Eusebius) the much more sophisticated model of later centuries.
Far from the traditional view of an ecclesiastical school controlled by the bishop, with a
firm succession of leaders as in philosophical haireseis, they should be rather seen as
private gatherings of students who wanted to obtain advanced knowledge of theology,
and studied. Their relation with the official Church is loose and imprecise, while it
presents affinities to the tradition of Jewish Rabbis who instructed on how to lead

religious life”. Clement himself seems, by some ambiguous allusions throughout his

> Cf. R. B. Tollinton Clement of Alexandria: A Study in Christian Liberalism, London, 1914, 12-16;
on relations of Clement with previous apologetic literature, cf. infra intr. §7.

® Eus. HE 6.6; Hieron. Vir. Ill. 38 (PL 23.686). On Pantaenus, cf. the survey of the sources and
inerpretations in the inital part of A. Le Boulluec, “Aux origines, encore, de I’”école” d’Alexandrie”,
Adamantius 5 (1999), 7-36 (= Alexandrie Antique et Chrétienne, Paris 2006, 29-62; the page number
quoted refers to this reedition).

" G. Bardy, “Aux origines de I'Ecole d'Alexandrie”, Rech Sc rel 27 (1937), 65-90, was the first to
question the nature of the official school described by Eusebius. The absene of a supreme episcopal
power and a fix rule of succession are now accepted by all as features of the Alexandrian didaskaleion (cf.
Le Boulluec, op. cit. 42f). Cf. the studies of R. VVan der Broek, “The Christian 'School' of Alexandria in
the Second and Third Centuries”, in J.W. Drijvers — A.A. McDonald, Centres of Learning : Learning and
Location in Pre-Modern Europe and the Near East, Leiden-New York-Koln, 1995, 39-47; and A. Van
der Hoek, “The Catechetical School of Early Christian Alexandria and its Philonic Heritage”, HThR 90.1
(1997), 59-87. E. Osborn, Clement of Alexandria, Cambridge, 2005, 19-24 synthesizes the results of both

10



work, to have been ordained priest and as such would have had some kind of pastoral
responsibility over his “flock” which overlapped with his teaching role®. But these are
deep and dark waters. Yet one thing is clear: the school had easy access to a great
number of books of Christian and Jewish provenance. Much of the Christian literature
of the first two centuries and the works of Philo and other Jewish Hellenistic authors
must have been handy in the scriptorium in which the Alexandrian school developed its
work®. Also, the vicinity of the great Alexandrian library allowed easy access to Greek
authors, many of whom were probably incorporated to the Christian scriptorium.

The physical vicinity of Greek, Christian and Jewish authors in Alexandrian
libraries mirrors adequately the lively multicultural atmosphere in which Clement lived
and worked. The Christian community in the city was increasing in size and activity,
though it was yet far from being comparable to those of Rome or Antiochia, as it would
be in the following centuries. Along with an ill-defined orthodoxy, a large number of
so-called “heterodox” and more or less heretic currents, most of them labeled modernly

I*°. Besides, Hellenistic Judaism had

as Gnostic, inevitably developed in Alexandrian soi
reached its intellectual climax with Philo of Alexandria in the 1% cent. AD. Christians
appropiated many of the Jewish-Hellenistic ideas and attitudes while at the same time
they struggled to distinguish themselves from Jews. Judaism steps out from the
Hellenizing trend in the 2™ century and begins to focus in the development of its own
Talmudic tradition, thus broadening the separation with Christianity™. It is not
surprising that, in this struggle for self-definition, cultural contact was extremely
intense. Finally, in the second half of the 2" century Alexandria was the most renowned

centre of Greek philosophy and science, at least in the same level than Athens. The

papers, while he rightly disagrees with the portrait made by D. Dawson, Allegorical Reading and Cultural
Revision in Ancient Alexandria, Berkeley 1992 of a school consciously tracing a middle way between
orthodoxy and Valentinian Gnosticism.

® Le Boulluec, op. cit. 41-43 alleges Strom. 6.106-107, 7.3 and Paed. 3.12.101.3 and 1.6.37.3 as
proofs that he was priest when he wrote these passage. Besides, the letter of Alexander of Jerusalem (cf.
n. 18 infra) which speaks of him as presbyteros seems to imply that he had this title before he went to
Jerusalem.

° Le Boulluec op. cit, 43 defines the scriptorium in these words: “un centre de copie des textes
bibliques, une bibliothéque chrétienne, liés a une Eglise dont I’organisation s’affermit, tels sont les
instruments institutionnels dont I’existence et rende plausible par I’activité de Clément”. Of course the
model of a much more perfet scriptorium like that of 3" cent. Caesarea should not be projected to the
more modest context of 2™ cent. Alexandria.

19 Since the Protrepticus deals only with Paganism, and not with Jews or other Christian tendencies,
this is not the place to deal with the inadequacy of all these labels which were fixed only much later and
which heavily distort the fluid reality of that age. Cf. K. L. King, What is Gnosticism?, Cambridge Mass
2003; and A. Le Boulluec, La notion d'héresie dans la litterature grecque lle-1lle siécles Paris, 1985.

11 Cf. E. Schirrer, History of the Jewish People in the Age of Jesus Christ, new ed. revised by G.
Vermes — F. Millar (eds.), Edinburgh, 1973-1987.
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philological and literary tradition that had flourished under the Ptolemies had decayed,
but it still determined a high cultural level of the Greek upper class (to whom Clement
addressed his works). Yet it is the geographical and chronological coincidence with the
rise of neo-Platonism around the figure of Ammonios Saccas the fundamental key to
explain the philosophical and literary coincidences between Jewish and Christian
Alexandrian authors and the early neo-Platonists'®. The confluence of the diverse
tendencies of Christianity, Judaism and Paganism, in addition to the easy reception that
Oriental currents enjoyed in Alexandria, made the city the perfect place in which
religious speculation could flourish and expand in different directions. Mutatis
mutandis, Imperial Alexandria has often been compared to 20™ century New York
City™.

In this environment Clement composed his writings, in which the influence of
his background is largely perceivable. Apart from some minor works dealing with
specific topics (Quis dives salvetur, on the salvation of the rich; Eclogae propheticae,
which seem part of an exegetical larger work; and the Excerpta ex Theodoto, which
examines the work of this disciple of the Gnostic Valentinus) and others which have
apparently been lost**, the main works are three: the Protrepticus, in which he exhorts
the Greeks to convert to Christianity; the Paedagogus, in which he instructs Christians
on how to behave; and the Stromata®®, much longer and complex than the other two,
where he dwells on philosophical and doctrinal matters to instruct the true Gnostic on
what to believe and how to act.

The relation of his three main works with one another has been matter of
incessant discussion. In the Paedagogus (1.1-3) he describes a threefold action of the

divine Logos which has been usually taken as a working program (since logos can also

2R, E. Witt, “The Hellenism of Clement of Alexandria”, CQ 25 (1931), 195. Cf. n. 76 infra.

13 Cf. P. M. Fraser, Ptolemaic Alexandria I-111, Oxford, 1972, for a complete portrait of Hellenistic
Alexandria, which is largely valid for the following two centuries. On the Christian community in the
city, see A. Jakab, Ecclesia Alexandrina, Bern 2001, and G. Stroumsa, “Alexandria and the Myth of
Multiculturalism”, in L. Perrone (ed.), Origeniana Octava I, 23-30 (among other papers in the first part of
that volume).

¥ The most important lost work must have been the Hypotyposeis, a sort of commentary to selected
Biblical texts, from which only brief fragments are preserved, and which seems to have survived to the
18" century (C. Duckworth - E. Osborne, “Clement of Alexandria’s Hypotyposeis: A French Eighteenth
Century Sighting”, JThSt 36 (1985), 67-83); perhaps the Ecolgae Propheticae were part of it (P. Nautin,
“La fin des Stromates et les Hypotyposeis de Clément d’Aléxandrie”, VChr 30 (1976), 169-302, esp. 296-
298); other works mentioned by Eusebius are On the Passover, On Fasting, Against Judaisers, On
Providence, To the newly Baptised; others works mentioned by Clement himself, like On Principles, were
never probably more than a project. M. Smith, Clement of Alexandria and the Secret Gospel of Mark,
Cambridge Mass, 1972, claimed to have discovered a letter of Clement mentioning an unknown Gospel
of Mark, but the truth of his account is much suspected (cf. S. C. Carlson, The Gospel Hoax, Waco 2005).

15| choose this name consacrated by tradition instead of the equally valid Stromateis.
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be interpreted as “discourse”): the protreptikos logos invites men to salvation; the logos
paidagogos advices and heals them of their passions; and the logos didaskalikos
instructs them about the contents of Christian faith, introducing them to the true and
complete knowledge of God. There is no question about the two first works,
Protrepticus and Paedagogus, which follow strictly this tripartite division. The problem
is whether the Stromata can be equated with the logos didaskalikos that is announced,
since neither the title nor the miscellaneous contents of Clement’s third main work
wholly coincide with those that he envisaged when writing the Paedagogus. A number
of hypothesis has been put over for more than a century, and scholars have not yet
reached an agreement®.

The last part of the Stromata was written in Jerusalem, where Clement could not
have access to so many books as in Alexandria. His years in the city seem to have
passed in an austere but peaceful atmosphere, the same lifestyle held by most of his
audience, from what we can gather from his work®’. However, the threat of prosecution
must have loomed large over Christians. It is quite probable that his departure from
Alexandria around 202 or 206 was due to a wave of violence against the Christians.
Clement arrived to Jerusalem, where he worked as presbyteros', and he died there
between 215 and 221. He left behind an extremely important work®, which led the way
to Hellenization of Christianity. The first stage of this accomplishment, the

Protrepticus, fulfilled this Hellenization in the literary and rhetorical level.

18 The discussion includes many of the relevant authors who have undertaken deep study of Clement.
The whole bibliography is commented in the two latest monographs on Clement, R. E. Osborne, Clement
of Alexandria, Cambridge 2005, 5-15, and R. Feulner, Clemens von Alexandrien, Miinchen, 2006, 38-47.
The former believes that the Stromata is the Didaskalikos, while the latter thinks that Clement changed
his mind and wrote the Stromata instead of his promised work.

" A. Van der Hoek, “How Alexandrian was Clement of Alexandria? Reflections on Clement and his
Alexandrian Background” Heythrop Journal 31 (1990): 179-194, and also A. Deiber, Clément
d’Alexandrie et I’Egypte, Cairo 1904. Most of actual news about Alexandria come from the Paedagogus.
Since the Protrepticus has mostly bookish sources (cf. infra intr. §8) and does not descend to details of
daily life, there are very few references to actual Alexandrian life (cf. 10.100.4).

18 A letter by Alexander, bishop of Jerusalem (Eus. HE 6.11.5) mentions him. Cf. P. Nautin, Lettres
des écrivains chrétiens des lle et Ille siécles, Paris 1961.

% In this introduction and in the commentary | will restrict myself o the bibliography directly
relevant for the Protrepticus. Most studies on Clement focus on the Stromata because of its greater
theological interest. Cf. a review of the bibliography in E. Osborn, “Clement of Alexandria: A Review of
Research, 1958-1982” Sec Cent, 3 (1983), 219-244; “One Hundred years of Books on Clement”, Vig
Christ 60 (2006), 367-388; M. Rizzi, “Cinquant’anni di studi italiani su Clemente Alessandrino”,
Adamantius, 4 (1998), 15-24. Cf. also n. 118 infra.
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2. Composition of the Protrepticus

The Protrepticus is divided in twelve chapters which follow the canonical order
that rhetorical handbooks impose to a suasorial discourse®®: exordium (1), refutatio (11-
V), argumentatio (VI-XI), peroratio (XII). For the sake of clarity, let us summarize
briefly the contents of each chapter (a general vision will be given in the next point) :

Chapter I introduces Christianity as the true religion which will replace Greek
superstitions. This replacement takes the form of a musical metaphor, a New Song will
replace the old one. Its tone is exalted and full of rhetorical devices. The aim is to set the
audience in a mood prone to receive the rational arguments which will follow.

Chapter Il initiates the refutatio, under the image of a trial to Greek religion:
oracles, mysteries and gods are presented under the most unfavourable light, mocked
and condemned.

Chapter 111 identifies Greek gods with daemons subject to passions.

Chapter 1V culminates the critique of Paganism with a lengthy attack on the
cult of statues and images.

Chapter V brings in Greek philosophers and condemns their divinization of
elements; this subject connects the preceding section with the following part.

Chapter VI starts the argumentatio, which makes the case for Christianity,
precisely with the intuitions of the truth which can be found in some Greek
philosophers, especially Plato.

Chapter V11 does the same with Greek poets, offering some fragments in which
they seem to announce the Christian God.

Chapter VIII shows, after philosophers and poets, the Biblical prophecies, with
less literary value but a deeper and more direct knowledge of the truth,

Chapter IX starts the theological elaboration of the Logos: it describes through
different images the love of God for mankind. The notion of God as true faher of men is
particularly developed.

Chapter X, very long in comparison with the preceding ones, culminates the
argumentatio with the offer of true reason to save the Greeks from the slavery and
corruption in which they are kept by tradition (synetheia). Against superstition
(deisidaimonia) God offers religion (theosebeia).

20 Cf. in general G. Kennedy, A New History of Classical Rhetoric, Princeton, 1994. On the Christian
appropiation of rhetoric, cf. A. Cameron, Christianity and the Rhetoric of Empire, Berkeley 1991. On the
protreptic genre as a type of deliberative discourse, cf. n. 29.

14



Chapter XI describes the benefits of the Logos for men with some metaphors,
like the light imagery, which announce a transition to the tone of the peroratio.

Chapter XII is the culmination of the peroratio, with a powerful exhortation to
convert and take part in the mysteries of the Logos.

The peroratio, like the exordium, appeals to the emotional rather than to the
rational mind, to awake again enthusiasm in the audience after the more dense and
complex argumentative chapters. This causes inevitably a similarity of tone and images
of the last and the first chapter which has a clear effect of Ringkomposition. But this
anular composition is also achieved through the progressive recuperation of earlier
themes to go back to them and close the “open folders”. For example, in chapter 1l
Orpheus is the hierophant of Greek mysteries, and then, in chapter VII, he is the firt to
convert. The axis is situated between chapters V and VI. The first one criticizes
philosophers, the second one points at their intuitions of the truth. Correspondingly, the
spotting of the monotheistic intuitions of poets will match the criticism of their
polytheism in chapter V. This progressive closing of the internal rings not only allows
the reader to have the feeling that the work is approaching its spectacular end. It also
gives internal unity to the entire discourse, so that the ordained succession of chapters
ends up being a consistent whole.

3. Contents of the Protrepticus

The Protrepticus follows strictly the program traced by Clement in his threefold
division of the action of the Logos. This work has practically no concrete ethical or
theological contents, which are left for the Paedagogus and the Stromata. Instead,
Clement invites the Greeks to convert to Christianity, adapting the traditional genre of
the exhortation to philosophy to his new religious message. His arguing for Christianity
introduces some theological and ethical notions (cf. infra, §11) but he does not explain
them nor expands them systematically. The purpose is to inflame with enthusiasm the
audience so that they will decide to convert. Detailed explanations of ethics or theology
would be out of place, since they belong to a posterior stage. Literature and rhetoric are
here much more important than doctrine. The main themes are three: presentation of
Christianity, refutation of Paganism, and exhortation to choose the former. The three
will be briefly introduced in this order.

15



Presentation of Christianity

Clement keeps in mind that Christianity is being presented to a Greek audience,
and he tries to shape it in Greek moulds to make it understandable and attractive to the
Pagans. He does it in a threefold way: he keeps the message simple and familiar; he
presents it through metaphors; and he builds bridges with the Greek tradition.

First of all, he announces God of the Bible in the way that will be closer to the
understanding of an audience who does not know him. Therefore, he selects for this
presentation some aspects and hides other ones: for example, departing from the Gospel
of John, he chooses to concentrate on the Logos as the formulation of the divinity of
Christ which is most akin to Greek philosophical categories. But the all-too-human
name of Jesus, which has very little appeal for the Greeks, is mentioned very few times
and with a careful preparation in each occasion®.

Secondly, he defines the Logos through different metaphors, using Greek myths
and images: the Logos is a song better than that of Orpheus (Chapter I); the mysteries of
the Logos are the true mysteries (Chapter XII); the Logos brings daylight which defeats
the obscurity of the night (chapter XI). These metaphors introduce theological notions:
e. g. in the musical metaphor pneuma is the wind which makes the instrument sound,
and nomos is the melody of the song. Thus the concepts of Spirit and Law are
introduced and then can be illustrated with Biblical quotations. These kind of metaphors
abound, and they are recovered and redeployed many times throughout the whole work.
The confrontation with Paganism forces a dualistic structure of these metaphors: the
theatrical competition, the opposition of light vs. darkness, the true mysteries against the
false ones, the legitimate children vs. the illegitimate ones, etc.

Such metaphors carry on to the extreme the first principle of selecting some
dimensions and hiding others. They become conceptual metaphors, in the terms of
cognitive linguistics, through which Christianity is conceptualized®. Even literary
metaphors (like that of an opposition between mountains, Cytheron vs. Sion) are built
over these conceptual images which shape the idea of religion®®. In effect, these images
were very successful in posterity, and were expanded by the Church Fathers: when

Clement creates these metaphors, in fact, he is not presenting an artificial portrait of

21 Cf. commentary to 12.120 and 12.122. Celsus based a great part of his criticism to Christianity on
the historicity of the man Jesus.

%2 This is the main postulate of cognitive linguistics, whose foundational work is G. Lakoff - M.
Johnson, Metaphors We Live By, Berkeley, 1980.

2 G. Lakoff —M. Turner, More than Cool Reason: A Guide to Poetic Metaphor, Berkeley, 1989.
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Christianity, as if he was “disguising it”, but shaping it in new Greek forms which will
become permanent after him. That is the reason why the literary form of the
Protrepticus is inseparable from its religious contents.

Yet Clement, though innovator and creator in many aspects, is also heir of a long
tradition before him. The third way of making Christianity acceptable to the Greek mind
is less original and follows the apologetic tradition: Clement argues that the God of the
Bible had been prophesized by some Greek poets (like Orpheus and the Sibyll) and
philosophers (like Plato). These type of arguments, though they may seem risible and
weak, revealed a mood prone to find agreements and coincidences with Greek culture,
instead of rejecting the whole of it. Against the anti-Hellenic line of other apologists
like Tatian or Tertullian, Clement tries to build bridges with Greek tradition to link it to
Christianity. This effort balances the critique of Paganism which is the other pillar of
the Protrepticus.

Critique of Paganism

The critique of Paganism follows, on the one hand, the trends of precedent
Christian apologetics. Like Athenagoras, Tatian or the author of the Cohortatio ad
Graecos attributed to Justin, with whom he shares many sources, Clement attacks Greek
gods, myths and cults and describes them as immoral, ridiculous and false (cf. 2.18:
“the mysteries are, in a word, murders and tombs). His descriptions of Greek myths and
cults are a source of great value for our knowledge of Greek religion, since many of his
informations are not attested elsewhere. He draws largely from bookish mythographical
sources, and chapters II, 11l and IV have a catalogic form which comes from plain
transcribing of the notes he has taken from these sources, to which he adds some
personal mockery and ironical comments.

On the other hand, Clement accomplishes a much more original task than merely
showing the scandalous and ridiculous aspects of Greek religion. He is the first
Christian author who shapes Paganism into a coherent whole out of a multiplicity of
cults and myths. To Christianity, presented in Greek moulds, he opposes one single
entity, the entire world of Greek myths and cults, which he dismisses as “superstition”
(deisidaimonia) or “magic” (goeteia). This unification takes the mysteries as main
representatives of Greek religion; Dionysus, Demeter and Zeus as its main gods; and
Orpheus as its main prophet. This fusion of different religious elements into one single

system leads to some misrepresentations of the reality of cults (e. gr. the identification
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between Dionysiac mysteries and maenadism in 2.12.2) or to manipulation of previous
traditions: e. gr. when in 1.3 he makes of Greek mysteries the contents of Orpheus’
magical song, he identifies the myth of the enchanting singer with the content of the
mysteries which Orpheus was credited to have founded; but, though both aspects are
undoubtedly related in a deeper level (and Clement profits from such basic connexion)
they myth of Orpheus had been consistently kept separated in previous Greek tradition
from his mysteries, and there is not a single text which fuses them. However, it must be
said that, when systematizing Paganism, Clement continues the tendency of his
Hellenistic bookish sources, which were already giving some coherence and
conceptualizing Greek religion when they presented in a systematic way their myths,
cults and gods.

This shaping of two opposed fields leads inevitably to some symmetry in their
construction, even if the moral hierarchy between the good pole and the evil one is
always clear. Not only in metaphors like light vs. darkness, but also in the conceptual
notion which shape Paganism and Christianity in opposition to each other. Thus, the
opposition between religion (theosebeia) and superstition (deisidaimonia) brings with it
other binary oppositions like the legitimate children of God against the bastard children
of the idols (2.23.2); the Scripture against the writings of Greek theologians. Thus not
only Christianity is dressed up with some Pagan categories (e. g. mystery terminology),

but also Paganism is reshaped as a counter-Christianity®*.

Conversion

Between these two opposed entities, Christianity and Paganism, man is forced to
choose. Though symetrically shaped, they are by no means equivalent: the whole work
is structured in oppositions like religion / superstition, true / false. The Protrepticus
aims to show that election between those poles should be obvious. Yet it has to be taken
by each individual. The insistence on election and free will impregnates the whole work
(e. g. the last paragraph in 12.123.2). That is exactly what is to be expected from a
deliberative discourse, and in this sense Clement follows strictly the rules of the

protreptic genre (cf. 84). His argument will show that the right decision will be, of

* This process is natural to apologetic literature, ending up in Augustin’s Civitas Dei vs. Civitas
impiorum. Cf. Orig. CC 1.16-18: “comparing (Pagan) books with (Christian) books... their stories to our
stories, their ethical discourse to our laws and commandments” (Biplovs Biflots... loToplas toToplals
kal mMikovs Aoyous vopols kal mpooTdypaot mapaTifeis). Cf. D. B. Martin, Inventing Superstition
from the Hippocratics to the Christians, Cambridge Mass. 2004.
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course, to convert from Christianity to Paganism: this work is fundamental in the
shaping of a new notion which enters the spiritual panorama of Antiquity, i. e.
conversion®.

Clement conceptualizes conversion over two basic images. The first one, which
comes from the philosophical tradition, is that of turning round, as the verb
é¢moTpédeLv indicates, and its latin translation con-vertere. The literary images of
metamorphosis of animals into men in Chapter | design an inner transformation
conceived over this paradigm®. The exhortations to stop looking down into darkness
and watch up to light are easily understandable as developments of this basic image.

The second conceptual metaphor is a Christian novelty, in which conversion is
presented as a spacial movement from a point A to a point B. It does not only imply a
turning round, but a physical deplacement. That is the basis of the verb petavoéw,
where the prefix implies a change of place: “Let us convert (petavorjocoper) and pass
(heTaoTOpeV) from (¢€) ignorance to (eis) knowledge, from insensibility to sensibility,
from incontinence to continence, from injustice to justice, from atheism to God” (Protr.
10.93.1). It is easily expressed through literary metaphors like the journey from Helicon
and Citheron to Sion, proposed at the very beginning of the work (1.2.3). This notion of
conversion does not belong to the philosophical tradition. Religious conversion is a

Christian conception?’, which is skilfully integrated by Clement in the protreptic genre.

2 The classic study on ancient conversion is A. D. Nock, Conversion: The Old and the New in
Religion from Alexander the Great to Augustine of Hippo, Oxford, 1933. The only serious attempt to
refute Nock’s central ideas is that of R. MacMullen, “Two types of Conversion to Early Christianity”,
Vig. Christ. 37 (1983), 174-92; Christianizing the Roman Empire, New Haven, YUP, 1984; “Conversion:
A Historian’s View”, Sec. Cent. 5 (1985/6), 67-81 (followed by responses in the same number by W.
Babcock (pp. 82-89) and M. Jordan (pp. 90-96). McMullen defends that conversion to Christianity made
little difference to the people of the Roman Empire from a purely historical point of view. Only a select
minority would follow the elevate patterns of a philosophical conversion, while the great majority would
just convert superficially. Yet for Nock it is not a matter of the psychological depth of every conversion,
but of how the extension of the idea affects religion. And it is doubtlessly the elevate conversion which
finally moulds the discourse, as is proved by the conversion to Islam of previously Christian territories.
Accepting Nock’s guidelines, another important study about aspects of proselytism among Jews, Pagans
and Christians is that of M. Goodman, Mission and Conversion. Proselityzing in the Religious History of
the Roman Empire, Oxford, 1994; See also Z. A. Crook, Reconceptualizing Conversion: patronage,
loyalty and conversion in the religions of the ancient Mediterranean, Berlin-New York, 2004. On the
continuity of the phenomenon until modern times, cf. now J. Bremmer, W.J. van Bekkum, A.L.
Molendijk (eds.): Cultures of Conversions, 2 vols., Leuven, 2006.

%6 Plat. Resp. 518d, Cic. ND 1.77. Cf. P. Aubin, Le probléme de la conversion: Etude sur un terme
commun a I’hellenisme et au christianisme des trois premiers siecles, Paris, 1963.

2" The scheme of the change of place may come, among other reasons, from the fact ancient religion
demands adhesion to a cult, which needs physical presence, and is usually located in a specific sanctuary.
Thus Clement’s image of Helicon and Sion is suitable because it generalizes a fact imbedded in the mind
of every ancient: to revere a god one had to practice a cult in a specific cult-place. Crook, op. cit., shows
that late Hellenistic cults were conceived in terms of patronage. To revere a god meant to serve him in
exchange of his protection and graces, in the same way than a poor man served a powerful lord.
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4. The protreptic discourse

The clearest adaptation of Christianity to Greek forms is the type of work which
Clement chooses to write. The title Protrepticus immediately refers to a traditional
prose composition which exhorts to take up the way of some discipline, usually
philosophy. The protreptic is a kind of deliberative discourse (cupBovievTikés AOYos)
which aims to convince, to persuade and dissuade, and its specific features turn it into a
recognizable subgenre, with particular style and type of argumentation”. Some
dialogues of Plato have the typical features of the protreptic discourse”. But it was the
young Atristotle, still in the Academy under the influence of Plato, who wrote the first
work of that name which became the model for future works. In his Protrepticus,
written against Isocrates’ attacks against the Academy, he argues why to make
philosophy (T ¢t ocodetv) is both necessary and good for the happiness of man®. His
exhortation, preserved among his exoteric works and well-known in Antiquity (though,
paradoxically, it was not preserved with the esoteric Corpus Aristotelicum and,
therefore, only some fragments have arrived to us), was very successful and had many
imitations. Cicero in his Hortensius and lamblichus in his Protrepticus explicitly take
Aristotle as a model. Also, many polemical diatribes, discourses and ficticious letters
were influenced by it: Heraclides and Plutarch write against Epicureans, Themistius or
Galen have exhortative dicourses, and Epicurus himself has an exhortative Letter to
Menoeceus. All these works share many formal features with the philosophical
Protrepticus of Aristotle and lamblichus. Clement, like Plutarch or other contemporary

authors, does not follow slavishly Aristotle’s model, but adapts it to his particular needs.

Compatibility between two or more cults was possible, just as one could be loyal to different patrons. But
there could always be a specially jealous God who demanded exclusive service. To abandon other cults to
serve only one, within the conceptual framework of patronage relations, could not be thought but in
spacial terms.

%8 Though it was traditionally defined as a “literary genre”, the variety of forms it may take have
made scholars prefer other more flexible labels to define it such as “protreptic style”, argumentation, or
discourse (e. g. Van der Hoek, “Apologetic and Protreptic Discourse in Clement of Alexandria”, en
L’apologétique chrétienne gréco-latine a I’époque prénicenienne, Entr. Hardt 51, 2005, Vandoeuvres-
Geneéve, 69-102). Cf. S. R. Slings, “Protreptic in Ancient Theories of Philosophical Literature,” in J. G. J.
Abbenes, S. R. Slings, and I. Sluiter (eds.), Greek Literary Theory After Aristotle., ed. by (Amsterdam
1995),173-192; and S. van der Meeren “Le Protréptique en philosophie: essaie de definition d’un genre”,
Rev. Et. Gr. 115 (2002 / 2), pp. 591-621, with full bibliography on the literary discussions.

2 A, J. Festugiére, Trois protréptiques de Platon: Euthydéme, Phédon, Epinomis, Paris, 1973.

% On Aristoteles’ Protrepticus the work of reference is 1. Diring, Aristotle’s Protrepticus. An
Attempt at a Reconstruction, Goéteborg 1961. Some authors are, however, sceptic about Diring’s
reconstruction, largely based on lamblichus (e. g. O. Gigon, Aristoteles 111, Berlin 1987). G. Schneewiss,
Aristoteles. Protreptikos, Darmstadt 2005 offers now an alternative reconstruction.
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Clement inserts in the tradition of protreptic discourse the old themes of earlier
Christian apologists. His work is in many was the culmination of 2™ century
apologetics, which had some precedents in earlier Greek tradition but had coined
fundamentally a set of themes which served to defend Christianity and attack
Paganism™ (cf. §7 infra). By abandoning the defensive frame and adopting the scheme
of persuasion / dissuasion, Clement takes the apologetic themes in the illustrious Greek
tradition of the philosophical protreptic discourse. The protreptic type of argumentation
can be traced back, to be sure, to the Pauline epistles®, but the clear difference of
Clement’s Protrepticus with all earlier Christian literature is his will to link his work
directly with the philosophical tradition. The title of his work™®, or the strict separation
in two parts of protreptic and parainesis, are clear proofs of this will. It all collaborates
to the substitution of philosophy by Christianity as the subject of exhortation*.

However, this link with the Greek literary tradition can be traced not only in
formal features, but, what is much more important, in the inner deep structure of the
work. No matter how the forms and contexts may vary, the protreptic discourse has
some specific features which come from its goals of persuading and dissuading. They
are present both in the classical philosophical works with the title Protrepticus, and in
Clement’s exhortation to conversion, much different though it is in style and contents.
Three central elements of Clement’s work can be found also in the fragments of
Aristotle’s Protrepticus (many of which were taken over by lamblichus in his own). We
can go briefly through them, leaving their detailed explanation for the commentary.

Two opposed fields: Aristotle says: “For man, without perception and mind is
similar to a plant; only without brain, he becomes like an animal, but free from
irrationality, yet staying in his mind he becomes similar to God™*®. In the protreptic
genre, man is given the choice to choose between being less or more than a man. A

tertium genus or a neutral field is not possible. Clement also calls the man who does not

L Cf. §7 on apologetic themes. For the link of apology with Greek literary tradition, cf. M.
Frédouille, “De I’Apologie de Socrate aux Apologies de Justin” in J. Granarolo (ed.), Hommage a R.
Braun, Nizza 1990, 1-22; W. Kinzig, “Der Sitz im Leben der Apologie in der alten Kirche”, Zeitschrift
fir Kirchengeschichte 100 (1998), 291-317.

¥ D. E. Aune, “Romans as a Logos Protreptikos in the Context of Ancient Religious and
Philosophical Propaganda,” in M. Hengel — U. Heckel (eds.) Paulus und das antike Judentum, Tibingen
1991, 91-124. Cf. also the dissertation (forthcoming as a book) of D. Swancutt cited in n...

%% The demonstration by A. von Stockhausen (op. cit. in. n. 51; cf. commentary to the title) that the
original title of the work was just ITpoTpemTikds and that mpos “EXnvas was added at a later stage
confirms that its form was fully inserted in the Greek tradition and that it did not belong to a specific
“subgenre”.

% Cf. G. Lazzati, L'Aristotele perduto e gli crittori cristiani, Milano, 1938, 74-76.

% Arist. Protr. Fr. 28 During (= lambl. Protr. 35.18 Pistelli)
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know the Logos a slave of passion doomed to condemnation (and in 14.1-3 he compares
him to plants or animals), while to the Christian he promises the same asimilation to
God (bpowdots Oed, cf. 12.122.4). The deep structure of the protreptic genre demands
the construction of two opposed extreme poles. In addition, the basic images (god /
animal, free /slave) which describe the good and the evil side are similar®®. A look at the
conclusion of both works is illustrative enough of the structural similarity which makes
unavoidable lexical affinities, even though the rhetorical style is very different: Aristotle
ends his Protrepticus saying: “either one has to practice philosophy or go away from
here, saying goodbye to life, since all the rest seems to be futile and insignificant”; and
Clement: “you must choose the most useful thing, judgement or grace, and | do not
think worth doubting which is best. It is not possible to compare life with
condemnation!”®.

Decision: Between both opposed sides man is forced to choose. Just as there is
no possible neutral field, the possibilty of a non liquet does not exist. Not to turn to
philosophy (or to Christianity in Clement’s adaptation) means to refuse it and choose
slavery and ignorance. The protreptic genre implies a homo optans. At the same time,
thrugh different images the decision for the superior side is shown to be obvious and
beneficial: “To think sensibly and to contemplate are the function of the soul and the
most eligible (atpetéTaTov) of all things for men, just as | think that seeing is for the
eyes; anybody would choose (¢\otto) to be able of seeing, even if nothing else apart
from sight itself should be gained”... “sensibility is opposed to insensibility, and of both
opposites, one must be avoided and one must be chosen (aipeTév)®.

Ethical dimension: Aristotle claims that all theory should lead directly or
indirectly to good praxis: “the most important of all things, we do not live a good life
through knowing things about the beings, but through doing good things: for this is the
real happiness. So philosophy, if it is useful, should consist in an action of good things
or be useful for this kind of actions™*°. Like the philosopher, Clement does not forget
the ethical aspect of conversion. In chapters X and XI he will insist that following the
Logos requires a practical dimension of leading a good life. However, neither the
philosphical protreptic discourse nor its Christian counterpart engage in a detailed

% Cf. commentary to Chapter | and specially to 1.7.5 for an inherited image from Aristotle’s
Protrepticus.

37 Arist. Protr. Fr. 110 Diiring and 12.123.2

% Avrist. Protr. Fr. 70 Diiring Fr. 98 Diiring (in fine). Cf. the homo optans portrayed by Clement, e.g.
in 10.95.2,12.123.2.

% Arist. Protr. fr. 52 Diiring (= lambl. Comm. Math. 79.15-80.1 F.)
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description of what this ethical behaviour should imply. This is left for the parainesis,
which always comes later, after the enthusiasm has been awoken by the exhortation.
lamblichus makes it the second part of his Protrepticus, which describes the life of a
philosopher along neo-Pythagorean guidelines. Clement leaves the parainetic
continuation for the Paedagogus.

Therefore, though the themes of Clement’s work are different from Aristotle’s,
the deep structure of his work comes straightly from the tradition of exhortations to
philosophy. As the coincidence of the title Protrepticus showed at first glance to the
public, Clement was consciously adhering to that prestigious tradition, which aimed to

transfer Christianity all the authority that philosophy had in the ancient world.

5. Style

Much less considered by theologians than the rest of Clementine works, the
Protrepticus has been praised above all by its style. The exalted tone of the initial and
last chapters, the subtlety and variety of the literary allusions and the originality of its
images have largely compensated the sensation of monotony which the apologetic lists
of exempla inevitably causes in the modern reader. Therefore it is considered one of the
finest literary achievements of Early Christianity.

The style chosen by Clement is, like the literary genre, an external sign of
attachment to Greek culture. A mixture of Asianism in ornamentation and Atticism in
grammar and syntax was the typical style of 2™ century prose, dominated by the Second
Sophistic, and to this kind of “artistic prose” Clement adheres without any kind of
doubts. There are, as would be expected, some traces of the koiné in the lexical,
morphological, and syntactic levels, as well as a perceivable influence of the Scriptural
style*’. But the natural style of Clement stems in the greatest part from the rhetorical
schools, and in the Protrepticus that link is obviously emphasized. Since philosophy
cultivated the diatribe and the exhortation, nothing could be more natural than writing
like the philosophers he was claiming to imitate and surpass. The attention paid to

rhythm, colla, alliteration, parallelisms, etc., reveals the care he took in the formal

%0 Cf. Van der Meeren, op. cit. defending the traditional dicotomy, which has been, however,
contested by D. M. Swuancutt, “Parainesis in light of Protrepsis: Troubling a typical dicotomy”, in J.
Starr-T. Engberg-Pedersen, Early Christian Paraenesis in Context, Berlin-New York, 2004, 113-156

* To this conclusion arrive both J. Scham, Der optativgebrauch bei Clemens Alexandrinus in seiner
sprach- und stilgeschichtlichen Bedeutung, Paderborn 1913, and H. Mossbacher, Prapositionen und
Prépositionsadverbien unter besonderer Berticksichtigung der Infinitivkonstruktionen bei Clemens von
Alexandrien, Erlangen, 1931, from their respective studies of Clement’s use of the optative (and, in
passing, of the dual) and of the prepositions. On the influence of the Bible upon the style, cf. intr. §10.

23



composition of the Protrepticus to gain the respect of a cultivated class which generally
despised Christian literature for its primitive and barbarious style. Yet in the analysis of
his work the style cannot be reduced to pointing out the ornamental elements. Not only
does the style often collaborate in the blending of Biblical and Greek tradition and in the
presentation of Christianity in Greek forms, but it also determines the ideas expressed
by Clement and, in a way, shapes the form of Hellenized Christianity. In all these levels,
from the purely phonetic games to the deepest layers in which form is inseparable from
content, the style of the Protrepticus was exhaustively studied in 1967 by H. Steneker**:
he undertakes this task in a threefold structure: the formal aspects of style (phonic
effects and word-plays, clauses, rhythm), of the style as an instrument of exhortation to
conversion, and, in the third part, the metaphor of mysteries. His work remains a
fundamental reference. In this introduction only the most salient formal features will be
mentioned, from the most superficial to the deepest ones, leaving the particular details
for the commentary.

The prose of the Protrepticus follows, even exageratedly, the usage of the Second
Sophistic: it is based on an equilibrium purposeflly disequilibrated in specific points®.
The main factors of these two principles are phonetic and syntactic constructions. The
love for phonetic effects determinates in many occasions the choice of words*. Yet
many of the phonetic resources used by Clement cannot be said to be purely

ornamental. Thus, the rhythm and repetitions of the opening chapter and of other

2 H. Steneker, Peithous demiourgia: observations sur la fonction du style dans le protreptique de
Clément d'Alexandrie, Nijmegen, 1967, integrated all the previous analyses of the style of the
Protrepticus in classical works like those of E. Norden, Die Antike Kunstprosa, Leipzig 1898, or H.I.
Marrou, Historie de I’éducation dans I’antiquité, Paris 1948. | have not been able to see the yet
unpublished work of J. K. Brackett, An Analysis of the Literary Structure and Forms in the Protrepticus
and Paidagogus of Clement of Alexandria (Dissertation PhD, Emory University, 1986), UMI Microform
8629845, Ann Arbor (Michigan).

*3 Steneker, op cit. 64 is worth quoting as summary of all his previous research: “Le style est régi par
deux principes paradoxaux: équilibre et déséquilibre. L’équilibre est la base, mais le déséquilibre introduit
les variantes désirées. La responsion métrique des kommata se termine par une clausule qui comporte un
meétre différent; pourtant, nonobstant leur grande varieté, on constate que, dans les clausules, le crétique
final est la régle générale. 1l y a parallélisme dans I’ordre des mots, mais les chiasmes rompent
opportunément la trop grande rigidité qui en resulterat. Il ya beaucoup de répétitions emphatiques, mais
soudain le style devient concis et les expressions variées. Tout témoigne d’une recherche de style et d’un
souci de la forme qui nous paraissent exagerés, mais qui, présumons-nous, en attirant I’attention du
public, au goQt duquel ils s’accordaient, n’ont pas manqué leur but”.

* Steneker, op cit. 11-26, researches thoroughly all the cases. In the commentary only the more
complex cases or those with some relevance for the meaning of the text will be spotted, for the purely
phonetic correspondences are self-evident. As Steneker himself acknowledges (p.25): “On peut se
démander ou se situe la frontiére entre le hasard et le jeu phonique voulu... impossible d’établir la
frontiére qui, en utre, n’existe pas réellement: on s’imagine aisément que Clément ait souvent dd étre
frappé lui-méme par une image sonore fortuite et que, consciemment, il I’ait perfectionnée”. In any case,
the phonetic effects in this work are much more frequent than in the other Clementine works.
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passages contribute to give it a hymnic-dythirambic tone which is very appropiate for
transmitting enthusiasm to the audience®. The repetition of lexical roots in different
forms and even of the same word (polyptoton) are used often to emphasize exhortations
to convert or attacks to Paganism. Synonyms and explanations which repeat the same
message with different words aim to the same objective. Etymology (true or false)* is
used with particular frequence to draw home his point of the innoble origin of Greek
gods and cults. On the other hand, some etymological word-plays, ridiculous as they
may seem (like e. gr. the linking of Eve with the Bacchic cry evai in 2.12.2) contribute
to associate Biblical and Greek tradition and thus to make the Logos appear as new but
not alien to the purported Pagan audience.

A similar function has the profit taken from the ambiguity of words which have
different senses in both traditions: Nomos, Logos or pneuma, in Chapter I, are
expressive enough of how Biblical concepts can be introduced to the Greeks as if they
were notions familiar to their philosophical tradition. The divine Logos presented to the
Greeks, for example, is also the protreptikos logos which precedes the paidagogos
logos in a purely literary sense which is blended with the theological concept. Inversely,
some attacks on Greek religion profit from the negative sense that some traditional
Greek words (like d5pdkwv “snake” or datpoves) have in Biblical tradition. These words
are taken from their original context into a different one in which they acquire a
Christianized sense. They may appear in paraphrase or in direct quotations.

Most quotations serve as evidence to support an argument (e. g. human features of
the gods) or as purely ornamental. But other times a passage from a classical author is
completely inserted in the discourse almost as part of it. In the critiques of Greek
religion, for instance, Clement makes Heraclitus’ words his own, so much that it is
difficult at times to know exactly who is speaking (2.22.3). The whole work sounds
with echoes of Platonic Phaedrus and the last chapter makes explicit references to the
Odyssey and to Euripides’ Bacchai. It seems as if, just as in the refutatio of Greek
mysteries Clement followed Orpheus’ script to denounce them, also in the argumentatio
which makes the case for Christianity he followed to a certain extent rather than the
guidelines offered by the Bible, those of the Classical authors he most admires. This

expanded and free quotations, which end up being imitations of an author’s tone, are

** Cf. p.e. 67.2, 113.4-5, 110.3, analysed by Steneker, op cit. 49-51.
* Steneker, op. cit., 18-19. Cf. also U. Treu, “Etymologie und Allegorie bei Klemens von
Alexandrien”, Studia patristica 4 (TU 79), 1961, 191-211.
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coherent with the intention of the Protrepticus. If Sion is going to replace Helicon and
Citheron, and the New Song will substitute the old one, nothing is more logical that the
new prophet takes over the tone of those whom he wants to replace. The Greeks would
not accept a religious tradition esthetically inferior to their own.

Steneker rightly devotes a section to “the style as means of exhortation*’. The
addressing to the readers as if they were audience of a discourse was partly demanded
by the protreptic genre, but it nevertheless leaves a deep trace in the form of the work.
Vocatives and apostrophes to his readers (designed with general terms like “men” or
“Greeks” which allow a critical, sometimes even insulting, tone) are abundant: they
come partly from the Biblical tradition and from the revelatory style of Greek religious
and philosophical texts*®. Verbs in optative and imperative (many of them in the third
person) and rhetorical questions (both to gods, poets or philosophers, or to the audience)
appear also in a high proportion coherent with the purpose of the discourse.

Finally, the most effective of all stylistic resources is metaphor: metaphors seldom
have a purely ornamental purpose, since they go further than a mere simile*. Not only
does it make the concept clearer through another image, like comparisons do. It also
constructs the concept in the terms of the image, so that some aspects are underlined,
others are hidden, and others can even be modified depending on the image one
chooses. Clearly not all metaphors have the same effect. Clement presents the attack on
Greek cults like a trial against Paganism, using as a rhetorical weapon a judicial
metaphor ubiquitous along the whole work: it allows him to interrogate and accuse
Greek gods, philosophers and poets, calling them as witnesses to their own accusation.
But he also presents the Logos through a variety of metaphors: some are short images
which are not developed (like the Logos as a triumphant actor or athlete in Chaper 1);
three of them are much more extended: the Logos is presented as a song (Chapter 1), as
daylight (Chapter XI), or as the true mysteries (Chapter XII). The first two may be
popular as rhetoric or poetic presentations of the Logos, yet they do not have enough
depth to become permanent representations of it; but the mysteries were, on the one
hand, akin in many ritual aspects to Christian experience, and on the other hand,

mystery terminology had been developed by philosophy as an appropiate way to

*" Steneker, op. cit. 118-140.

“8 Steneker, op. cit. 121 points out that the singular o0 is always used in a positive sense (10.2, 50.4),
while the plural is apotreptic (negative): 44.4, 106.1. This is in complete agreement with the Greek
revelatory tradition (cf. commentary to 1.2.2, 4.45.5, 11.115.3).

9 J. M. Tsermoulas, Die Bildersprache des Klemens von Alexandrien, Kairo 1934, lists all of them.
Cf. Steneker, op. cit. 133-140 (and 141-174 exclusively on the mysteries).
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express philosophical knowledge. Therefore Clement, being the first Christian author
who dared to present the Logos using the image of mysteries, started a way of
describing and perceiving Christianity that would become intrinsecal to the tradition of
the Church.

Clement used the stylistic resources of the protreptic tradition, of the diatribe, and
of the rhetorical trends imposed by the Second Sophistic. His choice of style not only

reveals the purposes and tastes of the author, but also those of his audience.

6. Audience

Pagans or Christians?

Exhortation to conversion is rhetorically addressed to Pagans, and the ideal
reader of the Protrepticus would no doubt be a Pagan who seeks truth and is struck by
the revelation of the Christian Logos. The problem lies, however, as in the rest of
apologetic literature, in the fact that this ideal reader would be very hard, if not
impossible, to find. To read an a apologetic work one should concede some authority to
Christian authors, and that presupposes at least some affinity to Christian circles®. Also,
beside the quotations of Homer or Plato there are still more references to the Bible,
which obviously have in mind a reader able to recognize most of them.

Yet the contents of a work like the Protrepticus only has sense in confrontation
with Paganism. A likely middle-point may be sought in the instruction of Christians to
confront Paganism, both in their external and in their internal lives. Not only would this
work give Christians resources to preach conversion in their private circles; the
Protrepticus, devised as the first stage in Christian instruction, could also also intend to
exhort the new Christian, or more likely, the newly converted but not yet baptized
whose faith needed to be reassured **, to abandon definitely the cults and beliefs that he
might have held before his conversion. Syncretism between Greek, Oriental, Egyptian,
Jewish and Christian religions was very extended, not the least in Egypt as is shown by
the papyri, and the insistence on defining sharp boundaries between religion and

% Too radical seems the proposal (reported by A. van der Hoek, op. cit. (n. 28), n. 19, of D. M.
Swancutt, Pax Christi: Romans As Protrepsis To Live As Kings (Dissertation PhD, Duke University,
2001), UMI Microform 3041314, Ann Arbor (Michigan), which following on her thesis on the Epistle of
Romans, thinks that the Protrepticus has little to do with conversion and was aimed to strenghten the self-
security of the Christian community. It is clear, however, that this was a collateral effect of the
Protrepticus (cf. supra, 83 on the presentation of Christianity).

°! As it has been recently suggested by A. von Stockhausen, “Ein "neues Lied"? Der Protreptikos des
Klemens von Alexandrien”, in Ch. Schubert, A. von Stockhausen (eds.), Ad veram religionem reformare.
Frihchristliche Apologetik zwischen Anspruch und Wirklichkeit, Erlangen 2006, 75-96, esp. 89-92.
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superstition may be determined by the conscience of this danger. Other Christian
apologetic works tried hard to draw the limits with Judaism and different heresies®®. In
the Stromata, Clement himself does engage with many Gnostic trends. In the

Protrepticus, however, his only rival is traditional Greek religion.

Anti-Christian polemic literature

This leads us to another possible type of audience addressed in this work, i. e.,
anti-Christian polemics. Celsus had written his True Account in ca 170-180 AD, and it
is not improbable that Clement knew it —or other similar works— and thought partly of
his Protrepticus a an answer™. Celsus, as later Porphyry or Julian, raised traditional
Greek religion as the true source of spiritual knowledge; mysteries and theological
literature, like Orpheus or Apollinean oracles, were vindicated as their revelation; myths
were saved through allegory. Instead, Christianity was attacked as a dangerous novelty
without philosophical depth. Clement, instead, presents the Christian Logos as the
culmination of philosophy; attacks the literality of Greek myths and obviates the
possibility of their allegory; takes Orpheus, the oracles and the mysteries (Chapters |
and 1) as the main targets of his refutation; mocks Greek tradition and condemns
custom (Chapters Il and X); and vindicates the novelty of Christianity (Chapter 1),
making it a proud title of victory against the old and aged myths. Whether it was Celsus
whom he had in mind or other similar critics, to be confronted in written or oral
discussions, the terms of the polemics are the same that we find in anti-Christian

apologetics.

7. The Protrepticus in apologetic tradition

Clement of Alexandria may be considered the last of the Greek Apologists and
the first of the Church Fathers. Part of his work continues the lines of his predecessors
and part of it, notably the Stromata, inaugurates new theological lines which will be

developed by the Christian authors of the following centuries. Still, the Protrepticus,

52 0n this struggle for self-definition, cf. D. K. Buell, Why This New Race? Ethnic Reasoning in
Early Christianity, New York, 2005.

%% It is obviously exaggerated the hypothesis of J. M. Vermander, “De quelques répliques a Celse
dans le Protréptique de Clément d’Alexandrie”, Rev. Et. Aug. 23 (1977), 3-17, which sees the whole
work as a thorough refutation of Celsus. He points to many conceptual parallels, but non of them has the
verbal and formal similarity which would assure that it is a direct response to Celsus. That is why it is
preferable to insert the topics of the discussion in the atmosphere of Christian and anti-Christian
apologetics than restricting them to two single works. Vermander, on the other hand, tends to see a
response to Celsus in practically any Christian work of the 2™ nd 3" centuries (Theophilus, Hippolytus,
Minucius Felix, Tertullian, Pseudo-Justin), with the same arbitrarity as in his ideas about Clement.
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addressed as it is to the Heathen, is above all an apologetical work, whose relation with
the precedent Christian apologetic literature is self-evident™.

Many of the arguments and examples alleged by Clement in his refutation of
Paganism and in defense of Christianity are also found in the Greek apologists, above
all Athenagoras, Tatian, Theophilus, and the author of the so-called Cohortatio ad
Graecos falsely attributed to Justin®. Rather than a direct influence of these authors —
though it cannot be excluded that Clement knew many of their works, and in fact he
expressly refers to Tatian—, these parallels probably come from the common sources of
exempla to be used against Paganism. The use of the same material inevitably produces
common arguments, topics, and expressions, some of which go back to Jewish
apologetics in the 2" cent. BC. This continuity with previous tradition is even more
clear in the Stromata, in which books | or V treat at length subjects like the “stolen
wisdom” which would have Greek philosophers taking their knowledge from Biblical
revelation. Yet the Protrepticus, partly due to its formal genre which requires brevity
and persuasive enthusiasm rather than lengthy demonstrations, adds some important
modifications to the use of this material. For example, in Stromata V he uses the Pagan
and Biblical exempla of an apologetic anthology which tried to prove the plagiarism of
Greek philosophers and poets from the Bible. In the Protrepticus he uses the same
material, but redistributes it in chapters VI (the intuitions of the philosophers), VII
(those of the poets) and VIII (the direct prophecies of the Bible), in an orderly
succession of preparations to the presentation of the Logos. The theme of plagiarism is
let down for the benefit of the exhortative purposes of the Protrepticus.

A first clear particularity which distinguishes the work of Clement from that of
Athenagoras and Tatian (and which is more akin to Justin or to the Cohortatio) is a
much more clear presence of the Jewish Alexandrian tradition. It is well known that
Philo is ubiquitous in the Stromata, but he is also frequently used in the Protrepticus, as

the many parallels appearing in the commentary will show™. Also, the sources for the

% In general on Christian apologetics in the 2" century cf. B. Pouderon, Les apologistes chrétiens,
Paris 2005; M. Fiedrowicz, Apologie im frihen Christentum, Paderborn 2001; M. J. Edwards, M.
Goodman, and S. Price (eds.), Apologetics in the Roman Empire, Oxford 1999; B. Pouderon — J. Doré
(eds.), Les apologistes chrétiens et la culture grecque, Paris, 1998; and the Entretiens Hardt of 2005. Cf.
also the two articles cited in n. 31, and van der Hoek (op. cit. n. 28) for the relation of apology as a genre
with the protreptic discourse.

% Ch. Riedweg in his commentary of 1994 has shown that this work was with all probability the Ad
Graecos de vera religione of Marcellus of Ancyra. But the scholarly tradition it too strong to change a
such well-known label, so for the sake of clarity | will refer to it as Ps-Justin’s Cohortatio.

% A, Van der Hoek, Clement of Alexandria and his Use of Philo in the Stromateis, 1986. J. C. M. van
Winden, “Quotations from Philo in Clement of Alexandria’s Protrepticus”, Vig Christ 32 (1978), 208-
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quotations of Greek philosophers and poets which somehow prophesized the Biblical
truth are clearly Jewish-Alexandrian. It is not strange that the line which springs from
Alexandrian Judaism and to which Clement adheres has a much more philo-Hellenic
attitude than the aggressive line against Paganism to which Athenagoras or Tatian (or
Tertullian in the Latin side) belong. The main goal of Hellenistic Jewish literature was
to find a place for Judaism in the cultural Greek world, and the adaptation of the
Biblical theology to Greek categories and the finding of more or less clear links between
the Bible and Greek poetry and philosophy played a central role in this process of
acculturation. Only from the 2" cent. onwards would gain predominant weight within
Judaism the anti-Hellenic current®’. Among the Christians, some chose to deny any
relation between Athens and Jerusalem, in the famous words of Tertullian (Praesc.
haer. 7.9). Others would try to build as many bridges as possible between both. Clement
belonged to the latter group, and he played a central role in the intellectual victory of the
Hellenizing tendencies within Christian tradition.

The circumstances in which apologetics was written would also influence the
tone of each author. Justin, Athenagoras, Theophilus or Tatian would write to defend
Christianity against the prejudices and accusations that it suffered as a yet small and
little-known sect. Their tone is defensive, and the attacks against Paganism intend to
reshift the balance of arguments rather than to cause any abandons of Greek religion by
their readers. Half a century later in Alexandria, Clement writes in a situation in which
the Christian community is large and composed of educated people, and his tone is quite
different. The attacks on Paganism have a much more specific function, to provoke
direct conversion to Christianity, which in its turn is presented as the triumphant and
truthful replacement of old myths and cults. To use Clement’s own judicial metaphor
(cf. 2.12.1), it is not Christianity that must defend itself in a trial, but it is rather
Paganism that is under accusation. The balance will turn further against Paganism in the
following centuries, when the apologetic works of Eusebius, Lactancius, Arnobius,
Firmicus Maternus, Augustine, Cyrill or Theodoretus will be much more aggresive and
less cautious than Clement (from whom they draw much inspiration, cf. § 12), in their
attacks against agonizing Paganism.

213: “Clement had Philo’s writings, so to speak, at his desk when he was writing his Protrepticus” (208).
In general, cf. D. T. Runia, Philo in Early Christian Literature, Minneapolis, 1993.
> Cf. e. g. E. S. Gruen, Heritage and Hellenism, Berkeley — Los Angeles — London, 1998.
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In his presentation of Christianity, even if most of it is covered by metaphorical
and literary rhetoric, Clement also gives quite more space to theology than Athenagoras,
Tatian or Theophilus®. It can easily be felt that the ethical teacher of the Paedagogus
and the theologian of the Stromata is also the rhetorician of the Protrepticus. The word-
plays with which he introduces the notions of Logos, nomos or pneuma have no
parallels in precedent authors. Among the apologists of the 2" century, only Justin has a
similar interest and deep insight in theological matters. In a purely rhetorical and
propagandistic work as the Protrepticus is, this interest is remarkably perceivable.
Along the whole work there are some hints of the theological concepts which he will
deploy in later writings, but it is in chapters 1X, X and XI, the argumentatio, where his
exhortation turns into a theory of the Logos. Even though this presentation does not
reach a deep systematic form (cf. 811) the images and metaphors he uses have an inner
consistence which announces the theologian writing as rhetorician.

Finally, it must be said that contrary to most of the previous apologetic works,
some of the rhetorical devices used by Clement did contribute to the permanent
development of the self-representation and perception of Christianity. Thus he carried
the apologetic topoi to perfection as quasi-theological concepts and opened the way for
a new task of theological speculation which he would himself start in his following
works. This is due also to the change of circumstances that allowed a positive
presentation instead of a purely defensive one. For example the construction of
Christianity as the true mystery, which replaces the Greek mystery cults, specially those
of Eleusis, had a tremendous success which led the way to the permanent use of
mystery terminology and categories in the conceptual shaping of Christianity from the
3" century onwards. If Plato had adapted mystery language to philosophy, Philo did it
with the philosophical interpretation of the Bible and Clement with Christian doctrine

and ritual®®

. This was mainly accomplished by the Protrepticus, which had no little echo
in later Christian literature (812). Clement managed to profit from the heritage of the
precedent apologetic tradition to create new trends which would succeed in the

following centuries®.

%8 The theology of the apologists was heavily determined by the ad hoc character of their works. Cf.
M. Rizzi, “Gli apologisti greci. Teologia in funzione polemica e propositiva” in E. Dal Covolo Storia
della teologia, Roma-Bologna 1995, pp. 45-62.

> Ch. Riedweg, Mysterienterminologie bei Plato, Philo und Klemens von Alexandrien, Minchen
1987.

% J. Bernard, Die apologetische Methode bei Klemens von Alexandrien: Apologetik als Entfaltung
der Theologie, Leipzig, 1968.

31



8. Sources

Bookish sources

One of the main differences of Clement’s work with both the Greek exhortations
to philosophy and earlier Christian apologists are the sources used by the Alexandrian to
compose his book. Clement’s Protrepticus is much more varied in this aspect than his
predecessors, which makes the research of his sources particularly interesting. In
Alexandria he had access to material from both Jewish-Christian apologetics and Pagan
erudition, which make his work a precious source of informations about ancient
literature, philosophy and religion which in many cases are incompletely (or not at all)
attested elsewhere. At the same time, the study of his sources illuminates how he uses
this variety of sources to combine quotations and allusions from different traditions to
create a new cultural product, i. e. Hellenized Christianity.

A previous warning is convenient. The Quellensforschung aims to locate the
material whose origin can be traced back to a work or an author, as it is done when it is
possible in the commentary to each passage. But this does not necessarily mean that
Clement had always in mind the work he was quoting or in which he was taking
inspiration. As we shall see, this is the case in many times. But Pagan authors like
Homer or Plato, and on the other hand, the Bible or Philo, were probably part of the oral
culture which always surrounded Clement (let us remember that Pantaenus’ teaching
seems to have been purely oral)®}, and they had been read by Clement so many times,
that their influence goes far beyond mere quoting. This is the reason why his
philosophical and Biblical background are given separate treatment. | will list here the
types of sources that can be spotted in the Protrepticus, independently of how deep their
influence in Clement was. The Pagan anti-Christian literature which Clement may have
read has been previously dealt with.

All the cataloguic lists which fill the refutatio of Paganism and the argumentatio
(i. e. chapters I1-VI1I1) in favour of Christianity come from bookish sources, with some
possible isolated instances which may be inserted out of a reminiscence. From the
books he reads in the Christian scriptorium and the Alexandrian libraries, Clement

excerpts in notes the examples that he considers useful to make his case®. Some of

®L Cf. Le Boulluec, op. cit (. 5), 32f.

%2 A, van den Hoek, “Techniques of Quotation in Clement of Alexandria: A View of Ancient Literary
Working Methods” Vig Christ 50.3 (1996), 223-243. The gigantic Quellensforschung of J. Gabrielsson,
Uber die Quellen des Clemens Alexandrinus, Uppsala, 1906-09, which postulates Favorinus as main
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these bookish sources are clearly identifiable because there are coincidences with other
authors, and other times he reveals them himself. Yet most of them are anonymous and
not known from other testimonies. The main types of bookish sources are the following:

Apologetic sources to refute Paganism: many of the citations of Greek poets
which show the immorality of Greek gods are found in other Christian apologists. Some
of them come from anthologies which circulated in apologetic circles, others may be
already topical instances which any Christian polemist would know. Chapters 1l-1V and
some parts of chapter X show this kind of topical poetic citations®. To this group can be
added the anthologies of philosophical texts which serve to show the theological errors
of the philosophers (chapter V).

Apologetic sources to support Christianity: most of the instances Clement
allegues of a poet or philosopher who has said some of the Christian truths are found
also in other apologists. Since this approach to Greek culture was initiated and
developed by Hellenistic Judaism, it is probable that the anthologies shared by Christian
apologists (Tatian, Athenagoras, Theophilus, the Cohortatio and Clement) spring
ultimately from Jewish apologetics. They fill above all chapters VI, VII and VIII. In
these first two kinds of sources the direct consultation of other apologetic treatises
instead of anthologies cannot be excluded, but it cannot be clearly demonstrated either.
Of all the other apologists, only Tatian is cited once in the Stromata (1.21.1).

Pagan erudite sources: Like the Jewish before him, in Alexandria Clement had
access to excellent libraries where he could get hold of many treatises on religious and
literary matters: erudite works on Greek myths and cults and literary texts which
approached these subjects from a purely scientific curiosity. Yet these works were often
tainted by some perspective on religion (like Euhemerism or Stoicism, for instance) and
Clement often profitted from the historical or more or less allegorical explanations of
myth (which were not elaborated against myth, bur rather to save its truth®) to attack
their falsehood. In this way he gave an apologetic use to works who never intended it.
And at the same time, he transmitted in this way many informations on Greek religion

and literature which would otherwise have been lost. Chapters II, 11l and IV are

source of both the Protrepticus and the Stromata, is generally dismissed today as lacking enough solid
basis. W. Bousset Jidisch-Christlicher Schulbetrieb in Alexandria und Rom: Literarische
Untersuchungen zu Philo und Clemens von Alexandria, Justin und Irendus, Goéttingen, 1915, is still
valuable in its approach, though many of its speculative conclusions have been refuted.

% N. Zeegers-Van der Vorst, Les citations paiennes dans les apologistes grecs du Il siécle, Louvain
1972,

® P. Veyne, Les grecs ont-ils cru & leus mythes?, Paris 1983. L. Brisson, How Philosophers Saved
Myths: Allegorical Interpretation and classical Mythology, Chicago-London 2004.
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abundant in this type of sources. They present many parallels with other roughly
contemporary erudite Pagan authors with which they obviously share some sources, like
Pausanias, Philostratus, Plutarch, Aelian and Athenaeus.

Pagan philosophical sources: since Clement had an ample culture and easy
access to books, some of his philosophical quotations may not come from bookish
anthologies, but from general knowledge or direct consultation. Plato is of course the
favourite pre-Christian Greek, like for most of the Church Fathers. Clement knew him
well and the quotations and references to Plato are constant along his whole work. The
Phaidrus seems to be specially on the back of Clement’s mind when writing the
Protrepticus®. But also Heraclitus should be mentioned here. His critique of Greek
traditional religion, which aimed probably to depurate it from misunderstanding and
superficiality, was used by Clement to attack the whole of it. Clement probably knew
Heraclitus’ book directly, and he is, therefore, a precious unique transmittor of many of
his fragments®®. The majority of the other philosophers mentioned probably come from
intermediate sources which excerpt some fragments with different interests.

Pagan poetic sources: apart from the quotations springing from apologetic
sources, or from erudite Pagan works, there are many other lines from Greek poets
whose function is not to support any arguments, but just ornate or to create metaphors in
an original and personal way. Homer is the most frequently quoted poet, and often by
heart, as some imprecisions in the quoted lines seem to indicate®’. The references to
Euripides’ Bacchai in chapter XII must come also from Clement’s literary culture.
Euripides is his favourite poet, the one in whom he sees more affinities with Christian
theology, and though he condemns theatre as a whole, following an apologetic topos, he

aknowledges the intuitions of the Greek poet®.

Direct experience

The Quellensforschung may search for the bookish sources of particular
sections. But another important root of the Protrepticus may lie not in the notes taken

from reading but from direct contact of Clement with the religious and philosophical

% G. W. Butterworth, “Clement of Alexandria's Protrepticus and the Phaedrus of Plato”, CQ 10
(1916), 198-205.

% Cf. H. Wiese, Heraklit bei Klemens von Alexandrien, Kiel 1963; P. Valentin, “Héraclite et Clément
d"Alexandrie”, Rech Sc Rel 46 (1958), 27-59.

®7 Cf. now M. Fédou, “La référence a. Homére chez Clément d’Alexandrie et Origéne”, in L .
Perrone (ed.) Origeniana Octava, 377-383.

%8 Steneker, op. cit, 83ff; Zeegers-van der Vorst, op. cit. 36ff, 100ff, 308ff.
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atmosphere of his time. These un-bookish sources, since they are more difuse, are more
difficult to spot. Yet three of them can be clearly shown as an example (other less
meaningful cases will be mentioned in the commentary):

Iconography: the iconographical identification between Orpheus and Christ was
popular from the 2nd cent. AD onwards in Christian art (frescoes in catacombs and
reliefs in sarcophages). It derived probably from the Jewish presentation of David as
Orpheus, as shown in mosaics and frescoes in some sinagogues of the Midle East®. The
fact that Clement decides to start the Protrepticus with an explicit presentation of Christ
as the true Orpheus (cf. chapter 1) can hardly be thought to be casual. He is giving a
literary form to an identification which was becoming increasingly popular in Christian
circles, and which his work contributed to expand.

Liturgy: Some expressions may derive not from literary poetry but from
Christian liturgy. Perhaps the mentions to the power of the New Song of the Logos, to
music and poetry in Chapter | may echo Christian music and singing™. Baptism, which
is the objective point which his audience should reach to culminate conversion, is
clearly hinted at in some passages’*. Some of the images seem to be partly developed
from liturgical formulas: the presentation of Logos as light is built on the central phrase
xaipe oGs, probably a liturgical acclamation of the Early Church (11.114.1); the
eulogy of God’s fatherhood culminates in the probably ritual utterance’ ABBa 6 mat™p
(9.88.3). This kind of occasional ritual echoes in Clement’s prose must be distinguished
from the mystery metaphors, which are more related to literary tradition.

Mystery terminology: the presentation of Christianity as the true mysteries of the
Logos has raised the question of whether the terminology of initiation (specially in
Chapter XI1) reflects some ritual correspondence. Of course many elements may be
shared by Christian rites and those of other contemportary cults. Yet the mystery
terminology in the Protrepticus does not come from that similarity but from the
extremeply popular metaphor of knowledge as an initiatic process. Plato introduced the

metaphor into philosophy and Philo applied it to Biblical theology. In Clement’s time it

8 Cf. the classic study of H. Stern, “Orphée dans I’art paléochrétien”, Cahiers Archéologiques 23
(1974), 1-16; a good status quaestionis in J. M. Roessli, « Orphée aux catacombes », Archivum Bobiense
25, 79-133 ; and some new thoughts in Ch. Markschies « Odysseus und Orpheus christlich gelesen » in R
von Haehling (ed.), Griechische Mythologie und friilhes Christentum, Darmstadt 2005.

" These possibilities, which cannot reach beyond the speculative level, are explored by A. Skeris,
XPOMA OEOY: On the origin and theological interpretation of the musical imagery used by the
ecclesiastical writers of the first three centuries, with special reference to the image of Orpheus,
Altétting, 1976.

9.82.4,10.94.1-3, 10.99.3, 11.116.4, 12.120.1-2 (“initiation”)
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had already become the basic framework of rhetoric and philosophy to express
progressive learning of the truth. Clement used that framework with such sucess that
mystery terminology began to be applied freely to label Christian experience. In Origen
this is already clearly perceptible. Thus Clement contributed to a new ritual use of
mystery terminology which he had taken from the philosophical koiné of his time'.

The fact that the traces of direct experience are limited to a few passages in
comparison with the great presence of bookish sources could make a modern reader
think that Clement’s work is an erudite dissertation made in and for a library, without
any real contact with his contemporary world. The Paedagogus and Stromata, which
engage with practical and theoretical problems of the time, would refute by themselves
this charge to Clement. But also the Protrepticus is far from being a literary exercise.
Bookishness was a central element of religiosity in Late Antiquity. If Clement attacks
the myth of Orpheus, the Homeric pantheon and the Eleusinian mysteries, it is because
contemporary Pagans had their eyes turned towards Clasical times in search for
religious illumination’. Not long before Clement, Celsus claimed that Greek religious
tradition was earlier and nobler than the Jewish and Christian one. Clement fought
against the gods and authors of classical times because they were more and more alife in
the contemporary Greek world. Against them he had to raise something better both in

form and in content.

9. Philosophical background

Clement is, with Justin before him and Origen after him, the Christian Father
whose view of Greek philosophy is more positive’®. This admiration for the intellectual
accomplishments of Greek philosophers is patent in the Protrepticus in a twofold way.
On the one hand, in chapter VI he will concede that they have had some intuitions of the
truth. He attempts to reconcile this aknowledgement of the presence of truth in Greek
philosophy with the unity of the Revelation through two alternative explanations: they
(i.e. Plato) had contact (through Moses in Egypt) with the Biblical Revelation; or they
were illuminated independently by some sparks of the truth”. Both explanations belong

to the topics of apologetic tradition, and they have little intellectual weight for modern

72 Cf. Riedweg, op. cit., esp. 154ff.

® M. Herrero, Tradicion 6rfica y cristianismo antiguo, Madrid 2007, cap. I1; Steneker, Peithous, 92.

™ Cf. H. Chadwick, Early Christian Thought and the Classical Tradition: Studies in Justin, Clement
and Origen, Oxford, 1966.

> Cf. commentary to 6.68.2.3, 6.70.1-2.
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minds. But it has to be taken into account that they were attempts to build bridges with
the Greek world to integrate in Christian tradition all that could be saved from the
classical culture.

On the other hand, not only does he use philosophy to support his argument, but
his way of thinking is much influenced by it. Clement’s thought has been studied in
connection with all the philosophical currents of his time, with which he shares many
sources and postulates. The abundant scholarship on the subject has focused mainly on
the Stromata, where he deploys all his knowledge, and his Jewish-Hellenistic
inheritance, his debt to philosophy, and his proximity to some Gnostic currents, are
better studied’. But in the Protrepticus the roots of his thought are already perceivable,
even if they can be spotted more through literary coincidences than through conceptual
parallels. Let us examine the main trends which influence his thought in ascending
order of importance.

Firstly, there are some Greek attitudes regarding religion which stem from
philosophical currents and which are inherited by Christians in their critique of
Paganism. Though they they leave few traces in the positive argumentation of
Clement’s thought, they loom large over chapters I1-1V and X: the Heraclitean critique
of Greek ritual, and the Euhemeristic and skeptic interpretations of Greek myth are
incorporated by Clement to Christian offensive against Paganism’’.

There is a clear influence of Stoicism in his approach to internal conversion
(epistrophe) and its necessary consequence of living rightly (ev0 (fv, cf. 1.7.2), a
subject much developed by Stoic philosophers which probably had become inherent to
the genre of philosophical exhortation. Stoic influence will be much more evident in the
Paedagogus where the ethical subjects which worried both Stoics and Christians are

fully treated. Another clear trace of Stoicism in the Protrepticus is found in Clement’s

" In chronological order, the most important studies on Clement’s relation with Greek philosophy
are: C. Merk, Clemens Alexandrinus in seiner Abhangigkeit von der griechischen Philosophie, Leipzig,
1879; H. De Faye, Clément d'Alexandrie. Etude sur les rapports du christianisme et de la philosophie
grecque au lle siecle, Paris, 1898; J. Meifort, Der Platonismus bei Clemens Alexandrinus, Tibingen
1928; M. Pohlenz, Klemens von Alexandreia und sein hellenistisches Christentum, Géttingen, 1943;
Walther V6lker, Der wahre Gnostiker nach Clemens Alexandrinus, Berlin, 1952; S. R. C. Lilla., Clement
of Alexandria: A Study in Christian Platonism and Gnosticism, Oxford, 1971; D. Wyrwa, Die Christliche
Platoneignung in den Stromateis des Clemens von Alexandrien, Berlin, 1984; U. Schneider, Theologie als
christliche Philosophie, Berlin-New York, 1999. In general, cf. Wolfson, The Philosophy of the Church
Fathers, Cambridge Mass., 1956

7 Cf. 2.22.2 for Heraclitus, 2.24.2-4 for Euhemeros and Diagoras. Cf. F. Zucker, “Euhemeros und
seine " lepa dvaypadn bei den christlichen Schriftstellern” Philologus 64 (1905), 465-472.
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doxographic approach to earlier philosophy: the history of ideas sketched in Chapter V
is an clear fruit of Poseidonian transmission®,

Gnosticism, which S. R. C. Lilla sees as a main dimension of Clement’s thought
in the Stromata, is difficult to spot in the Protrepticus, where doctrinal debates are
absolutely absent. However, there is a Gnostic ring in the insistence on the Fall of Man
and the saviour role of the Logos, which returns him back to his heavenly origins.
Though these ideas are rooted in vulgarized Platonism, the text is close to Gnosticism in
the tone of some expressions’”.

Middle-Platonism is the most important intellectual stream which floods in
Clement’s work. Much of it comes through Philo, but it is also important the direct
influences of Pagan authors he may have read like Plutarch. Let us remember what was
said above on the rise of Platonism in Alexandria around Clement’s time. However,
apart from the general theme of the fallen soul in search for the unity with God, it is
difficult to spot in this work specific philosophical correspondences. The rhetorical
nature of the Protrepticus makes that these coincidences are mostly evident in literary
parallels which will be spotted in each passage. But a particular case within the middle-
Platonic stream is that of Philo, whose influence is enormous in the whole of Clement’s
work, and also in the Protrepticus. His allegories of Biblical passages and his use of
mystery terminology to express the close knowledge of God are taken over by Clement
in this work, many times with literal correspondences®.

Precisely because of this literary nature, the influence of Plato himself is
superior to any other Greek philosopher, only comparable to Homer on the side of the
poets. The Timaeus, the Theetetus, the Republic, the Phaedo and some Letters are
quoted and alluded extensively, but it is above all the Phaedrus which penetrates the
work so intensely that one cannot but agree with G. W. Butterworth: “Clement knew the
Phaedrus intimately. There is not a single direct quotation such as would be obtained
from a book of extracts, but a continuous series of casual allusions to words, phrases
and topics; just the thing, in fact, which we might find in a modern English writer with

respect to the Bible or Shakespeare. It betrays a familiarity born from affection... He

8 Witt, op. cit. 202-204 for epistrophe. Cf. commentary to 5.65ff.

9 Cf. Lilla, op. cit. J. Hering, Etude sur la doctrine de la chute et de la préexistence des ames chez
Clément d'Alexandrie, Paris, 1923. Cf. e. g. 1.5.1

8 Cf. e. g. 2.22.3. On the importance of Philo in Clement’s thought, cf. A. van der Hoek, Clement of
Alexandria and his Use of Philo in the Stromateis, Leiden, 1988.
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uses the language of Plato as unconsciously as he uses that of the Scriptures; and it need
hardly be said that when he writes under these two influences he is at his very best”®".
Thus the Protrepticus is the first step in the integration of Platonism in
Christianity which would be fully exploited by Clement in the Stromata and after him
by Origen and the Cappadocian Fathers. With this work a path was started that

Christianity is still walking today.

10. Biblical background

Notwithstanding his love of Greek culture, no Greek author, including Homer or
Plato, are comparable in presence and importance to the Bible in all Clementine works.
Clement is one of the Church Fathers who most often quotes the Scripture®, which may
be partly due to his love for quotation in general and for his attention to Jewish
Alexandrian literature. In any case, the general importance of the Bible as main source
of Clement’s thought is also true in the Protrepticus, and therefore, the results of the
research on the Biblical presence in Clement can be generally applied to his first work.

There are many studies on Clement’s use of the Bible, which obviously draw
from his entire work®. They all agree that the exegesis of the Bible is the main
fundament of Clement’s theology®. The authority Clement gives to the Scripture is
absolute, and the Revelation may be subject to allegory or interpretation, and combined
with findings from Greek philosophy, but it is never matter of discussion. It is
particularly noticeable that he gives the same weight as revealed text to the Old
Testament, which was subject contemporaneously to heavy criticism by philo-
Hellenizing currents (and radically rejected by Marcion and his followers) who would
exclude it from the Revelation. This respect for the whole Bible can be also perceived in
the Protrepticus: after the intuitions of Greek philosophers and poets, the word is given
in chapter VIII, in ascendent order, to the Old Testament prophets, who need not
speaking in riddles to announce the truth, but say it directly, for God speaks through
them himself. Chapters IX and X where the Logos is finally presented, quotations of the

81 Butterworth, op. cit. 205.

82 Cf. the statistics made up by W. Krause and offered by Steneker, op. cit. 94.

8 Among the most relevant ones, apart from those cited here, cf. O. Stahlin, Clemens Alexandrinus
und die Septuaginta, Niremberg 1901; H. Kutter, Clemens Alexandrinus und das Neue Testament,
Giessen 1897; M. Mees, Die Zitate aus dem Neuen Testament bei Clemens von Alexandrien, Bari 1970.

8 C. Mondésert: Clément d’Alexandrie: Introduction & I’étude de sa pensée religieuse & partir de
I’Ecriture, Paris, 1944.
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New Testament are extremely abundant®. In the rest of the chapters, even in those most
concerned with Greek religion, there is a constant presence of Biblical sentences, as if to
remind the reader of the direction of the argumentation. It can be easily perceived in the
commentary.

Clement’s Biblical quotations have been thoroughly researched as very useful
material for Biblical textual criticism and the history of the canon®. But these matters
go far beyond the scope of this study, which is just concerned with their use in the
Protrepticus. The particular interest of the use of the Bible in this work comes from the
fact that, being addresed (at least formally) to Pagans, the Scriptures are being presented
to a public which is not familiar with them and which does not, in principle, consider
them sacred and revealed texts. Yet the very frequency of the use of the Bible from the
beginning shows, as it has been already said above, that the audience intended for the
Protrepticus was not entirely and purely Pagan.

On the theoretical level, the only question Clement addresses in this work
(which like other theoretical problems will be developed much more extensively in the
Stromata) is the relationship of Biblical revelation with the intuitions of Greek
philosophy. We have already seen how he explains the latter, either through dependence
or through divine illumination. Often he combines Biblical quotations with others from
Pagan texts to fuse Greek and Jewish-Christian tradition and show that they could be
allied rather than confronted in the literary and philosophical level. But in any case, he
emphasizes the superiority of Scripture as fundamental and most complete source of the
Revelation. The primacy of the Bible is based by the fact that God himself speaks in it.
Clement begins his chapter IX with a sentence that leaves no doubt: “I could adduce ten
thousand scriptures of which “no one tittle shall pass away” without being fulfilled. For
the mouth of the Lord, the Holy Spirit, had spoken these things”®’. This direct link of
the Bible to God allows to quote it without any need for justification.

Thus Biblical quotations become integrated in Clement’s Protrepticus as part of

the protreptic discourse®. They are not an ornament or an example, but become his own

% This terminology is clearly anachronical for the 2" cent. AD. However, a commentary is in a large
part a summary of earlier bibliography, whose traditional terminology has to be kept, and it is not,
therefore, the best place to innovate. Rigour must in this case cede to clarity.

%5 A Brooks, “Clement of Alexandria as a Witness to the Development of the New Testament
Canon”, Sec Cent 9.1 (1992), 41-55, with all previous bibliography on the subject.

87.9.82.1. Cf. also 9.87.2. Mondésert, op. cit. 86ff also quotes this passage as paradigmatic.

8 Cf. M. Rizzi, “Il fondamento epistemologico della mistica in Clemente Alessandrino”, in
L.F.Pizzolato - M. Rizzi (eds.), Origene maestro di vita spirituale., Milano 2001, 91-122, who analyses
the use of the Bible in apologetic discourse in the Stromata.
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words (which only happened at very specific points with some Greek poets and
philosophers). At some stages, like in chapter IX the Epistle to the Hebrews, the
Scriptural quotations are the theme and pattern of the discourse, which takes the form of
an exegetical paraphrasis. The sources and style of these quotations merit a separate
paragraph, though the commentary will dwell on the details of particular passages.

When quoting the Old Testament, Clement makes a difference in the degree of
authority he gives to each book: thus the Psalms are the only poetic books, and they are
always quoted to support some point, but not as the fundament of it, while the scarce
quotations of the Pentateuch and the frequent appeal to the prophets (above all Isaiah)
may base the argument on these passages. The New Testament quotations are also given
the latter treatment, as it could be expected. As for the Gospels, Matthew is almost
always preferred; there are some hints of Luke, but always in passages in which he
concords with Matthew; Mark is absent and John is quoted somewhat vaguely, except
in the prologue, of which good use is made. This distribution corresponds to that of 2™
century writers®®. The Pauline epistles are by large the most quoted Biblical texts, while
of the other letters and of Acts there is little presence. Some agrapha and texts not
included in the later canon can be detected also in the Protrepticus, since Clement’s
body of revealed texts was admittedly larger than that of later authors and some of his
contemporaries®.

There is a general agreement that Clement quotes often by heart, which gives
place to some misquotations, conflation of paragraphs, and unconscious correction. Yet
some other times, above all with the rarer passages, he may be consulting some written
source. Perhaps the Bible itself, but most often, some other written source which is
using a Biblical passage. Philonic interpretations are an obvious example, as well as the
row of prophetic quotations in Chapter V111, which is taken from an apologetic source™.

The main problem for Clement when quoting the Bible must have come from its
style, which did not resemble at all the purity of neo-Attic Greek that the Second
Sophistic proclaimed as the model and which Clement himself cultivated.
Representative of this problem is 8.77.1, where Clement, following the apologetic
topos, praises the simplicity of Scriptural style in a highly sophisiticated tone. A certain

8 Steneker, op. cit., 104, who refers to E. Massaux, Influence de I’Evangile de Saint Matthieu sur la
littérature chrétienne avant Saint Irenée, Louvain 1950.

% Brooks, op. cit. 54-55.

%L Cf. e. g. 2.25.1, where the exegesis of Dt. 23.1-2 depends on Philo. For the anthological source of
the quotations of chapter VIII, cf. introduction to this chapter.
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scholarly controversy arose around this problem, which was solved by H. Steneker,
who devoted a part of his study to research whether Clement corrected the style in his
Biblical quotations®. He reached the conclusion that his corrections are moderate and
limited to some minor points to make the text fit for the context, but that there is no real
depuration, which must be due to his respect for the sacrality of the Biblical text. In fact,
there is more variation in his quotations of the Gospel and the Pauline Epistles than in
those of Old Testament prophets. The reason of this difference is threefold: he quotes
the New Testament more by heart, which allows unconscious correction; the style of
Matthew and Paul is much closer to his own, which allows an easier adaptation, than the
text of the LXX, whose “exotism” is impoossible to adapt to neo-Attic standards
without a much more violent correction; and finally, he integrates much more the
Gospel and the Epistles in his prose discourse than the Old Testament, whose text he
quotes much more as way of exemplum or basis for exegesis. An interesting aspect also
observed by Steneker is that Clement even imitates in some places the Biblical style: it
turns out to be when he is giving the word to the Logos, who is addressing directly the
readers of the Protrepticus. This influence is half-way between a purposeful literary
device and the unconscious imitation of the Biblical style when he is writing a passage
directly inspired in the Bible®.

Thus Clement’s use of the Bible in the Protrepticus becomes paradigmatic of his
ability to mediate between the two poles of Athens and Jerusalem (or Cytheron and
Sion), which were often opposed and even contradictory. Yet Clement managed to
solve, or at least soften, many of these contradictions in the literary level in the

Protrepticus, as he did in the ideological level in his later works.

11. Theology and anthropology

The contents of Clement’s Protrepticus have been examined above. They are
mainly development of apologetical themes, like the contraposition of Paganism and
Christianity and the relations of the Bible with Greek philosophy. In the presentation of
these problems the traces of some philosophical currents and of his attachment to the
Scripture are perceivable. But these traces do not go beyond the level of images and

allusions, since this work is not devoted to speculation, but to propaganda. There is little

% Steneker, op. cit., 93-118, esp. 101, 115f., who finds the right middle way among the extreme
positions of Mondésert, op. cit., 71, “Clément a un style tout scripturaire”, and E. Norden, op. cit., 520,
who held that Clement was ashamed of the style of the LXX and tried to hide it as much as possible.

% Steneker, op. cit. 110-114: some clear cases are 27.2, 94.2, 99.3, 103.3, 106.4-5, 114.2, 120.2-5.
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presence of theoretical questions in the Protrepticus. In the program for the
development of Christian faith, which he follows in his works, the complications of
theology come only after conversion and the leading of an ethically adequate life.
therefore, only in the Stromata will he develop his theological ideas. For the same
reason all his teachings on the life a Christian should lead are absent from the
Protrepticus and concentrated on the Paedagogus. Granted, many of these ethical and
theological notions can be found in nuce in the Protrepticus, where many expressions
and interpretations have parallels in later works which develop them extensively. For
this reason the Protrepticus is usually mentioned by scholarship on Clement’s thought
in footnotes which allude to precedents of passages in later works. It is also very
popular as a powerful illustration, with an image or a metaphor, of a notion which is
explained at length in the Stromata®. But its introductory character deprives it of much
theological depth. To my knowledge only M. Galloni has specifically studied the
ideological content of the Protrepticus as a whole, without subordinating it to the
Paedagogus and the Stromata®™. A brief summary of his book is due in this place.

The first part of the work on “culture” deal with maters which have been already
mentioned here: the construction of a new cultural discourse in which Christianity can
assume its place, that is, the abandonment of custom and ignorance and the assumption
of the true reason and the true beauty, i. e. the Logos, through theosebeia®.

The second part on “Evangelization” begins with the statement that for Clement
God is fundamentally unknowable and therefore a Revelation is needed. This revelation
comes in the Logos, i. e. Christ”. His divine nature is contantly emphasized, while
references to his human nature are scarce and more allusive, though there are some clear
instances like 11.111.2. This is a rhetorical consequence of his speaking in Greek
categories. He will resurrect men and grant them salvation. Though the Logos is the
centre of the work, specially of its beginning and the end, the Father is given due
importance, above all in the central chapters dealing with philosophy. The Logos
“reconciles disobedient children with the Father” (1.6.1), and therefore God’s
fatherhood is developed, specially in chapter X, as opposed to other false paternities
and dominances. Men are therefore called to “receive the Father” (12.119.2-3). The

% E. g. the quotations of Mondésert, op. cit. pp. 200-205.

% M. Galloni, Cultura, evangelizzazione e fede nel Protrettico di Clemente Alessandrino, Roma
1986.

% Galloni, op. cit., 33-49.

% P, B. Pade, Adyos Oeds: Untersuchungen zur Logos-Christologie des Titus Flavius Clemens von
Alexandrien, Roma 1939.
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Holy Spirit is mentioned much less frequently®, mainly in chapters VIII and 1X in
reference to the Biblical prophecies, inspired by the Spirit, “mouth of God” (9.82.1).
Finally, Galloni sees three veiled affirmations of the Trinity®.

The last part, “Faith”, begins with a recollection of Clement’s insistence in the
freedom to choose between salvation and condemnation. Salvation has only one
requisite, believing: there are some passages in chapters VIII-X which theorize Faith
and link it to salvation almost as synonyms. Its concrete realization is baptism, which is
probably the real goal for Clement’s readers. Thus they will be images of God and even
attain assimilation to God'®.

Galloni” work, though he does not hide his enthusiasm for Clement and is too
worried to prove his orthodoxy at all costs'®, does not distort heavily its contents, and
has the great advantage of explaining the Protrepticus from the work itself, without
turning to other Clementine works to develop its ideas. He is interested in some subjects
which were not central for Clement in this work, like the Trinity or the Church. But on
the whole he gives an adequate portrait of the theological and anthropological basis
which underlies the Protrepticus. It is in fact very simple and can be articulated around
two poles: God who offers salvation, and mankind who is exhorted to accept it: to be
really human, humans must respond to God’s call by converting to the true faith and
leading a good life. This relation between God and man is described through many
metaphors, but in my opinion the most constant one is that which describes it in
generative terms: God is the Father and men his children. His love for them (sometimes
threatening and corrective, but always well-meant), their natural tendency towards Him,
and the illegitimacy or bastardy of other options which keep men away from their true
Father, are all justified by this mental scheme which is sustained in many Biblical and
some Platonic quotations and which will be fully developed in the Stromata™®.

Many other interesting notions, like for instance the unity of all mankind, hang
around these two fundamental ideas, which can be seen in the commentary to particular

passages of chapters VIII-XII. It would be useless to look further for a deeper

% Galloni, op. cit., 107, counts eight mentions of the Holy Spirit (1.5.3, 8.78.2, 9.82.1, 9.84.4, 9.85.3,
11.112.3,12.118.3, 12.118 4.

% Galloni op. cit., 113-116: 1.5.3, 9.88.2, 12.118.4.

100 Galloni op. cit., 131-141. For baptism, cf. references in n. 71 supra.

101 «ortodossia veramente cristallina” (p. 180). Photius’ attacks on Clement did not come in any case
from the Protrepticus. Galloni end up his work asking for a rehabilitation of Clement as a saint (146f.).

192 Cf. all the quotation of the Epistle to the Hebrews in Chapter IX. On Clement’s love for
generative images, cf. D. K. Buell, Making Christians: Clement of Alexandria and the Rhetoric of
Legitimacy, Princeton, 1999.
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systematic theology in the work, for it is not Clement’s interest to dwell in any
theological depths. Rhetoric commands, and the goal is to persuade rather than to
instruct. The main explanations, for instance, dwell on the Logos. But the Logos is
given an inmensely variated number of epithets which serve to qualify it: philosophical
terms'®; Greek religious terms'®:; Biblical religious terms'®™; and above all,

metaphorical literary terms of many different kinds*®

. Yet none of them is developed
with priority in detriment of others, because they do not intend to build a permanent
theological theory on the Logos, but to persuade the audience to convert to it. In his
following works, taking this conversion for granted, Clement will explain (never in a
wholly systematic way) his anthropological and theological ideas. The Protrepticus
does not belong to the field of theology, but to that of apologetics. And as an apologetic

work it reached no little success in posterity.

12. Transmission and reception

The most immediate influence of the Protrepticus is on Clement himself. This
was his first work, and no doubt the process of composition and the reactions he had
from his public would inflence him on composing his later works. The commentary
shows frequently correspondences with the Paedagogus and the Stromata, which show
that in later works he developed themes which are left in an embrionary state in the
Protrepticus. At the same time, this has made that the Protrepticus occupies always a
subordinate place dependent of the other Clementine works, specially of the
Paedagogus, with which it has often been paired as a twin work*®’. Thus the story of the
reception of the Protrepticus is largely that of the reception of Clement himself. Let us
try, however, to sketch here the transmission and influence in posterity of the work we

are dealing with.

193 truth (6.2), harmony (5.2, 120.4), wisdom (5.4), arché () 6.5), image (98.4), dynamis (120.4),
demiurge (120.2)

104 saviour (110.3), life-source (110.3), purifier (110.1)

195 Christ (7.1), Jesus (120.2), dpxtepets (120.2), first-born (82.6).

106 syoviomis (2.3, 110.3), song (5.1), doctor (8.2), pilot (100.4), general (100.4), shepherd (116.1),
georgos (114.4). Steneker, 137, suggests that he may have inherited many of these terms from Philo’s use
of them, who in his turn would have taken them from the sovereign-cult (cf. P. Beskow, Rex Gloriae, The
Kingship of Christ in the Early Church, Stockholm, 1962).

197 In Photius’ catalogue (cod. 109-111) the Protrepticus is mentioned after the “three books of the
Paedagogus” as “other work preceding it and anexed to it (mponyolpevov kal cuwTatTépevor Noyov
&tepov)”. Cf. Von Stockhausen, op. cit. 90-92 says that one continues the catechetic program of the other,
but the same could be said about the Stromata. The reasons for this pairing of both works may be: the
similar size of both works in comparison to the magnitude of the Stromata and the briefer opuscula; and
the traditional continuity between protreptic and parainesis, commented above.
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The Protrepticus does not seem to have been widely known in the century which
followed its composition. Clement’s successor in the leadership of Alexandrian
tradition, Origen, does not make any reference to it in all his work and there is no proof
that he even knew it. It was Eusebius, 150 years later, who multiplied its effect. He
knew well Clement’s work and specially admired his Protrepticus as a way to interact
with Greek culture. In the Laudes Constantini he turned Clement’s metaphor of Christ
as Orpheus into an ornamental image, thus confirming that it would have not only an
inconographic development in the following centuries, but also a literary tradition'®.
Moreover, he transmitted large excerpts of the work by quoting them in his Praeparatio
Evangelica'®. Eusebius seems to have opened the way for a rediscoverment of Clement
in the Greek apologetic literature of the 4™ and 5™ century. On the one hand, some of
the powerful Clementine metaphors, notably that of the mysteries, were used and

110 On the other hand, these authors had an even more

expanded to present Christianity
aggresive attitude than Clement against Paganism, and profitted from his informations
to hammer down its agonizing rival. Epiphanius, Gregory of Nazianzus, Cyrill and
Theodoretus, use material from the Protrepticus, either directly of from direct
consultation, to attack Paganism. Many of the traditions in Christian literature about
Greek religion, which can be seen in many scholia to classical Greek works, come from
a distortion and exaggeration of Clement’s source. Still in the 10" century, the
informations of the Byzantine bishop Michael Psellus on the mysteries of Eleusis can be
shown to spring ultimately from the Protrepticus***. Pasages of the Protrepticus appear
occasionally on some Catenae in Biblical books. Its restricted difussion in respect to the
other Clementine works is clear, however, in the fact that contrary to the Paedagogus
and the Stromata, it has no presence in the florilegia'*?. This will be confirmed by the

reduced number of manuscripts that have survived (cf. 813 infra). Its trace, however,

198 The parallels are listed in the prologue to Chapter I.

199 protr. 2.11.2-23.1in PE 2.3; Protr. 2.34.44-45 and 2.34.49 in PE 2.6; Protr. 4.42.1-43.1 in PE
4.16.12.

10 cf e.g. Greg. Naz. Or. 5.31, 39.1. He may have also taken inspiration from Origen, who also
compares Christianity to mysteries, though in a less metaphoric way (CC 3.59-61)

111 cf, commentary to 2.12.1, with all the references. In M. Herrero, Tradicion 6rfica y cristianismo
antiguo, Madrid 2007, chapter 1V, | have demostrated this fact regarding Clement’s informations on
Orphism. In the commentary the correspondences with later authors are quoted. Specially Cyrill in the
Contra lulianum excerpts large parts of chapters 2 and 4.

112 0, Stahlin, Clemens Alexandrinus I, pp. LI, LXIV
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was never completely lost, since in Photius’ catalogue it is mentioned as “the other
discourse which denounces the atheism of the Greeks™*.

In the Latin side it had some early fortune, since two Latin apologists, Arnobius
(2" half of the 3" cent.) and Firmicus Maternus (mid 4™ cent.), make a generous use of
the work to attack Paganism. There is an old controversy regarding the direct use of
Clement by Arnobius'**, and it is not clear how much in Firmicus stems directly from
him or from intermediate sources (including Arnobius himself)***, but there is no doubt
that they used it profusely. Hieronymus (347-420) mentions the work as Adversus

gentes liber unus™®

. After these mentions, however, the trace of the Protrepticus is lost
in the Latin West. Theree is no trace that it was known by Lactantius (+250-325) and
even less by Augustine in the 5 century.

Only in the late Renaissance would Clement spring back into the public with the
editio princeps of his preserved works by Pietro Vettori in 1550 in Florence. It was
followed by a hurried Latin in translation by Aurelius Hervet in 1551 (reprinted many
times alone or along with further editions of the Greek text, the last time in Migne’s
Patrologia Graeca). It was too late for Luther or Erasmus to have known Clement’s
works, and Calvin, though he could have had time to read them, does not show any
trace that he knew Clement. In the following centuries new editions replaced the editio
princeps: Friedrich Sylburg (1592), Daniel Heinse (1616, which became for the next
centuries Clement’s vulgate), John Potter, Archbishop of Canterbury (1715, reprinted
by Migne). In the 19™ century R. Klotz (1831-4) and G. Dindorf (1869) made th
standard critical editions which were replaced by O. Stahlin’s in the 20" cent. (cf. next
point). In the 19" century also the first translations to English and German. It is worth

noting that all these editions and translations were of all Clementine works, of which the

113 phot. cod. 109-111. Von Stockhausen, op. cit., 84, shows that the transmission as a treatise against
Paganism added to the title Protrepticus the appendix mpds”EAnvas (against the Greeks), which was not
in the original.

14°0n Arnobius’ relation to Clement, there are two divergent positions: A. Réhricht De Clemente
Alexandrino Arnobii in irridendo Gentilium Cultu Deorum Auctore, Hamburg, 1893 and E. Rapisarda
Clemente Fonte di Arnobio, Torino,1939 defended that the Protrepticus was the main source of Arnobius
attack of Paganism in the 5" book of Adversus Nationes. F. Tullius, Die Quellen des Arnobius im 4., 5.
und 6. Buch seiner Schrift Adversus Nationes, Berlin 1934 and F. Mora, Arnobio e i culti de mistero,
Roma, 1994 mantain that Arnobius does not depend from Clement in a fundamental way, though Mora
admits that he must have known his work in the last phase of composition. Mora’s work was received
with some praise (Sfameni Gasparro (BStudLat 26.2 (1996), 636-639) and much hostility (Turcan (AC
1996 65 : 352-355), Champeaux (Latomus 1996 55 (2) : 427-430) and Zeller (Kernos 1996 (9): 440-442).

115 Cf. the introduction and comments of R. Turcan to De errore profanarum religionum, Paris, 1982.

Y6 Vir. 111. 38. Cf. n. 113 on the title of the work.
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Protrepticus constitutes a small part. Only in 1684 was there a French translation of the
Protrepticus by D. Cousin, on which | have been unable to find out any information**”.

W. H. Wagner has studied in depth Clement’s reception and distinguishes four
lines of reception from the Renaissance to the 20" century™'®: the Catholic tradition,
geographically centered in Italy, dwelt mainly on the problem of Clement’s orthodoxy
and his right to remain in the sanctoral; the Lutheran tradition in Germany worried with
the problem of the Hellenization of Christianity; the Anglo-Saxon tradition (one of
whose pioneers is John Milton, admirer of Clement) which would approach the same
problem with a more favourable view; and the French tradition which was worried
above all on Ethics, and therefore valued his Paedagogus.

Yet | would point out that beside these four traditions, which are mainly
theological and therefore worried with the Stromata, there are two modern lines of
approach to Clement which pay more attention to the Protrepticus. The first line of
approach to the Protrepticus comes from the pastoral interest, which is interested in
effective preaching rather than in speculative theology. Clement’s first work offers,
above all in its first and last parts, a spectacular model to preach conversion and present
Christianity to non-believers''®. The second line comes from the scholars of Antiquity,
who view his work as a precious source of data about classical and post-classical
Greece. The Protrepticus transmits many fragments of philosophers and poets and a
good number of unique informations on Greek myths and cults. It is no chance that the
last two main editors of the work, Otto Stahlin and Miroslav Marcovich, were classicists
devoted to classical Greece, and not theologians'?®. This commentary belongs to the

second line.

U7 A detailed account of the editorial history of Clementine works in O. Stahlin, Clemens
Alexandrinus, I, LXV-LXXX. Cf. also next note.

M8 \W. H. Wagner, “A Father’s Fate: Attitudes Towards and Interpretations of Clement of
Alexandria”, Journal of Religious History 7 (1972), 209-231.

19 T this tradition one should ascribe e. g. F. Storelli, “Itinerario a Dio nel Protrettico di Clemente
Alessandrino”, Nicolaus 8 (1980), 3-71.

120 stahlin was disciple of Wilamowitz and is known, apart from his edition of Clement, by his
monumental Geschichte des griechischen Literatur (1920). Marcovich arrived to work on the edition of
Christian apologists, including Clement, from the study of Heraclitus, whose fragments he edited before
starting to edit the sources he had worked with (Hyppolitus first, and then Ps.-Justin, Athenagoras, Tatian
and Clement).
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13. The text

There are few manuscripts (henceforth MSS) of the Protrepticus. The most
important one is Parisinus graecus 451 (= P), written by the scribe Baanes in 914 for
Aretas, archbishop of Capadocia®’. It contains the Protrepticus, the Paedagogus, and
works of Justin, Athenagoras and Eusebius. All the other MSS derive directly or
indirectly from P: firstly, Mutinensis 111 D7 (n° 126) (= M), of the 10™-11" cent., from
which were copied Monacensis graecus 97, Valicellensis F 33 and Ottobonensis 94; a
second MSS derived from P is Laurentianus V 24 ( = F), from which another one,
Gennensis Missionis Urbanae 28 was copied in the 14™-15" century; Oxoniensis
Collegi Novi 139 (= N) derives from it; finally, the latest MSS is Parisinus Suppl.
graec. 254 (14™-15" cent.), also derived from P.

The text followed in this commentary (and added, without apparatus criticus,
after the commentary to make its reading easier) is that of O. Stéhlin (Leipzig, CGS
1905, rev. U. Treu 1972). When | disagree from his text, the textual decision is
explained in the commentary. The editions of G. W. Butterworth (Cambridge, Loeb
1919), C. Mondesert (Paris, SC 1949), and Q. Cataudella (Torino 1940) keep Stéhlin’s
text with very few variations. The edition of M. Marcovich (Leiden, Vigiliae Cristianae
1995) presents many novelties, but many of them are conjectures of the author which
make his text difficult to accept as the basis for a commentary'??. His variants, when
they are considered relevant, are discussed in the commentary. Some variants porposed

by other scholars to particular passages will be also occasionally discussed.

121 The MSS are described in detail by Stahlin voll. I, XVI-XXIII. Cf. also Feulner, op. cit. 50f.
122 Cf. the review by A. van Winden in Vig Christ 50 (1996).
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This commentary

There have been many studies of the Protrepticus from different approaches,
even though it has been somewhat neglected by classicists for being a Christian work,
and by theologians for its lack of ideological depth compared to the Stromata. Among
these studies, however, there is not a single one which combines a detailed analysis of
each specific passage with a general consideration of the whole work. To my knowledge
no work has yet tried to sum the different approaches (theological,
religionsgeschichtlich, stylistic, Quellensforschung, text criticism) and to combine the
general comprehension of the work with the analysis of particular passages. This
commentary tries to fill that gap.

A Greek text of the Protrepticus is offered which has no pretension of being at
this stage a critical edition, but just intends to make the reading of the commentary
easier. The text follows Stahlin’s edition, except in a few cases. The minimal apparatus
criticus contains only these cases and those which are commented because of their
particular interest for the meaning of the text. The editions of St&hlin and Marcovich
have an apparatus of loci similes which serves as a commentary limited to the spotting
of parallels in earlier and later literature, above all in later works of Clement himself.
Therefore, in this commentary | have only included the most relevant parallels, since the
rest are easily traceable in those two works. This allows giving more space to other
approaches when analysing each passage. | have tried not to become engaged into
theological questions which regard, rather than the Protrepticus, either other later
Clementine works, or other works quoted by him. | have only dealt with the content of
these quotations when they are integrated in his discourse as an important element, or
when their presence in Clement’s text is important for other scholarly problems.

I have abbreviated with the name of the author those works which are most often
quoted along the commentary. The bibliography at the end aims to offer a selection of
the secondary literature relevant for particular passages or for the whole Protrepticus.
This system, as well as the abbreviated citing of articles and book titles, follows the
usual methods of commenting classical texts. The choice of English and of a
terminology which tries to be precise but not abstruse is intended to reach the largest
possible number of interested public, since Clement’s Protrepticus is one of the few
works of Early Greek Christian literature which are not addressed exclusively to

specialists or devotees, but to all those who feel the appeal of his song.
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Abbreviations

The abbreviations of names and works of ancient authors follow the conventions
of the LSJ and the Oxford Latin Dictionary. Abbreviations of journals are those used by
the Année Philologique. Other common abbreviations are OF for Orphicorum
Fragmenta (ed. A. Bernabé, Bibliotheca Teubneriana, 3 vols. Leipzig, 2005-2007);
FGH for Fragmente der Griechischen Historiker, (ed. F. Jacoby, Berlin, Weidmann,
1957-1964); LSJ for H. Liddell — R. Scott — H. S. Jones — R. McKenzie, Greek - English
Lexicon, Oxford, 1996. The papyri are cited according to the conventions established by
the Checklist of Greek, Latin, Demotic and Coptic Papyri, Ostraca and Tablets of the
American Society of Papyrologists (April 2002).

The editions quoted and consulted of secondary literature are usually the first ones
in its original language, except when the reedition or translation to English or to other
language has mean a substantial updating. The works listed below are cited in the

commentary with the name of the author and the relevant pages.

D. K. BUELL, Making Christians: Clement of Alexandria and the Rhetoric of
Legitimacy, Princeton, 1999.

G. W. BUTTERWORTH, “Clement of Alexandria's Protrepticus and the Phaedrus of
Plato”, CQ 10 (1916), 198-205.

R. P. CAseY “Clement of Alexandria and the beginnings of Christian Platonism”, HThR
18 (1925).

Q. CATAUDELLA, Clemente Alessandrino, Protrettico ai Greci, Tronio 1940.

J. DANIELOU, Message evangelique et culture hellénistique aux 1€ et I11€ siecles, Paris-
Tournais — New York — Roma, 1961.

M. GALLONI, Cultura, Evangelizzazione e Fede nel Protrettico di Clemente
Alessandrino, Roma, 1986, 63

M. HERRERO, Tradicidn érfica y cristianismo antiguo, Madrid 2007.
G. W. H. LAMPE, A Patristic Greek Lexicon, Oxford, 1978.

S.R. C. LiLLA,, Clement of Alexandria: A Study in Christian Platonism and Gnosticism,
Oxford, 1971

L. LUGARESI, “Fuggiamo la consuetudine: pratiche sociali cristiane, rappresentazione e
spettacoli in Clemente Alessandrino”, Adamantius 9 (2003), 10-29.

M. MARcovIcH, Clementis Alexandrini Protrepticus, Leiden 1995.

C. MoNDESERT, Clément d’Alexandrie: Introduction a I’étude de sa pensée religieuse a
partir de I’Ecriture, Paris, 1944

- Clément d’Alexandrie, Le Protréptique, Paris 1949.
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CH. RIEDWEG, Mysterienterminologie bei Plato, Philo und Klemens von Alexandrien,
Munchen 1987.

0. STAHL|N3, Clemens Alexandrinus I: Protrepticus und Paedagogus, Leipzig 1905
(1972°)

H. STENEKER, Peithous demiourgia: observations sur la fonction du style dans le
protreptique de Clément d'Alexandrie, Nijmegen, 1967.

A. VON STOCKHAUSEN, “Ein "neues Lied"? Der Protreptikos des Klemens von
Alexandrien”, in Ch. Schubert, A. von Stockhausen (eds.), Ad veram religionem
reformare. Frihchristliche Apologetik zwischen Anspruch und Wirklichkeit,
Erlangen 2006, 75-96

U. TReu, “Etymologie und Allegorie bei Klemens von Alexandrien”, SP 1V, 191-211,
Oxford 1959,

J. C. M. vAN WINDEN, “Quotations from Philo in Clement of Alexandria’s
Protrepticus”, Vig Christ 32 (1978), 208-213

R. E. WITT, “The Hellenism of Clement of Alexandria”, CQ 25 (1931).

N. ZEEGERS-VAN DER VORST, Les citations paiennes dans les apologistes grecs du Il
siécle, Louvain 1972.
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Reading text

KAHMENTOX ZTPOMATEQX
ITPOTPEIITIKOX TTPO% EAAHNAX

1.1.1 "Apdiov 6 OnBalos kai ’Apiwv 6 Mnbuprvalos "dpudw pev fotny
OOk, pbbos 8¢ dudw' (kal TO dopa €loétt ToDTO EXUwr ddeTar xopd),
TéXVN TH HOUOLKR O uev ix0ur deledoas, O &¢ ONPas Telxloas. Opdkios o€
d\os codLoTths (dAos olTos pdfos EXnrikdo) €tibdoeve Ta Onpla yuuvd T
OO kal on Ta &€vdpa, TAS onyovs, peTedUTEvE TR pouoiki). 1.2 Exoiy’ dav
ool kal dAov TovTols ddehdov SinynoacHar pobov kat @86y, Elvopov Tov
Aokpov kat TETTLYa TOv IIubikov: mavvyvplts ‘EXNnvikn é€ml vekp®d OSpdkovTl
ouvekpoTelTo IlvBol, émTddbiov €pmeTod ddovTos Evvdpov: vpvos 71 Opfivos
bbews MY N @8, olk éxw Ayew. "Ayov 8¢ M kal ékibdpler Gpg KaUPATOS
Elvopos, omuika ol TéTTiyes UmO Tols TeTdlols fdov dvd Ta Spn Oepdpevol
NAlw. "Hidov & dpa ov TG OSpdkovTt TG vekp®d, TO IMTubik®, d\a 7O Bed T
Tavoddbw avTtdévopor @ony, TOV Edvdpouv BelTiova vopwv. Phyvutar xopdn T
Aokpp: édimTaTtar 60 TETTIE TO (uyd: €TepéTiler ws €Tl KAASw TO Opydvw:
Kal ToU TETTLYOS T AOWATL APULOCAREVOS O OBOS TNV AelToucav AveTmAnpwoe
xopdnv. 1.3 Olkouwr wdf TH Evvdpov dyetar 6 TéTTE, ws O pbbos PolvAeTadt,
xa\kobv — dvactjoas ITvbol  Tov  Elvopor altfy TH kibdpg kai  TOV
ouvayovloTny Tob Aokpod: O 8¢ €kwv €blmTaTal kai ddel ekwv. “EXnot &
€B0KEL UTTOKPLTNS YEYOVEVAL [LOUOLKNS.

21117 &Y olv pibols kevols memoTelkaTe, 0élyeobal povolkfy Ta CHa
vmohapBdrovtes; ‘Alnfelas 8¢ Uplv TO mpdowmov TO daldpov  pdvov, oS
éolkey, émimhaoTov €lvar Sokel kal Tols dmoTias UTOTEMTwKEY OPOANLOLS.
Kibatpov &€ dpa kal ‘Elkov kat Ta ‘O8puo®r 6pn kal Opakdv TeleaTnhpld,
s mAdvns Ta puoThpla, TebelaoTar kal kabvpvnTai. 2.2 Eyw pév, el kal
HU0Os €lol, duocavaoxeT® TooalTAlS €EKTPAYwSOUpéVals oupdopals: LY O
Kal TOV Kak®v al  dvaypadal yeyovaol SpdpaTa  kal TOV  SpapdTov ol
vmokpLTal  Bupndlas  Bedpata. CANaG ydp TA  pEV  SpdpaTd  KOL  TOUS
Mpatlovtas  monTds, TéNEov MON  TAPOLVOUVTAS, KLTTQ TOU  dradnoavTes,
ddpalvovtas €EKTOTWS TEAETR PakXlKi), avTOlS OcaTUPOLS Kal OLdow patvoly,
our kal TG dANw Satpovwr xopd, Elkove kat  Kibaipdvl  kaTak\elowpev
yeynpakoow, katdyopery &€ dvwev €€ ovpavdr dinfetar dpa  GavoTdT)
bpovioel els Gpos dyLov Beod kal Xopov TOV dylLov Tov mpodnTikov. 2.3 “H &€
0S OTL pdAoTa Tnlavyes dmooTiABovoa ¢éOs kaTavyaléTw TAVTY) TOUS €V
OKOTEL KUAVOOUPEVOUS Kal THAS TAAYNS TOUS dvBpTous dTUANATTETW, TNV
umepTdTY Opéyovoa defldv, v olveoly, €ls coTnplav: ol 8¢ dvaveloavTes
kal dvakOpavtes ‘Elkova pev kal Kibaipdra kaTalelmovTov, olkouvTwy &€
2Lv "€k yap 2wov €€edevoeTal vopos, kal Adoyos kuplou €€ ‘lepovoalnip’,
\oyos  olpdvios, O  YVNOLOS  dYwVLOTNS €Tl TO TavTos KOCHoOU BedTpw

< )

oTedavovpevos. 2.4 Aldel &€ ye O Elvopos 0 €épos ov Tov Tepmdvdpov vépov
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ovd¢ Tov Knmiwvos', ovde piw ®piytov 1 AvSlov fj Adplov, dAAG TAs kaiviis
appovias TOv didlov vépov, TOV depdvupor Tod Beod, TO dopa TO Kawdy, TO
AeulTikoy, "vnmevbés T AXOAOV Te, Kak@V €mAnfes amdvTwy' yAukd TU Kal
dAnOLOV ddppakor TeLBods? EykékpaTal TG dopaTL.

3.1 Epol pév obv Sokobow O Opdrlos ékelvos 'Opdels” kat 6 OnBdios
kal 0 Mnbupvalos, dvdpes TLVES OUK AVOPES, ATATNAOL YEYOVEVaL, TPOTXNLATL
HOUOLKTS  Avpnvdpevor  Tov Blov, €vTéxvw Twi yonTelq OalLpoVOVTES  €LS
Stadbopds, UBpels OpyidlovTes, méVON €ékbetdlovTes, TOUS dvBpumous €Tl Td
eldwha xetpaywyfjoar mpdToL, val uny Abois kat EVAols, TOUTEOTLY dydALact
kal okLaypadlats, avolkodopfjoar THy okatdTnTa TOoU €6ous, TNV KAV OVTWS
ékelvny € evBeplav TOV UM  oUpAVOV TETOMTEUREVOY MdAlS Kal €mwdals
€oxdTn dovkeiq kaTalevEavTes.

3.2 AN\ 00U TOLOGBE O (BOS O €POS OUS €lS HAKPAV KATANUOWV ddlKTAL
THY SovAelav TNV TKPAV TOV TupavvolvTwy Sditpdrov, 0s O TOV Tpdov Kal
dLhdvBpwmor  Ths Oeooefelas peTdywy mNuds (uyor albls  els  olpavovs
AVAaKONELTAL TOUS €ls yAv é€pptppévovs. 4.1 Mdrvos yolv TOV TWOTOTE T
apyakewtTaTta Onpla, Tous avBpwmovs, €TLOAOEVEY, TTNYA HEV TOUS KOUDOUS
alTOVY, €PTETA &€ TOUS ATATEOVAS, KAl AovTas pev Tous Bupikols, olas &€
Tous Mdovikols, AUkous &€ ToUs dpmakTikoUs. AlBor &€ kal EVla ol ddpoves:
mpos O€ kal ABwv dvaiobnTdéTEpos dvBpwmos dyvolq BePamTiopévos. 4.2
MdpTus MUy mpodnTikn TapiTw dwrh, cwwdos dinbeias, Tous év dyvolq kal
avolq KATATETPLLPEVOUS OlKTElpovoa: "SuvaTtos yap O 60eos ék TOV AMOwy
TOUTWY €yelpat Tékva TG "ABpadp’. “Os katekenoas TNy dpablav THy TOTWV
Kal TNv ok\npokapdlav ToOV €ls T dAnbetav Aelbopévov 1yelpev Beocefelas
omépa  dpeTRs atoBopevor €k ABwv éxkelvor, TOV AOols TETLOTEUKOTWV
evav. 4.3 AlOis ol [oPdlovs Twds kal TalLpBoAous UTokpLTAS €dodetorTas
Sikatoolvn "yevvipaTa €xLOVOY’ KEKANKE TOUT dANG KAl TOUTWV €l TLS TGOV
Obewr peTavonoal €kwy, €mopevos On TO Aoyw "dvBpwmos” ylveTar "feod’.
"AUkous” O€  dA\OUS  dAANyopel TPoBdTwY  Kwdlols MUPLECHEVOUS, TOUS €V
avbpdTwy  popddls  ApTAKTLKOUS — aivtTtTépevos.  Kal  mdvta  dpa  TadTa
ayptwtaTa  Onpla  kal  Tous  TolLoUTOuS  AlBous 1 ovpdrios @O avTY)
neTepdpdwoer eis dvbpwmous Muépovs. 4.4 “Hpev ydp, Nuév ToTe kal TPELS
avénToL, dmelfels, mhavopevol, dovlevovTes Moovdls kal €mbuplats molkilats,
&v kakla kal $Bovw Sidyovtes, oTuynTol, pLoodvTes dAHlous’, T dnow 1
ATOOTONLKT] ypadny® "O0Te &€ 1 xpnoToétTns kai 1 dbhavbpomia €meddvn ToD
oOTAPOS MUOV Beod, ovk €E €épywy TOV €v Blkaloolvrn, d €TOLNoAEV TUELS,
AN kaTa TO avTod éleos é€owoev MpdAs'. “Opa TO dopa TO kawov Ooov
loyvoer: avBpumovs €k AMBwv kal dvbpwmovs €k Onplov memoinkev. OL &€
TNVANwS  Vvekpol, ol TAs OvTws otons dpétoxol (wfis, dkpoaTal HLOVOV
YEVOpEVoL TOU AOHATOS dveBlwoav.

5.1 TobTd TOL KAl TO TAV EKOOUNOEV ERPENDS KAl TOV OTOLXELWwY THV
Stadwviar els TdEw évétewve ovpdwrias, wa O O0Nos O kKOOROS  aAUTEH
appovia yévntar. Kal 6OdlatTav pev dviker Aelvpévny, yiis 6€ émPalvewy

! Mondésert : kamiTwvos P : Kamtwros Marcovich
2 P retinet Marcovich : mévbous Reinkens Stahlin
% del. Wilamowitz
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KEKWAUKEV auThy, YAV & ERmally €oTepéwoelr bepopévny Kal Opov  auThy
émEev Ba\dTTNS: val PNy kal mupds Opuny €pdiaev dépt, olovel AwpLov
appoviav kepdoas Auvdlw® kal THy dépos amnuf dbuxpdTnTad T TAPATAOKT TOU
TUPOS €TLOACEVEY, TOUS VedTous TAV OMwv GBOYYous TOUTOUS KLPVAS €RPENDS.
52 Kal &4 10 dopa TO dkvpatov, é€pelopa TOV OAwv kal dppovia  ToOV
TAVTWY, ATO TOV péCwy €TL TAd TéPATA KAl ATMO TOV dKkpwV €TL Td péoa
Statabév, mMppoéocato TOGE TO AV, OV KATA TNV OpdKlov LOUCLKNY, TV
mapamAiotor lovBdA, katda &€ TNy mdTplov ToL Beot Povknow, TNy €Mlwoe
AaBid. 5.3 0 8¢ ék AaBld kal mpo avTov, 6 TOL Beod Adyos, A\Upav peEv Kal
ktOdpav, Ta duxa Opyava, LTEPLOWY, KOCHOV 8€ TOVSE Kol SN KAl TOV
OpLkpOV  kbopov, TOv avbpwmov, Puxny TE KAl OOPA AUTOD, Ayl TVEVRATL
appoodpevos, PdAlet TGO Be® OLd ToU TolubWIOL Opydrou KAl TPOTEOEL TH
dpydvey TGO dvBpuimw. "XV yap €l kibdpa kal adlos kal vaos épol kibdpa SLd
TV dppoviav, avlos OLd TO Tvelud, vaos dia Tov Aoyov, (V' 1) WEV KPEKT, TO
O5¢ éumvén, O o8¢ xwpnon Tov kvptov. 5.4 Nal pny 6 Aafid 0 Baotiels, o
kiBaptotis, ov pikp® Tpdober épviobnuer, mpolTpemer ws THY d\ifelav,
AméTpeTE O€ €LOWAWY, TOMNOD Ye €8eL UpVeEly alTov Tous Odalpovas dAndet
mpOS  alTOD SLWKOPEVOUS HOUCLKT, 1| TOU XdoUN éVepyoupérov €ékelvos ddwy
povov  avTov tdoato. Kalov O «kiUptos Opyavov €pmvowy  TOV  dvBpwtov
€€elpydoaTto katT elkdéva TNV €auTolT dPENEL KAl avTOS Opyavdr €Tl TOD
feob mavappoviov, EUPENES Kal dyLov, codla UTEPKOTHLOS, O0VPAVLOS AOYOS.

6.1 T( 80 olv TO Spyavov, 6 Tod Beod Aoyos, O kUpLos, kal TO Gopa TO
kawvor PovleTar; 'Odbalpols dvameTdoar TGV kal OTa dvolal kwddv kal
okdlovtas T TOOE N TAAVOPEVOUS €ls  Olkaloouvmy Yelpaywyhoat, 6Oeov
avbpamors  ddpatlvovoly  €mdelal, mavoar  $bopdv, vikfoar OdvaTtov, uLOUS
amelbels Stald€ar maTpl. 6.2 duldvbpomov TO Gpyavor ToU Beol: O kUpLOS
€leel, maldevel, mpoTpémeL, voubeTel, owlel, GUAATTEL kal pLoBor Mulv THs
pabnoens €k meplovoias Bacllelav  ovpavdy ETayyENETAL, TOUTO POVOV
amolabwy Muov, 0 owlopeba. Kakla pev yap Ty dvbpumov €émpBookeTal
dbopdv, 1 8¢ d\fbeLa, OOTEP 1) HEALTTA AURALVOPEVT TGOV OVTwY OUBEV, €Tl
povns Ths dvbpdmov dyd\eTar cwtnplas. 6.3 "Exels otv THv €mayyellav,
éxels Ty davbporiar: THs xdptTos peTaldpPave. Kai pov TO dopa TO
OWTAPLOV W1 KALYOV OoUTWS LTONAPNS ws OkeDOS 1) ws olkiav: "mpod €naddpou”
vap v, kal "€v dpxfi v 6 \oyos kal O Aoyos fv mpOs TOV Oedv kal Oeds v
0 Adyos'.

6.4 Tlalatad & 7 wAdvm, kawov & 1 d\ibeta daivetar. EIT olv
dpxalovs Tovs ®piyas Si8dokovolr alyes pubikal, e€iTe av Tols ‘Apkddas ol
mpooeNirous dvaypddpovtes mownTal, €iTe piv ad Tous AlyuvmTious ol kal
TpWTNY TalTNY dvadirar Thv iy Beols Te kal avBpwmovs OVELPWOCOVTES®
A\ o0 Tpd ye ToU Kkdopou ToUSE TOUTwY 0USE €ls, mpd 8¢ TAS ToU KOOpOU
kKaTaBOoA|S TNuels, ol TGO Oelv €oecbal €v avT® mPATEPOV YeEYEVYNUEVOL TH
fe®, ToL Beol Adyou Ta Aoyikd TAdopaTa TMpels, U ov apxatlopev, OTL "év
dpxi O A6yos Aw." 6.5 CAMN OTL per v O Aoyos dvwbev, dpxn Oela TOV
TAvTory AV Te kal €oTwvs &1L &€ viv dvopa élaPer TO mdlal kabwolwpévov,
Swdpens dEov, 6 XpLoTés, kawov dopd poi kékinTtat. 7.1 AlTios yobv O
\Oyos, O XpLoTés, kal ToD elvar mdhar Mpds (v yap €v 0ed), kal Tod €
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elvar (Wiv &1 émeddrn dvbpdimolo)altos olTos O Adyos, O povos dudw, Oeds
Te kal dvbpwmos, amdvtwy MUy alTios dyabdve map ov TO € iy
€xdLdaoKkopevoL €ls atdlov Comy mapamepmopeda. 7.2 Kata yap Tov Oeoméaiov
€kelvor ToU Kuplov damoécTolor ") xdpls N ToU Beod owThpLos TACLY AvfpWmoLs
émeddvn, maldelovoa MUAS, va dprynodpevol THY doé€ReLar Kdl TAS KOOULKAS
émbuplas ocwdpdvus kal Sikalws kal €VoePhs (Nowpery €év T@ viv aldvt,
TPOodEXOEVOL TNV pakaplav éAmda kal €mdbdrelav ThAs 86Ens ToL WeydAov
feod kal owTfpos MUY ‘Incod XpioTod." 7.3 TobTd éoTl TO dopa TO kawwdvy,
N émbdvela 1 viv €k\dpbaca €év Muiv ToU €v dpXQ OVTOoS Kdl TPOOVTOS
Noyou: €meddrn 8€ €vayxos O Tpowy OwThp, €meddvn O €v TGO OvTL WV, OTL "0
\Oyos v mpos TOV Bedv,” Siddokalos, émeddvn @ TA TdvTa SednupiovpynTat
\OYos® kal TO (v év dpxf peTd Tob TAdoaL Tapacywy ms SnupLovpyds, TO €l
(v é8(Baev émdbavels ws BLddokalos, tva TO del (fjv VoTepor ws 6Oeos
xopnynon. 7.4 “0O &€ o0 viv ye TPOTOV QKTELPEY TMUAS ThHS mTAAYNS, dAN
avwber dpxfbev, viv &€ NMoN dmolvpérvovs €mbavels meploéowkev. ToO ydap
TOVNPOV KAl €PTMOTLKOV Onplov yonTelor kaTadouloUTal kal alki{eTal €loéTL
VOv TOUS dvBpwmous, €pol SOKely, PBapBaplk®ds TLHWPOULEVOV, OL VEKPOLS TOUS
ALXHANDTOUS OUVOELY MéyorTal OWPAoLY, €0T dv alTols Kal ovooam®olv. 7.5
‘O yolv movnpds ovTool TUpavvos kal OSpdkwy, ols dv olds Te €in ék
veveTis obeTeploachal, ABols kal EVNOLS KAl dydApAOLY KAl TOLOUTOLS TLOLY
eldvlots  mpooodiyEas TG Setowdaipovias  dbONMw  Seou®d, ToDTO BN TO
Aeyopevov, (OvTas émdépwr ouébaer avTols, €0T dv kal ouvpdbapdov. 7.6
OU &M xdpw (els yap 6 dmaTenv dvwbev pév Ty Edav, viv 8¢ #dn kal Tovs
d\ovs avBpumovs eis Bdvator Umodépwr) €ls kal alTos émikoupos kal BomBos
NUtv 6 klpLos, mpounviwy dpxibev mpodnTik®ds, Vv 8¢ HON Kal €évapyds €is
cwTnplar mapakarov.

8.1 dUywper olv dmooTolkf) Telbdpevol Tapayyelia "Tov dpxovTta ThS
€€ovolas ToU dépos, TOU TVeURATos TOU VIV €vepyolrTos €v TolS ulols TS
amelbelas’, kal TO OowTApL TH Kuplw TPOCOPAUWUEY, OS KAl VUV KAl del
TPOUTPETEY €lS cwTnplar, dLd TepAToV KAl ONUelwy €V AlyimTw, €V €pnue
dd Te TAS PdTou Kkal TAS dkolovBovons XdplTt dLavBpwmias Bepamaivns
diknv ‘EBpators vedéns. 8.2 TovTw pev oM 7O ¢OPw TOUS OKANPOKAPdLOUS
TpoUTpeTEY: MO &€ kal Sta Mwoéws Tob mavodédov kal Tob  dLAaiibouvs
‘Hoala «kal mavTos ToU  mpodnTLKOD X0poD ANOYLKWTEPOV €Tl TOv  Adyov
EmMoTpédel TOUS TA OTA KekTNuévovs: kal €c0 &mn pév lowdopelTal, €oTw &
ol kal dmellel: Tols & kal Opnrel TOV dvbpdmor: ddel 8¢ dMlots, kabdmep
laTpOS dyafos TOV VOOOUWTWV CWUATOV Td HEV KATATAATTOV, Td O
KaTalealvwy, Ta 8¢ KaTavTAGOV, Ta 8¢ kal odnpw SLalpdy, €mkalwy € dA\a,
éoTt & o kal dmomplov, €l Tws oldv Te kdv mapd WéEPos T pPENOS TOV
avlpwmov Uyidvat. 8.3 TTolvdwrds ye O cwTnp KAl TOANUTPOTOS €ls dvBpuTwy
ooTnplar: dmetAdr VoubeTel, AOLBOPOUIEVOS €ETLOTPEDEL, Bpnrav éAeel, YdAwv
Tapakael, St BdTov Aalel (onpelwv €ékelvol kal TepdTwy €xpnlov) kai T
Tupl BeBITTETAL TOUS AvOpWdToUS, AvdmTwy €K klovos Ty dAoyd, Selypa OpoD
xdpLTos kal $oBov: éav Umakovons, TO GOS, €av Tapakovons, TO mUp. EmeLdn
8¢ kai kiovos kal BdTouv N cdpE TLLLwTEPA, TPodATAL PET éketva GbBéyyovTal,
avtos €év ‘Hoalg O klplos laA@v, alTos €év ’HAq, év otopatt mpodnTav
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avTos: 8.4. U &€ dA\' el mpodnTaAlS UM TLOTEVELS, PUbov & UmolapBdvels kat
TOUS dvdpas kal TO TUp, avTOS OOL AAANCEL O KUPLOS, "0S €V popdi Beod
Umdpxov olx  dpTaypor mynoato TO €val loa 0ed: ékévwoer & Eauvtdr' O
b olkTippwr  Beds, odoar Tov dvfpwmov  YALXOUEVOS® KAl avTOs TNOn ool
€vapyds O Noyos Aalel, Suvowm®r TNy dmoTiav, val énut, 6 Aoyos O TOD
feot dvBpwmos yevopevos, va o1 kal ov Tapd dvBpwTou pdins, TH ToTE dpa
avlpwmos yévnTal Oeos.

9.1 EiT olk dtomov, & didot, TOV pév Oedv del mpoTpémewy mNuds €
apeThy, Nuas o€ avadlecbal THv Odélelav kal dvaBd\ecbar ™y coTnplav;
"H yap ovxl kal ’lodvvns €ml cwtnplar TApaKaAel KAl TO AV yiveTal dwy
mpoTpemTLk; TTuddpeda Tolvww avTod: "Tis mébev els avdpdv;” 'Hilas pév olk
épel, XpLoTos 8¢ elval dprnioeTal: dwvn 8¢ Opoloyfoel év €prjuw Ponoa. Tis
olv éotw lwdvims; Qs TUmw AaPelv, ¢€Eéotw elmelv, dwrr TOD Adyou
TPOTPETTLKY €V épfuw Podoa. Ti Bods, & dwvy; "Eime kal fpiv.” 9.2 'Edbeias
TOLELTE TAS 000Us kuplov'. TIpddpopos ’lwdrvns kal 1 dwvn mPdSPopos To
A\Oyou, dbwrn TApakANTLKY, TpoeToLpdlovoa €is owTnplav, bwvr mTPoTpémovoa
els kAnpovoplav ovpavav: 8L My 1 OTElpd KAl €pNnLos dyovos OovkETL. TavTny
pot THY kuvodoplav wpoebéomoer dyyélov dwvy: TpdSpopos MY kdkeivn ToD
Kuplov, oTelpav evayyellopévn ywvdika, s ’lodvvns thr €épnuov. 9.3 Aud
TavTY  Tolvur TOL AOyou THY dwvny 1 OTELpa  €UTEKVEL KAl 1 €PNUOS
kapmobopel® at  mpddSpopol  ToL kuplou dwval  Svo, dyyélou kal lodvvov,
atviooovTal poL TNV €EvamokeLpévny ocwtnplar, ws €madbavértos ToU Aoyou
ToUOe eUTekvias Muds kapmov dmevéykaobar, (wny didiov. 9.4 "Apdw yotv €s
TaUTOV dyayoboa Td dwvd 1 ypadn cadnvilelr TO mav: AkovodTw 10U
TikTovoa: pnEdTw duvny 1 ok wdlrvovoa, OTL TAelova TA TéKva TAS €PTHUOU
paAov n TAs éxovons ToOv dvdpa.” ‘Hplv elnyyelileTo dyyelos, Muas
mpovTpemer lodvvns voficar TOV yewpydv, (nTAicar TOv duvdpa. 9.5 Els yap
kal O aiTOS oUToS, O ThAS oTelpas dvip, 6 ThAs épripov yewpyds, 6 Ths Oelas
EUTANOAS duvdpews Kkal TNV oTelpav kal Thv €pnupov. Emel yap moAa Tda
Tékva TAs evyevols, dmais 8¢ v Sia dmeibetav 1) molUmals dvékabev ‘EBpaia
yuvr, 1 oTelpa TOV dvdpa apBdvel kal 1) €pnuos TOV yewpydv: €iTa 1) pev
KapmOv, N &8¢ MoTOV, dudw & pPnTépes dla ToOv Noyor: dAmloTols O€ €loéTL
VOV KAl OTELpA KAl €PNUHOS TEPLAELTETAL.

10.1 ‘O pev ’lodvvns, 6 kfpuE ToD \oyou, TAUTY TN TAPEKAAEL ETOLLOUS
viveoOar els Beod TOD XpLoTod Tapovoiav, kal TodTo TY O NricoeTo 1
Zaxapiov olwmn, dvapévovoa TOV TpoOdpopov Tob XpLoTob Kapmov, va THS
ainfelas TO dds, O ANOYos, TOV  TWPOINTLKOV aAlVLYLATwY THY  JLUCTLKNY
arolonTar olwmy, elayyélov yevopevos. 10.2 2U 8¢ el mobels (8elv ws
a\nbos Tov Bedv, kabapoiov peTaldpPave Oeompemdy, ov dddyns TETAAWY Kdal
TAWLOY Twov €pley kal TopdUpd TETOLKIALEVOY, SLKALooUVNY &€ dradnodieros
kal THS €ykpaTelas Ta META A TePLOEPEVOS TOAUTPAYLOVEL XPLOTOV: "€ym Ydp
elpt N Ovpa’, dnol mou M éxkpabely Set vofoar Belfoact TOv Bedv, OTWS
NUtv ddpoas ToOV olpavev dvametdon mUlas: 10.3 loyikal ydp at Tod Adyou
moAaL, ToTews dvolyvipevar kAeld(® "Bedv oldels éyvw, el pn O vios kal @
dv O vios dmoka\Um.” Olpav 8¢ €V ol8 OTL TNV dmokekhelopérny Téws O
dvolryvius UoTepov dmokalimTel TAvSor kal Selkvvoly & pnde yvdvar oldv Te
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v mpdTepor, el pn  Sd XpoTob memopevpévols, S ob  pévov  Beos
ETOTTEVETAL.

2.11. 1 "Aduta Tolvur dfea pr) TOAUTPAYMOVELTE pNnde Papdbpwv oTOpATA
TepaTelas €pmiea 1 MéPnTa OeompuTiov 1 Tplmoda Kippalov 1 Awdwvalov
XOANKELOV®  YEPAVOPUOV  OE  PARPLOLS EPNUALS  TETLUNUEVOV Kal TO  avTofL
pavTelor avTf Opul pepapacpévor pvbols yeynpakdol kaTalelaTe. ZeolynTal
vyouv N KaoTtallas mnyn kat Kolod@Gros dAAn mmyn, kal Td d\a  Opolws
TéOvnke vdpaTta pavTika kal 81 Tob TUdou kevd e pér, Opws 8 olv
SteAjheyktal Tols (8lots 11.2 ouvekpetoavta pvbots. Atjynoat MUy kat THS
AAANS  pavTikfls, pdMov 8¢ pavikiis, Ta dxpnoTa xpnothpia, Tov Kidplov,
Tov TI0BLov, TOv Adupéa, Tov ’Apdidpen, Tov ATONMw?, TOV Apdiloxov, el
O5¢ PoUAEL, KAl TEPATOOKOTOUS KOl OLWVOOKOTOUS KOl TOUS OVElpwY KPLTAS
dvépor” olv avTols oThoor & opod mapd Tov IIUBLov Tovs dAeupopdvTeLs
dywy kol kplOOpAVTELS KAl TOUS €LOETL Tapd TOLS TOANNOLS  TETLUNHEVOUS
€yyaoTpLtpvbovs: vat pnv dduvta Alyuvmtiov kot 11.3 Tuppnrdv vekvopavTetal
okOTW  mapadtddcbwr. Mavika Tabta s d\dds  AvbpwTwy  AToTOV
cobLoTnpLa KAl TAAYNS dKpdTOU KUBEUTHPLA® CUVERTOPOL TROOE TAS yonTelas
alyes al ém pavTikiy noknpévat kal kdpakes drbpwmols xpav UTO drbpwmwy
SLOATKOLEVOL.

12 .1 TL & €l ooL kaTaAéyoLpl Tad PUOTAPLA; OVK €EopxNHoOUAL EVD,
Gomep TANKLBLASTY AéyouoLy, dmoyvpraow 8¢ €U pdla dvd Tov TAs dinPeias
Noyov  TNY  yonTelav TNV €YKEKPURUEVTIV  aUTOLS KAl  aUTOUS Y€  TOUS
KaAoULévous UGV Beols, ov al TeheTal puoTikal, olov ém oknriis Tob Blov
TOls ThHs dAnfelas éykuk\iow BeaTtdls.

12.2 Awbvvoov pawdiny opyidlovol Bdkxol opodayiq Thv Llepopaviav
dAyovTeES Kal TEAOKOUOL TAS Kpeovoplas TOV Gbovwy aveoTeppérol  TolS
Obeaty, €mololUlovTes Evdv, Evav éxelvmy, 8 Ny 1 mAdvn mapnkolovnoev:
Kal onuelor opylwy BakXLkOV ObLs €0TL TETEAEOUEVOS. AUTIKA yolV KaTd TNy
akptBfy TOV ‘EBpatwv dwvny dropa 10 “Euvia Sacuwwipevov épunyeveTat OdLs 1)
INketa Anw 6€ kal Kopn Spdpa mon €yevécbny puoTikdvy, kal THy mAdvny Kal
TV dpmayny kal 1O mévbos avTaly ‘Elevols Sadouxel.

13.1 Kal pou OSokel Ta Opyla kal TA HUoTApLA O€lV €TULONOYELY, Td
HEV dmo TAS Opyfis THS Anols Ths mpos Ala yeyevnuévns, Td O€ dmO TOD
pooous ToL oupBePnkdTos mept TOV Aldvucor: €l &€ kal dmO MuolvTés TLvoS
"ATTIKOD, OV €v kuvnyla StadBapfivar AToANOOwPos Aével, ov dOovos 13.2
VLoV 8edéaocTar  Ta  puothipa €mTupPleo  Tipg. TldpeoTi 8¢ kal  dNwS
pubnpLd ool VOELY AVTLOTOLXOUVTWY TOV YPALUATwY Td HuoThpla: Onpevouvot
yap €l kal dAlot Twés, dTap On kal oL pbbor ol ToLoide Opakdy TOUS
BapPapikwTdTovs, Ppuydr Tous dvonToTdTous, ‘ENwr Tous Seloldalpovas.
13.30O)otto olv 6 Thode dpEas TAs dmdtns dvBpuimols, €lte O Adpdavos, 6
MnTpos Bedv katadeias Ta puoThpla, €lte 'HeTlwv, 0 Ta Zapobpdkwy OpyLa

©

Kal TEAETAS UTOOTNOdPevos, €ite O PpuE ékelvos 6 Midas, O mapa TOL

* tov  AmoNw ante Tov K\dplov trastulere Markland, Mayor, Marcovich : Tpoddvior Cobet :

Méor Wilamowitz.
® avépou P: avépou Plassart Mondésert
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‘O8pvoov pabuv, €melta SLadols TOLS UTOTETAYHEVOLS €vTexvov dmdTny. 13.4
OV ydp pe o0 Kimpros 0 vnowwtns Kuwipas mapameloar moT dv, Td mepL TV
"Abpoditnr  paxAovta  Opyta €k VUKTOS  TMpépa  mapadotval  TOAUNOAS,
bl oTLpotpevos Betdoal mopvmy 13.5 moliTida. Meldumoda &€ Tov CApvbdovos
arot dactv €€ AlyimTou petakoptoar TH ‘EXASL Tas Anols €optds, mévbos
vpvotpevor.  TolUTous €ywy dav  dpxekdkovs dnoaipt  plbwr  dbéwr  kal
deLoLdatpovias OleBplov TATEPAS, oméplLa Kakias Kal dOopds
éykaTaduTeoavTas TG Plw TA HuoTHpLA.

14.1 "Hon &€, kal yap kaipds, abTa vudv Ta Opyta €€eléyEw dmdtns
kal TepaTteias €épmiea. Kal el pepinobe, émiyeddoecbe pal\ov Tols pvbols
VLOV TOUTOLS TOLS TLUWWPEVOLS. "Ayopelnw O€ avadavrdorv Td KEKPULPEVA, OUK
aiSovpevos Méyelr d mpookuvely ovk aloxiveobe. 14.2 ‘H pév olv "ddpoyevis”
Te kal 'kvmpoyevns’, 1n Kwipa ¢iAn (My "Adpodltny Ayw, Thv "dLlopndéa,
OTL pndéwv €€edadvin,” pndéwv ékelvov TOV dmokekoppévwr Ovpavot, TOV
Adyvov, TOV PETA TNHY TOUNY TO KUpA PBeBLacpévwr), ws doely®r LUy poplov
akios ["Adpoditn] ylveTar kapmés, €v Tals TeAeTdls TavTns TAS melaylas
NooVis TekUNpLov TAS Yorils a\@V XOrdpos kal GaANOS TOLS HUOUPEVOLS TTV
TEXVY TNV HOLXLKTY €mdidoTal: vopLopa &€ elodépovaty avTi] oL HLuolpevol
WS €Talpa €pacTal.

15.1 Anobs ©0€ puvoTnpla Kdl ALOS TPOS UNTEpA ANUNTpa ddpodloLol
ovpmlokal kal pAvis (ovk ol & TL G Aoumov pnTpos 1T ywaikdo) ThS
Anols, fs &1 xdpwv Bpiuw mpoocayopevdfjvar MéyeTal, iketnplar ALds kal Tmopa
XOMNAS kal kapdlovhkial kal dppnTovpylat: Tavta ot  Pplyes TellokovoLy
"ATTor kal KuBéln kal KopUBaow. 15.2 TeBpulkaoly 86 ws dpa dmoomdoas
0 Zevs TOU KkpLob TOUS OLBUNOUS dépwv €V €ools €ppulie TOlS KOATOLS THS
Anovs, Tipwplav Pevdny ThHs Pralas ovpmlokis €Ty, s €autov Ofjbev
ekTepwy. 15.3 Ta ovpPola THs pUNOEWS TAUTNS €K TeEpLovolas TapaTedévTa
old &1L kwhoel YélwTa kol PN yelaoeiovowr Uplv 8Ld Tous éléyyous: “Ek
TURLTTAVOU €dayor: €k KupBdlov €mov: €ktproddpnoa: UTO TOV TACTOV UTESUV."
Tavta ovx UBpts Td ovpPola; OU XAeUm Td pUOTHPLA;

16.1 Ti & el kai Ta émilotma mpoobeiny; Kuel pév 1 Anuimmp,
dvatpédpetar & 1 Kodpn, piyvvrar 8 albis 6 yevvroas oUTool Zevs TH
depeddTTn, TH 8lg OuyaTpl, peTa THY pnTépa TNV An, €k\afopevos ToU
TPoTéPou PUoOUS, TATNP KAl $Bopevs kdpns O Zevs, kal plyvutar Spdkomv 16.2
vevépevos, Os Mr  €leyxBeis. Zapalliov yolv pvotnplov olppolov TolS
puovpévols O Sta kOATou Beds: Spdkwy &€ 0T 0UTOS, SleNKOUEVOS  TOD
KOATTOU TOV Teloupévov, 16.3 éleyxos dkpacias Aids. Kuvel kai 1 PepédatTa
Talda Tavpopopdov: dpéAel, dnol TLS TONTNS ELOWALKOS,

... TAVPOS
TATNE OPAKOVTOS KAl TATNP TAUPOU SpdKwY,
€v OpeL TO kpUdLOV, BOukONOS, TO KEVTPOV,
BoukohLkdy, olpal, kévTpor TOV vdpbnka émkaldv, Ov 81 dvacTédovoy ol
BdxkyoL.

17. 1 BoUket kal Ta Pepeddttns dvfordyia dinynowpal ool KAl TOV
kdhaBov kal Tv dpmayny Thv Umo CAdwréws kal TO oxlopa ThAs Yhs Kat
Tas Us Tas ElPouréws Tas ovykatamobelcas Talv Oediv, S fjv aitiav év
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Tols  Oeapodopiols  peyapilovtes  xolpovs  éuPd\ovoiy;  Tavtny  Tiv
pvboloylav at  yuvdikes Tolkidws katd mOMv  €opTdloval, Oecpodopia,
ZkLpodopia, AppnToddpLa, moAUTPOTWS TNV PepeddTTns  EKTpaywdovodl
dpmrayiy. 17.2 Ta yap® Atovioov puoThpla Téheov dmdvBpwmar Ov  eloéTt
Talda OvTa EVOmAw  KWNoeL TepLXopeudrTwr KoupnTov, 806l &€ UTodUVTOV
Titdvor, dmatioavtes Tadaptdeoty  dBppacty, obtolr & ol Titdves
Stéomacar, €Tl vnmiaxor ovta, os O Ths TeleTfis mointns 'Opdels dnoww o
OpdkLos*

KOVos kadl popfos kal malyvia kapmeoiyuvia,

UNAd Te XxplUoea kala map ‘Eomepldwy Alyvbuvwy.

18.1 Kal Tfode vpiv TAS TeXeTAS Td dxpela oUpPola ovk dyxpelor €is
katdyvooly  mapabécbals  doTpdyalos, obdipa, oTPOBLAOS, UAAA,  pOpPos,
éoomtpov, ToOkos. CAbnrd pév obv v kapdlar Tob Alovicou Udelopévn
TMalas €k ToU mdMew Tnv kapdlav mpoonyopeldn: ot & Titdves, ol kal
dlacTdoavtes auTov, AEPNTA Twa Tplmodl €mMBEVTES KAl TOU ALovioou
EPBarovTES  Ta  péAn,  kaBnour  mpoTepor  €melta  OPellokols  18.2
mepLTeipavtes "Umelpexor ‘HobaloTolo." Zevs 8¢ UoTepov émdbavels (el Oeds 7,
Tdxa Tov TAS kvioms TOV OMTwpévor Kpe®v peTalapwv, NS &1 TO 'yépas
Aaxelv" opoloyotowr Uu@v ol Beol) kepavv® Touvs Titavas atkileTar kal Ta
HEAN TOoU Alovioouv ATOMwYL TG Tawdl TapakaTaTiOeTar katabddar. O &€,
ov yap nmmelbnoe Aul, eis Tov Ilapracoov odépwv kataTtiBeTal SleoTacévov
TOV VEKPOV.

19.1 El 6élets & émomTetoar kal KopuBdvtwy Gpyia, TOv  TpiTOv
Adehdpov  dmokTelvavtes  olToL TV kepalfy  ToD  vekpoDd  doLvikidt
emekaludTny kal kaTaoTépavTe €0addTny, o€povTes €Ml XAAKNS daTidos
o TAS UTwpeias Tob 'ONvpmov 19.2 (kal TabT €0TL TA PUOTHPLA, OUVEAOVTL
ddvat, ¢évor kal Tddpol). Ol & lepels ol TOVSE, oUs 'AVAKTOTEAEOTAS OLS
HEAOV  KANELY  KAAOUOL,  TPOCETLTEPATEVOVTAL T  oupdopd,  OoAdpLlov
amayopevovTes géNVOV €Tl Tpamélns TLBéval-olovTal ydp On €k TOU alpaTtos
TOU dmoppuévtos ToU KopuBavTikod TO oélvor €kmedukévars 19.3 Gomep
apélel kal at Beopodoptdlovoar THS poOLAS TOUS KOKKOUS TaAPAbGUAATTOUCLY
€oflewr: TOUS «<ydp> ATMOMETTOKOTAS Ydpdl €k TOV ToU ALovdooU dlpaToS
oTayovwy BePlactnkévar voullovol Tas poids. 19.4 KaBelpovs &€  ToUS
KopUBavtas kalolvtes kal TeheTny KaBelpikny kaTayyé\ovowr: alTw ydp On
TOUTW TO A8 dokTéVw THY kioTny dvelopévw, év 7 TO Tod Alovioou aidolov
amékelto, €is Tuppnuiav katnyayov, €Uk eols €Epmopol dopTiov: kdvTavba
SleTpLBETNY, duydde OvTe, TNy moluTipnTOY €loefelas didaokaliav aldola kal
ktotTnv Bpnokelewv mapabepévw Tuppnrols. Al v altlar olk dATELKOTOS TOV
Aldvuodr Tves TATTwv mpooayopetecBal Bélovoly, aldolwy €oTepnpévov.

20.1 Kat T( OavpacTtor et Tuppnrol ol BdpPapol aloxpols ovTwS
TeMokovTal mabipaoiy, omouv ye ‘Afnvalolrs kal TH d\n EXGSL, aidovpal
Kal Aéyewr, aloxivns €éumlens 1 mepl TNy Anw puboloyia; Alopévn yap 1
Anw  kata Mmnow  Ths Ouyatpos ThRs Koépns mept Ty Elevolva  (Ths
"ATTikfils &€ €o0TL  TOUTO TO Xwplov) dmokdpver kal dpéaTt €mkadilel
AuToupévn. TobTo Tols puoupévols dmayopelVeTal €LoéTL VUV, (va PN SOKOleV

8¢ Marcovich
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oL TeTeheopévol pLpelabar Ty  Odupopévny. 20.2 Qikour &€ TnUikdde TTV
‘Exevolva ol ynyevels:  ovopaTta  avtols  BavBw  kal  Avoavins  kal
TpumTolepos, €Tt 8¢ Elpoamds Te kal EvBouvlels: Boukdros O Tpumtdiepos fv,
moLply &€ O Edpoltmos, ouBdtns 8¢ 6 EvPoudels: dd' @v TO EUpoAmdov kal
70 Knplkwv T0 Lepodavtikor &n TovTo ‘ABvmot yévos mybnoev. 20.3 Kal on
(00 yap aviow umn ovxl elmelv) Eevicaoa 7N BavBon v Anw Opéyel Kukemva
avTh: ThHs &€ dvawopévns AaPelv kal ety ovk éBelovons (mevbipns yap Mv)
mepLadyns N BavBw yevopévn, ws vmepopabeioa Offev, dracTéNeTalr Ta
atdola kat €émdelkviel TR Be@ 1 &€ TépmeTar TN OGPeL 1 Anw kal poOALS
moTe SéxeTar TO moTOV, Nobeloa TG Bedpati. 21 1 Tadt €oTL TA KpUbLA TGOV
"Abnratov puotipla. Tavtd Tou kal 'Opdevs dvaypddet. Tlapabrioopar &€ ool
avta  TOoU Opdéws TA €mm, W €xns HdpTupa THS dvaioxwTias TOV
HUOTAYWYOV*

0Os elmoboa mémlovs dreclpaTo, delée &€ mdvTa

oWpaToS oVdE TpémovTta TUTor: mdls & Nev laxxos,

XELpl T€ P plmTacke ye @V BauBods UTO KOATOLS®

N & émel olv peldnoe Oed, peldno’ évi Buud,

8éEato & aldlov dyyos, €V @ Kukewy EVEKELTO.
21.2 Kdaott 10 oWwbnua ’Elevowiowv puotnplwv: "évioTevoa, €mov  TOV
KUKEOVA, €Nafov €k kloTns, é€pyaodpevos dmebépny els kdhabor Kkal €k
kaldBouv els klotnv." Kald ye Ta Oedpata kal Oeq mpémovTa.
22.1 "Afla pev oy vukTOS  Ta  TeAéopaTa kol TUpdS  kal  TOD
"LEYANNTOPOS", HAAOV O€ paTatodpovos ’EpexBeldar Snpou, mpos O€ kal TOV
aMwr  ‘EX\frov, ovoTwas "pével 22.2 TehevTnoavTas dood oUdE  €lmovTal.”
Tilot &N pavteveTar ‘Hpdklettos O ’Edécios; "NukTimolots, updyols, BdkxoLs,
Mats, puoTals”, ToUTols dmeLlel Tda peTa Odvatov, ToUTOLS HAVTEVETAL TO
mop: "Ta yap vopllopeva KaTd AvpOTOUS HUCTHPLA AVLEPWOTL puotvTat.” 22.3
Népos olv kal UTOMPLS KkevT) kal ToD SpdkorTos T puoThpla dmdTtn TiS
€oTly OpnoKevOpéVT), TAS AUUNTOUS OVTWS HUNOELS KAl TAS AvopyLdoTous
TENETAS €VoePeiq vdOy mpooTpemopévwy. 22.4 Olar 8¢ kal ai kioTar pvoTikai:
8el yap dmoyvpvdoal Ta dyia abTOv kai Ta dppnTa €€eimelv. OU onoapal
TabTa kal mupapides kal ToAUTaL kal momava moNvOLbala XOvdpoL TE ANV
kal Spdkwv, OpyLtov Atovioov Baoodpou; Ouxi € poial mpoOs ToloOe  Kal
kpddatl vdpnkés Te kal KLTTOL, TPOS &€ kai ¢bols kal pnkwves; TadT €oTwv
abTdy  Ta dyta. 225 Kal mpooéTt Ths ©¢émdos’ Ta dméppnTa oOpBola
oplyavov, AOxvos, Eldos, kTels ywalkelos, O €0TWV €UONUWS KAl HUOTLKOS
elmely poplov yuvaiketov. 22.6 "Q ThHs €pdavots davatoxuvrtias. Ildhar pev
dvbpuimols cwdpovodoly émkdAvppa mdoviis VWE AV olomopérn: vuvl 8¢ Tols
Huovpévols melpa ThS dkpaclas VOE €0TL AAAOUpévT, Kal TO TUp €ENEYXEL Td
mdbn  Sadovyxolpevov. 22.7 AmboPecov, o ilepoddvTa, TO TUp: aidéobnTt,
dadolyxe, TaS Aapmddas: €léyxel ocou Tov lakyxor TO @St  emiTpedov
amokpUal T VUKTL Td PUOTHPLA” OKOTEL TETLUNOOw Ta Opyla: TO TUP OVX
UTTOKPLVETAL, ENEYXELY KALKONALELY KENEVETAL.

"T'is Wilamowitz Stahlin et Marcovich : P retinet Mondésert.
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231 Tavta 1OV d6éwv TA puoThpLa: dbéouvs &€ €LKOTWS ATOKAND TOUTOUS, Ol
TOV eV OvTws ovta Beov Myvonkaoity, maldlov 6€ vTO TiTdrov SLaoTWULEVOV
Kal yovatov mevBoly kal popLa dppnTa ws aindds Um aloxlvns draltoxivtws
oéBouoLy, BLTTY €veoxnuévoL T dOedOTNTL, TpoTépa WEV, kab TV dyrooloL TOV
Bedr, TOv GrTa OvTws un yropilovtes Bedv, €Tépa € kal OeuTépg TAUTY
TAAVY) TOUS OUK OvTas oS ovtas vopilovtes kal Oeovs ToUTOus OvopLdlovTeS
TOUS OUK OVTWwS OVTas, HAMoOr &€ ovde OvTas, HOvou O€ TOU OVOLATOS
TeTUXNKOTAS. 23.2 Atd ToDTS ToL kal O dmdoTolos Sleléyxel Muds "Kal fre
Evol" Mywr "TOV Stabnkdv TAs €mayyeAlas, éNTISa purn €xovTes kal dbeol év
TGO KOOUW'.
24.1 oA kdyabd yévorto TG TOv 2kuddv Pactlel, OoTis moTE TV
Avdxapotol. ObTtos Tov moNTny Tov €autod, THY mapd Kuliknuols Mntpos
TOV Be®dr TEAETNV ATOULLOVPEVOY Tapd XKUOALS TUUTAVOV Te ETMKTUTOUVTA
Kal KOpBalov €mmyolvta Kdal TOU TPAXHAOU TLVA UNVAYUpTLKA €ENPTNUEVOV,
kateTOéEEVoEY, S dvavdpov autér Te map  “EXnol  yeyevnuévor kal TRHS
Onielas Tols dMots 2kvoov Siddokalov véoou. 24.2 “Qu &1 xdpw (o0 yap
oudap®ds  dmokpumTéor) Bauvpdlewy émelcl  por  OTw TPOTw Elnpepov  Tov
‘Akpayavtivor kat Nikdvopa Tov Kiumpiov kal Aitayopav kal “Immova  To
Mnhw Tév Te Kupnualor émi TovTOlS €kelvov (0 Oeddwpos Oropa avT®) kal
Tvas dlovs ovxvols, cwdpdrvws PeBLukdTas kal kabewpakdTas OEUTEPOV TTOU
TOV Aoy dvbpwmwy Ty dpdl  Tous Beovs  ToUTOUS  mAdvny, dBéovs
ETLKEKANKAOLY, €l Kal TNV d\ifetav avuTny Wn VeEVOnkKoTds, dANA TNV TAdVNV
veE UTOTTEVKOTAS, OTEP OU  OpLKpOr €ls  dAnfetav  dpovioews  (Wmupov
dvadvetar oméppar 24.3 v O pév TIs Tapeyyvd Tols AlyuvrnTiols, ‘el Oeovs
voplleTe, pn Opnrelte avTous UndeE kOTTeoOe: €l &€ TeVOELTE aAUTOUS, HUNKETL
ToUuTOoUS  Myelofe elvar  Beovs’, 244 O & ‘Hpakéa ék EOhov  hapov
kaTeokevaopévov (€Tuxe 8¢ &pwv TU olkol, ola elkds): "Ela &7, & ‘Hpdrlets'
elmev: Vv ool AdN kalpds, oomep Evpuobel, dTdp 81 kal mplv vmovpyfioal
TOV TpLokatdékaTtov TobTOv dBhov kal Aiaydpq Tollov Tapackevdoal”, "kt
alTOV €ls TO TUp €évébnker ws EvNoV'.
251 AkpdTnTes dpa dpabias dBedTns kal Seloldarpovia, GV €kTOS pévely
omovdacTéov. Ovx Opds TOV LlepoddvTny Ths di\nbelas Mwoéa mpooTdTTOVTA
Oladlar kol dATOKEKOUWEVOV [UT) €KKANOLALELY, KAl TPOCETL TOV €K TOPVNS;
25.2 AlviTTeTar 8¢ dla pev TOV mpoTépwr TOV dfeov Tpdmov TOV ThS Belas
Kal yovipgov OUVdUeEwsS €O0Tepnuévor, OLa O ToL AoLmou Tou TplTou TOV
TOAOUS ETLYpadopevor Pevdwripovs Beovs dvtl Tob pdérov OvTos Beol, MOTEp
0 ék TAs ToOpYNS TOUS TOMOUS EmlypddeTar maTépas dyvolqg ToU TPOS
arnbetav matpos. 25.3 "Hv & Tis épduTtos dpxaia mpos olpavor dvbpwmoLs
kolwwria, dyvolg pev €okoTLopérn, dovw & mov Slekbpyokovod ToU OKOTOUS
Kol draldpmovoa, olov O ékelvo AélekTal TwL TO

opds TOV Upol TOVS dmeLpor albépa

Kal yfiy mépLE €xovd Uypals €v dykdlals;
Kat 70

O YAs oxnua kdm yAs éxwv €dpav,

boTLs TOT €l oV, SuoTOTAOTOS ELOLOELY,

® del Casaubon edd
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kal Ooa d\\a ToLabTa mTonTOV ddovol maldes. 25.4 "Evvoirar 8¢ mpapTnpévat
kal Tmapnypévar Ths evfelas, ONéBplar ws dinbas, TO "ovpdviov duTdY', TOV
avbpomov, ovpaviov €EETpedav Sialtns kal €feTdvvoav éml YRS, ynivois
TPOOAVEXELY dvatTeloacdl TAAOHATLY.
26 1 Ol pev yap elbéws dpdl Tnv ovparod 6Oéav dmaTwpevor Kal OPel
LoV TETLOTEUKOTES TOV dAOTEPWV TAS KLVNOELS €mbewpevol €Bavpacdy Te
kat €&efelacav, Beols €k ToU Oelv dropdoavtes TOUS doTépas, Kal
mpooekuvnoar fitov, ws ’lvdol, kal cgexjvny, ws Ppiyes:26.2 ol S TOV €k
YAs oduvopévwr  TOUS TMHEPOUS  OPeTOHEVOL  Kapmovs Anw  TOV  OlTOV, WS
‘ABnvatot, kal  Alévvoov TNy dpmelov, ws OnBdtot, mpoonyopevoav. 26.3
"AMoL Tds dpolBdas TAs kaklas €émokomnoavTes Oeomololol TAS dAVTLOOCELS
TPOOKUVOUVTES KAl Tas ovpdopds. 'Evtetber Tas ’Epwias kal Tas Evpevidas
[Mahapvaiovs Te kat IlpooTpomaiovs, €Tt &€ ’ANdoTopas dvamemAdKaoLy Ol
apdt T oknuny mownTal. 26.4 dLlocddwr € MO TWWES KAl AUTOL HETA TOUS
TOLNTLKOUS TOV €v Lpiv mabdv dreldwlomolobol TUTovs TOv PoBov kal Tov
"Epwta kot v Xapav kat Thv CEATSa, GOomep duélet kal Emipevions o
makatos “YRpews kai ‘Avaidelas AOvnow dvacTtioas Pupols: 26.5 ol &¢ éE
alTOV OpPHWEVOL TOV TpaypudTwy €kbeolvTal Tols dvOpwTols Kal CwUATIKOS
avamAdTtTovTal, Alkn Tis kalt Klwbo kal  Adxeols kal TATpomos  Kal
Etpappévn, AvED Te kal Oal\d), at ’ATTikal. 26.6 “ExTos €oTilv €lonynTikos
TpéTOS AmdTns, Oedv TepLToInTLkOS, Ka® Ov dpLbpodol Oeovs Tols dwdeka: v
kal Beoyoviav ‘Holodos ddel Thv aivTol, kal oca Beoloyel “Opnpos. 26.7
Televtdlos & vUmoleimeTar (EmTd ydp ol dmavtes obToL Tpodmol) O AmO ThAS
felas evepyeolas ThHs €ls TOUS aAvOpWTOUS KATAYLVOUEVNS Oppwpevos. Tov
YAap €VEPYETOUVTA WM OUVLEVTES BeOV dVETAACAV TVAS OOTHPAS ALOCKOUPOUS
kal ‘Hpak\éa deEikakor kal Ackinmiov laTpdv.
27 1 Altar pév at Oohobnpal Te kal EémPlaPels TmapekBdoels TAs
ainbelas, kabélkovoar  ovpavdfev  TOVv  dvBpwmov kAl  €ls  Bdpabpov
mepLTpémovoal. EOéNw € vplv év xp®d Tous Beols alTous €midetfar omolol
Twes kal el Twes, W Adn morte ThAs mWAdvns M\jEnTe, albis ¢
TANVOpOPU|oNTE €ls ovpavov. 27.2 "Hpev ydp mou kal muels Tékva Opyfis, ws
kal ol Aotmol- O O€ fedos mlovolos v €v €éNéeL, Bld TNV TOANY dydmmy
avTol, TV Mydmmoer MNuds, OvTas NMdN  VEKPOUS  TOLS  TAPATTTOHACLY
ovvelwotmoinoer TO XpLoT®." "ZOv ydap O Noyos' kal owvtadels XpLoT@
ouvvupobTar Be®. OL &€ €TL dmoTol "Tékva OpyRs' ovopdlovTtal, Tpeddpeva
opyn: mMUels &€ ovk OpyRs Opéppata €TL, oL TAS TAAVNS dTECTACEVOL,
dooovtes o€ éml TNHY dAnferav. 27.3 Tavty Tou mMuelts ol Ths dvoplas vlol
moTe OLd TNV dLthavbpotiav Tob Aoyou ViV viol yeyovapev Tou Oeol: vply O€
Kal O LPETEPOS UTOdVETAL TONTNS O "Akpayavrtivos ‘Epmedokiiis:
TOLYdPTOL XOAETTOLY dAVOVTES KAKOTNOLY
oV ToTE Selhalwy dxéwv \ndnoeTe Oupov.

27.4 Ta pev 6n mieloTa pepvbevTal kai mEMAAOTAL TeEpL Be@v Ly Ta O€
kal oOoa ‘yeyeviiobalr UmelAnmTAL, TAUTA O TmeEpL AvBpuTwy aloxp®v  Kal
AceNYDs BePLwKOTOV dvayéypamTal:

TUGw Kkal pavin o€ Padilete kal TpiBov dpbny

evbelar mPOANLTOVTES dTNBETE TN OL' dkavbOY

65



kal okohomwv. T{ mhavdobe, BpoTol; mavocache, pdTatol,
KA TETE OKOTINY VUKTOS, dOTOS &€ AdPeobe.
27.5 Tabta Mulv 1 mpodNTLKY TApeYYVd KAl TONTLKY X(BUANA: Tapeyyud O¢
kal m  d\fela, yuprobod TOV  KATATANKTLKOVY TOUTWVL KAl —EKTANKTLKOV
mpoowmelwy  TOV  OXAov TGOV  Bedv, ocwowvudiats  Tiol  Tas  Soomollas
SLeNéYXOUOA.
28.1 AvTika yolv eloly ol Tpels Tous Zivas dvaypddovoly, TOV peEV
AlBépos év ’Apkadiq, Tw &€ lotmw TOU Kpdrov malde, ToUTOWw TOV pEV €V
Kpntn, 6Odtepov &€ €v ’Apkadla mdiv. 28.2 Elol 6 ol mévte ’Abnvas
vmoTiBevtar, T pev  ‘Hoaiotov, Tnv ’Abnraiav: Ty &€ Nellov, Tiv
AlyvrTiav: Tpltnr ToD Kpdrov, Thr molépov evpéTiv: TeTdptny ThHv Alds, 1y
Meoonuior  Kopudaoiar amo THS UNTPOS EMKEKANKAOLY® €Tl TAOL TNV
[Ta\\avTtos kal Titavidos Ths 'Qkeavov, 1) Tov maTépa duooePds kaTabvoaoa
TO TATPYW KEKOTUNTAL SéppaTt Womep Kedlw. 28 3 Nal pny Amolwva O pev
"AptoToTéns mpdTor ‘HbaioTouv kai Abnvds (évTalba Of oUkéTL Tapbévos
"AOnva), Sevtepor év Kpnitn Tov KipPavtos, TpliTor TOv ALOS KAl TETAPTOV
Tov Apkdda  TOv  ZiAnurod: Néulos olTos  kékAnTal  Tapd  CApkdowrs  ém
TouTols TOV AlPur kataléyelr Tov "Appwros: 0 8€ ALSUHOS O YPALUATLKOS
ToUTOLS €kTOV €midépel TOV MdyvnTos. 28.4 TloooL &€ kal viv ‘AmoONwres,
avapiBunTor BvmTol kai €émiknpol Twes dvBpwmol, eloiv, ol TapamAnoiws Tols
TPOELPNILEVOLS €KELVOLS KEKATLEVOL;
29.1 TL & €l ooL Tous moNovs elmotpt Ackinmiovs B Tous ‘Eppds Tous
apLbpovpévovs N Tous ‘HoaloTous Tous puBoloyoupévous; Mn kal TePLTTOS
elval 86w TAS dkods VMGV TOlS TOMOLS ToUTOLS EmkAU(wY Ovépacty; AN
at ye maTpldes avTous kAl al Téxvar kai ot Blor, mpos &€ ye kal oL Tddot
avbpimovs  yeyovoTas Oleléyxouvowr. 29.2 "Apns yolv O Kkal TApd  TOLS
TONTALS, OS OLOV TE, TETLUNUEVOS,
"Apes, "Apes, BpoToNOLYE, HLaLPOVE, TELXECLTANTA,
O "d\\ompdoallos’ oUTos kal "dvdpotos’, ws pev ‘Emixappds dnol, ZmapTidTns
v ZodokAfis 8¢ Opdka oldev avtév: 29.3 dA\ol 8¢ Apkdda. Tobtov &&
“Ounpos dedécbal dnoilv €mi pijvas TpLokaideka:
TAR pev "Apns, 0Te pwv ’Qros kpatepds T CEmLAATNS,
Taldes 'ANwnos, dfjoav kpaTnpd €vi Seou:
XOANKEW & €V Kepdpw OESETO TpLOKAlOeKA PAvas.
29.4 TToA\a kdyafa Kdapes oyolev, ol katabvovoly avt® Tous KOvas. xkUOalr o€
TOUS Ovous LepelorTes Un mavécBwr, ws "ATolMGdwpds dnot kal Kallipaxos,
dolBos ‘YmepPopéoLlay Ovwr EMLTEANETAL LPOLS.
‘O avTos 8¢ dANaxoU
TépmovoLy Amapal PotBov dvoodarylat.
29.5 "Hoatotos &€, ov €ppuler €€ "ONvpmov Zevs "Bniol dmo Oeomeciolo’, év
ANUvw kaTameowy €xXdAkeve, Tnpwbels Tw OO, VMO O€ KVfpal PWOVTO
apatad.
30.1 "Exets kal latpdr, olxL xaikéa poévov €év feolst O O laTpos
dLNdpyvpos T, ‘AckAnmios dvopa  adT®. Kal oot TOV cov  mapabroopat
mownTHy, Tov BowwTiov Tlivdapov:
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ETpate KAkelvor dydvopt pLobld Xpuoos €v xepol davels:

xepal & dpa Kpoviwv plas S dpdolv apmvodas oTéprov kKabetlev

OKEws, albov 8¢ kepavvds €oknlse pdpov.
30.2 Kat Evpimidns:

ZeVs yAap KATAKTAS TAlda TOV €QPOV alTLOS

AokAnmiov, oTéprololy éuBalar dAOYaA.
OlTos pév olv keltar  kepawwbels év  Tols Kuvooovpldos oOplots. 30.3
dLAdxopos O év Trvw Tlooeldavd édnot Tipachar latpov, Kpdvy o€ émketobal
ZikeNav kal €évtabtba avtov TeBddbar. 30.4 TlatpokAiis Te O Oolplos kal
Yodok\is 6 vedTepos év Tiol’ Tpaywdlals loTopelTor TOW ALookoUpoLy TépL:
avbpdmw  TWwE  TOUT®W TW ALooKOUpw €TKNpw €yevéony, €l T LKavos
moTwoacal “Ounpos TO AEAEYUEVOV”

ToUs & 1dn kdTexer duvoiloos ala

&v Aakedalpovt avf, didn €v matpidl yain.
30.5TIpooiTw &€ kal O Ta Kumpraka moijpaTta ypddsas:

KdoTtwp pév Gvmrés, Oavdtov 8¢ ol aloa mémpwTal:

avtap 0 Yy dbdvaTtos Iloludevkns, 6Los “Apnos.
30.6 TovTo pev monTikds épevoaTo: “Ounpos &€ dELomoTdTEPOS AVTOD €LTWY
mepL dpdoly Tolv Atookovpoly, mpos 8¢ kal Tov ‘Hpakhéa "eldwlov’ éNéyEas:
"dOTa" yap “HpakAfa, peydiov émioTtopa é€pywv’. 30.7 ‘Hpakléa olv kal
avtos ‘Opmpos OunTov oldev dvbpwmov, ‘lepdrvpos & 6 dLAdoodos kal Thv
oxéoww aivTol UPNYELTAL TOU OWHATOS, HLKpOY,  &pLlESTpLXA,  PWOTLKOV:
Alkatapxos &€ oxillav, vevpwdn, pélava, ypumdr, UTOXAPOTOV, TETAVOTPLXA.
OUTos olv 6 ‘Hpak\fis &Uo TpoOs Tols TevThAkorTa €Tn PePLwkwS KATECTPese
Tov Blov dta Ths €év OlTy mupds KeKNOEUUEVOS.
31.1 Tas 8¢ Movoas, ds "Alkpar' Ads kal Mynpooivns yevealoyel kal
oL AoLmol TonTal kal ouyypadels €kbBetdlovov kal céPouaty, MdN € kal OlaL
TONeLs  povoela  Tepevifovoy  avTdls, Mvuodas ovoas Oepamavidas TalvTAS
eovnTar Meyakhw 1 Buydtnp 7 Mdkapos. 31.2 ‘O &€ Mdkap AeoBiov pev
€Bacilever, BledépeTo S€ del TPOS TNV Yywdika, NyavdkTel 8€ 1 Meyak\o
umeEp  THS  UNTPost Tl & ovk  €pele; Kal Mvods Bepamawidas TavTas
TOooaUTAS TOV dplBpor ovelTar kal kalel Moloas kaTda TNV OLANEKTOV ThV
Alodéowv. 31.3 TavTtas €88dEato a@deww kat kbapileww Tas mpdEels TaS
TAAALAS EPPENDS. Al O€ ouvex®s KlBapllovoal kal KAADS KATETAdOUCAL TOV
Mdkapa €Bekyov kal katémavor ThAs Opyfs. 31.4 O0 871 xdpw 1 Meyako
XAPLOTAPLOV alTAS UTEP THS HUNTPOS dvébnke xalkds Kal dvd TAvTad €KENEVTE
Tipaobar Ta tepd. Kal at per Moboar Toiaide: 1 8€ LoTopla mapd Mupoilg
70 A€oBlw.
32.1 ’AxoleTe &1 olv TGV Tap VP Oedv Tols é€pwTas kal TAS TapaddEous
THs dkpaoias pvboloylas kal TpavpaTa aUTOV KAl SECHA KAl YENOTAS Kal
ndyxas Sovielas Te €T kal ouumédola cupmiokds T ab kal Sdkpua kol AN
kal pax\odoas ndovds. 32.2  Kdlet pou Tov ITlooeld®d kal TOV Xopov TGOV
Stedbappévov v avTol, ™Y CApdiTplTny, THY CApuvpdvny, Thy CANOTIVY, TTV
Melavimmmy, Ty "Alkvovmy, Thv  Clomobomy, ™y Xwovmy, TaAS dANAS  TAS

% tpiot P retinet Stahlin : Tuow Welcker Marcovich.
19 Bergk : dhcpavspos P m*: dkavdpos m?
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puplas: €v als &Y kal TooavTals otoars €Tt Tob  Ilooeld®ros UGV
éoTevoxmpelto TA AN, 32.3 Kdlel pou kai TOv AmoMw: Polfds €oTv oUToS
Kal PdrTis ayros kal oOpPoudos dyabos: dAN ov TabTa 1N XTepommn Aéyel
ovde M Albovoa ovde 1 ’Apowwon ovde 1) ZevElmmm ovde 1) IIpoBom ovde 1
Mdpmnooa o0d¢ 1 YdLmoln: Addvn yap €éEéduye povn kal TOV PAVTLY Kal
v dbopdv. 32.4 AvTésS TE O Zeus €ml mAow MkéTw, O "matnp’ kad Uvuds
"avdpiv TE Bedv TE" TOoOUTOS TeEpL TA ddpodiola €EexOn, ws €mbupely pev
TAOOV, EKTANPOLV 6€ €ls mdoas Tnv émbuplav. EvemipmlaTto yolv yuvalkGv
ovx NTTor 7§ alydv 6 Ououltdr Tpdyos. 33.1

Kal cob, & “Ounpe, Tebadpaka Ta Tolijparta

N, kal Kvavénowr €m opplol veboe Kpoviwv:

auBpootar & dpa XalTal €mEPPWOAVTO AVAKTOS

KpaTos Am dfavdTolor péyar & éNéAEer Olupmov.
33.2 Yepvov dvamhdTTels, “Ounpe, TOV Ala Kol VeEUDLA TEPLATTELS AUTH
TETLUNUEVOY. AN\ éav émdeléns uovor, dvbpwme, TOV KeoTOV, €EeNéyxeTal
kKal O Zevs kal 1 koun katatoxveTdl. 33.3 Eis doov Sieilakev doelyelas O
Zevs €xelvos O PeT "AAkunvns TooavTas mMdumadioas vikTas; oUdE ydp al
VUKTES al €vvéa TGO dKONAOTw pakpal (amas &€ épmaly o Blos dkpaoiq
Bpaxls Tv), va &Y mMulv TOv dieflkakor omelpn Oedv. 33.4 Alds vioS
‘Hpak\fis, ALos ws dAnBds, O €k pakpds YEVVWIEVOS VUKTOS, TOUS HEV dONous
TOUS OWOEKA TONG TANALTTWPENOAUEVOS XpoVw, TAS O TevTHKovTa OeoTiov
Ouyatépas vukTl StadBelpas LG, HOLXOS OMod KAl  Vupddlos TOCOUTWV
vevopevos mapBévwr. Ovkovr dmelkdTws ol TotnTal "oxéTAov” TobTor ‘Kal
atovhoepyov' amokaloboly. Makpov & dv €in polxelas avTol mavTodamds Kal
maidwv  dinyetobar dbopds. 33.5 Ovde +yap ovde maldwy dméoxovTo oL Tap
vty Beol, O pév Tis “YAa, 0 &€ Yakivbou, O &€ Ilélotos, 0 &€ Xpuolmmou, O
6¢ Tavvpndovs €pavtes. 33.6 TovTous UUGOVY al yuVdlkeS TPOCKUVOUVTWY TOUS
feols, ToloUTOUS OE €Uxéobwr €lvar Tovs duvdpas ToUs €EauTdv, oUTw
owdpovas, W wow dpotol Tols Oedls TA {oa €lnlwkdTes: ToUTOUS €OLLOVTWY
oL Taldes VLAV O€Rely, va kal dvdpes <yevnoovTdl eikdva Topvelas €vapyi
Tous Beovs mapalappdvovtes. 33.7 AN oL pEV dppeveS AUTOLS TOV Be@v
lows poévoL dtToucL TepL TA ddpodlola

On\iTepar &€ Beal pévor aidol olkoL €kAoTm,
dnolv  “Opnpos, aidovpevar at  Beal dia  cepvdé™Ta  CAdpodiTny  1Selv
peporxevpévnr. 33.8 Al 8¢ dkolaoTalvovowy éumabécoTepor €v TR polxela
Sedepévat, 'Hos émt Tbwrd, 2elqun < émb ’Evduplovi, Nnpnis émi Alak
kal €ml IIn\el ©éTis, éml o€ ’laciovt AnpiTne kal €ml "Aduvidl PepédaTTa.
33.9 ’Adpoditn O €m TApeL kaTNOXULpEVT UeTHNOev éml  Kuwipar kal
‘Ayxlony €ynuer kat Paébovta €Noxa kal Tpa AdWVLO0S, €dLAovelkel &€ TN
BooymdL!! kal dmoSuodpevar 8Ld pRkov al Beal yupval mpooeLXov TG TOLUEWL,
NTLS avTOY 86EEL KANN.
34 1 100 81 kal ToUs dyovas €v Ppaxel TeEPLOBEVOWUEV Kal TAS
emTupplovs Tavtaol mavnyvpels kaTallvowpevr, “lobpid Te kal Népea kal
MbLa kai Ta ém Tovtols ’ONopmia. TTvbol pév olv 6 Spdkwr O ITVOLos

M aal R yhavkdmdu> suppl. Jackson ret. Marcovich
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fpnoketeTar kal TOoU Odews T mavyvpls kaTtayyéeTar ITvbia- ’lobpot &€
okUBalov TpoogémTuoer €éleewvor 1) OdhaTTa kal Melképtny  OSUpeTal  Ta
"loBpia: Nepéaor 86 d\o matdior ’Apx€popos KekNdevuTdl kal Tob matdlov O
émtddlos mpooayopeveTar Népea: IMoa & Vv Tddos éotiv, & Tavénves,
nuoxou  Ppuyds, kat Tob Ilélomos Tas xods, TA ONOumia, O Peldlov
obeTepileTar Zelvs. Mvothpia foav dpa, s €OLKeV, oL AyOVeS €Tl VeKPOLS
Stablovpevol, KOoTep KAl TA AoyLa, kal dednpevvtal dpdw. 34.2 "ANNG TA pev
émt "Aypa puoThpla  kalt 1A €v ‘ANpotvTt  ThHs  CATTIKAS  CAOvnol
TEPLWPLOTAL" aloXos 8¢ TON kooulkor ol Te dydves kal ol pallol ol Aloviow
EMLTENOUIEVOL, KAKODS €mveveunuévor Tov PBlov. 34.3 Albrvoos yap kaTeDelv
els “Awdou  yAxdpevos MyroeL Thv 080V, UmoXvelTar & alT® bpdoeLy,
[Tpdoupvos Tolvopa, ovk dpLodl: O 8€ PLofos ol KaANOS, dANA ALoviow KANOS®
kal ddpodiolos M M xdpts, 0 pLoBds, Ov ATeElTo Aldrucos Boulopévy & TGO
Bed yéyover 1 altnols, kal On vmoyvelTar mapéfewry avt®, €l dvalevor,
dpky ToTwodpevos Thv Uméoxeowr. 34.4 Mabov dmfpev: émavier albis: o
kaTalappdver Tov Ilpdouvpvor (étebunkel <ydp) ddoolovpevos TG €pacTf O
Albvuoos €m TO prnpelor Oppd kal maoynTid. K\ddov olv oukfis, ws éTuxev,
EKTEPLOV avdpelov poplov okevdleTar Tpomov €déleTal Te TEO KANAdw, TNV
UTTOOXEOLY EKTENOV TQ vekp®. 34.5 Ymopvnpa Tob mdbous TOUTOU HUGTLKOV
bal\ol  kata ToONels avioTavTtar  Aitoviow: el un  yap Atoviow  TORTTV
émolobvto  Kkal Upveor dopa aidololow, dvaidéoTata elpyaoT v, dnolv
‘HpdkletTos, ‘wiuTos &€  “Adns  kal  Aldrvoos,  OTewm  palvovtar - Kal
Apatlovow’, ob Sta THY pébny Tod oWpaTos, OS €ym olpal, TooodbTor 000V
Sta TNy émoveldioTor THS doelyelas LepodbavTiav.
351 ElkéTws dpa ol Tololde LpGY Beol dobhoL madOY yeyovdTes, A Kal
o TOV ENOTOY kalovpévowv TOV mapd Aakedaipoviols Sovlelov umeLoHAOev
Luyov  CATOMwv  CAdSuNTw  €v Pepdls, ‘Hpak\is €év  Zdpdeowr Opddin,
Aaopédovtt & €0nTeve Ilooelddv kal ‘AmOMNwY, kabdmep dxpelos OLKETTS,
Unoe €levbeplas ONmovbey duvnbels Tuxelry Tapd TOU TPOTEPOU SeCTOHTOU TOTE
kalt Ta INMov Telxn avwkodopunodtny TGO Ppuyl. 35.2 “Opnpos &€ v ‘Abnvav
ovk atoxUvetar mapadaively Méywr TG ’Oducoel "xpvoeov AOxvov éxouvoay’ év
Xepolv: Ty 8¢ CAdpodiTny dvéyvmper, olov dkélaoTor TU  Oepataividiov,
mapabelvar dépovoar TH ‘EXévyy TOv Sldpor TOL poLXol KATA TPOCWTOV, OTWS
avTov €ls owovolav UmaydynTtat. 35.3 Tlavdacols yap mpos ToUTOLS Kal
d\\ovs Tapumdovs dvBpuiols AaTpeboal Beovs LoTopel Mdé Tws ypddwy:

TA] HEV AnuiTne, TAR 86 kKA\UTOS "ApdLyunels,

TA 8¢ Tlooelddwy, TAR & dpyvpdToEos *AmTONwY

avdpl mapa vmTe ONTEVEPEV €ls €viauTov:

TA & OBpLpdbupos "Apns UTO TATPOS AVAYKNS,

Kal Ta €Tl TOUTOLS.
36 1 TovTols olv eikdTws €meTal ToUS EpmTLkOUS UP®OV Kal madnTikols
ToUTOUS Beovs dvBpwmomabels €k mavTos elodyeww Tpdmov. "Kal ydp Ony
kelvols BunTos Xpws'. Tekunpiot d€ “Opnpos pdla dkplpos, "Adpodltny €mi
TG  TpavpaTtt  Tapetodywy oL kal  péya  ldxovoav — aivToVy  TE  TOV
TOAEPLKOTATOY  "Apn VMO ToD ALOUNOOUS KATA TOU KEVEOVOS OUTACHEVOV
dunyovpevos. 36.2  Tlodépwr &€ kal Ty ’Abnvar umo Opritouv  Tpwbijval
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AMyelr val pny kat Tov "Adwvéa uvmo ‘Hpakléous ToEeubijvar “Opnpos Aéyel
kat Tov “Hhov [AvUyéav] Tlavdacols toTopel. "Hén &€ kat Ty “Hpav Trv
(uylav loTopel Umd ToD avtod ‘Hpakléouvs O alTds ovtos IHavdacols "év
MAp nNuaboevTl'. 2Zwoiflos d€ kal Tov ‘Hpakhéa mpos TOV ‘ImmokowvTldOV
KaTa TAS XELpos oUTacObivar Méyel. 36.3 EL &1 Tpalpata, kal dipaTta: oL ydp
{XOpes oL mownTikol €idexBéoTepoL Kal TOV alpdTwy, ofbls yap alpatos Lxwp
voelTat. "Avdykn Tolvuv Oeparmelas kal Tpodds mapelodyely alTols, v elow
€vdeels.36.4 Ao Tpdmelar kal pébar kal YEAWTES Kal ouvvouolal, OUK Av
ddpodlatols  xpwpévwr  abpum<ivols'? 008  maldomoloupévwy  0USE  piw
UTTVWooOVTWY, €L dbdratol kal drevdeels kal dynpw vmfpxov. 36.5 MeTélaBev
8¢ kal Tpamélns davbpwmivns mapda Tols AlBlodiy, dmavbpwmov d€ kal ABETPOU
avtos O Zevs mapd Avuvkdovt TG CApkdSL €O0TLOPHEVOS®  dAvbpwmTelwy  yolv
€vedopelTo capk®y ovx €kwv. Hyvoel yap 0 0eos ws dpa Avkdwy O ‘Apkds
0 €0TLATWP aUTOD TOV TAlda kaTachdEas Tov avTod (NUkTLpos dropa alTd)
mapabein opov TG Adl.

O~

371 Kakés ye 0 Zevs O pavtikds, O E€vios, O LkéoLos, O WELALXLOS,
Tavopdalos, O MPOCTPOTALOS: WAV &€ <« ddlkos, O dfecpos, O dVopos, O
avéolos, O damdavBpwmos, O PBlatos, O dBopevs, O pouxds, O €pmTikds. AN
TOTE pev My, dte ToodTos My, OTe dvbpwtos T, viv & HdN pou Sokodol kal
oL ptbor vplv yeynpakévatr. 37.2 Apdkwy O ZeuUs OUKETL, oU KUKVOS €0TLY, OUK
aeTos, ovk dvfpwmos €pwTilkos: ovx (mTaTtar Oeds, o TaLdepacTEL, 0V bLAEL,
ov PudleTal, kalToL TOMOAL KAl KaNdl KAl VOV €TL yuvdlkes kal Andas
eUTPemMéOTEPAL KAl  XEPEANS  dKPaLOTEpal, peLpdkia  O€  wpaldTepa  Kal
TOATLKOTEPA TOU Ppuylou Boukdlov. 37.3 TTob viv €kelvos O deTods; Tlob &€ O
kUkros; Ilob &€ alTos O Zevs; l'eynpake peTa ToL TTepoL: ov yap ONTOUL
HETAVOEL TOLS €PWTLKOLS OUdE TaldeveTal ocwdpovelv. ['vprvobTar &€ LPiv o
pobos: dmébaver 1 Anda, dmébaver O kikvos, amébaver O deTOS.
InTels oov TOVv Ala; un TOV ovpavdv, d\\a Tnv yiv molumpaypovet. 37.4 O
Kpis oot SinydoeTal, map @ kal TéBamtar: Ka\ipaxos év vuvois:

kal yap Tddov, O dva, o€lo

KpfiTes éTexkThvavTo.
TéOvnke vyap O Zevs (un Suododpel) ws AnNda, wS KUKVOS, WS AETOS, WS
AvbpmTos €PWTLKOS, WS SPAKOV.
381 "Hén &€ kal avTol daivovtar ol deloldaijpoves dkoVTES péV, Opws o
olv ouvlérTes TV TAdvmy THY Tepl Tols Oeols:

oV yap damo dpuds €lol malatddTou ovd Ao TETPNS,

aA\ "dvdpdr yévos elol”, pLkpov O€ UVOTEpOV Kal OpUeES OVTES €eLpebnoovTat
kal méTpatr. 38.2 Ayapépvova yotv Twa Ala €v Zmdpty Tipdobal ZTddulos
loTopel: davokhfis 8¢ ¢év "Epwowr fito”® Kalois “Ayapépvova Tov EXGrov
Baowhéa *Apylvvov vewr 'Adpoditns loTacbal €m "Apydww TGO €pwiévy. 38.3
"ApTeply 86 CApkddes CATAYXOREVTIV  KANOUPEVTV  TPOOTPETOVTAL, S dNaL
KaX\ipaxos ¢€v  Altiots. Kat KovduXiTis €v  Mnbopvn €Tépa  TeTipnTat
"Aptepts. "EoTu 8¢ kal Tloddypas dMns ‘ApTéuLdos év T Aakwviki lepdv,

12 Reinkens edd : avBpdmots P 1 dvbpimov Sylburg
3 Marcovich : 7ie P:% Leopardus: tdis Sylburg
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Gs dnot ZwoiPros. 38.4 Tlodépwr 8¢ Kexnrétos *Amdwros'® oldev dyalpa,
kat 'Ofodbdyov mdlv ‘AmOMNwros dAo  év "HMSL  Tipwpevov. EvTaifa
"Amopuiw Atl 6bovowry "HAetor ‘Popdior 66 "Amopview ‘Hpakiel kal TTupeT® &€
kal POBw OovoLy, OUS kAl AVTOVUS HETA TOV dpdl Tov ‘Hpakhéa €yypddouat.
385 ’E® &€ ’Apyelovs «al Adkwvaoc>: Adbpoditny TupBwpixov OpnokevovoLy
"Apyetot [kal Adkwveo], kal Xe OTLOa 6€ "ApTeply ZmapTLaTal o€Bouoty: €Tmel
TO BATTEWY XEAUTTEWY KAAOUOLV.

3911 Olet mobBev mapéyypamta TavTd ool kopilecbar Ta VP MUOV
mapaTifépeva; OUdE Tous oovS  Yrwpllely €olkas ouyypadels, ovS  €Yw
ndpTupas ém THY ofy dmoTiav ka\d, dféov yAelns, O Sellatol, TOV TdrTa
DGV dpiloTor SuTtws Plov éumeminkdTes'®. 39.2 OUxL pévTol Zebs dbakakpds €v
"ApyeL, TLHwpOS O  dAlos €v  Kimpw TeTipnobov; OUxL 8¢  “AdpodiTy
mepltBacol  pev  CApyelol, €Taipa  O€  CAbBnudaiol  kal  KaA\LTOYw  Olouvoly
2vpakovootot, M Nikavrdpos O momThs "kKaAAlylov ToOV' mou kékhnkev; 39.3
Aldvvoor &€ MON OLWTEH TOV XOLpoPdAav: 2LKUWVLOL TOUTOV TPOCKUVOUOLY €Tl
TOV ywaitkeiov TdEavTtes TOv Aldvuoor poplwy, €dopov aloxouvs TOV UBPEWS
oeBdalovtes dpxnyov. Toiolde pev avtols ol 6Oeol, ToLOde <B&> Kkal avToOL,
matlovtes €v Beots, palov o€ eumailovtes kal evuBpilovtes odblow avTols.
39.4 Kal méow Beltlovs AlyUmTiolL Kwpndov kal kaTd TONELS Td dAoya TOV
LPwr €TeTLUNKOTES MTep “EXAnres ToloUTous mpookuvolvTes Beols; Ta pev
vap €t kal Onpla, dAN' oU pouxtkd, dAN oU pdxAa, Tmapd ¢uoly O Onpevel
noovny ovde €v. OL &€ omolol, TL kal Xpn AEYEW €TL, ATOXPWVTWS AUTOV
Steamieypévwr; 39.5 AN olv ye AlyimTiol, ov viv 87 éurniobny, katd TAS
Bpnokelas TAS ObOV €okédavTal océPouval € aUTOVY ZunuiTal bdypov TOV
Ix0v, paddmy & (dA\os ovTos ixBio) ol T Eledavtivmy  olkolvTes,
‘OfvpuyxlTtar Tov depdvupor ThHs Xwpds avTOr Opolws (xOv, €T ye unv
‘HpakheomoXiTar ixvevpova, 2aitar & kat OnBalot mpdBaTov, AuvkomolNlTal OS¢
A\Ukov, KuvomoNlTar &€ kiva, Tov "Amy MeudiTar, Mevdnoiot Tov Tpdyov.
39.6 Ypels 8¢ ol mdvT dpeivous AlyumTiov (Okvd 8¢ elmely xelpova), oL ToUS
AlyvmTious oonuépal yeAOVTES oU Taveohe, Omolol TLves Kal TepL Ta Aoy
{Pa; Oegoalol PEV VPOV TOUS TEAAPYOUS TETLPNKAOL Ol Thv ouvnbeirav,
OnBalot &€ Tas yalds dia TNV ‘Hpakléouvs vyéveow. T &€ mdlv OeTTalol;
Mipunkas toTopotvtal céBely, €mel TOv Ala pepadnikacty OpolwbévTa PUpUNKL
T KMTopos Ouyatpt Evpupedoton puryfrar kal Mupudova yevvijoar: 39.7
TToMépwr 8¢ Tous daudl ™Y Tpwdda KkKaATOLKOUVTAS LOTOPEL TOUS ETLYXWPLOUS
pHUS olUs opivbous kaloboly, OTL TAS VELPAS TGOV Tolepiov OLéTpwyov TOV
TOEwr: kal Zplvbov "AméNwva amo TOr puov  39.8 ékelvov émednpioav.
‘Hpak\eidns &€ €év Kriloeow tepdv mept Thv ‘Axapvaviav énolv, €va TO
"AKTLOV €0TLY dkpwThplov kal ToU "AmOMwros Tob ‘AkTiou TO Lepdv, Tdls
putats  mpobvechHar Povv. 39.9 Ovde piny Zaplwy €k\joopatr (mpoBaTov, ©S
dnoww  Evdoplwr, céBovol  Zdupiol) o0dé  ye TV Thnv  Powlkny  Zlpwv
KATOLKOUVTOV, OV Ol HEV TAS TepLoTepds, ol & Tovs ix00s olTw oéBouot
TepLTTOS 0s "HAetor Tov Ala.

¥ Atovioou Bergk Marcovich
1> ¢umeminkdTas Stahlin Marcovich : lacunam suspicatur Wilamowitz
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40.1 Elev & émeldn ol 0Oeol, ols OpnokeleTe, avbis émokédachal pot
Sokel €l dvtws elev  Sdalpoves, Sevtépq  TaUTY, S  UuEls  daTé,
EykaTtaleyopevor Tdel. EiL yap olv Salpoves, AMyxvor Te kal piapoi. 40.2
"EoTl pév €dbevpelv kal dvadavdor olTw kaTa TONeLs Salpovas €mxwplovs
TLUNY  émdpemopérvovs,  mapa  Kubviols  Mevédnuov, mapa  Tnuiols
KaMioTaydépav, mapa Anilots "Aviov, mapa Adkwoww ‘AcTtpdfakov. TiudTal
8 TIs kat dainpol kata mpOpvav Tpws: kal 1N Iuvbla ouvvéTae Oley
[MaTatebowr *AvdpokpdTel kal AnpokpdTel kal Kuklalw kal Aelkwvt TOV
Mndik®v  dkpaldvtor dyover. 41 1 "EoTt kal dAovs TApTOMOUS ouVLdely
dailpovas T@ ye kAl OULKpOV OLabpely Suvapévw:

TpLS yap pipLol etowy éml xBovl mouvAuBoTelpn

daipoves dbdvaToL, GUNAKES PeEPOTTLWY AVOPWTWL.
41.2 Tives elolv ol dllakes, & BowdTie, un ¢bovéons Myew. "H SfHlov s
oUToL kal oL ToUTwy €mTiudTepol, ol peydlol Saipoves, O ‘AmONwY, 1
"Aptepts, N ANTY, N Anuntne, n Koépn, o IMholTtwv, 0 ‘Hpak\fis, avTos O
Zevs. AN\ ovk dmodpaval Muds duldtTovoly, 'Ackpdle, WN apapTdvely &€
lows, oL dapapTidr OJfiTa ov memelpapévol. Evtatba 81 TO TapOLULOOES
emaddéyEacar appdTTeL

mathp'® dvovbémnTos! maida voubeTel.

41.3El & dpa kal elol dpUNakes ovTol, ovk e€lvola TH mpOs ULpds mepLmadels,
ThHs O€ Uuedamis dmwlelas €xoOpevol, KONdKwy OSlkny €yxplpmtovTtat TG Blw,
Selealopevol  kamv®.  AvTtol  mouv  €fopoloyotvTatr ol Salpoves TV
yaoTpLipapylary ™y avtov,

MoLBfis Te kvions Te TO ydp AAXOUEV YEPAS TUELS,
Myovtes. 414 Tiva & av dwviy d\n, el dwvny AdBoiev AlyumTiwy 6eot,
ota allovpol kal yalal, mporoovTalr T THY Opnplkiy Te kal ToMTLKAY, TAS
kvions Te kal OpapTuTikis GlAny; Tololde pévToL Tap LPIv ol Te dalpoves
kal ol Oeol kal €l Twes mMuibeor omep mMulovol kKEKANYTAL® OUOE YdAp 0OVDE
OVopdTOV Ly mevia mpos Tas THS doePelas ouvbécels.

3.421 dépe 81 olv kal ToOTO TPooHAPEY, ws dmdvBpwmol Kol HLoAvOpmTOL
Saipoves elev Lpav ol Beol kal olxl pévov émyaipovtes TH dpevophapeiq
TOV Avlpwmoy, TPoS O€ KAl drBpwTOKTOVIAS dTOAAUOVTES® VUVL HEV TAS €V
oTadlols €vémlovs  dLhovikias, vuvl  8€  TAS €V TOMéPOLS  avapiBpovs
b oTiplas  ddopupas odlow ndoviys moptlopevol, Omws OTL UAALOTA €XOLEV
avBpwmelnv dvédny éudopetabar ddvwv: 1dn 66 kaTd TONELS kal €Ovr, olovel
\oLpol emokpavTes, amovdas dmnTnoar dvnuépovs. 42.2 ’AploTopévns yolv
0 Meoonpios 7@ ’l6opnTtn Al TpLakooiovs dméodaler, TooalTAS OROU Kal
TolaiTas  Kalepelv  oldpevos ékatéopBas: €év ols kal Oedmopmos v
Aakedatpoviov Bactlels, Lepelov eUyeVEs.

42.3 Tavpor 8¢ TO €6vos, ol mepl THv Tavpikny Xeppdrnoov KATOLKODVTES, OUS
av Tov Evwr map auvTols € wol, TOUTwY 8N TOV kaTd Od\aTTav EmTalkoTwy,
avtika pdha T Tavpkl katablovoww ‘ApTéudl: TavTas ocou Tas Ouolas

\

Evpimidns ém  oknuils Tpaywdel. 42.4 Moévipos 8 LoTopelt év TR Tov

18 post vouBeTet trasposuit Marcovich
17 qwoveétnTa Wilamowitz
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Oavpaciov 2uvvayoyl €év IIéX\ Ths OetTallas ’Axaiov dvbpwmor TInkel kal
Xelpovt kaTtablecbar- 425 Avktiovs vyap (Kenrov & é€Bvos elolv  olTol)
"AvTikAeldns év NooTols dmodaiveTar dvbpumovs dmooddTTewy TG All, Kal
AeoBlovs  Atoviow Ty ogolar mpoodyewv Ouolar Awocidas Aéyelr 42.6
dukaels &€ (008¢ yap avTovs Tapamépdopal) TouTous ITuBok s €év  TplTw
ITept opovotas TH Tavpomohw ’ApTéuLdL dvBpwmor OMOKauTeElY LoTopel. 42.7
‘Epexbevs &€ O °’ATTIKOS kal Mdpios 0 ‘Popalos Tas avTdv €6uvodTny
Buyatépas: v O pév T PepeddTTn, WS  Anudpatos €V mpwyTh
Tpaywdovpévov, 6 & Tols ’AmoTpomalols, 6 Mdplos, ws Awpdbeos €év TH
TetdpTn lTalk®r toTopel. 42.8 duldvpwmol ye €k ToUTwy kaTadaivovTar ol
dalpoves: mhs O ovx Oclol draldoyws ol Oeloldaipoves; Ol pév owTihpes
evdnuovperoL, ol d€ ocwTnplar aiTovpevol mapa TOV EMPBolAwY ocwTnplas.
KaMiepely yotv Tomdlovtes avTols odds avTous AeANOaoLy dmoohdTTOVTES
dvbpuymovs. 42.9 00 yap olv mapd TOv TOmOV lepelov ylveTar 6 ddvos, ovd el
ApTEULOL TLS kal ALl €év lep®d Offer xwply pdlov i opyfQ kai dLhapyvplq,
daaots opotots Satlpooty, €m Pwpols 1 €v 0dols dmooddTTol TOV dVBpwov,
lepov lepelov émonuicas'®, @& dbvos éoTl kal dudpokTacia 1 TolavT
Buota.
431 T{ 814 olv, O codwyTatol TOV d\wv (wv dvbpwmol, Td pév Onpla
TEPLHEVYOUEY TA AVAIEPA, KAV TOU TEPLTUXWUEY dpKep 1) AéOovTL, €KTPeTOUEeDA,

ws & 0Te Tis Te SpdkovTa Bwy TANVOpoOS ATECTTN

ovpeos €v Proons, uvmd Te TPOLoS EXNaBe yula,

a T avexwpnoev:
daipovas e OAeBplous kal dAtTnplovs €mBollovs Te Kal WPLOAVOPWOTOUS Kal
A\upedvas  OvTas — mpodloBOpevoL  Kal  OUVLEVTES  OUK  EKTpEémecBe  oudE
armootpédeode; 43.2 Tt & dv kal dinbevoatev ot  kakol, T Tva av
odefoater; AvUTika yolv éxm ool BelTlova, TOV UUESATOV ToUTwY OEV, TGOV
Satpovor, €émdetEar Tov dvfpwmov, ToL 'ATONMWYOS TOU pavTikod Tov Kdpov
kat Tov 2okwva. 43.3 PuAodwpos vpdr O Polfos, dAN ol dLAdvBpwmTos.
ITpotdwke TOVv Kpotoov ToOv dldov kalt ToU pLoBol €khabopevos (ovTw
dLAGSoros ) dvfyaye Tov Kpoioov Sid Tod “Alvos ém Thv mupdr. OUTtw
dlobvtes ol Salpoves odnyotow eis TO mhp. 43.4 AN, O dLAavBpuTdTEPE
kal d\nPéoTtepe TOU AmONwvos dvBpwme, TOV €Tl TAS TUPAS OLKTELPOV
Sedepévor, kal ol pér, & 2o wv, pdvtevoar T di\ifetav, obv &, & Kdpe,
ké\evoov dmooBecOfivat THY Tupdy. Zwdpdvnoor UoTator yobv, & Kpoloe, TG
mdbel peTapadbwr: dxdploTés €0Ty OV TPOOKUVELS, Aapfdrel Tov pLofov kal
petd TO xpuolov PevdeTtar mAlw. "Télos Gpa® obx 6 Salpwyr, AL O
avbpwmos oot Méyel. O Nofda pavteetar XOAwv: TOUTOV €UPOELS dANnOi
wévov, & BdpBape, Tov xpnopév-2' TobTov ém TAs mupds Sokipdoels.
44 1 “Obev émelol pou Bavpdleww Tiol moTe davtaciats dmaxfévTtes ot
TPpOTOL  TMETAAVNUEVOL  OeLatdatpoviar  dvbpwmols  KaATnyyeLAav,  dalpovas

8 P retinui : tepor del Wilamowitz Stahlin Marcovich : <t > tepelov Marcovich : tepetov del
Potter

9 Marcovich : pthédoEos P : ptadoEos Toup Stahlin

2 4pa P:8pa P1
2 ypnopwdér Marcovich
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d\tnplovs vopobeTobvtes oéBely, elte Popwrels ékelvos N elte Mépols elTe
d\\os  TLS, ol vens kdl Bwpols dréoTnoar auTols, Tpos o€ kal Buolas
TapacThoal mp@dToL pepvbevvTat. 44.2 Kal yap 6n kal katd XpOvous UOTEPOV
dvémhaTTov Beols, ols mpookuvolev. 'Apélel TOv “EpwTa  TobTOV €V TOlS
mpeoPuTtdTols TOV Oedv elvar Aeydpevor €ETipa mpdTepor ovdE €ls Tpw 1)
Xdppov peLpdklor TL €Xely kal Popov dpvoachar €v “Axadnuiq XapltoTnpLov
EMLTENOVS Yevopévns émbuplas: kal ThHs wvéoou Tnv doélyetav “EpwTa
KekAkaot, BeotmolotvTes dkohaoTov émbuplav. 44.3 ’Abnvdiol &€ 0U8€ TOV
Mava tdecav doTis My, mpiv | Gmmidny eimelv avtols. Eikétos dpa dpxiv
mobev 7 Setotdarpovia Aapodoa kakias dvonTou yéyove TNYR €lTa 8¢ A
avakomeloa, dAN €ls €midoowr €éNdoloa kal TONT 81 pueloa, ONULOUPYOS
TOMOV kabloTaTal Satpévwy, €katoppas Blovoa kal TavNyUpeLS €ETLTEAODOA
Kal dyd\paTa dvioTaoa Kal
VEWS dvolkodopotod, 44.4 Tovs SN0V ydap OUBE TOUTOUS OLWTNOOMAL, TTPOS O€
kal — avTovs  €EeléyEwrens pev  evdnpws  ovopalopérvovs,  Tddpous &€
YEVOPEVOUS [TOUTEDTL TOUS Tddous VenS ETLKEKANUEVOUT). ‘YpeElS &€ dANA KaAv
Vv Seloldatpovias ékhdfecbe, Tous TAdbOUS TLHAV AlOYXUVOREVOL.
451 Ev T® vep ThHs CABnvas €év Aaplon €év T dkpomOleL Tddos €oTiv
‘AxpLotov, "Abfiunowr 8¢ év dkpomolel Kékpotos, Gs oénow ’Avtioxos év T
évdtw TOV ‘loToptdr. Tl ©€ ’EpuxBovios; Ouxt €év 1) vew Ths Ilolddos
keknidevTat; Ippdpados™ 8¢ 6 EvpdAmou kai Aaelpas obxl €v TG mepLPOAw
ToUu ’Elevowiov ToU UMO Ti dkpomolel; Al 6€ Keleol OuyaTtépes ovxl €v
Exevolvt  TeTddaTtar; 452 TU ool kataléyn Tas YmepPopéwy yuvdikas;
Ymepdxn kal Aaodikn kékAnobov, év 1@ 'ApTeploly év Anlw kekndevabov, TO
8¢ ¢v T® ’AméMowvos Tob Aniiov éoTiv lepd. Aedvdpios 8¢ Khéoxor® év
MuTw TEBdPOaL €v TG Awdvpaiw énoiv. 45.3 ’Evtatba Ths Ae€uvkodplvns TO
punuetov ovk d€lov mapeldety €mopévovs Zrivwrl TG Muvdilo, 1| év TGO Lepd
TS ’ApTépLdos €v Mayvnolq kekndevuTal, ovde PNy Tov €v Tehpood Bwpov
To0  CAmOMwros:  pvfjpa  elvar  kal  Tobtov  TeAplocéws  ToD  LAvTEwS
toTopovoLr. 45.4 TlTokepalos &€ O ToL ’Aynodpxov €v TGO a ' TOV TepL TOV
duLhomdTopa év Tlddw Myel év 1) TAs "Adpoditns tepd Kwilpav Te kal Tovs
Kwipou  dmoydvovs kekndevobat. 455 °ANa  yap €moérTL  poL  TOUS
TPOCKUVOUPEVOUS UPLY Tddous

€Uol peEv ovd O mas Av dpkéan XpPOvos:
VUGS &€ €l un umeloépxeTal TIS atoxivn TOV TOMLOPEVWY, VEKPOL dpd TENEOV
OVTES VEKPOLS OVTWS TETLOTEVKOTES TeEPLEPXETDE"

a Sewhol, T kakov TESe TAOXETE; VUKTL PEV VPOV

ellaTar kedpalal.

4.46.1 El & €Tt mpos ToUTols dépwr LUV Ta dydApaTtd avTd €TMLOKOTELY
mapabeiny, €movTes ws dAnBOs Afjpov evprjoeTe TNV ouvnbeLay, "€pya XeELpOV
Avdpumwy’ draiobnta mpooTpemépevol. 46.2 Tldlar pév odv ol 2kvbar TOV
akwdkny, ot "Apafes Tov ABov, ol Ilépoar TOV TOTAPOV TPOCEKUVOUY, Kal
TOV dNov davfpdmor ol €Tt malatdTepol EVNa dplovTo TepLbarh kal klovas

2{upapos P :Topapos Eusebius
2 Miiller edd : K\éapyov P Eusebius Cyrillus
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loTwr €k NMbOwv' a 81 kal Ebéava mpoonyopeleTo Std TO dmeféobal TAS UVANS.
46.3 "Apélel év ’lkdpy TAS CApTépLdos TO dyalpa EVlov AV ok elpyacpévov,
kat ThHs Kibaipovias “Hpas €év Oeomelq mpépvor €EKKEKOPPEVOV: KAl TO TRAS
Yapias “Hpas, ®Gs énoww *AéONos, mpdTepor pev v oavis, VoTepor 8¢ éml
[Tpok\éovs dpxovTos

avdpLavToeLdES €yéveTo. Emel 8¢ dvBpuimols dmelkovileobat

Ta Ebava TpEaTo, BpéTn TNHY €k BpoTOV émwvuplav ékapmwoaTo. 46.4 Ev ‘Pdun
8¢ TO malatov 86pu dnol yeyovévar Tou "Apews TO Ebavor Oldppwr O
ouyypadevs, OUVBET TOV TEXVLTOV €TL TNV €UTPOCWTOV TAUTNV KAKOTeEXViay
opunkéTwr. ’Emeldn 8¢ fvbnoev 1 Téxvrn, nUEncev 1 mAdvm.

47.1 ‘Os pév olv Tous AMOous kal Ta EVMa kol owe dVTL ddvar THr UANY
dyd\paTa avopelkela ETTOLOAVTO, ots empopddleTe €VoEPeLay
ouvkobavTolvTeS TNV dAnfetav, MON pev avtobev BHlov: ol pny d\\a  kal
dmodeiews moofis €mdeopérov Tod TOHTOL OV TapartnTéov. 47.2 Tov pév olv
‘Olvpmiaot  Ala  kat ™y ’Avnot  Tlodudda €k xpuool Kal ENébavTos
katackevdoar Peldlav mavTl mouv cadést TO 8¢ €év Zdpw TAs “Hpas Edavov
2L 7O Evkieldov memolfiofar 'ONOpmLxos €V Zaplakols LoTopel. 47.3 M
olv ApdLpdieTe, €l TOV Zepvidr CAORYMoL  kalouvpévor Oedr TAS pév Sto
2kOTas  €moinoer €k TOD KAMOUMEVOU AUXVEwS ABou, Kdlws &€ Thv péony
avtaiv®: loTopolvta €xw oot TTodépwva Setkvivar €v TR Tetdptn ToOv TIpds
Tlpatov: 47.4 punde Ta €v Ilatdpors ThAs Avklas dyd\paTta AL0s Kal
"ATOMwros €l> Peldlas TANY E€keElva TA dydA\paTta kabdmep Tous AéovTds
Tols obUv avTols drvakelpévovs elpyaoTal: el &€, s daol Twes, Bpudélos Av
TEXVT, 0V Otadépopdl: €xeLs kal TovTOV dyalpaToupydv: 47.5 omoéTepor avToly
BovleL émiypade. Kal unv Teleolou Tov ’Abnvaiov, us dénot dLhdxopos, €pyov
elolv  dyd\pata  évvearnixn llooeldovos kat  CApditpiTns  €v THre
TPOOKUVOUPEVA. ANUNTPLOS Ydp €V OeuTépw TOV “Apyolk®dr Tou €év Tilpuvbl
s “Hpas Eodvouv kal Tnv UAnv &yxvmy kal Tov mounThy “Apyov dvaypddel.
476 TloMoL & dv Tdxa Tmov Oavpdoeiav, et pdbBoev TO TlaAhddlov TO
SlomeTes kalovpevov, O Atopndns kal ‘O8uoccevs LoTopolvTal peEv Lbeléabal
amo  ’IMov, TmapakaTabéobar 6  AnpoddvTi, €k TOV  Ilélomos  OOTOV
kaTeokevdobat, kabdmep Tov ‘ONOpmiov €E dMwv ooToOv ’lvdikold 6nplov. Kat
&N ToOv LoTopotvTa Aloviolor €V T@H TERTTE pépel ToL Kiklou maploTnt.
47. T AmeA\ds &€ év Tols Aeldbikols SUo dnol yeyovévar Ta Ilal\ddia, dpdw
& UM avbpumov Sednuiovpyfobat. AN OTws pndels UTONABY kAl TaLTA pe
ayvolq mapetkévat, mapabnioopar Tob MopUxou Atovivoov TO dyalpa “A6nvnol
veyovévar pév €k Tod deldTa kaloupévou AOov, €pyor 8¢ elvar Xikwvos ToD
Evmaldpov, os dnot Tlodépwr €v T €moTol).47.8 ’Eyevécny &€ kal d\w
Twe &lo KpnTikeo olpal dvdpiavtomolw (XkUMLs kal Almowos wvopaléotny):
TOUTW &€ Ta €v "Apyel Tolv ALOOKOUPOLY dydALATA KATECKEVATATNY KAl TOV
év TipwbOL ‘Hpakiéovs dvdptdvta kati TO ThHs Mouvvuxias ‘ApTépidos Edavov
€V 2LKUGOVL.

48 1 Kat T mepl Tabta Siatpifw, €EOv avTOv TOV peyalodalpova UiV
emdetéal doTis N, Ov &N kaT éEEoxny TPOS TAVTwY OePacuod katnELwpérov

24 arév Marcovich
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aKoVOPEV,  TOUTOV — dxeLpomoinTov — €elmely  TeToluNkaowy, Tov  AlyOmTiov
Ydpamv; 482 Ol peév ydp avTOV LOTOPOUOLY XAPLOTHPLOV UTTO  ZLVWOTEWY
[TTokepaty TO DPLAadérbw TG Alyvntiov mepddbivar  Pactiel, 0s  Apd
TPUXOUEVOUS alTovs am  AlyimTov petameppapévovs ottov [0 TITolepatoo]
dvekTroaTo, elvar 8¢ TO Ebdavor TobTo dyalpa IMovTwros: s, SeEdpevos TOV
avdpLdvTa, kabidpuvoev éml THs dkpas, MV viv ‘PakdTv kalodoly, €vba kal TO
LepOV TETIUNTAL TOU 2apdmidos, YELTVL@ &€ TOls TOmOLS TO Ywplov. BAioTixny
8¢ ™Y malakida TeAevTRoacar év KavwBy petayayov o IlTolepdios éBalsev
IO TOV TpodednAwpéror onkér. 48.3 "AMor 8¢ daot TlovTikov elvar BpéTas
Tov  2dpamy, pethixfar & els AleEdvSpelav  peTa  TLPAS  TAVTYUPLKAS.
loidwpos poévos mapa Zelevkéwy TOV TPOS 'AvTioxela TO dyalpa peTaxdfival
Nével, €v oLTOdelq kal avuTOV yevopévov kai UTO IITolepalov SaTpadévTov.
48.4 AN O ye CAOModwpos O TOU 2dvdwvos dpyxatlewv TOV  Zdpatiy
BovknPels ovk old Omws Teplémecey, €NéyEas alTOV dyalpa elvar yevnTov:
2éowoTply oénoL Tov AlyumTiov Pactléa, Ta TmAEloTa TOV map  “ENnol
TapacTnodpevor €0y, émaveNdovTa eis AlyvmTov €mayayécbar TexviTAS
tkavots: 485 Tov otv "Octply  TOV TpomdTopa TOV auTol  Sardaldfjvat
€KENEVTEV aUTOS TONUTENDS, KaTaokevdlel & avTov Bplafls 6 Snuiovpyds,
ovx O ’Abnvdaios, d\os &€ TS Opdvupos ékelvw TG BpudEdlt O0s UM
kaTakéxpnTal els Snmuiovpylar wikth kal moikidn. Plvmpa ydap xpuood Ty
avTt® KAl dpyUpou XAAkoD Te kal oOLdNpouv Kal poA(Bdou, Tpos O  Kal
kaoolTépou, MOwr & Alyvmriov évédel ovde els, camdeipov kal aipatiTov
OpavopaTa opapdydov Te, dMA kal Tomaliov. 48.6 Aedvas olv Ta mAvTa Kal
dvapi€as éxpwoe kudvey, ol 81 Xdpwy peddvtepor TO XpOua Tod dydApaTos,
kat T® €k ThAs ’'Ociptdos kal Tob "Amios kndelas UTONENELUPEVW BAPILAKW
dupdoas Ta mwdvta Siémhacer TOV Xdpamyc ol kal Tovvopa alviTTeTar THv
Kolvoviav TAS kNodelas kal TNY €k ThHS Tadis dnpiovpylav, cuvbeTov amd Te
‘OcipLdos kal "Amios yevopevor ’Oclpatts.
491 Kawov &€ d\ov év AlyimTe, ONlyou Selv kal map “EXnoi, ceBacplws
Tebelakey Beov O Paolevs O ‘Popalwr Tov €pdpevov wpatdTaTtor adddpa
vevopevor, ‘AvTtivoov, Ov driépwoer oUTws oS [avvpnidny o Zevs: ov yap
Ko\VeTal  padlws €émbupla ¢oBov ok  €xovoar kAl VUKTAS LEpAS TAS
"AvTivéou Tpookuvolowy dvbpwmmol viv, ds aloxpds NToTaTo O ouraypuTVIOoAS
€épacts. 49.2 Ti pou Beov kaTaléyels TOv moprelq TeTLunpévov; TL O€ Kal
0s uvov Bpnretobar mpooéTaas; T 8¢ kal TO kdA\oS aiToL Suinyq; aloxpoév
€o0TL TO KAMNOS UBpel pepapappévor. Mn Tupavvions, avbpote, ToD kAA\OUS
unde  évuBplons dvbolvTt TO Vvéw: THenoov aldTd kabapdy, (va N kaldv.
Baollevs Tob kdA\ous yevou, UM TUpAVVOS® €NeVBEpPOV  PEWAT®' TOTE OOV
YYoplow TO KAMoS, 0Te kabapar TeTNpnkas TNV €lkova: TOTE TPOOKUVOW TO
KAANOS, OTe dAnOvov dpxéTumov €oTt TOVv ka\dv. 49.3 "Hon 6¢ Tddos €oTl
ToU épwpévov, vews €oTwv AvTvdov kal mOMS: kabdmep &€, olpar, ol vaol,
oUTw &€ kal ot Tddor OavpdlovTal, TUpapides Kal Pavowlela kail Aapvpirdot,
dAAOL vaol TOV vekpdv, oS €ékelvol TddoL TOV Oedv.
501 Awddokalov 8¢ vply mapabioopat THY mpodfTLY ZiBullav

ov Pevdots PolBou xpnopnyopov, OV Te pdTALOL

dvbpwmoL Bedv elmov, émedeloavto &¢ pdrTLY,
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aA\a Beol peydloLo, TOV 0U XE€peES €mhacay dvdpiV
eldWAoLs dhdlots AtboEéaTolaly GpoLov.
50.2 AvTn pévToL €pelmia TOUS VeEwS Tpooayopelel, Tov pev Ths ’Edecias
"ApTépLdos "xdopaol kal oelopols’ katamodnoecbal mpounriovoa oUTwS,
umTia & olpwéel "Edecos khaiovoa map OxOais
kal vnov {nToloa TOV OUKETL ValeTAOVTA
50.3 Tov &€ ’lowdos kal Zapdmidos €v AlyumTw katevexOnoeobal dnol kal
épmpnobnoecha-
’lot, Bea TpiTdAawva, pévels émi yxevpata Nellov
polvn, pawvas dvavdos €mi Papdbolrs *AxépovTos,
elta vmopdca-
kal ov, xdpamt A6Bovs dpyovs €mikelpeve TTONOUS,
KELoaL TTOPA PEyLoTOV €V AlyUmTw TpLTalaivy.
50.4 20 8¢ daA\' el pn mpodNTLOOS ETAKOVELS, TOU Ye GOV dKOVTOV GLAOTOHDOU,
70U ’Edeciov ‘Hpakeltouv, Tnv davaicbnolar oveldilovTtos Tols dydApact: "kal
TOlS dydA\LaoL TOUTEOLOLY €UXOVTAL, OKOLov €l Tis dopols Aeaxnrevolto’. 50.5
"H vydp obxl Tepatwdels ol ABOous mpooTpemdpevoL, €lTa PEVTOL Kal Tpd TOV
TUAQV LOTAVTES auToUS ws €vepyels; ‘Eppfjy mpookuvolow ws Beov kal Tov
‘Ayutéa  Bupwpov  LoTdvTtes. EU yap  ws  dvaiobniTous  uBpilovowv, Tl
mpookuvotoly  ws Beols; EL 8¢ aloBnoems avtovs peTéxew olovtai, Tl
ToUTOUS LoTdol Bupwpovs; 511 ‘Puwpaior &€ Ta péyioTta katopbdparta TH Toxn
avaTibévTes kal TavTNY peyloTny olopevol Bedv, d€povTes €ls TOV KOTPGOVA
avétnkav avtny, dtov vewr Tov ddedpiva velpavtes TR OeQ.
51.2 AN yap avatoTe AMbw kal EVAw kal Xxpuoiw TAovolep ovf OTLODY
pélel, ov kvioms, obx dlpaTtos, oV kamvod, @ Of TLLWperol kal TudOpLevol
EKpelalvovTal: dAN' oUd€  Tiufls, olX UPpews: Ta &€ kAl TaAvTOS €0TLY
atipdTepa Loov, Ta dydipata. 51.3 Kal omws ye Tebelactar Ta dvaicbnTa,
amopely  €melol POl KAl KATEANEELY TOUS TAAVWIEVOUS THS dvolas oS
Sethatovs: €l yap kal Twa TOV {Oov oUxL TdoaS €XeEL TAS AlobnoeLs, MOTeEp
€v\al  Kal kdumar  kal 0ca  dla THAS TPWTNS YeVéoews €vBLs  avdmmpa
dbalveTat, kabdmep ol omdlakes kal N puyaid, Ny ¢énow o Nikavdpos "TudAAv
Te opepdviy Te" 514 d\\d ye dueivovs elol TOV Eodvwy TOUTWV KAl TOV
AyalLdTOV TENEOV OVTWY KodOV: €xovoly yap alcbnoww plav yé Twa, dépe
€LTELY AKOUOTLKNY § ATTLKNY T THV dvaloyoboav TH oodprioer 1| T yeloel
Ta O€ OUBE |LAS aloBnoews PeTEXEL, TA dydApaTta. 51.5 TloAAa &€ €éoTL TGOV
(owr, bdoa ovdE Opacwy €xel olTe dkonw olTe pfy dwvhy, olov kal TO TOV
O0Tpéwy Yévos, dNA (R ve kal av€eTal, mPOS € kal TH CEAVY CULTAOXEL
Ta O€ dydApaTta dpyd, dmpakTad, dvaliobnTa, mpoodelTal Kal TpookadnlobTal
Kal TPOOTIYVUTAL, YWVEVETAL, plvaTtal, mpletar, meplEéeTtal, y\ideTar. 51.6
Kodnr pev 8n ydalav dewkilovowv ol dyapatormoiol, ThHs olkelas €ELoTdvTeES
bvoews, VMO TAS TEXVNS TPOOKUVELY dramelBorTes: TmMpooKuvoloy &€ ol
feomolol o0 Beovs kal Salpovas katd ye ailoBnow THY €Ny, yiy O€ Kal
TéXYMY, Ta dyd\pata Omep €oTiv. "EoTwv yap S dAnfds TO dyalpa VAN
veKpa TeEXVITOU Xelpl pepopdbopévn MUy &€ ovx UANS alobntis alobnTtov,
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vonTov 8¢ TO dyalpd éotww. Nontév, obk alo®ntév éoti [T0 dyalpal® 6 6€ds,
0 povos OvTws 0Oeds.

52.1 Kat &1 épmalv év avTdls Tou TdlS TePLOTACECLY Ol OeLoLdal|loves, ol
TOV ANOwv mpookuvnTal, €pyw pabdvtes dvalcbntov VAny pr oéPelv, avTis
NTTOPEVOL THS Xpelas amoluvTar Umo  delowdaitpovias: kaTtadpovolvtes &
Opws  TOV  dyaludtwv, daivecBar 66  un  BouvAdpevor  avTOY  OAWS
meptdpovolrtes, EXéyxovTal UM alTOv TOv Bedv, ols O TA dyd\pata
emmednuioTat. 52.2  Aitoviolos pev yap O TUpavvos O VenTepos BolpdTiov TO
xploeov  TepLeNOEVos  Tob  ALos  €év 2ikella  mpooé€Tafev  auTh  €peoiv
mepLTeOfvaL, Xaplévtws énoas TobTo dpewvor elvar Tod Xpuoiov, kal 0épovs
KoubOTEPOVY  Kal  kpvous  dleewdTepov. 52.3 ’Avtioxos &€ 0  Kuliknvos
ATOPOVHEVOS XPNUATWY TOU ALOS TO dydApd TO XPUoOUV, TEVTEKALdEKA TMXOV
TO péyebos ov, mpooéTafe xwretoal kal THS dANS TAS dATLLOTEPAS UANS
dyo\pa mTapamTAfoLlor €ékelvw TETANOLS KEXPUOwPEVOY drabelval mdiv. 52.4 Al
8¢ xeMdOVes kal TOV Opréwr Ta TAELOTA KaATEEEPOOLV AVTOV TOV AYANLATOV
elomeTopeva, ovdEr  dpovTioavta olTe ‘Olvpmiov Awos ovte ’Emdavplov
Acknmiob o8¢ i Afnvas TloldSos 7 Zapdmdos Alyvmriov: Tap v
oVdE aUTOV TNV dvaictnolav TOV dya\pdTwv €kpavfdveTte. 55.5 AN elol
HEV KkakoDpyol Tives T mMoMépLoL €mibépevol, ol OL' aloxpoképdeLav €dwoav Td
lepd kal Ta avabmpaTta €ocvAnocar 1 KAl avTad €xwvevoav Ta dydipata. 55.6
Kat el Kapplons Tis 1 Adapelos 1 dAOS HALVOPEVOS TOLAUTA  dATTA
émexelpnoer kal €l TOv Aly0mTIOV TIS ATMEKTEWEY ATV, YEND peEV OTL TOV
Beov dmékTELVEY AVTOV, AYAVAKTD OE €l KEPOOUS YAPLY ETATUUENEL.

53.1 Ekov olv ékMjoopal TL THoSe TAS kakovpyias, mieovekias épya, ovxi
8¢ ddpaveias TOV €ldWAwY €leyxor vopllwy. AN oUTL ye TO TUp KAl ol
OELOPOL KePOaAéoL, oUdE unv dofolvTalr 1 SuowmolVTAlL OV TOUS dalpovas, ov
TA  dyd\paTta, ov paNov 7f  Tas Pndldas TAS Tapa TOls  alyLalols
oeowpevpévas TA kopata. 53.2 Olda éyn mhp éleykTikOv kal Selotdatpovias
taTikor: €l Bovlel mavoacBHalr ThHS dvolas, dwTaywynoeL cge TO mup. TovTo TO
mp kal TOV €v "ApyeL vewv owv kal TN Llepeiq kaTébheEev Xpuoidi, kal TOV
év Edbéow ThHs ApTépdos OelTepov peta CApalévas kal TO €v ‘Poun
Kamitolior — émvevépnTat  MOAJKLS® OUK  dTECXETO O OUOE TOU €V
"ANeEavdpéwr TONEL Zapdmidos lepol. 53.3  "A6ivnoL yap ToU Atovioou ToD
‘Exevfepéns katnpewe TOV vewy, kal Tov €v Aeldols Tob AmONwVOS
mpOTEPOY  TpTacev Blel\a, €melta nNobdvioce TOp  cwdbpovotr. TolTd ool
mpoolpor émdelkvvTar oy UTLOXVELTAL TO TUp.

53.4 OL 8¢ TOV Aya\pdTwy SnuLovpyol o SuowTOUCLY VLGV TOUS EUdpovas
s UAns katadpovelv; ‘O pev "Abnralos Peldlas €mt 1O SakTuAy TOU ALOS
ToU ‘Olvptiov émypddsas "TlavTdpkns kalds'™ ov yap KaNOS avT® O Zels, AN
O épwpevos Av- 53.5 6 Tlpakitéans 8¢, ws Ilooidimmos év TG mepl Kvidov
Stacadel, TO ThHs Adpodltns dyaipa ThAs Kwidlas kaTaokevdlov T
Kpativns TAs ¢€pwpévns €idel mapaminolor memoinkey avuTny, (V' €XOLEV ol
Selhatot v Tlpakitélovs €pwmpévny mpookuvelv. 53.6 dpivn 8¢ ommrika el
N €Talpa N Oeamiakn, ol Lwypddor mdvTes ThHS 'Adpoditns €lkévas mpos TO
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kd\\os dmeptpotvto dplvns, Gomep av kal ol AboEdol Tovs ‘Eppds ‘Abdimot
mpOs "ANkLBLddTY dmelkalov. YmolelmeTar ThHs ofis kploews TO €pyov émdEat,
€l BovleL kal TAS €TAlpAS TPOOKUVELV.
54.1 ’Evtedfer, olpai, kiwndévtes ol Pacitlels ol madaiol, kaTadporolvtes
TOV pobwr ToUTwy, dAvédny dta TO €€ dvbpimwy dkivduvor odds avTovs Beovs
avnyodpevor, TavTn kdkelvous Sia Ty 86Eav dmmbavaTtiofar SiddokovTes: KAuE
pev 6 Aldlov Zevs umd ThAs ‘Alkudvns TAs yuraikds, Alkvérn 8¢ albis UTmd
ToU Avdpos “Hpa mpooayopevopévn. 54.2 TITolepalos &€ O TéTaptos ALdruoos
€kalelTo" kal Mibpddtns o TlovTikos Aldruoos kal alvTos: €RolleTo &€ Kal
ANEAVSpos TARPwYoS VIOS €lval Sokely kal kepaoddpos dramidTTecdal mTpos
TOV  dyaApaTomoL®y, TO KAlOV avbpwmouv mpoocwmov UBploal omeldwy KEPATL.
54.3 Kal ouTt ye Bacikels pdrvov, dAAa kal OLGTal Belats mpoonyoplats oddas
avTols éoépvuvor, s Mevekpdtns O laTpds, Zels ovtos émikekhnuévos. Ti
pe Sel kataléyew ’ANEapyov (YpappaTikOS oUTOS TV EMOTHUNY YEYOVUS,
0S LoTopel "ApLoTos O Xalapivios, avtov kateoxnudTtilev eis “Hiov); 54.4
Tt 8 kal  Nukaydpouv pepviioBar  (Zeleltns TO vyévos Tv  kaTtd Tous
"AleEdvdpov  yeyovws xpévous' ‘Eppfis mpoonyopeteto 6 Nikaydpas kal TH
oTOA Tob ‘Eppod ékéxpnro, s Bdtwv paptupel)’, 54.5 Smov ye kal O €6um
Kal moNeLs  alTavdpol, kolakelav vmoduopeval, €Eeutelilovowr Tous pUbous
TOUs Tmeplt TOV 0Oedr, Loobéovs davbpwmol kaTaoxnpatilovtes €auTols, UTO
86Ens medvonpévor, EmdmdL{opevol TLLAS €auTols UTEPOYKous; NUv pev Tov
Makedova Tov €k IléNns  Tovr  CApdvtou  Piammov  év Kuvoodpyel
VOPOBETOUVTES  TPOOKULVELY, TOV TNV KAELY KATEAYOTA KAl TO OKENOS
Temmpwpéror’, Os €€ekdmn TOV OPBaApdr: 54.6 albis &€ TOv AnufTplov Oedv
Kal avTov drayopevovTes: Kal €vba pev dméPn Tov lmmou 'AOMrale elolov,
KaTtaiBdtov tepéry €ott  Anuntplov, Pwpol &€ Tavtaxot: kal yduos UTO
Abnvalov avT® 6 Ths ‘AOnvas nuTpemileTor 60 8¢ TNV pev Oeov Umepnddrel,
TO dyalpa yfuar pn duvvdpevos: Adptar 86 TNy €Talpav €xwv €is dKpOTONY
avneL kat TGO ThHS CABnvas évedupdTo TACTH, TR ToNALG Tapfévw TA THS
véas €ETMLOELKVUS €Talpds OXNHATA.
55 1 Ov vépeols Tolvwv ovde “lImmove dmabavatilovTt TOV BdvaTtov TOV
€autod 6 “Immwr obTos Emypadfival Ekérevoer TG PARATL TG €auTod TOSE
TO €leyelov

“ITmwros Téde ofpa, Tov dbavdTolol BeotoLy

loov émoinoer Motpa kaTaddipevov.
EV ve, “Immwv, émdewkviels mulv Ty dvbpwmivmy mhdvmr. EiL ydp  kal
AaoDvT{ ool PR TemoTeUkaol, vekpol yevéobwoar padnTai. Xpnopos ovtés
éotwv “Immwros: voiowper avtév. 55.2 OL mpookuvolpevol map ULy, dvfpwol
vevépevol ToTe, €lTa pévTol Tebvdowr: TeTiunker &€ avTovs O pdbos kal O
Xpovos. PLAel ydp Tws TA peEv mapovta owwnbela kaTadpovelobar, Ta O€
TAPWXNKOTA TOD TAPAUTIKA ENEYXOU KEXWPLOPEVA Xpdrwv ddnAla TeTLpfjobal
TGO TANAOpaTL, Kal Ta pEv dmoTeloBat, Ta 8¢ kal OavpdlecBar. 55.3 AvTika
YoUr oL TaAhalol VekpolL TGO TOMNG TAS TAdvns xpovy OEUVUVOREVOL TOLS
émetta vopilovtar Oeol. IlioTis vplv TOVSE avTA UUGV TA PLOTHPLA, dl
TavnyUpeLs, OECHA KAl TpaUpATa Kdl OakpuovTes Beol:

%6 proposuit Stahlin agnovit Marcovich : aités P
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O poL €Yyw, 0TE oL xapmmdova GIATATOV AvdpOY
potp” vmo Iatpékdoto MevolTiddao Sapfvat.
55.4 KekpdtnTar 70 BéAnpa Tob AL0S kal O Zeus LPly dia Zapmnddva oluelet
veviknuéros. Eidwla yolv elkdéTws avTous  kal  dailpovas UPels  avTol
KeEKAkaTe, €mel kal ThHy Afnvdr adThy kal Tous dMous Beols  kakiq
Tipnoas “Opnpos dalpovas mpoonydpevoey:
n & Ovlupmdrde BePrkel
dwpat €s atlyloxolo ALos peTa dalpovas dANOUS.
55.5 TIds olr €Tt Oeol Ta €ldwha kal ol Saipoves, Pdelvpd SvTws Kal
mredpaTta dkdbapTa, TPOS TAVTOY OWLONOYOUpEVA YAva Kal Oeloaléd, KATw
BplBovTa, "mepl TOUS Tddous KAl TA PVNUELAa KAALVOOUpeva', TepL d ON Kal
vmodalvovtal dpudpis "okloeldn davtdopaTa’;
56 1 Tavd vpdv ot Beol TA €ldwla, al oklal kal TPOS TOUTOLS "XwAal'
ékelvar kal "pvoal, mapaBAOdTES ODOANLOY', al AilTal ai ©OepoiTou pANOV T
ALos  OuyaTépes, ®oTe oL Ookely XaplévTws ddvar Tov Blwva, mhs dav
€vdikms ol dvBpwmol Tapd TOL ALOS alThoovTal TNV €UTekviavr, MY ovd auT
Tapacxelv loxvoer; 56.2 Olpor ThHs dbedTnToS TNV dKfpaTtov ovolav, TO 00OV
€d' LPly, KATOPUTTETE KAl TO dXpAVTOV €KELVO Kal TO dylov Tols TddoLs
EmkexwkaTe, TAS dndds drtws ovolas ouvl\joartes TO Oelov. 56.3 TL &7 olv
Ta TOU 6Beol TOls oU Oeols mpooeveipaTe <yépa; TU O€ KaATANTOVTES TOV
ovpavov THv yiv TeTipunkate; TU & d\o Xxpuvoos 1 dpyuvpos 1 addpas 1
oldnpos 1M xalkos N élédbas N ABou Tipior; Ovxl yii Te kal €k yfs; ovXL O€
HLas UnTpos ékyova, TAS YAs, TA mavta TabTta doa Opds;56.4 T( & olv, @
pdTatol  kal  kevddpoves (mdhv  yap On émavalybopat), TOV UTEPOUPAVLOV
Blaodnunioavtes TOTOV €ls TOUdAdGOS KaTeoUpaTe TNy €LoéPelav, xBoviovs
VULV dvamAdTTovTeS Beovs kal Td yevnTd TalTA TPO TOU dAYEVHTOU WETLOVTES
Beot PBabutépy mepitmemTKaTE (Ody; 56.5 Kahos o Tldpros Aios, dAN oUSEéTw
Tloceldav: kalos O éNédas, dAN oUdémw ‘ONUUTILOS® €VBeNs del TOTE 1 VAN
s Téxvns, 0 Beos 8¢ davevdens. Ilpof\bev 1 Téxvn, meptBéPAnTar TO oxXfua
N VAN, kal TO mAoUoLov TAS ovoldas Tpos HEV TO KEPSOS dAyOyLLOV, HOVw O
TQ oxnuatt ylvetar oceBdoplov. 56.6 Xpuods €oTt TO dyalpd oov, EvNov
€oTiv, NMBos €oTilv, yf} €oTLy, €av dvmbev vonoms, HopdnV mapd ToU TeXVITOu
mpoohaBotoa. [y &€ éyw maTely, oU TPOOKUVELY WELENETNKA® OV ydp oL
BéLs éumoTeboal moTe Tols dadUxols Tas TRHS Puxfs EAmidas.
57.1 Iréov olv ws évt pdhoTa €yyuTdTo TOV dyoludTov, oS olkela 1
TAAVT) KAK TAS TPOOOPEWS ENEYXNTAL® EVATOLENAKTAL YAp TAvy On cad®ds T
€ldn TOV dyalpdtwr TNy oudbecwy TOV Satpévev. 57.2 EL yolv TS TAS
vpadds kal TA dydApaTta meEpLrooTOV Be@TO, YVwPLEL VPOV TApAUTIKA TOUS
feovs €k TOV €EmoveLdloTwY OoXNUAdTwY, TOV Aldruvoor dmo TAS OTOMS, TOV
“HbatoTov dmo Ths Téxvns, TV Anw dmo ThHS oupdopds, dAmTO TOU KPNOEUVOU
v vy, amo ThHs Tplaivns Tov Ilooeld®, damo Tob kukvou TOv Ala: Tov O€
‘Hpak)\éa Seikvvolry 1 mupd, kdv yudvny (8n TLS dvdypamTov yuvdlkd, ThV
"xpvoiv' CAdpodltnr voel. 57.3  Ovtws O Kompios 0 Tlvypaliwv éketvos
E\edpavtivov Mpdodn dydipatos: TO dyalpa ‘Adpoditns fr kal yupvn v
vikatar 0 Kimplos TGO oxNpaTL KAl OLEpXETAL T dYdALATL, KAl TOUTO
b ooTépavos LoTopelr AdppodiTn 8¢ dMn év Kvidw Abos Av kal kaln 7y,
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€TEPOS Mpdobn Tavtns kat plyvutar T AMOw: Tlooldimmos LoTopel, O peEV
mpOTEPOS €V TO mepl Kimpov, 6 8¢ €tepos €v T mepl Kvidov. TooolTov
loxvoer dmaTtfoar TéXvn Tpoaywyos avpwmols €pwTikols  €ls  PBdpabpov
vevopévn. 57.4 ApacThplos HEV 1) SnULOUpYLKT, dAN oUx ola Te dmaTfioal
AOYLKOV OUBE PNV TOoUs KaTa AOyov BeflwkdTas: Lwypadlas pev yap, ol
OpoLOTNTA OKLaypadlas TeEPLOTEPAS, TPOCETTNOAV TEANELAOES KAl LTTOLS KAADS
veypappévats mpooexpepéTioar (mmot. EpacOijvar kdpny elkévos Aéyovolr kal
véov kalov Kvidlov dydipatos, d\\' foav Tov Oeatov ai Glels AmaTnuéval
umo  THS TéXVNs.57.5 Ovde yap dv 0ed TIS OuLVETAAKT, OUS AV Vekpd TLS
ovveTddn, ovd av Mpdodn daipovos kal Abov dvbpwmos cwdpovdv. YTuds o€
AaA\T yonTela dmaT@ 1 TEXVN, €l Kal Wn €M TO €pav mpoodyouod, AN €Tl
TO TLWAV KAl TPOOKUVELY Td Te dyd\paTta kol TAs ypadds. 57.6 ‘Opola ye 0
vpadn: émaivelobw pev 1 TéXVN, UN dATATATO O€ TOV dvBpwmtor s dAnfela.
“EoTtnker O (mmos Mouxi, N TEAELAS ATPEUNS, dpyov TO TTepdr, N &€ Pols 1)
Aaddlov 1) €k Tod EVNov memoinuévn Tavpov €LAeV dyplov Kal kaTnvdykaoev
TO Onplov 1 Téxvn mAavnoaca €pwions EmPhivat yuraikds.
58 1 TooobTor oloTpor al TéxvalL kakoTexvolodL TolS droiTolS évemolnoav.
"ANA Tous pev mnkovs ol ToUTwV Tpodels Kal Peedwrol TeBauvpdkaoly, OTL
TOV knplvov 1 TNAVOY OPOLWUATOY KAl KOPOKOOULWV dATATd@ TOUTOUS OUSEV:
Uuels 8¢ dpa kal mORkwy xelpovs yevnoeobe ABlvols kal Evlivols  kal
Xpuoéols Kkal €ledavTivols dyalpatiols kal ypaddls mpooavéxovTes. 58.2
ToooUTtwr Upiv ol dnulovpyol  dBuvppdTtwy OAeBplwv ol AboEdoL  kal ol
dvdpLavTormolol  ypadels Te ab kal TékToves kal TolnTal, TONV Tiva Kal
TOLODTOV OXAOV TAPELOAYOVTES, KAT dypous WEV 2aTvpous kal Ilavas, dva o€
Tas Vlas Nopbas Tas dpelddas kal TAS apadpuddas, val PNy dANd Kal Tepl
Ta VSATA KAl TEPL TOUS TOTAROUS KAl Tas mnyds Tas Naildas kal mepl Ty
fdhatTav Tas Nnpeldas. 58.3 Mdyolr ¢ 1dn doefelas TAs 0dOV avTOV
UTMpEéTas dalpovas avxoloLly, OLKETAS aAUTOUS €auTols KaTaypdlavTes, TOUS
KaTvaykaopévous Sovlovs Tdls €maolddls memoinkdTes. [dpol Te olv €Tt
kal maldomollal kal Aoxelal Be®V HVNUOVEVOPREVAL KAl HOLXELAL dOOUeEvaL Kal
evmxlal KOPWSOUPEVAL KAl YENWTES Tapd TOTOV €LOAYOUEVOL TPOTPETOUCL ON
He dvakpayelv, kdv olwmhoat 0élw* olpol ThAs dbedTNTOS.58.4  Zkmuymy
TETOLKATE TOV 0vpArOv kKal TO Oelov vPly Spdpa yeyévnTalr KAl TO dyLov
TPOOWTELOLS  BaLpoVioY  KEKWHWONKATE, TNV dAndf 6Oeocéfelar deloldatpoviq
caTuploavTes.
591 AvTap O doppilwr aveBdMeTo Kalov deldeLy
dqoov MUy, “Ounpe, THY dwriy T Ka\iy,

apd "Apews dLAdTNTOS €uoTedbdvou T AdpodlTns

0s Ta TPOTA plynoav év ‘HoaloTolo ddpoiot

NdBpn® mMOANA & €Bwke, Aéxos & TjoXwve kal €vvny

‘HbaioTolo dvakTos.
59.2 Katdmavoov, “Ounpe, THy odNv: olk €0TL Kalr, poixelav SLddokel:
mopreely 8¢ TMUeEls kal Ta OTa mapnTHueda: Nuels ydp, TUEls €oper ol THY
elkova Tob Beob mepLdéporTes €v TO (OVTL KAl KLWOUUEVW TOUTR dYAAUATL,
TO AvbpwTmw, olvolkov €ikéva, oUPBoulov, OCUVOILAOY, CUVECTLOV, CUUTAOR,
vepmadis dvddnua yeyovaper T@ e vmep XpioTov 59.3 'Muels TO Yéros TO
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EK\ekTOV, TO Bacilelov lepdTeupa, €6vos dylov, AaOS TEPLOVOLOS, OL TOTE OV
\ads, viv 8¢ haos Tou Beod ol kaTta TOv lwdvvny otk OvTeS "ék TOV KATW',
Tapd O€ TOU dvwbev €NOGVYTOS TO TAV WEPAONKOTES, oL TNV olkovoplay Tob
feob kaTavevonkoTes, ol "€v kawoTNTL (WAS TEPLTATELY" PEPEAETNKOTES.
60 1 AN o0 TabTa dpovoloy ol molol: dmopplbarTtes &€ TNV ald®d Kal
TOov OOBor olkol Tous TOV dalpdvov €yypddovTal macynTLacuovs. Ilwakiols
YOOV TLOL KATAYPAPOLS HETEWPOTEPOV AVAKELIEVOLS TPOCETYNKOTES dATENYELQ
Tous Baldpovs kekoounkaot, TNy dkolaciav evoéferav vopllovtes:60.2  kaml
TOU OKIUTOB0S KATAKELPEVOL Tap aUTAS €TL TAS TEPLTAOKAS ddopOoLY €LS
TV "AdpodlTny €kelvmy TNV yupvhiy, TNV €Tl TN CURTTAOKN Oedepévny, kal T
ANSQ  TEPLTOTOPEVOY TOV OpULV TOV €pWTLKOV TAS ONAUTNTOS, dmodexOpevol
Y ypadny, dmoTumotol Tals odevdovals, odpayldl XpWHEVOL KATAMNNAAW T
ALOs dkolaoiq.
61 1 Tadrta Vpov THs ndumadelas Ta dpxéTuma, altal THS UPpews al
feoloylal, alrar TOV ovpmoprevdrtor LUy Oedv ol Sidackalars O yap
BovleTal, ToDO €EkaoTos kal oleTal’” katd TOv Abnvdiov piTopa. Olar 8¢ av
Kal d\at  vpdv  elkoves, maviokol TLYES KAl Yyupval kopdl  Kal  OdTupol
pebovtes kal poplwv €vTdoels, Tals ypadals dATOYUpVOUPEVAL, dTO THS
dkpacias €éleyxopevair. 61.2  "HOn &€ dvadavdor ThAs dkolaclas OANs Td
OXNUATA dvdypamTa mavdnuel Oewpevol ovk atoxlUvecbe, GUNATTETE &€ €TL
HLAAOV  dvakelpeva, oOTep duélel TOV 0Oedr ULUOV TAS €lkovas, OTHNAS
avatoxvtias kablepwoavtes olkol, €m lons €yypadduevor Ta  Phavidos
oxquata ws Ta ‘Hpakiéovs dab\jpaTa. 61 3 TolvTwry ol pévor TAS XpNOEWS,
mpOS O€ kAl TAS OPews kal ThHS dkofis avThs dpvmoTiav KaATAyYEANOUEV.
‘Hralpnker vulv Td OTa, wemoprvelkaoly ol OpBaApol kal TO KalwdTepov med
TS oupumlokfis al  OPels vy pepolxelvkaowy. 614 °Q  PBiacdpevor  TOV
avbpwmov kal TO €vbeov TOU TAAOpATOS €NEYxeL dmapdEavTes, mAvTA
amoTelTe, wa ékmabaivnofe: kal TLOTEVETE peEV Tols €ldwlols {mlotvTes
avTOV TNV dkpaciav, dmoTelTe 8¢ TGO Oe® ocwdpooivny un dEpovTes: kal Td
HEV KPELTTO HEMLONKATE, TA &€ MTTW TETLUNKATE, ApeThS pev Oeatal, kakias
8¢ dywvioTal YeYEVNEVOL.
62 1 "ONBLol" poévor Tolvur, ws €mos elmely, Opobupador €KelvoL TAVTES
Kata Thy ZiBuAav

ol vaous TAvTas dmapvnoovTal (BOVTeS

kal Bwpovs, elkala AMBwy LdpUpaTa KwbOV,

kat ABwa Edava kal dyd\paTta YeLpomoinTd,

atpatt éudvxw peptacpéva kal Buolalot

TETPATOOWY, BLTOSWY, TTNVOV Onpdr Te dbovoLoLy.
62.2 Kal yap ©&n kal dmmydpevtar Muiv dvadbardor dmatnlov €épydlecdal
Téxvnr. 'OV yap mowioels,” énolr O mpodNTNS, "TAVTOS Opolwupd, 00d €V T
ovpav®y dvw Kkal oOca €v TH Yy kdTw." 62.3 °H mov vy dv €T Tiv
ITpa&itélovs AfunTpa kalt Képny kat  Tov  “lakxov TOv puoTikor 6Oeovs
vmoldBoLper B Tas Avoimmou TéXxvas | TAS Xe€lpas TAS CAmEMLkds, dl 8
s 6eodoflas TO oxfua TN VAN meptTedelkaoiy; AN UPelS pev OTTwS TOTE
0 avdplas OTL HANOTA OPALOTATOS TEKTALVNTAL, TPOOKAPTEPELTE, OTWS O€
avTol p1 opotot OU avatoBnolav Tols dvdpLdoly amoTe ecOfiTe, o dpovTileTe"
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62.4 mavv yotv €pdavds kal OuTOHwS O TPOPNTLKOS ENEYXeEL TNV ouvnbelav
\oyos OTL "mdvTes oL Beol TGOV €Bvir datpoviov elolry eldwla: 0 &€ Beos Tous
ovpaVoUS EToINoEY” KAl TA €V TG ovpav(.

63 1 Mavopevor yolv Tves évtedber olk old Omws Oelav pév Téxvmy,
TANY dA\' o0 Beov mpookuvololy MALOV Te KAl CEANVNV Kal TOV dANOV TGOV
aoTépwy Xopov, TApaNOyws TouTous Beols UmolapBdvovTtes, Ta Opyava To
xpovov. "TG ydap Aoyw aivTobd €éoTepewbnoar kal T@ TVEVPATL TOU OTORATOS
avTob maca 1 dvvapls avtov.” 63.2 AN 1 pév davbpwmmela TéXVN oikias Te
Kal vads kal mONeLs kal ypadds OnpLoupyel, Beos 8¢ mhS dAv elmolpl Ooa
moLel; “Olov 18e TOV KOOPOV, €Kelvou €pyor €0T(V' KAl oUpavds Kal TALOS Kal
dyyeloL kal dvbpwmoL "épya TOV SakTulwy avTov.” 63.3 “Oon ye 1 dlvajls
ToU Oeol. Movov avTob TO BovAnpa koopomolla: povos yap O Oeos émolnoev,
émel kal poévos OvTws €oTl Oeds YA TO PBollecbar Onpiovpyel kal T
povov €be ficar  avTov €metar TO yeyevijobar. 63.4  CEvrabba  dLhocodwy
TAPATPETETAL XOPOS TPOS WEV TNV ovparod 6Oéav maykdAws yeyovéval Tov
avbpwmov  opoloyolvTwy, TA 8¢ €v  olpav®d  davdpeva  kal - Oel
kaTaapBavopeva mpookuvouvTwy. EL ydp kal un davbpamrva Ta €pya TA €v
ovpav®, d\\a yobv dvbpumols SednplovpynTtat. 63.5 Kai pn TOv NAoOv TLS
ULOV  TPoOKUVELTW, dANA Tov mAlou mounTny €mmobelTw, pnde TOV KOCHOV
€xBeLlaléTw, dANA TOV KOOHOU dnpLovpyor €mdnTnodtw. Movn dpa, ws €OLKeV,
kaTaduyn TG péENOVTL €Ml TaS ocwTnplovs dbikvelobar Olpas UTolelTeTAL
codla Betkr)” évtelber omep €€ lepold TLYOS AoUNOU OUSEVL OUKETL dAYWYLLOS
TOV Saipdvov 6 dvbpwtos ylveTal omeldwy €ls ouTnplav.

5641 Emdpdpoper &€, €l Bovlel, kal TOV dLlocddov Tas 86Eas, doas
avxoboL meplt TOV Bedv, €l Tws kAl dlocodiav avTny kevodoflas €vekev
aveltdwlomoloboar THY VANV €dbelpwper, €l kal Satpévia dTTa €kberdlovoav
KATA TOPASPOUTV TApdoTHoAL OUVNORREY OVELpOTTOUCOAV TNV dA\ffetav. 64.2
YTolxela pev olv dpxds dmélmov éfvprhoavtes Oaifis 6 Midjolos TO USwp
kol CAvafipévns 6 kal alTds Milholos TOv dépa, O Atoyévns UoTepor O
"AToMwYLATNS KaTnkoAovOnoev. Tlapuevidns &€ 6 ’Eledtns Oeols elomnynoaTo
mop kat yfy, Bdtepov &€ avTolv poévov, TO TUp, Beov vmelndbaTov “lImTacds
Te O MeTamovtivos kal O ’Edéoios ‘Hpdrlettos: ’EpmedokAiis ydp O
AkpayavTivos els mARfos €umecwy TPOS TOLS TETTAPOL OTOLXELOLS TOUTOLS
velkos kal duhlar kaTtaplBuelTat.

64.3 "ABeol pev 87 kal ovTtor, codlg Tl doddw THY VANV TPOooKUVHOoAVTES
kal A6Oouvs peév 1 E0Na o0 TipNoavTes, Yy 8 T  TOUTWY  pnTépa
éxbetdoavtes  kal [looeldova pev  ovk  AVamAATTOVTES, UVdwp O€  avTO
mpooTpemopevol. 64.4 TU ydp €oTl moTe €Tepov Ilooelddv 1 Uypd TS ovoila
€k TS TOoEMS OVORATOTOLOVPEVT); WOTEP dpéNel O TOMépLOS “Apns amo TAs
Apoews Kdl Avalpéoews KekANpévos. 64.5 “Hu kal Sokolol pol mol\ol pdAloTa
TO Eldos pévor mlavtes €mblely ws "Apelr €oTL 8¢ 2kuvbOY TO TOLOUTOV,
kabdmep EUS0Eos év Sevtépa I'fis meptddov Aéyel. Zkubdr &€ ol XauvpopdTal,
ws énow ‘Ikéotos év TH Ilept puotnplwy, dkiwdkny cépovolv. 64.6 TovTo TOL
kalt ol dpdL Tov ‘HpdkAetTor TO TOp WS dpx€yovov c€RovTes memovbaoLy: TO
yap mop TOUTO €Tepol “HobaioTov awdpacav.
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65 1 IlepoGr & oL MdyoL TO TOp TeETLUNKAOL kai TOV Tnv ’Aciav
KATOLKOUVTOV  TOANOL, Tpos &€ kal Makeddves, s oénot Awoyévns €v a#
ITepoik®r. TO pou ZavpopdTas kaTaéyelr, ovs Nupdoddwpos €év  Noplpols
BapPapLkols TO TOp 0é€Rewv LoTopel, 1| Tous Ilépoas kal Tous Mndous kal
Tous Mdyous; OUelr év umaibpw ToUTOUS O Alvwy Méyel, Bedv dydipaTta pdva
TO TUp kat Vdwp vopllovtas. 65.2 Olk dmekpupdpny ovde TNV TOUTOV
dayvotav. EL yap kal Td pdloTa dmodelyewy olovtar TAS TAAYns, AN €ls
€Tépar katolobBalvovowv dmdtny: dyd\pata pev Oedr ov EVla kal AiBovs
vmelAndaoy  womep  “EXNnres  o08e  pny  (Bdas  kal  ixvevpovas  kabdmep
AlyUmTiol, dANG TOp Te kai Vdwp ws dLléoodor. 65.3 MeTd moOANAS pévTol
VOTEPOV TEPLOBOUS €TOV AVOpwmoeldly dyd\paTa oéBely avTovs Brpwocos év
Tplty XaAdaik@v maplotnot, TobTo ApTa&épEou TOD Adapeiov TOD QxOU
elonynoapérvov, 0s mpOTOS THS ‘AdpodiTns ’AvaiTidos TO dydalpa dracTHodAS
v BaBuldrt  kal 2ovools kal CEkPatdvois  Tlépoats  kal BdkTpols  kal
Aapaok® kai Xdpdeowy Umédelfe oéPewr. 65.4  ‘OpoloyolvTwr Tolvur ol
dLhocodol  Tous OLdackdlovs Touvs adav Ilépoas 1 ZavpopdTas 1 Mdyovs,
Tap Ov THY dfedtnTa TOV ocPfacplwr adTols pepadikaciy dpxdv, dpxovTta
TOV TAVTWY TONTNY KAl TOV dpXOV aUTOY SNULOUPYOr dyVOOUVTES, TOV
dvapyov Bedv, Ta & "mMTwxd TadTa kal ‘dofevd]’, 1| dnow O dmdoTolos, TA
els ™V dvbpumwy vTMpeciay meToNuéva "gTolXeld" TPOTTPETOIEVOL.

66.1 Tov 66  dNwr  dhocodwy  Oocol  TA  oTolxela  UTEPPRAVTES
emoavTparyovnodr Tt UWmMAGTEPOV KAl TEPLTTOTEPOV, OL WEV AVTOV TO ATELPOV
kabopmoav, ws “AvaEiparSpos (Miljotos Av) kal ’AvaEaydpas 6 Kialopévios
kat 0 ’Afnralos ’Apxélaos. ToUTw pév ye dudw TOV volv €mecTnodTny T
amelpla, 0 € Milqotos Aeuvkimmos kal 0 Xlos MnTpddwpos BLTTdS, wS
€OLKEV, KAl aUT® dpXAS ATENTETNV TO TARPES KAl TO Kevdv: 66.2 mpooébnke
8¢ \apwv TovTOWVY TOLY Buely Ta €ldwAha O ABdnpltns Anuokpitos. ‘O ydp ToL
KpoTwvidms "Alkpalov Oeols ¢eto Tous doTépas etvar éudvyxovs dvtas. Ov
olomoopal T ToUTwy dvatoxurtiar: Eevokpdtns (Kalxnddvios olToo) €mrta
HeEv Beols TOUS TAAVATAS, OYSBOoOV O€ TOV €K TAVTWY TOV ATAAVOY CUVECTOTA
koopov alviTTeTal. 66.3 OUde pnr TOUS dATMO THAS XTOAdS TapeAevoopal OLd
mdons  UVANS  kal  dla THS  aTipotdtns  TO  Belovdinkeww  MéyovTas, ol
KaTaloxOvouoly  dtexvids Ty  dLlocodlav. 66.4  OU8er 8¢ olpar Xaremov
évTatba yevopevos kal TOV €k TobL Ilepumdtov pvnobfvalr kal O ye TS
alpécews TATHP, TOV O\wV OV VONOoAS TOV TATéPA, TOV KANOUpEVoV "UmaTtov'
Puxny €lvar Tob Tartos oleTalt TouTéoTt TOoD Kkéopou THY  Puxmy  Oeov
voAapPdror alTos auT® mepimelpeTal. ‘O ydp Tou péxpL THS ceEAMS avTis
Stoptlwv ™y mpdvoray, €meLTa TOV KOGUOV BeOV TMYOUHEVOS TEPLTPETETAL, TOV
dpotpor 1oL Beol Beov doypatilwv. 66.5 ‘O &€ ’Epéoios ékelvos BOeddpacTos
0 ’ApLOTOTENOVUS YVWPLIOS T WEV ovpavdv, ThH 8¢ mrebpa TOv Oedv UTOVOEL.
Emikolpou pév ydp HOVOU KAl €KWV €KANOOpAL, OS5 OUSEV WENELV oleTal T
0ed, Sia mavTor doefov. Tl 8% Hpakheidns 6 Tovtikds; "Ec® émm olk ém
Ta AnpokplTov KAl aUTOS KATACUPETAL €LBWAA.

2" Marcovich : ydp P
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6.67.1 Kal mo\Us pot émippel ToLoUToS OXAOS, OLOVEL HOPUW TLVA SdLpovinv
mapetodywy EEvwr dTtomov oklaypadiav, pvboloydr UVOAw ypdik@®® TOMOD ye
8el dudpdoly émTpémely dkpodofar ToLoUTwy AOywy, ols undé Tols maldas
TOUS  €auT®r, TOUTO O TO  Aeydupevov, kAavOpvptlopérovs  €6ilopev
mapnyopelafat pubilovTes, OppwdOLVTES cuvavaTpédbely avTols dfedTnTa THV
TpOS TGV  SoknoloddOr® &N ToUTwy kaTayyeopévny, pndév TL  vnmiov
HAAOV  TdAnOes €ldoTwv. 67.2 Tl ydp, o mpos THS dinbelas, Tous ool
TEMOTEVKGTAS  Selkvlels  pooel  kat  Popd”™ Sewals Te kal  GTdkTols™
vmoBeBAnpévovs; Ti &€ pou eldlwv dvamipmins Tov Blov, dvépouvs Te 1 dépa
n mp N YAy § MBous 1| E0ha 7§ oldnpov, kdéopor TéHVSE Beols dramidTTouod,
feols O€ Kkal TOUS AOTEPAS TOUS TAAVATAS, TOLS OVTWS TETAAVNUEVOLS TOV
avbpumwr  Otd THS molubBpuliTov TAUTNS doTpoloylas, oUK doTpovoplas,
HLETEWPOAOYODTA Kal ddoleoyovoa; Tov kiplov TOV TrevpdTwy To00H, TOV
kKUptov  ToU Tupds, TOV KOOHOU SnpLovpydr, Tov nmAov dwTaywydv: Beov
EmMNTO, oU Ta €pya TOL Beod.
68.1 Tiva &1 AdPw mapa cod ouvvepyov Ths (NTNOEWS; OV Ydp TAVTATACLY
dmeyvikapéy ce. EL Bovdel, Tov TM\dTtwva. TI§ 87 olv éEuxveuvtéor TOv Oedv,
O TM\dTwr; "Tov yap matépa kal TOLMTNV ToDSE TOU TAVTOS €UPELY Te €pyov
kal evpovTa €ls amavtas €€eimely advvator.” Awa T SfiTa, O MPOS alTOD;
68.2 "Pnrov’' yap ovdauds éotiv. ED ve, & TI\dTwv, émaddoar TS
ainbelas: d\a pn amokdpns: E0v pou AaBol TAs (Mmoews Tdyabod TépL
maow  yap amafamids  avbpomols,  pdAloTa 8¢ Tols  mEPL  AOYOUS
&vdLatpiBovoy évéotakTal Tis dmdppora Oeikr). 68.3 OO0 &n xdpw kal dkovTes
pEv Opoloyodoly €va Te elval Bedv, dvwieBpor kal dyévnTov ToUTOV, dvw TOU
TeEPL TA VOTA TOU ovpavrod €v Ti 1olq kal olkelq TepLwTH OVTws OvTa del

feov b€ molov elmé oL vonTéov;

Tov mave OpdYTA KAUTOV OVX OPWILEVOV,
68.4 Evpimidns Aévyet. TlemlavijoBar yolv 0 Mévavdpds pou Sokel, évba dnolv

NALe, g€ yap S€l mpookuvely mp@OTor Bedv,

Bl Ov Bewpely €0TL TOUS dANous Beols:
oUdE yap MALos €midelel moT dv TOV Beov TOV dAndf, O &€ \oyos O UyLNs,
6s €oTwv HAos Puxhs, S ob pévov €vdov drateilavtos €v TG PBdbel Tod vob
avtob kaTavydletar TO Oppa’ 68.5 00ev olk dmeEKOTwS O ANUOKpLTOS "TOV
Noylwy avbpwmov OAlyous" énolv "dvaTelvavtas Tas xelpas €évtavba Ov viv
Aépa karéoper ol “EXnres, mdvta Stapubeiofar®, kai mdvta o0Tos oldev kal
Sdol  kal ddatpeltal, kal Pacilevs ovTos TOV TdvTov'. Tadty T kal
II\dTwv Stavoovpevos Tov Beov alviTTeTal 'mepl TOV TAVTwY Baoiléa mAvT
€0Tl, KAKELYO alTLOV ATAVTWY KAADV."
69.1 Tis olv 6 Bacihels TOV mdvTwy; Beds ThAs TOV SvTwy dinbelas TO
pétpov. “Qomep olv TGO WETPW KATAANNTTA T PETPOVHEVA, OUTWOL 8¢ Kal T@
vofjoar Tov Beov PeTpelTal kal kKaTalapBdveTar 7 d\ibeta. 69.2 ‘O &€ Lepos

%8 potter Marcovich : Soktioel codov P

2% P retinet van Winden : ¢opd Muenzel Stahlin Marcovich

%0 p retinet van Winden : 8wais Te dtdkTols Heyse Stahlin, Marcovich

3! Dindorf Marcovich : pntéov P retinet Stahlin

%2 P retinui : Ala pudetodar Heinse edd (etiam Democritus apud Clem. Alex. Strom. 5.102.1) :
<dpdavar> supplevit Marcovich
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ovTws Movofis "ovk  €oTal’, ¢énolv, "év TGO papoimmw ocou oTdBuLor  Kal
oTdOpLlor péya 1 LKoY, OUBE €0Tal €V TN olkia cou péTpor péya 1 HLKpo,
aA\' 1 oTdBulor dAnbwov kal OSikatov €oTal ool’, oTdOpLov KAl PETPOV Kal
aptbpov TGV O\wv UmolapBdvwr Tov Bedrt 69.3 Ta pev ydp dOlka Kal dviod
€ldwha olkoL €év TGO papolmmw KAl €V T s €mos elmelv  pumwor  Puxi
KATOKEKPUTITAL® TO O€ poOvovr dikaitov péTtpov, O povos ovtws Beds, loos del
KATd Ta aUTA KAl OOAUTWS €XwV, HETPEL TE TAvTd Kdl oTabpdTat, olLovel
TpuTdvy TR Otkatoolvy TNV TOV O\wv dppem®ds TePAApPdvwr Kal dvéxwy
dbvowv. 69.4 O pev 8n OBeds, Komep kat O TANALOS NOYOS, dpXNV KAl TENEUTTV
kal péoa TOV OvTov  amdvtwr  €xwy, elfelar  mepaivel  katd  dvoy
mepLTopevdpEVos: TO 8 del EuvémeTar Slkn TOV dAmolelTopévwr TOU Oelov
VOUOU TLRLwPOS.
70.1 [M60ev, & TINdTwv, d\iPetav aivitry; TId0ev 1 TOv \oywr ddbovos
xopnyla v BeocéPetav pavteveTal; ZodwTepa, édnolv, TouTwy Papfdpwv T
vévn. Ol8d cov Tols Sidackdlovs, kdv dmokpimTely €0éANS: yewpeTplav map
AlyurTiwv  pavBavers, doTtpovopiav mapa Baulwviov, €émpdas Tas Uylels
Tapd Opak®r Aapfdrels, moAd o€ kal ‘AcoUplol TETALSEVKAOL, VOULOUS O€
ToUs Oool  dAnfels kat O&46Eav TNy TOU Beol Tap avTOV  OdEANCAL TV
‘EBpatwv,
70.2 OlTLVES OUK ATdTNoL Kevdls, oUdE €pya AvOpwTwY

XpUo€ea Kl YAAKEA Kal dpyUpou MO €NEGAVTOS

kat EvAlvov MBlvov Te BpoTdr €ldwla BavévTuv

TLHOOW, O0oa mép Te PBpoTol kKeveddpovt Bouviiy:

AANG yap alpouvol TpOS ovparor wi\évas ayvds,

opbpLol €€ evvfis, del xpoa ayvilovTes

USaOL, KAl TLHOOL pévor TOV del pedéovTa

abdvaTov.
71.1 Kal pou pf pévov, & duhocodia, €va Tovtov TMNdTwva, Tolovs O&
Kal  d\\ovs  mapacThoar  omovdacov, TOV  €va  OvTws  povor  Beov
avadBeyyopévovs Beov kat  émimvoiar  avTol, €l Touv TAs  dAnbelas
emdpdEatvto. 71.2  ’AvTicbévns upev yap ov Kuvikor 81 TobTo €évevdmoev,
2wKkpdTous O dTe yropLpos 'Oeov  ovdevi €oikéval’ dnoiv: "Stdémep  avTov
ovdels €éxpabety €€ elkdvos dtvatal’. 71.3 Eevodwv &€ O ’Abnralos Stapprdnv
av kal avTos TmepL ThHS dAndelas €yeypddel TL PAPTLPOY OS ZWKPATNS, €L U1
TO YwkpdTous €8edlel ddppakov: ovdev 8¢ NTTor aivitretar. O yolv Td
mdvta’, ¢nol, "gelov kal ATpepllwr S PEV péyas TLS KAl duvaTds, dbavepods:
omolos &€ TIS popdny, ddavis: olde iy 6 mapdans Sokdv €ivar HALOS ovd
aUTOS €OLKEV Opav auTOV ETMLTPETELY, dAN T TIS davald®ds avtov BedonTat,
™y obwv ddatpelTal.” TI6Bev dpa O Tob ['pvMov codileTar B dnhadn mapa
Ths mpodNTLdos Ths ‘ERpaiwyr Oeomlotons 0&é mws; 71.4

Tis yap capE dvvaTar Tov €movpdriov kal dAndf

obbalpols (8ely Beov duPpoTor, 0S TONOV OLKEL;

AN 008 dkTivwy kaTevavTiov meAloLo

avbpwmoL oTfjivar duvaTol, BunToL YEYUDTES.
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721 Kledavbns &€ 0 IIndacevs, 6 damo Ths XTods dLAdoodos, oU Beoyoviav
ToNTLKNY, Beohoylar &€ dainbuny évdelkvutatr. Ovk dmekpiato TOU Beol mépL
& Tl mep elxev dpovdv: 72.2

TdyaBov épwTds | olér éoT; "Akove Of°

TeTaypévov, Sikalov, oolov, eVoePEés,

KpaTolV €auTov, XPNoLuov, kalov, Séov,

avoTnEoy, avbékaoTov, del oupdEpov,

dadopov, dAUTIOV, AUOLTENES, dAvWduvov,

WGENLLOY, €VdpeaTOV, ATPANEéS, dilov,

EVTLHOV, OHONOYOUEVOY * * * * *

€VKAEES, dTudov, EmLueNés, mpdov, adodpov,

XpovLLOpevor, dPeRTTOV, del OLAPEVOV.

"Avelelbepos mas O0TLS €ls BOEav BAETeL,

ws &N map ékeivns TevEOUEVOS KAAOU TLVOS.
72.3 Evtadfa 81 cadds, oipat, diddokel 6molds €oTiv 6 Oeds, kal ws 1) S6Ea
N kown kat 1 ouvwnbeta  TOUS ETOPEVOUS aUTALY, dAa  un  TOv  Beov
emnrovvtas, €Eavdpamodilecbor. 72.4 Ovk AmOKpUTTEOV OUBE TOUS dUdL TOV
Mubarybpar, ol dacty "6 pév Beds €ls, xolTos & ovy, (s TLeS UMOVoodoLy,
€KTOS TAS OLAKOOUNOLOS, dAN €V avuTd, ONoS €V O\ TGO KUKAW €TIOKOTOS
Tdoas YeVEDLos, KpAols TOV O\wV, deL GOV Kal €pydTas TGOV avTod Suvdplov
Kal €pywv, amdvtov év olpav® dbuoThp Kal TdrvTwy matip, vols kal Pixnols
TO OAw KUKAW, TdvTwy kivaots." 72.5 Amoxpn kai Tdde €is émiyvooly 6eod
emmrola Beol TPOS aVTOV PEV dvayeypappéva, mpos 8¢ mMuov éfelleyupéva
TG YE Kal OLKpOV OLabpely dAnbelar Suvapévey.

7.731 "ITo 8¢ nuiv (00 yap avTapkel pévov 1 dbLhocodia) dANA Kal avTh
TOLNTLKN 1) TeEPL TO PeVOOS TA TAVTA MOXOANUEVT, HOANS TOTE TdN dAnBeLav
papTupnioovod, paNov 8¢ €Eopoloyoupérn TGO Be@ TN pudwdn mapékBaoty:
maplTw 87 GoTis kal BovdeTal TomThS TPGOTOS. 73.2 "ApaTos pev olv SLd
TAvTWY TNV SUrvapy ToL Beol SLMkeLy Voel,
Obp' €umeda mdvTa dvwrTal,
TO QLY del mpOTOV TE KAl VOTATOV LAAOKOVTAL®
xdlpe, mdTEp, Pé€ya Bavpa, péy avbpwmoLor OveLap.
73.3 Tavtn ToL kai 0 ’Ackpdaios aiviTteTar ‘Holodos Tov Bedv-
avTos yap TAVTwV PBACLAEVS KAl Kolpavos €aTLv:
abavdTor TO 8 0oUTLS €prpLoTal KPATOS AANOS.
74 1 "Hon 6€ kal éml THS oknvils mapayvprobol THy dAnfetav: O pev Kal
els TOV aibépa kal els TOV oUpavov dvaBiéas "Tovde myov Bedv', dnolv,
Evpimidns: 74.2 0 8¢ TobL Zodilov Zodok\is,
€ls Tdls dA\nbelaioy, els éoTiv Oeds,
0s ovpavdr T €TevEe Kkal yolav PaKpNV
TOUTOU Te Xapomor oldpa kal dvépwr Blas:
frnTol 8€ ToANOL Kapdlg TAAVWLEVOL
1opvodpecha mpdTOY Tapauxnv
Bedv dydipat éx AOwv, | XaAKéEwy
N XPUOOTEVKTWVY N élebavTivwy TUTOUS:
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Buolas Te TOUTOLS KAl KEVAS TAVNYUPELS
VEPOVTES, 0UTWS €VoePelr vouilopev.
OvuTool pev Mdn KAl TAPAKEKLVOUVEVLEVWS €L THS OKNnvils Thv dAnifetav Tols
featals mapetonyayev. 74.3 ‘O 8¢ Opdklos LepoddrTns Kal ToONTNS dpd, O
ToU Oldypov ’Opdels, pLeTa TNV TOV Opylwy LepodavTiary Kol TOV €8WAwY TV
Beoloylav, malvwdlar dinbelas elodyel, TOV Lepov OvTws OPé TOTE, Opws &
olv ddwv \oyov: 74.4
POéyEopar ols BépLs €oti- Olpas & émibecbe BéEPnAoL
TAVTES OPOS™ oU & dkove, dpaeodpopov €kyove Mnvns,
Movodle, €Eepéw yap dAnbéa, pndé ce Ta TpLY
ev otnBeool davévta odiAns aldvos dpépan.
Eis 8¢ Aoyov Oelov BAELas ToUTw TPOCTESPEVE,
(O0vwr Kkpadins voepov kiTos: €U & émipaive
aTpamLTOL, potror & €0opa KOGIOLO AVAKTA
afdvaTov.
745 Elta UmoPdas Stappidny émdépel:
€ls éoT, alvToyevis, €vos éxyova TdvTa TETuKTAL'
€v 8 avTols aUTOS TEPLVIOTETAL, OUOE TLS AUTOV
eloopd OvmTOV, avTos &€ ye TAVTAS OPATAL.
OvTtws pev 8n 'Opdevs xpovw TE TOTE Ouviikey memlavnuévos. 74.6
AN OU N LEMNWY, BpOoTE TOLKLAOUNTL, Bpdduve,
AAa TaAlpmAaykTos oTpédas Beov LAdoKoLo.
74.7 El yap kal Ta pdAoTa €vavopatd Twwa Tou Adyou ToU Belov NaBovTes
EX\nves ONya dtTa ThAs d\nbelas €dBéyEavTo, TPOOTHAPTUPOUOL PEV THV
Stvaply alTAS OUK dATOKEKPURREVTY, OddS O auTous €Néyxouoly dofevels,
OUK €dLKOpEVOL TOU TENOUS.
751 HOn ydp olpar mavti Tw SHlov yeyovévar oS TOV Xwpls ToD Adyou
s d\nbelas évepyolvTwr TU 1 kai ¢Beyyopévov Opolwv OVTwY TOlS XWPLS
Bdoews Padilewv Pralopévols. AvowmolvTov O€ O €ls cwTnplar kal ot mept
ToUs Beovs UVpOY €leyxol, ols Oa Y dinfetar éxPraldpevor  Kwpwdolot
mounTal. 75.2  Mévavdpos yolv O kwpikos €év ‘Huidxw [év “Ymopolipaiw] T¢
SpdpaTt
ovdels ' dpéokel (dnol) mepLmaTOr €Ew Oeos
HETA ypads, ovd €ls olklas TapeELTLOV
ém TOoL cavidiou
[unTparytpTns*75.3 ToLobToL  ydp oL pnTpayvpTat. ‘Ofev  €lkoTwS O
"AvTLoBérns €leyev aUTOLS HETALTOVOLY: "OU Tpédw TNV pnTépa TOV Bedv, MV
oL Beol Tpédwow'. 754 Tldhv &€ O avTds Kwpwdlomolos €v  ‘lepelg T
SpdpaTt Xolemaivoy mpos TN ownbelav SLeNéyxely TelpaTtar Tov dbeov TS
TAdVNS TUbOV, €TLPBeyyouevos eLdpovws
€l yap €\keL TOV Beov
TOlS KupBdAols dvbpwtos €ls O PovAeTal,
0 ToUTO TOLOVY €0Tl pellwr Tob Oeod:
aAN' €oTL TOAUNS kal Blas TadT Opyava
€VPNIEY" AVBPITTOLOLY.

% del Dindorf Marcovich
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76 1 Kal ovxt povos 6 Mévavdpos, dAa kal “Oupnpos kal Evpimidns kal
dAAoL ouxvolL ToLnTdl OLEAEYXOUOLY UPGY Tous Beols kal Aotdopelabatr ov
Sedlaowy ovde kaf oOmoécov avtols. AvUTika Tnv CAOnrdr "kuwdpuiar' kal TOV
“HbaroTov "dudbryimr” kalobowr, Th &€ "Adpoditn 1 ‘EXévn dnol
UNKETL ootol modeaay vmoaTpédetas "Olvptov.
76.2 ETL 8¢ ToL Alovioov dvadavdor “Ounpos ypddel
0S TOTe patvopévolo Atwrvoolo TiBRvas
oevte kat Mydbeov Nuonov: dl & dpa maocal
OUoONa xapal katéxevav LT Ardpoddrolo AvkolUpyou.
76.3”7Aflos s dAnBds ZwkpaTikis Statppiis O Evpimidns eis
Y d\ifetar amdov kal Tous BeaTds UTEPLOWY, TOTE WEV
TOU "AmToN\wva,
0S peocopddlovs €dpas
vaiel BpoTtolol oTéLA Véuwy cadéoTaTd,
dleléyxwy, 76.4
Kelvw TmeLBoeEros TNV Tekoloay E€KTAVOV,
€kelvor mMyetod dvoolor kal KTelveTe:
EKELVOS TLAPT', OUK €YW),
apaféoTepos WY TOU kalol kal TAS Oikns,
76.5 Tote & éppaviy elodywv ‘Hpakléa kal peblovta dlhaxoBL kal dmAnoTov:
mOs yap ovxi; “Os €OTLPEVOS TOLS Kp€AoL
x\wpd UK émobLev
Apovs VAAKTOV oTe BapPdpw pabelv.
76.6 “Hom o€ év "lwvt TGO Spdpatt yupvi] T keball] €KKukAel TG BedTpw TOUS
feots:
TOs olv Slkatov Tols vépous VPAS PpoTols
YpddsavTas avTouvs ddlkias ObALOKAVELV;
El &, o0 yap €otar, TO Noyw O€ Xpnoopat,
dlkas Bralwy dwoeT dvbpwTols yduwv,
ov kal Ilooeld®Ov Zevs &, O0s ovparol KpaTel,
vaovs TIVOVTES dOLKLAS KEVWIOETE.

8.77 1 “Qpa Tolvur TOV dA\wv MUy T TdEeL mpodinruopévwr €m TAS
mpodnTLKAS Léval ypadds: kal ydp oL XpnoHoL TAS €ls Tnv OeocéBetar muiv
adoppds €évapyéoTata TmpoTeivorTes Bepelobol TNy dinbetav: ypadal OS¢ at
fetar kal TOALTELAL OWdPOVES CUVTOUOL OOTNPLAS 080l yupval KOLPWTLKAS
kal Ths €kTos™ kaMdwrias kal oTopuNas kal  kolakelas UTdpyovoat
anoTOoy ayxopevor UTO kakias Tov dvfpwmov, Umepeidovoar TOV OALcBov
TOV BLoTikov, pid kal T avTh dwvf) mola Oepamelovoal, ATOTPETOUCAL HEV
nuas TAs émdnuiov dmdtns, mpoTpémovoal 8¢ épdavids els  mpolmTOV
owtnplav. 77.2  Altika yobv 1 mpodfiTis Nuiv dodTem mTpodTn ZiBula TO dopa
TO OWTHPLOV

oUToS 180U TdvT €oTl cadrs, dmhdvnTos UTdpxeL:

€NDeTe, un okotiny &€ OSwkeTe kai (6dov alel.

‘Hellou yAukudepkés, 1800, ddos €Eoxa AAPTEL.

¥ extos Ths Arcerius apud Sylburg, Marcovich
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['viTe 8¢ kaTbépevol codiny év otnlecty LUGOV.

Els 0eds éoTL Bpoxds, dvépovs, celopols T Emmépmoy,

doTEPOTAS, ALPOUS, AOLPOUS KAl KNROed Avypd

kal vibeTovs, kploTala: Tl 81 kab €v éEayopelw;

Ovpavob nMyelTal, yains kpaTel, avTOS UTAPXEL.
77.3 'EvBéns odddpa TN pev dmdtny dmewkdlovoa TE OKOTEL, TNV O€ TOU
Beol yrvdow MMw kat duTl, dudw € mapabepévn TH ouykploeL TNV €KNOoynV
dLddokeL: TO yap Pevdos ov YA TH mapabécel TaAnBols StaokeddvvuTat, Ti
8¢ xpnoeL Ths diAnbelas €xPralopevor duyadeveTal.
78.1 ‘lepeplas &€ O mpodnTNs O Tdroodos, paNov &€ €év ‘lepepia TO
aywov Trebpa €mdeikvuol Tov Bedv. "Oeos €yyllwv éyw elpl’, énotl, "kat ovxi
Beos moppwbev. EL moioel TL dvBpwmos €év kpudalols, kal €ywm OvK Oopal
avtov; OvxL TOousS ovparovs kal THy yiv €yw TANp®; Aéyel kUpLos.78.2 "
Malwv & ad &a Hoatov "Tis petpioel’, énol, "Tov ovpavdv ombapf kal
macary T Yy Opakl;" “Opa TO péyebos ToU Beol kal kaTamidynbi. TolTov
Tpookuvowper, € ol dnow O mpodyTns "dmd  Tmpoowmou  cou  Opn
TakjoovTal, ws dmd TPooWToU TUpds ThHKeTal knpds.” OUTos, énoiv, éoTiv O
Beds, "ol Opdvos pév oty O olpavds, vmomdSlor 8¢ 1 YR, "0 éav dvolén
TOV oVpavov, Tpopos o€ ApeTal. 78.3" BoUAeL kal mepl TOV €dWAWY dkoloal
Tt dnolr mpoditns oltos; 'TlapadelypatiodoovTtar éumpocder Tod Milov kal
€otat Ta Ovnolpala avTOr BpwpaTa TOLS TETELVOLS TOU 0UPAVOD KAl TOLS
Onplots ThHs yis, kal camoeTalr umoO ToU TMAlov kal TS oceAvns, a avTol
fydmoav kal ols alTol €Sovlevoav, kal €umpnodioeTar 1) mOAS alTOv. 78.4
"POaprioechal 6 kal TA OTOLXELA Kal TOV KOOUOV OUV Kal avTOlS AEYeL: ')
YR, énol, "malatwbioeTalr kat O ovparos Tape evoeTal’, "TO &€ pRpa  Kuplov
HéveL els TOV ailava.”
79.1 TL 8¢ OTav md\v €autov Selkvivar O 0eos Boulndi dia Mwuoéws;
"[0eTe 18eTe OTL €yw) €lpL kal ovk €oTL 0Beds €Tepos AV €pob. ‘Eyo
amokTev® kat (v moumow: maTdEw kdyw ldoopal, kal oUk €oTwv Os €EelelTal
€k TOV XeLpOr pov." 79.2 CANaA kal €Tépou émakotoal BENELS XpNORwOOU;
"Exels TOv xopov mdvTa TOV mPOONTLKOV, TOUS ouvbLacwTas Tou Mwuoéws. Ti
dnolv avtols TO mvedpa TO dytov dia 'Qoné; Ovk dkviow Ayewr "800, €yn
oTepeV PpovThy kal KTilwy mredpa’, ol al X€lpes TNV oTpaTLAY ToD olparod
€fepeNlwoar. 79.3 "ETt 8¢ kal 8ta ‘Hoatov (kal TavTny dmopvnpovelon oot
™My doviy) "éyw elpt, €éyw elpl’, dnolr, "0 klplos O AaAGV Sikatoolvmy Kal
avayyéwv d\nfetav: ouvdxtnte kal TkeTe: BouvheVoacbe dpa, ol cwlopevol
amo Tov €bvov. Ovk €yvmoar ol ailpovtes TO EVNov yAUppa alvToOv, Kal
mpooevydpevol Beols ol ov owoovolry avTtols. 79.4 ELO UmoBds "éyd’, dnoiv,
‘0 Oeds, kAl OUK €0TL TANY €pod Blkalos, KAl CwTNP OUK €0TL TdpeE €pob-
émoTpddnTe TPOS pe kAl cwbroecbe ol dm €oxdtov TAs Yhs. Eyd elpt o
feds kal ovUK €0TLY dAOS' KaT €pauvtov opvvw.” 79.5 Tols &€ eldwloldTpals
duoxepaivel Aywr TVl opolwodTe KUpLov; N TIVL OPOLOULATL WUOLWOATE
avtér; Mn  eikdérva  €émoincevy  TEKTWY, 1 Xpuooxdos  Xwrelvoas — xpuoiov
Teptexplonoer  abTév; Kal Td ém  Tovtols. 79.6 M7 olv éTL Upels
eldwAONdTpat; ‘AN kdv viv  duldEacbe Tas dmeldds: ONOAUEEL yap Ta
YAUTITA KAl Ta X€LpoTolnTa, paA\ov &€ ol €m avTols memolfoTes, dvaiodnTos
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vyap N UAn. "ETL énolv: "0 kUplos oceloel TONELS KATOLKOUPEVAS Kal ThV
OLKOUREVTIV ONNV KATAANPETAL TT) XELPL WS VoooLdy.”

80.1 Ti <& el> ocol® ocodlas dvayyéw puvomipla kol proels €k madds
‘EBpatov cecodiopévov; 'Kiplos €ExkTioévy pe dpxny 08Gr alTol els €pya
avtot’, kal "Kiplos o6(dwol codlav kal dmd TPOOWTOU aAUTOU YYAOLS Kdl
ovveols”. 80.2 "“Ews moTe, okvnpé, kaTtdkeloalr; [16Te O €E vmvou €yepbmon;
Eav 8¢ dokvos 7S, ffel ool domep mMyn O dpntds oou’, 6 Adyos O
TATPLKOS, O dyabos AOXvos, O KUpLos €mdywy TO &GOS, TV moTw TaoL Kal
ootnplav. 80.3 'Kopros" yap "0 mowmoas THv yiv év TH loxlL avTov,” Os
onow  ‘lepeplas, "davwpbwoev TNV olkoupévny  €v TR codlg  avTov.
AToTmecdrTas yap Muas €m Tad €ldwla M codla, N €oTww O Adyos avTov,
avopfot  émt  TNr d\ffetav. 80.4  Kal avTtn mpwTn TOU TAPATTWULATOS
avdaoTtaols: Ofev amoTpémwr e€ldwlolaTpelas amdons O Oeoméoios TAYKANWS
dvakékpaye Movofis® Akove ’lopai): kiplos 6 Beds ocov, klplos €ls éoTl’,
Kal "kUpLov TOV Bedv OOU TPOOKUVNOELS Kdl avT® HOvw AaTpevoels™ 80.5 viv
&1 olv olveTe, o dvbpwrol, kaTd TOV pakdprov Gapuwdov éketvor Tov AaBis:
"ApdEacBe Tardelas, uf moTe OpyLobf kiUpLos, kal dmolelobe €€ 080U Sikalas,
oTav éxkkavbf év Tdxet O OBupos avTol. Makdplol TdrTes ol memolfoTES €T
avT®.

81.1 HOn &€ UmepolkTelpwy MUAS O KUPLOS TO CwTNPLOV €EVdIdwoL WPENOS,
otov épBathpor  puBpdr "Yiol dvbpdmwv, €ws moTe Papukdpdior; “lva Tl
dyamdTte patatdtnTa kol (nTelTe Peddos; Tis olv N patadétns kat T TO
Pevdos; 81.2 ‘O dyios dméoTohos ToU kuplov Tovs “ENnras alTiwpevos
€EnynoeTtal  oout "OTL  yrovTes Tov  Beov o ws Beor €dd6Eacar 1
noxapioTnoav, AA\' épataivbnoav €v Tols StaloyLopols avTav, kal HAaEav
™y 86Ear Tou Beol év opolwpaTl €lkdros dBapToD avbpuimou, kal ENATpEVOAV
™ kTioel mapda TOv kTioavta." 813 Kal pnwv & ye 6eds ovtos, Os "€v dpxi
émolnoe TOV oUpavrov kal THv Yy ov &€ TOV pev Bedor ov Voels, TOV O€
ovpavor TPOOKULVELS, KAl TGOS ovk doefels;8l.4  "Akove mdAwv TpodNTOU
MyorTos "ékhelfel pev O MALOS KAl O ovpavros okoTLobnoeTal, Aduder S€ O
TAVTOKPATWP €lS TOV al®va, kal OUVAIELS TOV ovpavdy calevdnoovTal kal ol
olpavol eilyfoovTtal ws OSéppls €kTelvdperol kal cuoTedpevol” (alTar yap
at mpodnTikal dwval) "kat N yf dev€eTar dmoO mPooWTOU Kuplov."

9.82.1 Kai puplas dv éxowpl ocou ypadas Tapadépely, wv ovde "kepala
TApeEAEVOETAL [ia’, W1 OUXL ETLTEANS YEVOREVN "TO <ydp OTOUA Kuplou', TO
daylwov mrebpa, 'éNdA\noev  TavTa." "M Tolvur unkéTiy," dnoiv, "vié pov,
ONLYWpeL Taldelas kuplov, UNd €kAUov LT avTol €Aeyxopevos.” 82.2 "Q Tis
vmepBaiiotons  dhavbpomiass old ws pabntals O Sddokalos oUd WS
olkéTals O kUpLos oUd ws Beds davbpwmols, "Tatne 66 Os Nmos" voubeTel
Vl005.82.3 Elta Movofis pév opoloyel "éudofos eival kal €vTpopos’, dkolwy
Tepl TOU AOyou, OU O€ ToU AOYOu dKpowpeVvos ToU Belov ov &€édlas; Ovk
aywwrids; Ouxt dpa Te e€VAaBf] kal omeldels éxkpabely, TOUTEOTL OTMEVdELS €lS
ocwtnplar, doBolpevos TN Opyny, dyamioas Tnv Xxdpw, {M\woas Tnv €eATida,

1 co P:TL <8 00> oot Marcovich : <¢>1i oot Stihlin
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va ékkNvns v kplow; 82.4 “HkeTe fkeTe, o veokala M €ui: v ydap pn
atbis s Ta Tadla yévnobe kal dvayevvmbfTe,” Gs dnow 1 ypadn, TOV
OVTWS OVTA TATEPA OU HI) ATONABNTE, "0Ud 0oV Wun €loeeVoeché ToTE €ls TNV
Baotkelar TOV ovpavev.” 82.5TIds ydp eloeNbelv émTéTpamTalr TG E€vy; AN
dtav, otpat, éyypadfi kal TOAMTEVOR kal TOVv maTépa dTONdPY, TOTE "év TOlS
TOU TaTPOS’  yevnoeTal, TOTE KkA\npovopfoar kataflwbioceTal, TOTE TS
Bao\elas Ths maTpdas kowwvhoel T® ywnole™, TG Myammpéve'. 82.6 AT
yap 1 TpwTOTOKOS €KKANola 1) €k ToMOY dyafdv ovykelpévn matdlwy: TavT
€0TL TA 'TPWTOTOKA TA EVATOYEYPARUEVA €V ovparols’ KAl  ToodUTALS
‘wuptdowy  ayyélwv' cvpmavnyvpilovtar 82.7 mpwTdTOKOL S€ TAlOES TMUELS Ol
TpodLoL Tob Beol, ol TOL "mpwTOTOKOU" YyrAoLol diloL, oL mpdTOoL TOV AWV
avfpomwy TOV OeOv VevonkOTES, Ol TPOTOL TOV AUAPTLOV dATECTACUEVOL, Ol
TPOTOL TOU BLABONOU KEXWPLOEVOL.

831 Nuvt 8¢ ToooUTw TLéS €loy dbewTepol, 00w b arfpwmdTepos O Oeds:
O HEV yap €k SoVLAwV UloUs MuAs yevéoBal PovleTat, ol &€ kal viol yevéabal
vmepndavnkaowy. "Q THs dmovolas Tfs MOMAS'83.2 TOV kUpLov €matoxiveabe.
EXevbeplav émayyélheTat, vpels &€ €ls OSoulelar dmodldpdokeTe. XwTnplav
xapileTal, vpels & els Odvator® UmodépecBe. Zofw Swpeltar aidviov, vpels
8¢ ™V ké\aow drapéveTe, kal TO TOP' O€ TPOCKOTELTE, 'O TMTOolpacer O
KUpLoS TG OLaBolw kal Tols dyyélols avTtob.” 83.3 Awa ToUTO O pHaAKAPLOS
améoTONOS "HapTUpopal €V Kuplw,” dnolv, "UnkéTL ULAS TepLTaTELY, Kabws kal
Ta €6vn TmepLTATEL €V PATALOTNTL TOU VOOS aUTOV, €0KOTLOMEVOL Ti Slavolq
dvTtes kal dmmMoTpiopérol Ths Cwfis Tobd Beod, dta THY dyvolav Thv oloav
€v avTols, Sla TNV TOpwoly TAS Kapdlas avTOY OLTIVES €AUTOVS TAPESHKAV
amm\ynkéTes ThH doelyelq els €pyaciar dkabapoias mdons kal mheoveias."
841 ToloUTou pdpTupos €XéyxorTos TV TOV dvbpulmwy dvolar kat Beov
émBowpévov, Tl ON €Tepov UTONELTETAL TOls dAmlOTOLS 1| KplOols Kal kaTadikn;
OV kdpveL &€ O KkUpLos TaApaLV@OY, €kDOBOV, TPOTPETWY, OLEYELpwY, VOUBETOY:
adumvileL yé TOL Kal TOU OKOTOUS aUTOD TOUS TETAAVNLEVOUS OLAVIOTNOLY”
84.2 "éyeipe,” dnoilv, "0 kabevdwr KAl dAvdoTa €K TOV VeKpOV, Kal €mbaloet
ool O XpLoTOS KUpLos,” O THAS dracTdoews TALos, O TpO  €naddpou”
vevviperos, 6 Cwny yaptodpevos dkTiow (8lats. 84.3 Mi olv mepidpovelTn
Tis TOU Adyou, UM AdOn kaTadpovdy €autov. Aéyel ydp mou 1 ypadn
‘onfuepor €av THS dwrfis avTol dKoUOMTE, WUN OKANPUYNTE TOL Kapdlas UUGOV
WS &V TO TAPATKPACPKE KaATA THY Muépav ToU Telpacpod év TH €pripw, ol
émelpacar ol TaTépes UVUAV €év Sokipaoiq." 84.4 ‘H &¢ Sokipacia Tis €oTiv
el Bélels pabely, TO dyldy ool mredpa éEnynoeTalr ‘kal €ldov Ta €pya pov,”
onol, "Tecoapdkovta €Tn L0 mpoowxOioa TR Yyeved TavTn Kkal elmov: del
TAAVOVTAL T Kapdlg: avTol &€ ok €yvwoar TAS 080US HOv, WS WHLOoA €V Ti
opyn pou: lel eloeleloovTar €ls TNy katdmavoly pov.” 84.5 ‘Opdte Thv
dmel\fjy: OpdTe TNV TpoTpomAY: OpdTe THY TLPAY: TL 81 olv éTL TV Xdpw
els  OpynVr  UETANAOOOPEY KAl  OUXL  dramemTapévals  Tdls — dKodls
katadexopevor TOv Noyor €v ayvdis Eevodoxobpev Tdls Yuxals TOV Oedv;
Meyd\n ydp Ths €émayyellas avTob 7 XdpLs, €av onpepov THs dwvils avTod

% yvnote <ui@ > Marcovich
37 Stahlin Marcovich : dv(@pwmov P def. Festugiére : dmdhetar Sylburg.
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dakovowper: TO 8¢ onpepor kad éxdotny lavtod] av€etar THY Nuépav, €oT dAv
N onuepov ovopd{nTal. 84.6 MéxpL O€ ouvTElelas kAl T ONUEPOV KAl T
pdonots Stapévels kal TOTE 1) OVTWS ONUEPOV 1) AVeENTNS TOoL Beol mMuépa
Tols ai@ol ovvekTelveTal. 'Ael olv ThAs dwrfis Umakovwper Tob Oelov Adyov:
f ofpepor ydp didlos: aidvor® éotv elkdv, oOppolor & ToD dwTOS T
Nuépa, dds 8¢ O Aoyos dvBpumols, 8L ol kaTavyaldpeda TOv Oedv.

851 ElkoTws dpa TLoTEVCAOL PEV KAl UTAKOUOUOLY T XAPLS UTEPTAEOVATEL,
amelbnoact 8¢ kal TAAVOPEVOLS KaTd kapdlav, 0800S TE TAS KUPLAKAS [T
€yvwkooly, as evbelas molely kal evTpemilewv mapnyyeller ’ludvvms, TolTOlS
&N mpoowxOloer O Beds kal dmellel- 85.2 kal Of kAl TO TEAOS THS dATeELAAS
atvlypaTwdds dmeltzidacty ol malatol  TOV ERpalwy  mAavijTars ov  ydp
eloeNBelYy €ls TNV KATATauowy AéyovTal Olta TNHy dmoTiav, mply 1 odds
avTouS KaTakoAoUOoavrTas TG Mwuoéns OLadoxw Opé ToTe €pyw pHabely, ovk
av d\ws ocwdfjrat, un ovxt ws ’Incots memoTevkdTas. 85.3 PLldvOpwtos &€
ov O klUplos mdvTas dvBpwmovs 'els émiyvwowy ThHs dAnfelas” Tapakalel, O
Tov mapdkAnTov dmooTéMwv. Tis olv 1| émiyvwols; Gecooéfela "OeocéPela S
mpOS mdvTa déApos” kata Tov Iladlov, "émayyedlav €xovoa (wis TAS vV
kal TAS pelovons.'85.4 Tléoou, Opoloydoate, O dvbpwrmol, €l EmmpdokeTo
ooTnpla didLos, (f)vﬁGOLOGOLLSg av: 08¢ el Tov TlakTwAdr TLS ONOV, TOU
xpuolov TO pebpa  TO Publkov, dmopeTpnoal, avtdiov ocwtnplas pLofov
apLtbpmoet.

86.1 Mn olv dmokdunTe: €EeoTv Uplv, v €6éanTe, éEwrroachal TV
TOAVTIUNTOV cwTnplav oikelw Onoavp®, dydmn kai mioTel, (wis 0S €oTL
akohoyos pLofoés. Tavtny Ndéws Ty TLpmy 6 Oeos AapBdver. "HAmikapev yap
ém 0e@ (ovTL, 05 €0TL OwTNP TAvTwy avbpwmwy, pdiioTa moToOr." 86.2 Ol
8¢ dMoL  TepimedukdTes T KkOOWUw, ola  dukia Twda évdlols  TéTpals,
abavacias oAywpovowy, kafdmep O ’lOakfiolos yépwr ol TAs dinbelas kai TS
€v ovpav® maTtpidos, mPoOs O kAl TOU OVTWS OVTOS Lpelpopevol duTds, dANd
ToD kamvol. OeocéBeta 8¢ éEopotoboa TG Bed kata TO SuvaTov TOV AvOpLTOV
KaTdAAn\ov émiypddeTal Siddokalov Beov TOv kal povor dmelkdoal kat dElav
duvdpevor avpwmov BeQ.

87.1 Tavmy 0 dméoTolos TNy didackaliav Oelar 6vTws €MOTALEVOS "OU
8¢, & Tipdbee,” dnoly, "dmd Bpédous Llepd ypdppata oldas, Ta Suvdpevd oce
cobloal €ls ocwtnplav Sia mloTews €v Xplot®." ‘lepa yap ws dAndds Ta
lepotroLodvTa Kkal OeomololvTa ypdppata, 87.2 €€ v ypappdTwy kal cul\apov
TOV lepdV TAS OULYKELLEVAS 7ypadds, TA ouvTdypatd, O alTOS dkolovBws
améoTolos "BeomreloTOus” KANEL, "wdeNipovs ovoas mpos OdackaAlav, TPOS
E\eyxov, mpos émavépbuoiy, mpos Tatdelar THY €v Sikatoolvr, va dpTios 1) O
Tob Beol dvBpwmos mpos mav €pyov dyabov éEnpTnpévos.” 87.3 Ovk dv TiS
OUTWS EKTAAYE(N TOV dAwV aylov TAS TPOTPOTAS WS AUTOV TOV KUPLOV TOV
bLAdvBpwmov: oUBEV yap AM' §| ToUTO €pyov povor €oTiv aivT® owlecbat TOV
avlpwmov. Bod yolv émelywv €ls cotnplav avtos Myylker 1 Bactlela TOV
ovpavaV" E€mMOoTpédeL Tous avBpwmovs mAnotdlovtas TG doPw. 87.4  Tavty
Kal O dmooToNOS TOU Kuplou TaApPaAKaAOY ToUs Makeddvas €punrevs ylveTat

% Jackson Stahlin : distos aldw P Catena: didlov alwv<os> Arcerius Marcovich
% P retinet Marcovich : dvfjoacte Jackson Stahlin.
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s Belas owris, "0 kUplos Myyikev' Aywy, "evNaBelobe p1 kaTandOOpeV
kevol." ‘Yuels O€ €S ToOOVUTOV dOe€ls, WAMNOV O€ dAmMOoTOL, MPNTE  AUTO
melfépevor TG kuplw pniTe TO Iavly, kal TavTa vmep XpLoToL Seopévw.

881 Teboaohe kal 16eTe OTL XpnoTos O Beds.” ‘H miloTis eloder, 1 melpa
SiddEel, M ypadn madaywyroel 'Sedte, O Tékva,” Iéyouvoa, "dkovoaTé o,
déPov kuplov 8L8dEw vuas.” Elta ws 1dn TemoTeukdol ourTopws EmAEyeL
"Tls éoTw dvpwtmos O B wv lwiy, dyamdr nuépas (8etv dyabds'; ‘Hpels
€opev, oénooper, ot Tdyabod TmpookuvnTal, ot TGOV ayabdv (nlwTtai. 88.2
’AkovoaTe olv "ol pakpdy,” dkoloate "ol €yyls™ olk dmekpuPn Twds O \oyos:
dOs €0TL KooV, EMAAUTEL Taowy dvpumols: ovdels Kippéplos €v Aoyw:
omebonpery €ls  ocwtnplav, ém  THY malyyeveolav: eis plav  dydmm®
ouvvaxffvar ol ToAOL KaTd TNHY TAS WOVAdLKAS ololasS €vmoly OTeEVOWUED.
"AryaBoepyolpevol  Araldyws  €voTnTa  SLOKWEV, TNV  dyabny  €ék{nTolvTes
povdda. 88.3 ‘H 8¢ €k moMGOV €vwols €k moAvdwvias kal SLacmopds dppoviav
\aBotoa Beikiy pia ylvetar ovpdwvia, €vi yopnyd*! kal Stdackdlw TG Aoyw
emopérn, €m avtny ThHY d\nfetav dvamavopévn, ABBA" Aéyovoa "0 maTtnp"
TavTNY 0 Beos TV doviy THY dAnbwiy domdletar mapd TOV avTod Taidwv
TPWTNY KAPTOUEVOS.

10891 AN €k maTtépov, daTé, mapadedopévor MUY €00s AraTpémTELY OUK
ebhoyov. Kal T{ 870 ovxl TH mpddtn Tpodf, TG ydlakTi, Xpwpeda, @ Srmovdev
ovvelbloar Mudas €k yeveTfis at TiTOar; T( 8¢ avédvoper N peobpev TV
TaTpway ovclav, kal ovxt THv lomy, ws mapelAndaper, diadvhdTtTopev; Tl &€
OUKETL TOLS KOATOLS Tols TaTpwols €evamoBAUloper, f Kol Ta dM\\a, d
vnmLalorTes UTO  UNTpdoLy Te €EkTpeddpevol YéENOTA WOOAOPEY, ETLTENODUEV
€TL, dMa odds avTovs, Kal €L PN mAdAywydv  ETUXOpEV  dyaddv,
émavwpbuoaey;

89.2 Elta ém Tov mdtwv® ai mapexBdoels kaiTol €mMHULOL Kol EMLObANELS
oboal, Opws YyAlvkelal Tws mpoomimTovoly, ém & ToU Plov olxl TO ¢é0os
KATAALTIOVTES  TO  Tovnpov  kal €umabés kal  dbeov, kdv oL TaATEéPES
xalemaivooly, €m THY d\ffetar €ExkkALVOULeEY Kol TOV OvTws OvTd TaTépPa
émnmiooper, olov SnAnTiplov ddpuakor TV ouvvffetar dmwodupevor; 89.3
TouT alTO ydp TOL TO KAMNLOTOV TOV €YXELpoVpévwy €oTiv, UTOSELEaL UULv
0s amo pavias kal ToL TpLoabhiov ToUTOou €Bous €ptonfn M BeocéRela ov
vap dv éuondn moTé 7 dmmyopeldn dyabov TooolTov, ov pellov ovdEV €k
feob SedwpnTal mw TH TOV avbpwmwy yevéoel, €l un ouvvapmalopevor TG €OeL,
elta  pévroL  amofloavtes Ta  OTa MUy, olov {mwmoL  okAnpaivxeves
adnudlovTes,  TOUS  XAANVOUS — €VOAKOVTES,  dATODEUYETE  TOUS  AOYOUS,
amooeicacfal pev Tous Mridxous UGV TobU Plov Nuds émmofolvTes, €l &€
TOUS KpNurols Ths dmwlelas LTO TAs drolas depdpevol évayny Tov dyLov
voAappdrvete Tob Beot Adyov.

90.1 “EmeTal TOLYapoly UMIV KATA TOV 2obokAéa Td €Tixelpa TAS €KAOYTS,

vobs $poddos, AOTa dxpela, dpovTides kevali,

Y0P : gyéxny coni. Stahlin
* yopny® Jackson edd: xopeuTf P
42 rdTwv Casel Stahlin Marcovich ; m\éwr Cobet : ma{8wr Schwartz : P mafdv defensuit Galloni.
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Kal oUK (0T€ S TavTOS HANOV TOUTO dAndés, OTL dpa oL pev dyabol kal
feooeBels dyabiis ThAs dpolpfis Tev€ovTar TAyabov TETLUNKOTES, Ol O€ €K TOV
vavTiowr movnpol THAS KATAMNAOU TLHwpldS, Kal TG Y€ dpXovTlL THS Kaklas
empTnTal  kohaots.  90.2 CAmellel  yolv  auTt® O TpodnTns  Zaxaplas
"emTIpoar €v ool 0 ékheEdpevos T ‘lepovoalnipr ovk (80U TOUTO BANOS
EEeomaopéros €k mupds;” Tis olv €Tt Tols dvbpwmols  Ope€ls  EykelTal
favdtov €xovoiov; TL 8¢ TGO Sald TO Oavatnddpw TOUTw TPOCTEPEVYATLY,
ned ob katadplexOoovTar, €EOv PLdral kKaAds katda TOv Oedv, ob kaTd TO
€fos; 90.3 ©eos pev yap Lomy xaplleTat, €6os O€ TOVNPOV WETA TNV €VOEVSE
amal\ayny peTdvolav Keviy dpa Tihwpla mpooTpifeTat, "mabwv &€ Te VATLOS
€Yre', ws dmoAVel Setoldatpovia kal owlel BeocéPela.
91.1 18éTw TS PGV Tovs mapd  Tols  elddlos®  haTpetovTas, KkOun
pUTOVTAS, €0ORTL  Mwapd kal kaTeppwyuvia kabuBpLopérovs, AouTpdy  EV
TAVTATACLY  ATELPATOUS, Tdls ©O€ TOV OviXwV dKUOlS €KTEOMpLOPEVOUS,
TOAOUS 8¢ kal TOV aldolwy ddnpnuévovs, €pyw SelkvivTas TOV €L8WAwWY Td
Tepévn  Tddous Twas 1 SeopwThplas  obTol pou  SokoboL  mevbely, o
Bpnoketely Tovs Beols, éNéou palov i Beocefelas dEia memorboTes. 91.2 Kal
TaUTA OPOVTES €TL TUDAITTETE KAl OUXL TPOS TOV OeCTOTNV TOV TAVTOV Kdl
KUptov  TOV Ohwv  dvaPrédeTe; Ouxl 8¢ kaTtadevéeobe, €k TOV évtatba
SeopnTnplur ékdelyorTes, €Ml TOV €leov TOV €E ovpaviv;
91.3 ‘'O yap 06eos €k moMAs ThHs dLhavbpwmias dvTéxeTdl ToU dAvBpwmov,
OOTEP €K KAANLAS EKTITTOVTOS VEOTTOU T UATNP Opris €bimTaTtar: €l & mou
Kal Onplov €pmmMoTLKOV TEPLXAVOL TG VEOTTH,

unTne & dpdimoTdTar Odupopévn dila Tékva
0 &€ beos maTnp kai {MTEl TO TAAOpa KAl (ATAL TO TAPATTOHA KAl SLOKEL
TO Onplov kal TOV veoTTOv albis dvalapfdvelr €m TV Kkalldy dramTiival
TAPOPUOV.
921 Elta kives pév A6n memhavnpéror odpals pinlatodvres éEixvevoav
TOV OeomOTNV Kal (mmoL TOV dvaBdTny dmooelodpevor €vi Tou  ouplypaTL
umkovoar TG SeomoTn” "€yrm &', dnol, "Bols TOV KTnodpevor kai 6ros TV
ddTvny Tod kuplov avTod, ‘lopan\ &€ pe ok éyvw.” T{ olv 6 kiplos; 92.2 0¥
HUUNOLKAKEL, €TL €éNe€l, €Tl TNV peTdvoiav damaiTel. ‘Epécbar 8¢  vpds
Bovlopat, €l ok dTOomOV UMY Ookel TMAOpA  UVUAS  TOUS  Avfpumous
émyeyoroTas Tol Beol kal map avTob TNV PuxTny €indoTas kal OvTas OAwS
TOU 0eol €Tépw OovheVely BeomdTY, TPOS O€ Kal Oepamevely dAVTL HEV TOD
Baoéws TOV TUpavvor, dvTL &€ TobU dyaBod Tov movnpov. 92.3 Tis ydp, ©
TpOS THAS d\nbelas, cwdbpovdr ye Tdyabov kaTalelmwy kakiq ovveoTw; Tis
8¢ doTis TOV Bedv dmodelUywy Saipoviols oupplot; Tis 8 vids  elval
Swdpevos ToD Beod Souvkeewr Hdetar; "H  Tis olpavod molNTns elval
Suvdpevos €pefos BlLukeL, €EOV TapddeLooV YEWPYELY KAl OUPAVOV TEPLTONELY
kal Ths {wTlkAS Kal dknpdTou peTalapBdvewr mmyfs, kat ixvos ékelvns TS
dwTeis depofatolvta  vedélns, womep O ‘HMas, 6Oewpolvta TOV UVETOV
ooTthRpov; 92.4 0L 8¢ okwAnkwy dlkny mepl Tépata kai PopBopovs, TAd Mdoviis
peVILATA, KANVOOUPLEVOL AVOVNTOUS Kdl dvonTous €kBOCKOVTAL Tpudds, LWOELS
Twes dvBpomor. “Yes ydp, dnoiv, Mdovtar PopBopw" palov 1 kabapd VOATL

®p:mapa del Heyse : mapd Tots <"EMnow> eldilots Marcovich
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kal "ém doputd papyaivovow' katd Anudkpitov. 92.5 Mn Sfita olv, un SfTa
€EavdpamodLlobdper pnde Ldels  yevwpeba, dAN 'us Tékva duTOS' yvnola
avabpnowper kat  dvapréopev els TO dOs, pn vébouvs mMpas €EeréyEn o
KUPLOS MOTEP O TALOS TOUS deTOUS.

931 MeTavoriowper olv kal peTaoTOpev €€ dpablas els émoTAuny, €€
adpoolvns  €ls  dpovnowy, €€ dkpacias e€ls €ykpdTelav, €€ ddikias e€ls
Sikatoolvny, €€ dbedtnTos els Oedv. 93.2 Kahos O kivduvos alTopolelv mpos
Bedv. TloM@dv ©O€ kal dMwy €oTw dmolaboal dyaddr Tous OLKaALooUYNS
épaoTds, ol TV didov Suwkoper cwtnplav, dTdp 87 kal v avTods alviTTeTal
0 6Beos Ota ‘Hoatov Aalav "éoTL kAnpovopia Tols Bepametouvol kuvptov' 93.3
KaAn ye Kal €pdopLos T kAnpovopia, ov Xpuolov, ovk dpyupos, ovk €ofns, Td
s yfs, éba mou ofs kat AnoTAs' mouv katadeTtar mepl TOV yapailniov
mAobTOV  OPBaApLdY, dAN €kelvos O 6Onoauvpdos TAs owTnplas, mpos Ov ye
émelyeoBal xpn GLAONOYOUS yeVopévous, cuvamalpel O€ Muly €évBévde Ta €pya
TA ACTELA Kal owimTaTtal TO TS dAnbelas mTep®.

941 Tatmy qulv Ty k\npovoplar éyxelpilel 1 didlos dtabnikn ToU Beov
TV didlov Swpedv yopnyodoa: 6 8¢ GLANGCOTOPYOS 0UTOS MUAV TaATHP, O BVTKS
TATNP, OV TOAVETAL TPOTPETWY, VOUBETOV, TaLdeVwV, GDLAOY: oUdE yap oWlwy
TAVETAL, OUPPOVAEVEL &€ Td dploTa: "Slkatol  Yyéveabe, Méyel KUpLoS® oL
dupvTes mopelecbe €d VBwp, kal OcoL prn €xeTe dpylplov, BadloaTe Kal
dyopdoaTte kal TmleTe dvev dpyvplov.” 94.2 Eml TO louTpdy, €mi  THV
ocwtnplar, ém TOV OGWTLOWOV TAPAKANEL ovorouXl Podv kal Aéywv: yhHy ool
dldwpL kal BdlaTtTav, maldlov, ovpavdr Te Kkal Ta €V avTols mdrTa (@d ool
yapllopar: pévov, @ madiov, dimnoor Tob matpds, dpLoel cou SerybroceTar O
Beds: o0 kammAeveTar N d\ifeta, Sldwol ool kal TA TTNYA KAl Td VNKTA Kal
T €m TAS YAs' Tavtd ocov TAls evxaploTols Tpuddls SednuLovpynker O
matnp. 94.3 Apyvplw pev ovhioeTar O vdébos, dmwielas €oTi  mardlov, 0Os
"Wapwrd SOUVAEVELY" TPOTPMTAL, OOL OE TA Od ETLTPETEL, TG YVNolw Aéyw, T
dLAotrTL TOV Tatépa, U Ov €Tl €pydleTar, @ Povw kal UTLoXVELTAL Aywy:
‘kal N yf| ov mpabnoeTal eis BePalwowr” ov yap kupodTar T dbBopd: "éun
ydp €éoTwv maoa 1 YR, €0TL &€ kal on, €av dmohdfns Tov Bedv. 94.4 “Ofev M
vpadn €lkdéTws evayyelileTal TOlS TEMOTEUKOOLY: "ol &€  dyLoL  Kuplovu
kKA\npovopfoovol  THY 86Eav Tob 0Oeod kal TV Stvapw avtod.” Tolav, ©
nakdpte, 86Eav, elmé pols M OPOaApOS oUK €ldev ovdE olUS TKouoev, oUSE émi
Kapdlar dvBpwmov dvéPn: kal xapnoovtal €mi TR PBacilela Tov kvplov avTOV
els Tous aldvas, dpnv.”

951 Exete, O dvbpwrot, Ty Belav Ths XxdpiTos émayyelav, dknkdaTe kal
Y dA\nv TAS koldoews dmelljy, 8U Ov 6 klpos owlel, GOPw kal XApLTL
Tadaywydr Tov dvbpwmor: T pélopev; TU ovk €kkAlvoper v kolaowy; Ti
oV kaTtadexopeba TNv dwpedv; T &€ olx atpolpeba Ta PelTiova, Beov dvTl
TOU  Tovnpol, kal  codblar  eldwlolaTpelas  mpokplvopev,  kal  wny
avTikaTaAaooopevol BavdTov; 95.2 "18ov TéBelka PO TMpoowTov VPOV, dnot,
"Tov Bdvator kal v lonpv." Tlewpdler oe O kiplos €xiéEacBar ™y Cwny,
ovpBouletel ool ws matnp melbeobar T® Be®. "Eav ydap dkovonTé pou’, énot,
'kai BeAnonTe, TA dyabd ThHS YAs ddyecbe,” Umakons M Xdpls: "€éav O€ un

* Markland Mondésert et Marcovich : kal Ta Tfs yfis AnoThs P:Td Ths yfs del Stahlin
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UTTAKOUOTTE pou pnde BelnonTe, pdxaipa UVLAS KAl TUP KATESETAL,” TAPAKONS
N kplots. "To yap oTépa kuvplov €éNdAnoev TabTa™ vopos dinbelas Aoyos
kuplov BolhecBe Uply dyafos yévwpar ovpPovlos; 95.3 AN vpels  upev
dkovoaTe: éyw &€, €l duvatév, évdelfopar. Expiiv pév vpds, @ dvbpwrol,
avTol mépL €vvooupérovs ToU dyafol €pduTtor émdyecbHar TmloTy, pdpTUPA
akloxpewy avTober olkobev, Teptbavds atpovpévny TO BEATLOTOV, Pnde (MTelv
el peTadlwkTéor, <10 & dayabov> ékmovelv. 95.4 Kal yap €l T pebuoTéov,
bépe elmely, dudLpdAlelry xpn: vpels &€ mplv 1) émokédacbal peblete: kal el
UBpLoTéor, oU molumpaypovelTe, AAN 1 Tdxos UBpilete. Mdbvov & dpa el
BeooepnTéov, (MTelTe, kat €l TY cod® TOUTW [N TGO O kal TY XpLoTE
kKaTakolovdnTéov, ToDTO O BOUAfjs kal okédens d€lodTe, ovd O mpémel Be@, O
TL TOTE €O0TL, VEVONKOTES.
96 1 [TtoTevoate Muiv kav ws WD, (va cwdpovionTe: MOTEVOATE KAV WS
UBpet, va (honte. EL 8¢ <pn>® melBecbar PoOlecBe THY EvapyRi TGOV
dpnTov®®  tmomtetoavtest mloTw, dépe Uiy €k meplovslas TV TeEpL TOD
Aoyou mapabioopat melbw. 96.2 Ypels &€, o0 ydp TA TATPLA UPAS €TL TS
ainbelas dmaoyxolel €0n mpokaTnxnuérovs, dkovolT dr MOn TO HETA TOUTO
OTws  €xeLs  kal &N Wi TS  LPAS  ToUde  TOU  ovopaTtos  alaxivn
TpoKaTANALBAVETW, MT dvdpas péya olvetal,” mapaTpémovoa cwtnpias. 96.3
Amoduodpevol & olv  Teptdavds év TG ThAs dinfelas oTadlw yrnolws
aywvilopeda, BpaBevovtos per Tob Adyou TOU dyiov, dywrofeTolvTos 8€ TOD
SeomdTov TOV Ohwv. OV ydp opLkpdr MPIv TO dOhov dBavacia mpdkeltai. 96.4
Mn oy &t dpovtilete unde leil ONyov, T Uuds dyopevovol® clpdarés
TLVES dyopdlot, deloldaipovias dbeol yopevTal, dvolq kal mapavolq €S avTo
mbovpevol TO Bdpabpov, edWAwy TonTAl KAl ABwy mpookuvnTalt olde yap
avbpuimovs amofeolv TeTOAUNKaAoL, TpLokaldékaTtor ANéEavSpov TOV Makeddva
avarypddovtes Bedr, "ov BaBuhav fieyEe vekpdr'.
97. 1 "Ayapat Toivur TOv Xiov® codloThy, Oedkpitos Svopa adTR® peTd
™My CANeEdvOpou TENeEUTTV EMOKOTTOY O OedkpltTos TaS 86Eds TAS KEVAS
TOV  AvBpdmwr  ds  elxov mepl Oedv, mpOS ToUS TOMTaS dvdpes, elmev,
"BappelTe  dAxpls dv  OpdTe  TOoUs  Beovs  TPOTEPOV  TOV  AVOpWTOV
amofviokovtas.” 97.2 Geovs &€ On TOUS OpATOUS KAl TOV OUYKAULOA TOV
YEVNTOV TOUTWV OxAov O TPOOKUVAVY KAl TPOCETALPLLOPEVOS, aUTOY €EKE(VOY
TOV Salovoy dONOTEPOS Hakp®. "Oeos” ydap "oldapi] oldap®ds ddLkos" woTep
ol Salpoves, "dAN ws oldv Te SikaléTaTos, kal oUK E€0TL alT® OUOLOTEPOV
ovdEY N OS dv NUOV yévnTal OTL OtkatoTaTos.” 97.3

Bat' els 0dov &n mas O xeLpdral \eds,

ol ™V Alos yopyamy ‘Epydvny feov

OTATOLOL AKvols TpooTpémeabe,
NABLoL TGOV AMBwv dnulovpyol Te kal mpookuvvnTal.

“® Potter : kal P retinere Stahlin et Marcovich

“® p retinui: dppiTwv Jackson Stahlin : dpetdr punmipa Marcovich
4P ¢momteloavtes Potter Stahlin et Marcovich

*8 dryopet<a>ovat Jackson Marcovich
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981 O dedlas tpav kal 6 Tlolbkiettos fkdvTwy Ilpakiténs Te ad
kal "ATeEMAS kal 0ool TAS PBavaloous HETEPXOVTAL TEXVAS, YNvoL Yhis OVTeES
épydtar. Tote +ydp, édnol Tis mpodnTela, OSUOTUXNOELY Ta THOE TpdypaTd,
dtav avdspraot™ moTetowor. 98.2 ‘Hkévtwr oy albls, o0 ydp Aviow KaAGY,
ol pLkpoTéxvat. Ovdels TOU TOUTWY ERTVOUV €LKOVA BeSNILOUPYNKEY, OUOE UMV
€k yAs palbakny épdla&e odpka. Tis €tnée pvelov 7| Tis éméev doTéa; Tis
vebpa SléTewver, Tis OABas édvonoer; Tis alpa évéxeev év avtdis 7§ Tis
5éppa meptéTewver; Tlov & dv TS avTOr odbBalpouvs mowoal PAémovTas; Tis
éveduonoe Puxny; Tis Sikatooctvmy édwpnoato; 98.3 Tis dbavaciav vméoxnrat;
Mévos O TGOV Ol\wv SnuLovpyds, O 'dploToTéXVAS TATHP,” TOLOUTOV dydALA
éuuxov Mupas Tov dvBpwmov €mhacer: O O 'ONUUTLOS VWGV, €lkOVOS €KV,
TONO TL TAS dAnfelas dmddwy, €pyov €oTl kwdov xelpdv ‘ATTikGOv. 98.4
'Elkov" pev yap "tob Beod” 6 Noyos avTobl (kal vios Tou vob yviolos O Belos
\oyos, dwTOS dpxéTumor &OO), €lkwy 66 ToU AOyou O dvBpwmmos dAndwds, O
vovs O év avbpumw, O "kat elkdva’ ToU Beol kal "kaf opolwow’ Sid TOUTO
veyevijobal Aeyoupevos, T kaTa kapdlav dpovioel TGO Oele mapetkaldpevos
Noyw kal TavTn AoyLkos. CAvbpwmouv 06 TOU OpwPEVOU TOU YNYEVODS YNLVOS
elkov Ta dyd\paTa dvdpeikela, moppw THS dAnbelas émikaitpor éxkpayelov,
kaTadbaiveTal.

99 1 Ovder olv 4\ 1 pavias épmews O Blos €80Eé poL yeyovéval,
TOoOAUTY OTOUST] Tepl TNy VANV kataywopevos. EmTétpimtar &€ UMO Kevijs
86Ens 1 ouvifela Sovkelas pev yevoaca LPAS KAl dNOyou TepLepyacias 99.2
VORlPwY &€  dropwy KAl  dmTaTnA@V  UTokploewy dyvoia  aitia, 1 on
KaTaokevaoheloa TO TOV avBpuimwy yévos knpdv O ebplov  kal €lOWAwY
EMOTUYOV TOANAS TOV Salpudvwy €mronoacd popdds, KNA\da Tols ETOUEVOLS
alTH €évamepdEato BavdTou pakpov.

99.3 Adpete olv Vdwp Aoyikdy, holoache ol pepolvopévol, TepLppdrate avTols
amo  ThHs ouwvnbelas Tdls dinfwdls oTayoowr:  kabapols €ls  oUPAVOUS
dvapfivar 8el. "AvBpwmos €l, TO kowdTaTov, émyTnoor TOv dnuLovpyioavTd
oe” vos €M, TO (daitaTov, dvayvdpioov TOV Tatépa. 99.4 Xy 8¢ €TL Tdls
apaptials  mapapévels, TmMpooTeETNKwS TNdovals; Tive Aaljoel  kvpLos VPOV
€oTv N Baoiela TOV ovpavdy’; Ypov €oTy, €av BeNjonTe, TOV TPOS TOV
feov T mpoalpeoy €oxNkOTwY VLAV, €av €BeknonTe TLoTeEDoAL povor Kal
T ovvtopla Tod knpUypatos émecbal, NS Umakoloartes ot Nweultar THS
mpoodoknbelons ANWoEWS peTavolg yvnolw TNV KAV  AvTikaTnAAGEAVTO
ocwTnplav.

1001 TIos olv dvéNdw, dmoiv, eis ovpavols; "“084s" éoTwv 6 klpLos, "oTeVT)
HEV, dAN "€E ovpavdy,” oTev) PEr, dAN' €ls 0UpAVOVS AVATELTOUCA" OTEVT| €Tl
vAis Umepopwpévn, mhaTela év ovpavols mpookuvovpévn. 100.2 1 EI6 6 pév
dmuoTos ToU Adyouv ouyyrduny Ths TAdims é€xel Ty dyvolar, 0 8¢ els OTa
Balopevos kat TN Yux( <mapakoloac> Tapd TAS YYWUNS dbépel Ty dmelbelav,
kal 6o ye dpoviuwTepos elvar 86Eel, mPOS kakod 1) olveols avTd, OTL TH
bpovnoeL  kéxpnTal KATNYOpw TO PENTLOTOV OUX €EAOUEVOS® TEDUKE Yap WS
dvbpwtos olkelws éxewr mpos Oedv. 100.3 ‘Qomep olv TOv immov dpodv ov

%0 <gvBpwmoL> suppl.Marcovich.
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BLaldpeba ovde TOV TADpPOV KuvNYETELY, TPOS O Tébuke &€ €kaoTov TOV (QYwv
TEPLEAKOEY, OUTWS dUENEL Kal TOV dvbpwmov €ml TNV oUpavol YEVOUEVOV
Oéav, "duTor ovpdrior” ws AANOds, ETL TNV YVYOOLY TAPAKANODPEY TOU Oeol, TO
olkelov avTob kol €EalpeTov KAl ISlwpaTikor mapd T A {Qa
KaTeLANévoL, auTapkes €bodLov  alovwy, BeocéBetav, Tapackevdleodat
ovpBovietovtes. 100.4 Teddpyel, dapév, el yewpyds €l, A yvabL Tov Oedv
yewpy®®!, kal mAEIBL O TAS vauTiMas €pdv, A& TOV oUpdviov KuPepuiThy
TAPAKANDV® OTPATEVOLEVOY O€ KaTEINNdey M yradols: Tob Sikata onpaivovtos
AKOVE OTPATNYOD.
1011 Kabdmep olv kdpw kal pébn PeBapnuévol dvavibate kal StapiédavTes
ONlyov évvonfnte, T Bélovolr LIV ol Tpookuvovpevol AfoL kal a TeEpL TTV
UMY kevoomovdws SamavdTte: €is dyvoiav [kai]l Ta xpipaTta kai Tov Blov ws
TO (v VPOV els BdvaTov kaTavallokeTe, TOUTO POVOV TAS HATAldS UGV
EATiSos evpdpevol TO Tépas, ovdE auTolS olol Te GUTES olkTelpal, AN ovdE
TOLS KATENEDOLY UUAS ThHS mAdvns €mTndelol meibecbal yiveobe, cuvnbeiq
kakf SeSovlwpérol, Ns dmmpTnuévol avbalpeTol péxplt ThHS €oxdTns dvamvofis
els dmwletav vmodépecber 101.2 "OTL TO oS €NfAVBer €ls TOV kdopOV Kal
Aydmmoav ol avbpomor pdAov TO 0kOTos 1 TO &Gs,” €Eov dmopdEacbar Ta
EUTOdwY TR owTnplg kal TOv TObOV KAl TOV TAOUTOV KAl TOV  dbopov,
€M dOeyyolévous TO TOLNTLKOV OT) TOUTO*

™ N Xpnuata mola bépw Tdde; I 6€ kal avTos

mAdlopat;
101.3 OV Pollecbe olv Tas davtacias TalvTas kevds dmopplavtes TH
ouvvnfela avty dmotdEachal, kevodofiq €mAéyovTes:

Pevdels bretpol yalpeT, ovder AT dpa;

102.1  Ti yap wyelobe, & dvbpwmot, Tov Tixwva®™ Eppfv kal TOv *AvSokiSou
kat Tov ’ApinTov; H mavti Tw Sflov OTL ABous, womep kai Tov ‘Epufv. Qs
8¢ olk €oTL Beds 7 dlws kal ks olk €oTt Oeds 7 lpts, dANA TdOn dépwv kal
vedv, kal Ov TpoTOV OVK €0Ty TMuépa Beds, OUSE PNV OUSE €VLauTos OUOE
xpovos O €k TOUTWV OCUNTANPOULEVOS, OUTWS OUdE TALOS oUdE oelfvn, ol
ékaoTov TOV mpoelpnuévor StopileTar. 102.2 Tis dv olv Tiv elBuvav kal Thv
KONaoLw kal THY Slkmy kal Ty vépeoy eb dpovdv UmoldPol Beovs; OU8E ydp
oUd' €pLrYlS OUBE pOolpal OUSE ELLAPUEVT, €Tel Unde ToMTela pPnde OO6Ea pnde
mA\oUTOS Beol, Ov kat lwypddoL Tudlov €mdetkvvovoly: 102.3 el 8¢ aldd kal
€pmTa KAl ddpodlTny €éxbeldleTe, dkolovBolrTwr avTols aloylvn kKal Opun Kal
KdA\os kal ouvvovoia. Olkour €T av elkdéTws Umros kal Odvatos 6Oew
Stdupdove map  vplv  voptllowTo, mdOn Tavta wept TA (Qa ouvpBaivovTa
buoLkBST 0UBE PNV Khpa OUSE elpappévny ovde polpas Bedas €vdikws €pelTe.
102.4 EU 6¢ €épis kal pdyxn o Beol, ovde "Apns ovde ‘Evud. "ETL Te <€l al
aoTpamal kal oL Kepavvol kal ol OuPpor ov Beol, THS TO TUP KAl TO VOWP
feol; Tlos &€ «kal ol Sidooovtes kal ol  koufTar Sua  mdhos  d€pos
veyevnuévor; ‘O 8¢ v TUXNY Beov Méyov kal THy mpadllv AeyéTw Oedv.
1031 Ei &7 olv TouTwv old¢ &v Beds elval vopileTar ovdé pnv ékelvwr TOV
XELPOKUNTWY  Kal  dvatodfTov  mhaopdTtwv, mpdrola & TLs TepL  MUAS
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katadbalveTar dwvdpens Belkfis, AelmeTalr ovdEV dANO 1] TOUTO OHONOYELV, OTL
dpa OVTwS HOVOS €0TL Te kal LOEOTNKEy O WOvos OvTws vmdpxwy Beds.
ANGA yap pavdpayopav 1) Tt dANo ddppakor TeTwKOoLY AvOpwToLs €olKaTe ol
avéonTors 103.2  Beos O€ Uvulv dvavipbar Soln ToTE TODOE TOU UTVOU Kal
ouvtévar Beor undé xpuoor N Abov 1 &vdpov 1 mpdlww 1 mdbos N vdoov 1
doBor  wddAecbar ws Bedv. "Tpls yap poplol elow” ws dAnbhs "ém  xbHovl
mov\uBoTelpn daiporves” ovk "dbdvaTol” ovde pny OBvmTtol (008€ yap alobnioews,
va kat BavdTou, peTelNfdacty), Abwor 8¢ kal EOMvoL SeomoéTal avbpdTwY,
vBptlovTes kal mapaomordolvtes Tov Blov dtd ThAs owwnbelas. 103.3 "“H vq
8¢ Tob kuplov,” dnol, "kal TO T\jpwpa avTAS €iTa T TOApdS €év TOlS TOD
Kuplov Tpud@dV dyvoetv Tov SeomdTny; Katdlelme Ty yiv Tnv €uny, €pel ool
O klplos, uf Oiyns Tod Vdatos O éyn dvadidwpl, TOV Kapmdy v €Yo
YEWPY®, WU peTalduBave: amédos, avbpwtme, Ta Tpodbela TR Bed émiyrvwdl cou
Tov Seomérnr: {Stov €l mhdopa Tob Beolr TO 8¢ olkelov alTod TAS v
EVOlkwS  dANOTpLov  yévorto; To  yap dmnANOTpLwpévor  OTeEPOEVOr  THS
olkeldTnTOoS O0TépeTal ThAS dAnbelas. 103.4 "H yap ovx 1 Nudpn Tpdmov TLvd,
HaAov 8¢ va  PUoTIKOTEPOV  TPOS  LUAs  amodbéyEwpat, yuralkos  ThHS
‘EBpaias  dlknr (AT  ékdlovw alTHV oL  Talaiol) €ls  dvaicbnolav
petaTpémeche; Aelbopévny  TalTny  mapelAndaper  THY  ywwdika Sl TO
2000y €pav:  2odoplTar &€ ol dfeol kal oL  TWpPoOS TNV  doéRelav
emoTpedOeVOL orANpoKdpdLol Te kal MALBLoL.

104 1 TavTas olovu 6edbev émIéyechal ool Tas odwrds: "un ydp olov AiBous
pEV elval lepd kal EONa kal Bprea kal Odels, dvBpodmovs & pR™ moA &€&
TovavTiov LepOUs HEV OVTWS TOUS avbpwmous LTONAPBdveTe, Ta &€ Onpla kal
ToUs ABous Omep etolv. 104.2 Ot ydp ToL Selhatot TGOV avBpumwy kat dbALol
dla pev kdpakos kal kolotoU vopilovol Tov Beov €pPody, Old d€  AvOpWTOU
OLWTAY, Kal TOV HEV KOPAKA TETLUNKAOLY 0S dyyelov Oeol, Tov &€ dvBpwmov
Tob Beob Sidkovow, ov kpwlovTa, ob k\blovTa, ¢beyydpevor &€, olpart,
AOYLKOS KAl GLAAVOpOTOS KATNXOUVTA dATOOGATTELY ATAVOPOTWS ETLXELPOVOLY,
EML TNV OlkaltooUVny KAaloUVTa, OUTE TNV Xdpwwy TNV dvwlev dmekdeXOpevoL
oUTE TNV KONAOLY €KTPETOEVOL.

104.3 OV ydap moTetovol T Be@d ovde éxpavddvovot THY Stvapy avtod. OU
8¢ dppnTos N dLhavbpwtia, ToUTOU dxXwWpnTOS 1 pLoomovnpla. Tpédbel &€ O pev
Bupos T ko aoww éml apapTiq, €0 molel &€ ém petavoia N dilarbpwria.
OtkTpdéTaTor 6€ TO oTépecbar THs mapa Tou Beod émikouplas. 104.4 OppdTov
HEV OV 1) Tpwols kal TAS dkofis T kddwols dlyetvotépa Tapd TAS AOLTAS
Tob Tmovnpod mAcoveflast 1) pev  yap avtov dadnpnTal  THS  ovpaviov
mpoodews, 1) 8¢ Ths Oelas padnoewms éoTépnTat.

105.1 ‘Ypels &€ mpos TNy dAnfetav dvdmmpor Kal TudlolL HEV TOV VoLV, Kwdol
8¢ TNV olveowy OVTES OUK AAYELTE, OUK dYAVAKTELTE, OU TOV OUPAVOV L(OELV
Kal TOV TOU ovpavol TownTny €mefuunoaTe, oUdE TOV TOV TAVTWY SNULOUPYOV
Kal TaTépa dkovoal kal pabelv éfelnTRoaTe, TNV Tpodipecy T cwTnplda
ouvvdpavTtes-105.2  éumodwy yap loTaTal OUdEV TEH OTEVSOVTL TPOS YVAOLY
BeoD, ovk dmaildevoia, ov Tevia, ovk ddofla, olk dkTnuoolvn: oUSE TLS TV
bUTws dANOR codlar "Yalk®d Snucas’ peTaldEar elxeTar ovdé oLdhpw: €V ydp
TOL TAVTOS WAAOV TOUTO €lpnTal:
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o XxpnoTés™ éoTl mavTaxod owThpLoS”
105.3 6 yap Tob Sikaiouv {N\wThs, WS AV TOU drevdeols €pacTnis, OALYOdENS,
oUKk €V d\\w Twi 1 év auT® [kall T® Be® TO pakdpiov Onoavploas, €évba ov
onS, o0 ANOTAS, OV TELpATNS, dAN O TAV dyabdv daidios Sothp. 105.4 "Apa
olv  elkdTws opolwode Tols Odeowr ékelvols, ols TA OTA  TPOS TOUS
KATETASOVTAS dATOKEKAELOTAL. "Oupos yap avTols,” énolv 1 ypadn, "katd T
opolwory Tod ddpews, woel domidos kwdfis kal Buovons Ta OTa alTAS, HTLS
oUK €loakovoeTal Gwris EmadovTLY."
106 1AM Uuels ye kaTemdobnte THY dypdétnTa kal mapadéEacbe TOV
fuepor kal’™ Huétepor Noyov kal TOv LOv dmomTioATE TOV SNANTHPLOV, OTWS
OTL pdAloTa vptv Ty dbopdv, ws é€kelvols TO yhpas, dmodvocacHal S067.
"AkovoaTé pov kal P TA OTa dmopionTe Undé TAS dkods dmodpdEnTe, dAN
els vouv Bdlecbe Ta Aeyopeva. 106.2  Kaldv €oTt TO ddppakor TS
afavacias: oTNOATE TOTE TOUS OAKOUS TOUS €pmmoTikovs. 'Ol yap €éxOpol
kuplov xobv Xeléouvol’, énolv [ ypadn Iyell dvaveloate ThHs YAs e€ls
atbépa, avapréfaTte els ovpavor, OavpdoaTte, TavoAoHE KAPASOKODVTES TGOV
Sikalwy THv mTéprav kal "THr 080v TAs dAnfelas” épmodilovtes: 106.3
bpovipor  yéveobe kal dPlaBelst Tdyxa Touv O KUPLOS  ATAOTNTOS LWLV
SdwpnoeTar  mTePOV  (MTEpOOAL  TporpnTAL  TOUS  ynyevelo), va 8N  TOUS
XNPAROVUS  KATANTOVTES OLKNOMTE TOUS ovparovs. Movov €E O\ns  kapdlas
HETAVONOWHEY, WS 0N kapdla dSuvndivar ywpfioar Tov Bedv. 106.4 "EAmicaTe
EM aUTOV', énol, "mAca ouvaywyn AdOU, E€KXEETE EVWTLOV AUTOD TAOAS TAS
kapdlas vpdv." TIpos Tous kevols TRs movnplas Aéyels élee€l kal SlkaLoolvns
mAnpol: TmioTevoov, dvbpwmme, avfpumw kal Oe@: mloTevoov, dvfpwme, T
TaBUTL KAl TPOOKUVOUREVW, Be® (QUTL TLOTEVoATE oL S0DAOL TG VekpH™:
106.5 mdvtes dvBpwmoL mMOTEVoATE WOV TH  TAVTY  dvBpumov  Bed
moTeVoATE KAl pLobov \dBeTe ocwTnplav: "ékdnthnoate ToOv Bedv, kal (NoeTal
n duxn vpov.” ‘O ék{nTtdv TOV Beov TN (dlav Tolumpaypovel owTnplav:
elpes Tov Oedv, éxels T Cwn.
107.1 Znmowpev olv, (va kal (fowpev. ‘O pobds ThAs evpéoews Cwry mapd
Be®. AvyaldoBwoar kal evdpavdnTwoav €m ool TdvTes oL {MTOWWTES O€
kal AeyéTwoar Sld mavtéds, peyaludhTo 6 Beds.’ Kaldos Upros™ Tob Beod
dbdvaTtos drbpwmos, Stkatoolvn oikodopolpevos, €év ¢ Ta Aoyia Ths dindelas
éykexdpakTat. ITob yap d\axobL 1 €év owdpovt Puxf Stkatoolvny €yypamTéor;
Mo dydmmy; aid® & mob; mpadtTnTa 8¢ mob; 107.2 TavTtas, otpat, Tas Oeias
vpadds évamoodpaytcapévovs Xpn TH Puxf kalov ddeTtrplov codiav myetobal
Tols €¢' oTwotr ToL Blov Tpamelol pépos, Oppov TE TNV alTNV dKUpoVa
owTnplas codlav vopileww: 107.3 8L v dyabol pev mTaTépeS TEKVWY OL T
TaATPL  TPOOSESPAUNKOTES, dyabolL O€ yoveloLy vlol oL TOV ULOV VEVONKOTES,
dayabol O dAvdpes yuvdlk®r oL pepvnuévor Tob vupdlov, dyabol O€ olkeTOV
SeomdTAL Ol TRAS €0XATNS SOUAELAS AEAUTPWUIEVOL.

> ypLoTés P
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108 1 "Q pakapiwtepa ThHS €v avBpumols mAdvns Ta Onpla: €mVEpeTal TNV
dyvoLav, ws UMELS, oUx UTokpiveTal &€ Tnv d\ffetar: olk €oTL Tap avTolS
KOAdKwV yévm, oU Oetoldatpovololy ixOles, ovk €elBwAoNaTPeEl Ta Opvea, €va
povor EKTANTTETAL TOV oUpavov, €mel Beov vofjoar prn dtvatal dmnéiwpéva
Tob Noyou. 108.2 EiT olk aloxlvecBe kal Tov d\dywr odds aldTovs
AAOYWTEPOUS — TETOLNKOTES, Ol OLd  TooOUTWY  MALKLOY — €év  dfedTnTL
kataTétpidbe; Tlaides yeydvate, elTa pelpdkia, elta édnpol, elTa dAvdpes,
xpnotol &€ ovdémoTe. 108.3 Kdv TO yfpas aidéabnTe, €m Suopals ToU Blov
vevopevoL owdbpovnioaTe, Kdv €ml TENEL ToL Blov TOv Beov émiyvwTe, ws O
TO TéNos UPly  TOU Blov dpxny avaddfor  ocwTnplas. Impdoate  Tpos
deloldatpoviav, véol dbikeoBe mpos BeooéPetav: 108.4  maldas  dkdkous
Eykpwel Beds. ‘O pév olv ’Abnvdaios Tols XOlwvos €méobw vépols kal O
‘Apyelos Tols Popwréms kal O XmapTidTns Tols AvkoUpyou, €l 8€ CeauTOV
avaypddels Tob 0eol, olpavos pév oot M matpls, O &€ 6eos vopobéTns.108.5
Tives 8¢ kal ol vopor; "O0 doveloels, oU poLxevoels, ov TaldodfoproeLs, ov
KAEPELS, oV PeudopapTupnoeLs, dydmmoels kKuplov Tov Bedv cov.” Elol &€ kal
TOUTWV  TA  TApATANPWHATA, AOyLoL  vopoL  kal dytor  Adyol €v  avTdls
€yypadopevor Tals kapdlals: "dyammoels TOV TANCILOV COU WS CEAUTOV', Kal
T TOTMTOVTL O€ €ls TNV Olayova TdpexXe kal TNHY ANV, kal "ok
embuunoets, €émbupla yap poévn pepoixevkas.”

109 1 TI6ow 7yolv dpewvov Tols dvbpwTols ToU Tuyxdveww TGOV €EmOupdy
dpxTy pnde Embupely €0élely v un Sel; AN Upels pév TO avoTtnpor TAS
oOTNPLAS UTOUEVELY 00 KapTeEPELTE, kabdmep O€ TOV OLTlwV TOLS YAUKEOLY
Nooueba  Sta TNy Aeld6TNTA  THS NOOVRS TPOTLUOVTES, laTal &€ MUAS Kal
vyldlel  TA  Tkpd  Tpaxvvovta TNV alobnow, dMa  Tous  dobfevels  TOV
oTopaxov  puvvuolry 1 TV dappdkwy  avotnpld, oUTwS  T|OEL  pEV KAl
vapyaiilet 1 ouvwnfeta, AN 1) pev eis TO Pdpabpov wbel, 1 ouvnbeta, 1) O€
€els ovpavor dvdyer, m d\ifeta, "Tpaxela' wpev TO TWPOTOV, "AAN  dyadn
koupoTpddos™ 109.2 kal ocepvn PEV 1] YUVALKWULTLS aUTT, owbpwr O N
vepouoia: oUOé €Tl duoTPdoLTOS OUBE AdUVATOS AAPELY, dAN €TV €yyuTdTw
évolkos MuGY, 1 énoww aintrtédpevos 6 mdvoopos Mwuofis, Telol Tols kad
NUAS EéviLlaLTopéV pépeat, "xepol kal oTopatt kai kapdiqa."109.3  ZivpLolov
TOUTO YVAOLOV TpLOL TOLS TAOL OCUULTANPOUREVNS THs dAnfelas, PBouli] kal
mpdEel kal Aoyw pnde yap TOBe Oelpaive, PN 0€ TA TOMNA Kol ETLTEPTH
bavTalopeva dbénTar  codlas: avTOS €kov  UTEPPNon  TOV  Afpor  THS
ouvnfelas, kabdmep kal ol maldes Ta dBUppaTa dvdpes yevopevor améppulav.
110 1 Tdxer pév on dvumepPAnTey €vvola Te €UmpooiTw 1 dvvapts 1m Oeikn
emAdudaca T Yy cwtnplov oméppatos €vémanoe TO mwav. Ov yap av
oUTWS €V OAMYyw xpdvw TOoOUTOV €pyor dvev Oelas kouldfs €EEMpuoer o
KUpLOS, OPeL  KATadPOVOUIEVOS, €PYw  TPOOKUVOUPLEVOS, O  kafdpolos — kal
OWTAPLOS KAl HeLNxLos, O Betos Noyos, O davepwTaTos OvTws Beds, O T
SeoméTy TOV OAwv €ELlowlels, OTL MY vios alTol kal "6 Aoyos AV év TG Oed,
110.2 oUf' 0Te TO TpOTOV TPOEKNPUXON, dmoTnlels, olb OTe TO dAvBpwIou
TPOOWTELOY  dvalafwy Kdl odpkl draTAACdPEVOS TO OwThpLlov Spdpa  THS
AvBpwmdTnTOoS UmekpiveTo, dyvondels: yvAolos ydp NV dYwVLOTHS Kal ToD
TAAOPATOS  OUVAYWVLOTNS, TAXLOTd O€ €ls mdvTas dvBpwmovs dLadobels
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fatTor MAov €€ avThs dvaTeilas TRAS TATPLKAS PBOVAIOEWS, PACTA MULV
eméhappe, TOV Oedy, 8Py Te MY adTOS Kkal Os Ty, S v €d(dafev kal
€vedeiéaTto, TapacTNOdEvos, O omordoddpos KAl OSLANNAKTNS Kal OwTNp MOV
\oyos, ™ YN {woToLds, €LpnVLKT, €TL mav TO Tpocwtov THS YhS XeOuevos, ol
OV OS €T0S €LTeElY Ta TAvTa MdN TENAYOS YEYOVEV dAyabiv.

11 111 1 Muwkpov &€, €l Povkel, dvmbev dbpet v Belav evepyeoiav. ‘O
TpdToS OTE év Tapadelow émarle Aelvpévos, €Tt madlov fv Tod Oeod: OTe &€&
vmomimTor” MdovR (BdLts  dNnyopelTar NBovhy ém  yaoTépa €pmouod, Kakia
ynivn, €is VAas oTpedopérvn) mapiyeto €émbuplats, O mals AvdpLl{OpEvos
dmelfeiq kal Tapakovoas Tob TaTpOS TnoxUreto TOv Bedv. Olov loyvoev
ndovn® 6 8L amAdtnTa  AeAvpévos  dvfpwmos  apapTials €Upédn  Sedepévos.
111.2 Tov Seopdr Moar TobTor O kiUplos albis NOéAnoev, kal capkl €vdedeis
(LuvoThplor Betor TOUTO) TOV OdLY €XELPWOATO KAl TOV TUpAVVOV €SOUN)OATO,
Tov Odvatov, «kal, TO TmapadoEdéTaTov, €kelvor TOV avbpmmov TOV NSOV
memavnpévor, TOv TR dBopd  Sedepévov, xepolr Mmiwpévats™  Edelfe
Aelvpévov. 111.3 Q) 6alpaTos HUOTLKOD® KEKALTAL WEV O KUPLOS, AVEDTN O
dvbpwtos kal O €k Tob Tapadeioov meowv pellov Umakofis dOlov, ovpavols,
amolappdvet.
1121 A6 pot Sokel, €mel avTdS Mker ws Muds ovpavdber O \dyos, Muas €
avbpomivny évar pn xpfvar dSidackaliav €Ti, Abnvas kat v d\nr ‘EX\dda,
mpos &€ kal loviav molvmpaypovotvtas. EU yap mulv 0 Siddokalos O
TANpWoas Ta TdvTa  Suvdpeowy  aylats, onpovpyla cwtnpla €vepyeoiq,
vopobeala mpodnTelq SLdaokaliq, mdvTa viv O SLOAOKANOS KATNXEL, KAl TO
mar Nnon "Abfjvar kal ‘EXas yéyover TG Aoyw. 1122 OU ydap 61 uibw pev
EMLOTEVETE TONTLKO TOVv Mivw Tov KpfiTa Tob ALos daptotny dvarypddovTt,
Nuas o€ dmoTnoeTe pabntas 6Beod yeyovdTas, TNV OvTws d\Ndf codlav
émavnpnuérvovs, My dhooodblas dkpol poévor muiEavto, ot 8¢ TOoU XpLOTOD
pabnTal kat katetfdaoct kal aveknpuvEavr. 112.3 Kal &n kal mas, ws €mM0S
elmely, 60 XpLoTos ov pepileTar: ovTe BdpPapds €oTvy ovTe ’lovdaios oUTe
EX\nv, ovk dppev, o0 OR\UT kawwos &€ dvbpomos Beod mrelpatt Ayl
LETATETAATUEVOS.
113.1 E0 ai pév d\ar ovpBoudal Te kal Umobfikal Aumpal kal mTepl TOV ém
Hépovs e€loly, €l <yaunTéov, €l TOANTEUTEOV, €l TaALdOTOLNTEOY: KABOALKT) O€
dpa mPOTPOTMUOVT KAl TPOS OAoVv dnhadn Tov Blov, €v mavTL KAlp®, €V TdoT
TEPLOTATEL TPOS TO KupltwTaTor TéNoS, TNV (whv, ouvvTelvovoa 1) Oeocéfela
kaf O kal pévov émdvaykés ot (fyv, (va (fHowper del- docodla 87, 1
baowy ol mpeofuTepol,  TOAUXPOVLOS  €0TL  oupPoulr),  codlas  didiov
HUUTIOTEVOPUEVT] €pwTa "€VTOM| O€ kuplov Tnlauvyns, dwTilovoa odBaipovs”.
113.2 ’AmolaPe Tov XpioTév, amdlafe TO BAETELY, ATOAARE dou TO OGS,

6bp €l ywwwokols MUV Bedov NdE kal dvdpa.
TAvkUs" 6 Noyos O dwTloas Muds "Umep xpuolov kal AlBov Tiptov: mobewvods
€oTv Umep MEN kal knplov." TIhs yap o0 mobewwos O TOV €V OKOTEL

5 Schwartz Stahlin : bmémumTev P retinet Marcovich
8 hopévats Windhorst
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KATOPWPUYUEVOY VoDV  €vapyf] TOLNodpevos kal Td ‘dwodopd” Ths duxis
amoflvas "oppata’; 113.3 Kat yap domep "MAov un ovtos €veka TOV ANV
dotpwr VOE dv v TA TAvTd', oUTws €l pn TOv Aoyov Eyvmper kal ToUT
KATNUydoOnpey, oUdEV AV TOV OLTEVOUEVWY Opvibuv €élelmopeda, €v okOTeL
mlalvopevor  kal  BavdTtw  Tpedopevor. 113.4 Xoprooper 10  dbs, (va
XWPNOWHUEY TOV BedV: XWwPNowHeYy TO ¢GOS kal pabnTevowpevy TGO Kuplw. TouTd
TOL KAl €TNYYEATAL TG TaATPL "Sinynoopar TO Orvopd oou TOlS dOeAdOLS |Lov:
€V péow €kkAnolas vpvmow oe'. “Yuvnoov kal duqynoal poi TOV TATEPA GOV
TOV Bedv owoeL cou TA Bunynuata, maldevoel pe 1 @on. 113.5 Qs péxpr viv
emavopny nTov Tov Bedr, €mel &€ pe dwTAyYwYELS, KUpLeE, kKal Tov 6Beov
evplokw OSLa 0od kal TOV TaTépa dmoNapPdvrw Tapa ool, yivopal cou
OUYKATPOVOUOS, ETTEL TOV AOEAPOV OUK €TnNOoXUVONS.
114 1 CAdélwper olv, ddélwper THY Mony ThAs di\nfelas: Ty dyvolav kal
TO OKOTOS TO EUTOdOV WS dAXAUV GPews KATAYAYOVTES TOV OVTWS OvTd Beov
EMOTTEVOWIEY, TAVTNV AUTO TPATOV dVVpvnoavtes Tnv owviy “xdlpe ¢GOS
dOs MUy €€ olpavol Tols €év OKOTEL KATOPWPUYUEVOLS Kal €v okld BavdTtou
KaTakek eLopévols  €Eéhapdev  Milov  kabapdtepor, (wis Ths évtavfa
yAukUTepov. 1142  To odos ékelvo (wn €oTww didlos, kai Ooa peTellndev
avtod, (f, M VvUE & evlafeltar TO dOs kal Strovoa Sa TOV  GOBov
Tapaxwpel TH Muépa kuplov: Ta mdrvTa GOS dkolpnTov yéyover kai m SUOLS
els duatony meptéotnker™. 114.3 Tobto 7 kTiols 1 kawwh PBePovhnTars 6
yap Ta mavta kabimmetwy  "Stkatoovvns  MALoS” € (ons  TEPLTONEL  TTV
avfpumdTNTA, TOV TATEPA HLUOUUEVOS, OS €Tl TdrTds drbpwmous dvaTéNEL
TOV MAlor avtol’, kai kaTtadekdlel THv Spdcov Ths dAnbelas.
114.4 1 O0tos THv Slow els dvatoMy petriyayer kai Tov Odvatov eis Cwny
avaoTavpwoet, €Eapmdoas &€ TAS dmwAelas TOV dAvOpWTOV  TPOCEKPELATEY
aibépL, petaduvtevwr THY dBopav els ddbapoiav kal Yy peTABANwY  €ls
ovpavols, 6 ToU 0eod yewpyds, "Sefla onualvov, laovs & €ml €pyov' dyafov
"eyelpwy, PLUYHokov BLoTolo” dAnbvol, kal Tov péyar ovtws kal Oelov kal
avadalpeTor TOU TATPOS KAfjpov xaptlopevos My, ovpaviy SLdackalld
feomoLdy  TOV dAvbpwtov, "BLBOVS VOPOUS €ls TNV Sldvolav  alTOV  Kdl €Tl
kapdlav ypdoéwv avTovs."'1145  Tivas vmoypdder vopouvs; "“OTL mdvTes
eloovTal Tov BeOv AmO WLKPOD €ws HEYdlov, kal [ \ews', ¢nolv O Oeds, "€oopal
avTols kal TOV APapTLOV alTOY ol
un prnodo.”
115 1 AecEdpeba Tovs vépouvs Ths (wils, meloddper mpoTpeTopévy  OEQ,
pdboper atvTdév, (va ews 1, Amoddper kal pn Seopévey wobov evxdpLoTov,
ebmadelas®!, olév L évolkiov [Thy evoéBerav] TG Bed Ths évtalba EVolkhoews.
Xploea yalkelov, €kaTopBol évveafolwy,
ONyns mioTems yijy ool SldwoL TNV TooAUTNY Yewpyely, UVOwp Tivewr Kal
aro  TAely, dépa  dvamvely, TOp UTOUPYELY, KOOWOV OlKely: €vTelber els
ovpavous dmoikiar oTelhacBal ool CUYKEXWPNKEV® Ta WeYdAa TalTA Kal
TOoOAUTd OOl ONULOUPYNUATA Kal XaplopaTa OAyns mloTews pepiobwker.

% Wilamowitz: dvacTtolty memioTevker P 1 dvacTolfy memioTuTar Marcovich
81 Mayor Marcovich : ebmdfeiar P : ebmeiberar Heyse Stahlin : ebuddetav Wilamowitz
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115.2 El0' ol pév Tols yONoL TMEMOTEVKOTES TA TeplamTa kal TAS ETaoLSAS
0Ss owTnplovs dNbev dmodéxovTal, LUEls O€ oU Povkecbe TOV ovpdrior avTOV
mepldachal, TOV owThApa Aoyov, kal TR €TMwdR ToU Oeol TMOTEVOAVTES
amalayfivar  pev maddv, a &n Puxfs voool, dmoomachivar b€ apapTias;
115.3 OdvaTos yap didlos apaptia. "H Tékeov vwdol™ kal Tudblol kabdmep ot
OTANaKES OUOEV dMo 7 €ablovTes €v okOTw OlatTdobe, TepLkaTappéovTes Ti
dbopd. AN €oTwy, €oTv 1) d\fbera 1) kekpayula "ék OkOTOUS GOS Aduel’.
115.4 Aapddteo obv év TG dmokekpuppévey ToD dvpuimou, €v TR kapdla, TO
dds, KAl TAS YVWOEWS dl dAKTIVES dVATELNATWOAV TOV €YKEKPULLLEVOV EVSOV
éxdalvovoar kal dmooTiABovoalr dvBpwmov, TOV padnThy TOU bwTOS, TOV
XpLOTOU YVWPLLOV Te€ Kal OUYKANPOVOLOV, WAANOTA ETELBAV TO TLULOTATOV Kdl
oeBacplodTaTOV €VoEBEl Te kal dyabd maldl dyabol TaATPOS OvOpd €LS YVOOLY
adiknTal, TPOCTATTOVTOS NTLA KAL T@ TALSL €YKEAEVOUEVOU TA OWTNPLA.
1155 ‘O 8¢ melfépevos avT® kaTad TAvTA O1) TAEOVEKTEL: €meTal TH Oed,
melBetar TO TaTpl, €yvw TAAVOPEVOS aUTOV, Nydmnoe Tov Bedr, Nydmnoe TOV
mAnoiov, ém\ipwoe THv évToljy, TO dblov éminTel, THv émayyelav dmaiTel.
116.1 ITpékerTar &€ del T O THv avbpwmov dyény oglew. TavTtn kal
TOV dyabov molpéva O dayabos améoTeller Bedst amiioas 8€ O Adyos ThV
anbetar  €delée  Tols  dvBpumolrs  TO  UPos  TAS owTnplas, OTws 1
pHeTavonoavTes cwldow N un vmakovoavTes kplbdow. TobTo Ths Sikatooivns
TO KNpuypLa UmakovouoLy €elayyélov, Tapakoloaoly kptThplov. 116.2 *ANa
OAATLYE PEV 1) HEYANOKAOVOS NMXNOACAd OTPATLWTAS CUVIYAYEV KAl TONEHOV
KATNYYELNEY: XpLOTOS O€ €lpnuLKOV €Tl Td TépaTad TNAS YNHS EMMVEVOAS ENOS
o0 ouwdEel dpa ToUS elpnuikols oTpaTL)TAS TOUS €auTod; Zuvhyaye HEV olv,
O dvbpwte, TO OTPATLWTLKOV TO dvalpakTor dlpatt kal Moyw, kal Thv
Baotkelar TOV ovpavdv avTolS €veXelpLoev.

116.3 2ZdAmiyE €oTi XpLoTol TO €vayyéAov avTol, O WEV €TdATLOEV, MUELS O¢
nkovoapev. EEomliopeba  elpnuik®s,  "évduodpevor  TOv  Oupaka  TAS
dlkatootvns” kal TNV domida THS TOTEwS dAValafBovTes kal TNV KOPUV TOU
omTnplov TepLBépevol kal "TNY pdxaipar ToU TVEVRATOS, O €0TL phpa 6Oeol’,
akovnoopev. OUTwS NUAS O ATOCTONOS €lpNULKOS €kTdTTeL" 116.4 TabTa MUV
Ta OmAa TA dTpwTa: ToUTOls €Eomhiodpevol Tapatalwpeda TO movnpedT Ta
TETUPAKTWILEVA TOD TOVNpod dmooBécwper PBENN Tdls UdaTivals dkpals Tals
UTTO TOU AOyou PBeBappévals, evxaploTols dpeLlfopevol Tas evmolias evloylals
kal Tov Beov TGO Oelw yepalpovtes Aoyw. "ETL yap AalobvTos ocou  €pet’,
dnoty, "16ov mdpeLpt.”

117.1 "Q Ths aylas kal pakaplas TavTns Suvdpews, S NS dvbpwmoLs
ovpmoALTeVeTal Oeds. AQov olv kal duewwov ThAs dplotns TOV Svtwr oloias
HLUNTNY Opol kal Oepameutny yevéobars o ydp pipelofai Tis SuvroeTar ToOV
Beov f} 8L Ov O6olws Oepameloel ovd ad Oepamelely kal oéBelr 1 ULLOUPEVOS.
117.2 ‘O yé ToL ovpdvios kal Belos OVTwS €pws TAUTY TPOOYLVETAL TOLS
avbpamots, OTar €év avTh mouv Th Puxl) TO OVTws KaANOv UTO ToU Belov Adyou
avalwmupoUevoy  EkNAUTELY duvnBf® Kkal TO WEyLoTov dpa TG BouvAndival
yynolws TO owbfval ourTpéxet, OpoluyolrTwy, 0S €ToS €ELTELY, TPOdLPETEWS

82 )wBpol Marcovich
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kat Cofis. 117.3 ToiydpTtor poévn avtn 1N TAS dinbelas TwpoTpomn TOLS
MOTOTATOLS  dmeikacTat  TOVv  dlhov  péxpt  TAs €oxdTns  dvamvofis
TAPAPEVOUOA KAl TAPATOUTOS dyadn OAw kal Telelw TG TAS Puxfis mrelpatt
TOlS €ls ovpavor dmaipoval yLvopévn. TU 81 o€ TpoTpémw; Zwbival o€
émelyopar. Tobto XpLtoTos PovkeTar: évt Noyw (wny oot xapiletar. 117.4 Kal
Tis éoTw olrtos; Mdbe ouwtduws: Adyos dinfelas, Aoyos ddbapoias, ©
avayevw®r Tov dvBpwmov €ls dAnfelav  avuTov dradépwr, TO KEVTPOV TS
owTnplas, 0 éEelatvwr Ty dbopdr, O €kdLkwy TOV BdvaTtov, O €v AvbpwToLS
olkodopnoas vewy, va €év avpomols 1dpvon Tov Bedv. 117.5 “Ayvicor ToOV
vewy, kal Tas ndovas kdl Tas pgbuplas oomep dvfos édnuepor KaTaN pTave
dvépw kal Tupl, cwdpoolns OE TOUS KAPTIOUS YEWPYNOOV ERdPOVLS, Kdal
ceauTov dkpoBivior dvdotnoov TGO 0Oe®, OmTws ovk €pyov poévor, AN\ Kal
xdpts NS TOD Oeodr mpémer 8¢ dpdw TO XpLoTod yrwpipw, kal Paciieias
akov davivar kai Bacileias katnElmobat.

12.118.1 dUyoper olv Tiv owniletar, Uyoper olov dkpav Xalemy 1
XapUBdews dmelkny 1 Zelpfivas publkds: dyxel Tov dvbpwtmov, ThHS dAnbeias
amoTpémeL, dmdyel Ths (whs, mayls éoTwv, Pdpabpov éoTiv, Pdbpos €oTi,
Nxvor® éotiv kakdv 1 ouvibela:
Kelvov peVr kamrol Kal KUPATOS €KTOS €epye
via.
118.2 detryoper, o cwwvadTal, delyoper TO kbpa TobTo, TOp €pelyeTal, VAods
€oTL TOVNPA OOTOLS Kal VEKPOLS OECWPEVUEVT, dOeL O€ €v auTi] mopridiov
wpalov, Mdovr, TAVONLY TEPTOUEVOV |LOVUOLKT.
Sevp’ dy' Lo, molvawy' ’Oduced, péya kBos Axaldv,
vija katdoTnoov, va OetoTépny OT dkovoTNS.
118.3 Emawel o€, ¢ vadTa, kal moAvOuvmTor AyeL, kal TO kDSOS TOV
EXMjrov 1 moprn  odbeTepileTarr €acor alTny €mvépecHal  Tous VeEKPOUS,
mrebPd ool ovpdviov Bonbel: mdplbL THr Mdovny, Boukolel:
UNdE yuvy) o€ voéov TUyooTONOS EEATATATW,
alpola koTANovoa, Teny StdOoa KA.
118.4 Tlapdmher TNV wdMy, Odvatov épydleTal €av €Béns poévov, Veviknkas
Y  dmoletav  kali  TO EVNw Tpoodedepévos amdons €on  TAs  dbopds
NeAupérvos, kuBeprnoel oe O AOyos O ToU Beod, kal Tols Atpéot kaboppioet
TOV olpavdy TO TVeUPLA TO dyLov® TOTE HOU KATOTTEVOELS TOV OeOv kal Tols
aylols €keivols TeleoOnon puvotnplols kal TOV €v  ovpavols  AmolaloeLs
ATOKEKPURLPEVWY, TOV €pol  TeTnpnpévwy, 'd olTe ols Tkovoey olTe éml
kapdlav dvépn’ Twos. 118.5
Kal pny opdv pot 8o pev miiovs S0k,
dlooas o€ OmBas
Bakyelwy EXeYEV  TIS €ldwlols, dyvola peBlwy  dkpdTw €yn &  avTOV
olKTElpaLll  TapowolvTa  kal — TOV  OUTW  TApAvooLVTd  €ml  owTnplav
TAPAKANETALILL  Cwdpovoloav, OTL KAl KUPLOS HETAVOLAV ARAPTWAOD Kal oUxL
Oavatov acmdleTal.

83 X xvov Mayor: Aixvos P: \vov Cataudella
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119.1  “Hke, & mapam i€, pn 00pow OKNPLTTOLEVOS, PN KLTTG AvadSolpevos,
ptpov THY pitpav, pibov T veBpida, cwdpdvnoor: SelEw ool TOV Noyov Kal
TOU AOyou Td MPUOTAPLA, KATA THY ONY dunyolpevos elkéva. "Opos €0TL TOUTO
fe® mebAnuévor, ov Tpaywdlatrs ws Kibaipwv Umokeipevov, dAd  Tols
ainbelas avakelpevor Opdupaciy, ©Opos vnddilov, ayvdls UNALS  OUOKLOV®
Bakyevovol &€ €v avuT® ovx dl XeEPEAns ThHs kepauvvias' ddedal, at
pawvddes, at dvoayvor kpeavoplav puvovpevar, AN at Tob Beol BuyaTépes, al
apvades al kalatl, Ta cepva ToU A\oyou Beomilovoar OpyLa, Xopov dyelpovoat
owdpova. 119.2 O xopos ol Slkatot, TO dopa Upvos €oTi TOD MAVTWY
BaotMéws: PdAovoly al képat, SoEdlovoy dyyelot, mpodpfTar Aaloboly, fxos
OTEANNETAL POUOLKTS, Opdpw TOV Olacor Oiwkouoly, omeUOOUCLY Ol KeKATUEVOL
matépa mobobvTes dmohaPelv. 119.3 “Hké poi, & mpéoPu, kal ov, Tas OnPas
AMTOV  Kal TNV HavTkny kol Ty Bakylkny  dmopplas  mpos  dAnBetav
XELpaywyod: (800 oot TO EVlov €mepeidecbar  SldwpiLs omevoor, Teilpeoia,
mloTevoor: OPel. XpLoTos EmAdpmel  datdpdTepor mAlov, 8L Ov  ddBaipol
TUOAOVY dvaprémovoy: VOE oe devéeTal, mUp dofndnoeTal, OdvaTtos olxnoeTal:
Glel Tovs ovpavols, @ Yépov, 6 ONPas ur PAETWY.

120.1 "Q Tov aylov os dnbds puotnplwr, 0 dwToOS dknpdTou. AgdouxoUual
TOUS OUpavols kal Tov Beov émomTeloal, dylos ylvopdl puoUpevos, LepodavTel
8¢ O kUplos kal TOV pvotTny odpayiletar odwTaywydv, kal TmapaTtiBeTar T
TaTpl TOV TEMOTEUKOTA al@ol  Tnpovpevor. 120.2 Tadta TOV €pdv
puoTnplowry Ta Pakxelpata: €l PoUAeL, KAl OV POV, KAl XOPEVCELS WET
ayyéwv dudt  TOV dyévvnTor Kkal dvolebpor kal  povov  Ovtws  Bedv,
ovvupvotvtos MPv Tob Beod Aoyou. ‘AlSlos olTos ’Inoobs, €is O péyas
apxLepevs Beod Te €vos TOU alTol kal maTpos, LTMEP AvBpWTwr €UVXETAL Kal
avpamols €ykeleleTal "kék\uTe, pupla GOAA’, pailov & oOcoL TGOV AvbpuTwy
Aoylkol, kal BdpPapol kal “EX\nres: TO Tav dubpdmwyr yérvos Kald, v éyo
dnuiovpyos Bexquatt maTpds. 120.3 “HrkeTe ws €pé, vd' €va Taxbnodupevor Beov
kal Tov €va \oyor Tob 6Oeol, kal PN poévor TOV dAOYywr (Wwv TAEOVEKTELTE
TGO AMOyw, €k &€ TOV OunTOr amdvtov vply dbavaciar povols kapmwoacHal
Sldwpt. ’EBéNw  ydp, €6€lw kal Tavtns Lply  peTadobvar  TAS  XApLTOS,
ONOKANpOV  Yopny®dr TNV elepyeoiav, ddbbapoiav: kai Adyor xapilopat ULy,
Y yrvoow Tob Beod, Télelor €pavtor xapilopar. 120.4 TolTd elpl €y,
TOUTO PovleTar O feds, ToUTO oupdwvia €oTi, TOUTO dppovia maTpds, TOUTO
uids, TouTo XpLoTds, TOUTO O ANOyos ToU feol, Bpaxlwv kuplov, dUvapls ToOV
O\wv, TO Bélnua Tob maTpds. Q) macal PEV €lkoves, ov TAcal O €pdepels:
Stopfuoachal Lpds mpos TO dpx€Tumov Bovlopat, (va poL Kal Opotol yévnobe.
120.5 Xplow Upds TG mioTews dielppatt, U ob THY dbopdr dmopdieTe, Kal
yupvor Sikatoolvns €mdelfw TO oxfua, S ol mpos Tov Oedv dvaBalveTe.
"A€UTE TPOS WE TAVTES OL KOTMLOVTES Kal TeDOPTLOPEVOL, KAY® dAVATAVCM
uds: dpate Tov (uydr pou €d UUds kal pdfeTe am €pod, OTL mpails eljL
Kal Tamewos Th kapdlg, kal evpNoeTe dvdmavowy Tals Puxals VPOV O ydp
{uyds pou xpnoTos kdl TO dopTior pou éladpdv eoTiv.”

121.1 Ymelowpev, Spdpmper, @ Oeodph\fi kal Oeoeikeha ToD Adyou [dvbpwmol]
daydipata: omeVowPeEY, OSpduwpey, dpwper  Tov  Luyor avTol, €mBAAwEV
adBapolq, kalov Tmploxov avBpwmwy TOV XpLOTOV dydTHOWUHEV: TOV TGOV
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vmolUytov  fyaye ouv T TONALG® KAl  TOV  dvBpdmwy TNV ouvwplda
kataleV€as, €ls dBavaciav kaTiBlver TO dppa, omeldwy TpOs TOV Beov
mANpOoal  évapyds O nquikato, mpoéTEpor pev  eis  ‘lepovoalniu, viv &€
eloedalvwr ovpavols, KAALOTOV Oéapa TG TaTpL VIOS dldlos vikndopos.121.2
dLNOTLPOL Tolvuy TPOS T kald kal Beodilels davbpwmol yevwpeba, kol TOV
ayabov Ta péylota, Beov kal lwny, KTNowpeda. ‘Apwydos € O AOYOS®
Dappdpery alT® KAl PN TOTE NUAS TOOOUTOS dpyvUpou Kal Xpuood, Un 86Ens
emENO mobos, 0oos avTol TOoU TS d\nfelas Aoyov. 121.3 O0de yap ovde T
Be® avT®) dpeoTov, €l Muels Ta pev mheloTou dEla mepl élaxioTou TmoLovpeda,
avolas &€ kal apadlas kal pabupias kal eldwlolaTpelas UPpels mepLdavels
Kal TNy €oxdTtny Sucoéfelav Tepl TAelovos dipovpeda.

1221 OU yap amo Tpomov dbLlocddwv maldes TdAvTa Ooa  TPATTOUCLY Ol
avénToL, avooLoupyety kal doePelv vopllovowy, kal avTAV ye €TL TNV dyvoLav
pavias €ldos  Umoypddovtes o0dEV  dMo 7| pepnvérar  Tols  TOAOUS
opoloyotowr. 122.2 OU & olv dudiBd\ewr aipel O \dyos, OmdTEpor avToly
apewvov, cwdpovely § pepnvévar. ‘Exopévovs 8¢ amplé ThHs dinfelas mavTi
ofével emecBar xpn TO 6e® cwdpovolvTas kal mAvTa alToOl vopllely, MOTEp
€0TL, TPOS O€ Kkal TMUAS TO KAMNLOTOV TOV KTNUATWY PeEPAONKOTAS OVTAS
avTol, odds avTOUS EMTPETELY TGO 0Oe@d, dyamavtas klUptov TOV Beov kal
TOUTO Tap Olov TOv Blov €pyor myoupévous. 122 3 EL &€ "kowwvd Ta dbilw',
Beodins 8¢ 6 dvBpwtos (kal ydap olv dilos TG Be®, peoitTevortos Tod Adyou),
vivetar & olv Td mdrta Tob dvbpémov, OTL TA TdvTa Tod 0Oeod, kal KoLrd
dpdoty Totv didoww Td mdrTa, Tob OBeod kal dvBpuymov. 122.4 “Qpa olv MLy
puévov BeocePn) Tor XpLoTiavov elmeEly MAOUOLOVY Te KAl owdpovd Kal €vyevi
Kal TavTn €ikova TobL Beol e Opolwoews, kal Aéyelr kal TLOTEVELY "Slkalov
Kal oOolov peTa dpovnoens” yevdpevor umo XpltoTot Incol kal els TooOUTOV
opotov Mdn kat Bed.

123.1 Ok dmokpUmTeTal yobv O mpodyTns THY Xdpww Mywy, "€yn elmov 4L
feol €éoTe kal viol UPloTov TAvTes." ‘Hpds ydp, Mpds elomemoinTal KAl MOV
E0élel povwr kekhjoBal mathp, ov TOV dmelbolvTwr. Kal ydap olv (O&é mws
éxel Ta MuéTtepa TV XptoTod Omaddv: olar pév ai Povkal, Tolot kal ol
Aoyot, omotot &€ ol Adyol, Tolaide kai ai TpdEels, kal OmWOlA TA €pyd,
ToLobToS O Blos' XpnoTos O ovpmas dvbpumwr Blos TOV XpLtoTor €yrukOTwy.
123.2 “A\s olpat Tov \oywv, €l kal pakpotépw Tpofdor UTO dilavbpwrias
O TL mep €lxov ék Beol ékyéwv, ws dv ém TO péyloTov TOV dyabdv, THv
ooTnplay, TAPAKAAOV® TepL ydp ToL TAS Tablav ovdAPT oUdAu®OS €xovons
Lwfis ok €Bélovaly o008 ol Noyol TavoacBal moTe LlepodavTotvTes. Ypiv &€
€TL TOUTO TepLIelTeTAL Tépas TO AvoLTeholv €AécbBal, 1 kplow 7§ Xdpv: s
€ynye oUd dpdLBdANely dEL®, TOTEPOV AUPELVOV AUTOLY: OUSE PNV ouykplveobal
Bépuls Cwny dmwlelq.
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Chapter |

The beginning of the Protrepticus has the rhetorical effectiveness of an
exordium (Steneker, 42; E. Norden, Die Antike Kunstprosa, Stuttgart, 1958 1I, 549; W.
Jager, Early Christianity and Greek Paideia, Cambridge Mass. 1965, 105 n.27). As in
the peroratio at the end of the discourse, it calls to conversion in a highly emotional
way, with an elaborate net of metaphors and images which aims so much at literary
effect as at some apologetic goals. The main metaphor is that of the singer whose music
has the power of guiding animals and the whole nature: the Logos is presented as the
true Orpheus. The musical metaphor will be used to introduce some Biblical concepts
like nomos, pneuma, or the power of the divine word (Logos). In connection with the
musical imagery there are some secondary metaphors, which will appear several times
throughout the book: theatre, trial, agon, mysteries. They all collaborate to the main
motif of exhortation to conversion. Cf. C. H. Cosgrove, JEChSt 14 (2006), 255-282.

The fundamental contraposition between Greek Paganism and Christianity is
built by defining two opposed fields, that of superstition (5eLoLtdatpovia, yonteta) and
that of religion (BeocéBera). The former is represented by the misleading song of Pagan
poets (mainly Orpheus), the latter by the song of the Logos. Clement proposes,
according to the paradigm of conversion, the substitution of one song for another one.
Christianity is therefore presented in traditional Greek categories, under a Greek myth
like Orpheus’, just as it will be presented along the whole work as the true philosophy
or the true mystery. The symmetry between the Pagan field and the Christian one is
complemented by a strict hierarchy between them to avoid any possible syncretism or
equivalence. Dualistic oppositions like falsehood / truth, darkness / light, slavery /
freedom, or the insistence on the “true” (dAnons) or “real” (6bvtws) song, freedom, truth
or God, reveals the effort to neatly separate both fields.

Correspondingly to the presentation of Christianity in Greek moulds,
“Paganism” is also constructed in a form adequate to the dualistic discourse. Cf. M.
Rizzi, Ideologia e retorica negli “exordia’ apologetici. Il problema dell*‘altro’, Milano
1993, 172-287. Clement presents Orpheus’ song as his mysteries, thus fusing two
aspects of his myth which were hitherto separate: the power of his music and his role as
patron, founder and poet of mystery cults. “Paganism” is made a single conglomerate of

evil and misleading mystery cults, Dionysiac festivals and traditional myths, all of them
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represented by the song of Orpheus. This role of the Thracian poet is consistent with his
other appearances in the Protrepticus (2.12-22, 7.74.3-5).

Clement’s juxtaposition of Orpheus’ song with Christ’s is the first textual
precedents of the image of Orpheus-Christ, very successful in later centuries (cf. J. B.
Friedman, Orpheus in the Middle Ages, Cambridge Mass. 1970, and the introduction of
J.-M. Roessli to the French version of the book). It was recovered by Eusebius in the
Laudes Constantini (14.5.15) with a purely ornamental purpose (cf. 4.1). These texts
have often been put into relation with the mosaics and frescoes which present Christ as
Orpheus. Some Jewish mosaics of Orpheus-David probably led the way to this
depicting Christ with some features of the Thracian singer. It is possible that Clement
was influenced by such images, or that he was led by the same idea of profitting from
the literary myth of Orpheus to present Christ and thus fuse Greek and Biblical
traditions. Still, the religious role of Orpheus as patron of Greek mysteries, which is
evidently present in Clement, does not seem to be significant in the iconographic Jewish
and Christian evidence: cf. H. Stern, Cah. Arch. 23 (1974), 1-16; J. M. Roessli, Arch.
Bob 25 (2003), 79-133; Ch. Markschies, in R von Haehling (ed.), Griechische
Mythologie und friihes Christentum, Darmstadt 2005.

The chapter can be roughly divided in four sections: the metaphorical
presentation of the New Song of the Logos, and its properties as creator and sustainer of
the cosmos, its theological proposal of salvation, and its announcement through the
Biblical prophecies. The first three are presented through the images of music and
Orpheus, which appeal to the Greek sensibility of his audience, while the fourth part of
the exordium is built over Biblical images, specially the first chapter of the Gospel of
John: its prologue announces the Logos and contains the protreptic preaching of John
the Baptist, whose exhortations to conversion are appropiated by Clement to make his

own one. The exhortative tone of the exordium will be recovered in the last chapters.

TTPOTPETITIKOZX: “Protrepticus against the Greeks of Clement (author) of the
Stromata” is the title in P. It has been shown by Von Stockhausen (cf. introd nn. 113
and 51) to be a title which was added not much later after Clement’s death, because it
was the apologetic element which most attracted attention to the work. The original title

was just Protrepticus, which linked the work to philosophical tradition (cf. introd. §4).
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Old Song vs New Song

1.1. These first paragraphs pay great attention to metrical parallelism of the cola.
Cf. Steneker, 38-45. The rhythmical effect is doubly adequate to an effective exordium
and to the musical subject.

"Apdlov 6 OnBdios kal’ Aplwv 6 Mnbupvaios: Amphion (Hdt. 1.23-24, Ael.
NA 2.6, 6.15, 12.45) and Arion (Od. 11.262, Paus. 9.5.6-7, Hor. Art. Poet. 394-396) are
coordinated with Orpheus as miraculous singers in Menand. Rhet. 2.392.19; Mart. Cap.
9.906-8; Stat. Silv. 2.2.60-61. They appear mainly as literary characters, contrary to
Orpheus (pace I. M. Linforth, The Arts of Orpheus, Berkeley - LA 1941, 225, who
would have Orpheus just as singer and not as patron of mysteries). They also have some
Dionysiac connections: cf. OF 964-965 and W. Burkert, Homo Necans, Berkeley -LA
1983, 186-188 on Amphion and 199-201 on Arion).

©pdkios: Orpheus enters gradually, in the third place of the row and without

mention of his name (cf. 1.3.1), a similar presentation to that of the Logos (cf. 1.2.3).

1.2. 48eAdév... putbov kal @d6v: this prologue is full of parallels with the
Phaedrus, of which this is the first (Phaedr. 238b, 276d). Cf. Butterworth and
commentary to 1.3.

Edvopov: the myth of Eunomos (Tim. FGH 566 fr. 43, Strab. 6.1.9, 260C, Ant.
Pal. 9.584, 6.54) is taken over by Greg. Naz. Ep. 75 probably from this passage. The
name of the singer initiates a word-play with nomos in its double sense of “melody” and
“law” continued through the next paragraphs. In Corp. Herm. 18.6 a similar image is
used. Cf. Steneker, 13; and R. Merkelbach in Mélanges Mondésert, Paris, 1987, 191-
194.

avtdovopov: this epithet is here used in musical sense for the first and only time
in Greek literature. It has usually the sense of political independence but sometimes
expresses inner independence (Soph. Ant. 821). It symbolizes the independence and
superiority of Biblical Revelation towards Greek cults, and indicates, at the same time,
that any hints of truth in them may have come from the true God (a theme which will be
developed in chapters VI-VIII). There is not much symbolism in the Protrepticus, but
this exceptional instance (perhaps due to its special place in the proemium) is confirmed
by the éxuwv of the following paragraph.

1.3: TérTIE: the cicada recalls Plato’s Phaedrus (230c, 258e). In 259 hd the

cicadas are said to come from men who died for their love of the Muses. The setting of
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the scene also recalls that of the Phaedrus (229a: the hottest hour), which looms large
over the whole book. Cf. Butterworth, 198f.
€xav: the chiastic sentence repeats the point of attévopov. The Greeks do not

perceive that the true song comes from elsewhere (EX\not 8* €86keL UTokpLTNS).

2.1. pibois kevols: Greek myths, sang by poets, are a main target of Clement’s
attack. The word mythos has always here a very negative sense as a tale not worth
believing (1.8.4).

Bélyecbal pouaikij: the enchanting power of music is a traditional idea which
Clement uses for his apologetic purposes (cf.1.3.1). Cf. H. Versnel, in Mirecki-Meyer
(eds.): Magic and Ritual in the Ancient World, Leiden 1999, 105-156.

Kibatpwv 8¢ dpa kal ‘Elkav: the location of “Paganism” in these two
mountains, in contraposition to Christianity located in Sion, is a powerful metaphor
which reflects the notion of conversion as a spacial movement (cf. introd. 18ff.). Cf.
1.2.3: “Let us leave Helicon and Sion, which are already old, and let us go to the holy
mountain of God”. 1.3.1: “Let them leave Helicon and Citheron and live in Sion”.
Citheron is the mountain of the Bacchai (cf. 12.119), where the image is recovered for
the peroratio), Helicon is that of the Muses. Their juxtaposition is consistent with the
identification between all Pagan poems and all cults intended by Clement to create a

consistent Paganism out of them opposed to Christianity.

22. éyw pév.. vplv &€é: the dualistic structure of 6eocéBela vs.
detotdatpovia is reflected also in the opposition Clement vs. the Greeks. It is not
strange in the protreptic genre (Steneker, 124) but it is above all typical of the revelatory
style in religious discourse, where a divine (or divinely inspired) speaker reveals his
teaching to a generic crowd: Hymn. Dem. 120, Il. 24.460, Emped. Fr. 112.4 DK,
Mt.5.20-43. Cf. 12.123.2 and other passages quoted in introd. n. 40.

dpdpata kai Tous Anvaitlovtas mownTds: another element of the “Pagan
conglomerate” is theatre. The Dionysiac origin of Greek theatre and the plot of the
Bacchai is used to depict all dramatic festivals with maenadic features (wine, ivy leaves,
ecstatic dances) in a prototypic image of the “Bacchic ritual” (tekeTf] Bakxikq) “with
satires and the maddened thiasos” (Btdow patvoy, an expression used also in Phil. De
Plantat. 148 and Orig. CC 3.23). This Dionysiac vocabulary anticipates the attacks on

Dionysiac mysteries in 2.12ff. But the emphasis here is in theatre, which allows to
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oppose the Pagan drama to the Christian one. The theatrical metaphor has been deeply
studied by L. Lugaresi, Adamantius 9 (2003), 10-29. Cf. also 2.3.

yeynpakooiy: on the oldness of Greek cults against the novelty of Christianity,
cf. 2.4 and 6.3.

2.3: TN\avyes ¢@s... Tovs év okoOTeL kuhwwdoupévous: the opposition light /
darkness is present along the whole work (cf. 11.113.2-4ff.), and here it brings an
association with theatrical lights. These expressions have classical roots, Pind. Pyth
3.75, Nem. 3.64, Plat. Phaed. 82e4, Polit. 309 a5, and also Biblical resonance (Ps.18.9,
quoted in 11.13.1). The immediate source may be Philo, Spec. 4.52.7.

€k yap 2Zwov €EeleloeTar vipos, kal Aoyos kuplouv €€ ‘lepovoaliu: the
Biblical quotation (lIs. 2.3) is skilfully used to reinforce the word-play with nomos and
to introduce another key word of the exordium: Logos, which also has a double sense,
both musical (the words of the song) and theological. Only in 1.7.1 the Logos will be
named as Christ, in a gradual introduction similar to that of Orpheus (cf.1.1.1, 1.3.1).

0 yviolos dywvioTrs: the Logos triumphs in a cosmic contest over the Greek
myths and poets. Cf. 10.96.3, 10.110.3. The adjective yvrjoros meaning both “noble”
and “legitimate” (cf. 9.82.1ff) as opposed to “bastard” or “false” (v66os, cf. 2.22.3).

T® mavTos kdéopov BedTpw: in combination with the agonistic image Clement
introduces the theatrical metaphor which opposes the Christian drama to the Pagan one
(1.2.2, 2.12.1-2, 2.21.2, 4.56-58, 4.60-61, 12.112). Cf. L. Lugaresi, Vanitas ludus
omnis”. Il problema dei spettacoli Pagani nel critianesimo antico, Doct. diss. Bologna
2006 (242-283 on the idea of theatrum mundi). As Mondésert 202 points out, Clement

takes over the image in Strom. 7.3.20.3-4, recovering it in the other extreme of his work.

2.4: aibeL 8€é ye 0 Elvopos 6 €péds: Clement prefers making his metaphors
effective rather than consistent. The Logos is now not the song but the singer, a new
Eunomos (cf.1.1.2). Terpander and Cepion (correcting with Mondésert kamiTwros in P
by Knmiwvos, following Plut. De mus. 1132D, 1133C in spite of Hesychius’ Kamiwv),
and the Phrygian, Lydian and Dorian modes (M. L. West, Ancient Greek Music, Oxford,
1992, 174-189) represent traditional Greek music, replaced now by the Christian song.

s kawfis appovias ToOv didiov vopov: “new” (kainos) is an epithet
constantly applied to the song of the Logos (cf. Ap. Joh. 14.3: ddovowy @dnv katvny).
The novelty of Christianity was firstly emphasized against the Old Alliance of Judaism

and then the apologists used it against the old cults of the Greeks (cf. W. Kinzig,
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Novitas Christiana, Gottingen 1994, esp. 284ff). But novelties were traditionally looked
with suspicion in the ancient world and it is one the accusations agaist the Christians
(cf. 6.3). The other epithet didios (eternal) counterweighs the possible impression that it
is a late invention.

T0 AeuTikév: the Biblical Law is opposed to the aforementioned Greek
melodies, as a result of the double sense of nomos. Uniting the Biblical and Greek
tradition, Clement applies to his “new song” this epithet, which stands in clear
opposition to the aformentioned Phrygian, Lydian and Dorian.

vnmevdés T dxoldv Te, kakay €midnfes amdvTwv: the Biblical new song is
described with a Homeric line used for wine (Od. 4.221). The line, which in the
Odyssey refers to a drink prepared by Helen in Egypt, was frequently quoted in context
of miraculous curations: lamblichus (VP 113) attributes one to Empedocles, who
accomplished through its recitation (or as metaphor for cythara-playing); Luc. Salt. 79
and Dio Chrysost. Or. 12.52 think it a symbol of psychic catharsis which cures the soul.
This use, which is similar to Clement’s, has a clear Pythagorean root (cf. Zeegers 265,
271-273). But there is also another possible dimension of Clement’s quotation: Ps.-lust.
Cohort. 28.2 quotes the Homeric line to illustrate a passage of Diodorus which proves
Greek dependence from Egypt, since Helen was there (cf. Riedweg ad loc. for other
passages which underline the Egyptian connection). It could also, therefore, refer to the
fact that Clement is writing his work in Alexandria, or even to the idea that the fusion of
Biblical and Greek tradition takes place through Egypt (cf. 6.70.1).

ddpuakor TmelBovs €ykékpaTar: Clement carries on the image of wine to
justify his using of rhetoric: to “mix in the song a medicine of persuasion both sweet
and true”. The verbal parallel of Long. Art. Rhet. 190.12 Hammer supports keeping the
reading in P melBols (against the conjecture mévhous), which allows the correspondence
with Plat. Phaedr. 230d (“a spell to bring me out”: cf. Butterworth, 199) and 275a, and
keeps an etymological link with “faith” (mioTis) which will make those who are
persuaded “believers” (cf. 12.123.1). Cf. 10.106.2 on ¢dppakov.

3.1. 6 Opdkios ékelvos 'Opdevs: Orpheus is now mentioned by his name for
the first time, in the head of the row of three singers, inversely to their appearence in
1.1. The parallelism with Logos (cf. 1.2.3) makes unlikely Wilamowitz’s supposition

that the name Orpheus is an inserted gloss. Cf. P. Vicari and E. Irwin in J. Warden (ed.)
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Orpheus: Metamorphoses of a Myth, Toronto 1982; and M. Naldini, CCC 14 (1993)
331-343

yonTeiq: “magic” is one of the most prominent Christian accusations against
Pagan cults, just as Christians were accused of the same charge by their Pagan critics.
They all follow a tradition starting in Classical times, when the yéns is perceived as a
dangerous outsider of polis religion (W. Burkert, RhM 105 (1962), 36-55): the word
refers to poetic-musical, ritual and magical dimensions, but it ends up taking the
pejorative sense of “wizard”. Orpheus was called yons by Strab. 7 fr. 10a Radt, possibly
through identification with the itinerant priests which took him as authority (A. Bernabé
in Actas del X Congreso de la SEEC I, Madrid 2002). Clement takes the word in the
most negative sense (“witchcraft”), since the music of poets like Orpheus leads into
deisidaimonia.

T okatdTnTa TOL €Bous: contrary to the traditional possitive consideration
of “custom”, Clement, like other Church Fathers, attacks it as an institutionalized
perpetuation of error. Cf. 10.89.1 on the attack on cuvnfeia. Such opposition to
tradition is consistent with the reinversion of categories by which the new (kawvés) is
better than the old (ra\aiés): cf. 1.6.3.

®8dls kal €émwdals: The etymological game (cf. Steneker, 18f) shows the close
relationship between music, poetry and magic (cf. 1.2.1). Cf. Latin cantum / in-cantum.

Clement unites these three aspects of the figure of Orpheus as maximal yéns.

3.2: o0 ToL6o8e : Within the symmetrical opposition of the singer of truth vs. the
singer of falsehood, Clement presents the Logos as “new Orpheus”, whose song
liberates and vivifies men, in the same way that Orpheus’ song led them to slavery and
idolatry.

SovAetav: the idea that Paganism enslaves is a Christian topos: Rm. 8.21, Gal
5.13, Tat. Orat. 29.3. Paed. 3.2.3, Ecl. 20.1. Philonic precedent in Mos.1.247.

€ls oUpavovs avakalelTal Tous €is yiv éppLipévous: this image reflects
the Gnostic motif of the fallen soul, which derives from vulgarized Platonism. Cf. J.
Hering, Etude sur la doctrine de la chute et de la préexistence des ames chez Clément
d'Alexandrie, Paris, 1923; cf. 2.25.3-4, 10.100.3 on the affinities of Clement with

Gnosticism, cf. Lilla.

4.1. Ta dpyaledTata Onpla, Tous dvBpwmous: the comparison of men with

animals probably belongs to the tradition of the protreptic genre (cf. 12.120.3-4). The

115



allegory is carefully explained: cf. J.-M. Roessli, RHR 219 (2002), 503-513, on these
precautions, which are not necessary when Eusebius takes over the image in Laud.
Const. 14.5.15. The equation of men with animals depending on the prominent feature
of their character is an ancient theme (Semonides fr. 7 West) which Plato adapts to the
theory of metempsychosis, where the soul is reincarnated in animals corresponding to
its previous sins (Tim. 91, Phaed. 81e, Resp. 10.620a). Cf. Strom. 4.12.4, Boet. Consol.
4.3, following on the topic. There is not enough evidence to support R. Eisler’s
proposition (Orphish-dionysische Mysteriengedanken in der christlichen Antike,
Leipzig-Berlin 1925, 61-86) that the myth of Orpheus and the animals was used to
depict reincarnation in animals in some “Orphic” tale where Clement would have taken
inspiration to draw a Christian response. Some of these comparisons will be followed
up in later chapters (birds, cf. 10.91.3; snakes, cf. 7.4; pigs, cf.10.92.4). Cf. L. Alfonsi,
in Romanitas et Christianitas, Amsterdam 1973, 1-3, and in general M. G. Murphy,
Nature Allusions in the works of Clement of Alexandria, Washington 1941.

NOoL kai EONa ol ddpoves: The comparison of the foolish with stones and
wood follows the myths of Orpheus and Amphion (1.1) and prepares the ground for the
critique of the cult of statues of wood and stone in chapter 4.

4.2. ¢wvny: The musical metaphor now incorporates the “voice of the prophets,
co-singer of the truth”. A quotation of Mt 3.9 (= Lc 3.8) equating men and stones helps
to unite in the image the Biblical and the Hellenic tradition.

dayvoiq kai dvoiq: this type of phonetic word-plays are frequent in the
exordium and peroratio of the discourse (Steneker, 40).

4.3. loBdhovs kal malipBolovs: The snake (given this epithet in Paed. 3.5.3,
Strom. 2.56.2) is designed by the quotation of Mt. 3.7 (=Lc 3.8). It takes the
representation of the animals, as the lowest specimen, connected with the Fall of Man in
Genesis and also with Pagan mystery cults (cf. 1.7.4). Yet even the snake can be turned
into “men of God” (1 Tm.6.11, 2 Tm.3.17, cf. Strom.4.77.1). The quotation of Mt.7.15
extends the image to wolfs and lambs (cf. Strom.1.40.5), which will be retaken in
12.119.1.

vmokpLTds: Contrary the technical sense which this word had in 1.3, 1.2
(interpreter), the negative sense of “hypocrite” is predominant here, as in 108.1.
Apologetics taints with negative (or positive) meanings formerly neutral words. Cf.
Steneker, 12.
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pHeTepopdwoer eis davbpumovs Muépovs: The verb peTapopdpén is the
metaphorical equivalent to petavoéw (“to convert”). The notion of internal change
coexists with that of spacial deplacement as images for conversion (cf. introd. pp. 9ff.).
There might be a ring of Plat. Phaedr. 230a (cf. Butterworth 199).

4.4: Tit 3.3.5 illustrates the transformative power of God to change men. The
quotation ends just before mentioning “baptism” and “the Holy Spirit”. Clement prefers
to stay in the abstract level of God’s mercy, avoiding sacramental and dogmatical
complexities (cf. introd. pp. 32ff.).

bpa TO dopa TO kawdv: This expression is one of the most famous in the
Protrepticus. Clement in 1.6.5 (uot kéxAnTai) attributes to himself its coining to name
Christ. It has precedents in Jdt. 16.13; Sal. 33 (32).3; 46 (45), 1; 48 (47), 1. It can also
be found in Ap. 5.9, 14.3.

akpoaTal... dveBlwoav: Clement attributes to his singer (the Logos) a power of
resurrecting which Orpheus’ voice never had. The vivificating power of the Word of
God, a common Biblical notion (Gn. 1.3; Sal. 10.20; Mt. 8.5-13) strange to the Greeks,
is introduced here through the image of a familiar myth which is slightly modified. Iren.
Adv. haer. 4.7.2 attributes this curative and vivifying power to “Jesus”, not to “the
Logos”. The musical metaphor allows to present striking novelties smoothly.

The cosmic music of the Logos

5.1. 70 mav ékdounoev €ppelas: the Pythagorean image of the harmony of
the world through music is attributed to the New Song in very similar terms to those of
the Orphic Hymn 34, which attributes similar effects to Apollo’s lyre (cf. T. Halton, Sec
Cent 3 (1983), 177-199). It seems probable that Clement is drawing from some neo-
Pythagorean speculation of cosmic harmony attained through music (cf. Plut. De mus.
1147A, Quint. Instit. 1.10.12; DL 8.33, Sext. Emp. Adv. Math. 4.6, 7.98, 10.283),. In
this way he Hellenizes the Biblical account of creation in Gn 1.9-10, Job 38.10-11. Cf.
Hippol. Refut. 1.2.2, 4.10.5; Method. De resurr. 2.10.2; Epist. ad Diogn. 7.2.

5.2. épetopa TV OMwv: This passage is directly inspired in Philo De Plant. 8-
9 (inspired himself by Plat. Tim. 32b). Daniélou 335; Lilla 209-211; and Van Winden
209. Other passages in Clement where the Logos appears as anima mundi (a doctrine
shared with different nuances by Platonists and Stoics), are Strom. 5.104.4, 7.5.4, 7.9.2,
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TV BOpgkLov povolkny, TNV mwapaminiolov “lovpdA: the comparison between
Orpheus and Jubal (Gn. 4.21, cf. Phil. Cain. 111), as Pagan and Biblical inventors of
music, appears also in Theoph. Autol. 2.30, who says Jubal lived before Apollo or
Orpheus, who came after the deluge. Clement takes over the chronological debate to a
universalizing theological level: the New Song is superior to both the Greek and the
Jewish song, which are contemporary. The paragraph ends with a relative clause which

introduces David in order to link it with the next paragraph.

5.3: ék AaBid kai mpo avTobv: The link of the Logos with David refers to
Jesus’ genealogy, while as Logos he is prior to him (cf. 6.3). The figure of David is
introduced here to be developed a bit later (5.4) in a typically Clementine gradual
introduction.

OULKPOV KOOpoV, TOV dvBpwmov... apuocdpevos: presenting man as a micro-
cosmos Clement links the harmony of the cosmos to that of the human soul. The
classical analogy (e. g. Democr. B 34) was taken over by Christians (R. Allers, Traditio
2 (1944), 319-407). It may well have been present in the Pythagorean source of Clement
(cf. Greg. Naz. De Anima 17-20 refuting the theory that the soul is harmony).

aylw mvevpaTe: The agent of this harmony is the Holy Spirit, who enters the
stage through the musical metaphor, taking pneuma as the wind necessary to produce
sound in an instrument. After a mention to the Logos and before one of God, Galloni
114 sees in this passage a first affirmation of the Trinity. Cf. also 9.88.2 and 12.118.4.

T® Opydvw TGO dvbpwmw: the image of man as a (musical) instrument of God
has both classical and Biblical precedents. Cf. R. A. Skeris, XPQ2MA GEOY, Altbtting,
1976, 131: “the idea was a Platonic commonplace”. Plat. Prot. 338b, Gorg. 483d, Leg.
3.690b. Plutarch developed it as explanation of prophetic inspiration in De Pythiae
Orac. 404b. Cf. also Porph. Philos. ex Orac. fr. 349.1 Smith. Philo (Her. 259, Spec.
1.65, Mos. 1.274, Mut. 139) and the Christians (Athenag. Leg. 7.3; Theoph. Autol. 2.9;
Montan. fr 3 Heine; Ps.-lust. Cohort. 8.2; Hippol. Antichr. 2; Orig. CC 2.9) took it to
express the action of the Spirit over man, helped by Biblical precedents like those
below. In Clement cf. Paed. 2.41.4-5, Strom. 6.168.3. M. Pujiula, Kdrper und
christiche. Lebensweise, Berlin 2006, 150.

ob yap €l kbdpa kal avdds kal vads époi: this sentence addresed from

God to man is a quotation from some unidentified Jewish or Christian work. Similar
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images to this adespoton are Ps. 56.8-9, 107.3. It may have been modified by Clement

to correspond to the triad “harmony, spirit, logos”. Cf. Strom. 6.88.3.

54. vpvelv avtov Tous Salpovas: while Orpheus sings hymns to the
“daemons” (the Pagan gods: cf. 2.41.1), David reappears (“whom we mentioned a few
lines earlier”) to fight them with true music. He recalls the therapeutic power of the
divine song with his curation of Saoul through music (1 Sm 16.23). Precisely because
they were easily compared, Orpheus and David have to be neatly opposed (mpotTpemev
| améTpee) to avoid any possibility of syncretism. The same happened with Orpheus
and Christ, and hence this insistence in associating the music of the Logos, presented
with the myth of Orpheus, also with David. It reflects the need to add a Biblical link to
the presentation of Christ as Orpheus (when Eusebius uses the image this link
disappears, cf. J.-M. Roessli, RHR 219 (2002), 503-513). David as intermediate
litereary step of Christ-Orpheus recalls the iconographic process: Jewish mosaics
present David as Orpheus for the power of his music. Christian mosaics expand the
image to Christ-Orpheus.

codla vmepkdoptos: in Paed. 1.21.3 this expression indicates a wisdom which
can understand mysteries incomprehensible for humans. It is equivalent to the
“heavenly Logos” (2.3, 11.115.2, Strom. 4.31.4). Cf. A. K. Koffas, Die Sophia-Lehre

bein Klemens von Alexandrien, Frankfurt am Main, 1982.

Theological presentation of the Logos

6.1: kUpLos: previous images (instrument, song, Logos) are now concentrated on
this unambiguous cult-title to designate in Christianity (as in many mystery cults), the
Lord. (cf. A. D. Nock, Early Gentile Christianity and its Hellenistic Background, New
York 1964). Apart from the quotation of Isaiah in 1.2.3, the word has began to appear
from 1.5.3, and it now turns to be the main title of the Logos. Biblical properties (to
cure the blind and deaf, to vanquish death) can be now attributed to the Lord, turning
away from the cover of Orpheus’ myth, with expressions of umistakeable Biblical ring
(Is. 35.5-6, Mt. 11.5, Lc. 7.22; Rm. 8.21; 1 Cor 15.26; 1 Cor 15.54; 2 Tm 1.10).

6.2: éle€l, maldevel, mpoTpémel...: these strings of words accumulating the
various properties or actions of God are typical of the Protrepticus and confer it a
hymnic tone. Cf. 8.2-3, 9.84.1, 10.94.1, 11.115.5. The following line (“just asking us
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one thing, that we be saved”), is quoted by Zacharias of Mytilene, De opif. mundi (PG
85.1136A) as a sentence of “Clement, illustrious and just”.

aomep N péNTTA: on the comparison of the truth with a bee (and other
metaphors for truth), cf. T. I. Klibengajtis, Eph Theol Lov 80 (2004), 60-75. The bee
was a classic model of virtues (cf. Semon fr. 7 West, Arist. Hist. Anim. 554al11, 625b33,
Ael. NA 5.11.30), and it was a favourite image for Clement, who compares his master
Pantaenus with it in Strom. 1.11.2 (W. Telfer, JThS 28 (1927), 167-178.).

6.3: u1y kawodv ws okelos: presenting novelty to the Greeks requires much
subtility, since kainotomia was looked upon with suspicion and it will be the main
criticism addressed to Christianity (Celsus apud Orig. CC 1.17, 5.37; lambl. De Myst.
7.5, lul. Ep. 46, 11, 136). Clement endeavours to explain how this newness must be
understood by giving the question of priority a new dimension. The New Song will
replace ancient Greek cults (2.2-4): Undoubtedly “error seems (¢atveTar) old, and truth
seems a new thing”. Yet the Logos existed much before them, since it is eternal.
Through the citations of Ps. 109.3, 84.7 and Jn. 1.1 the chronological question is carried
to cosmic terms, and the Logos turns out to be prior to the peoples who traditionally

claimed to be first. Cf. Clement’s solution to this question in 1.7.4.

6.4: ®piyas...  Apkddas, AlyvmTious: on the claims of these peoples to be the
oldest of all, cf. Hdt. 2.2, A. R. 4.264f (with scholion); Call. lamb. I fr. 191.56 Pfeiffer;
Stat. Theb. 4.275. The subject of chronological priority was much used by Christian
apologists to show the priority of Biblical tradition (Hippol. Refut. 5.7.3-6, Orig. CC
4.36 with the same examples), cf. H. Pilhofer, PRESBYTERON KREITTON. Der
Alterbeweis der judischen und christlichen Apologeten und seine Vorgeschichte,
Tubingen, 1990.

dpxatlopev: In. 1.1. is repeated after some lines to remark that God is the arché
of man in philosophical terms (also in lust. Apol.1.10.4, 1.28.3), which leaves without
importance which people was the first. This is consistent with the construction of a
human genos of God’s children, which goes over previous ethnic barriers, developed in

chapter 9.

6.5: XpLoTds: Christ is finally presented as the name that the Logos, who has
been given the highest philosophical status as dpxn 6eia, has “taken now”. It is a
similar technique to the introduction of Orpheus (1.2.3). And to sum up and reunite all

the effects of the musical metaphor, he explains: “I call him New Song”.
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7.1-2: b (fiv: After announcing salvation, Clement frequently underlines the
paedagogic character of the Logos, whose call demands an ethical response. This
practical side of conversion equates “being” and “being good” and is part of his
theology (cf. Paed. 1.130.2, Strom. 4.18.3, 5.14.1, 5.6.3, 6.65.6, 6.100.2), and of
Christian tradition (as is shown by the lengthy quotation of Tt. 2.11-13). But it is also
part of the philosophical tradition and of the protreptic genre (the expression in Arist.
Pol. 1252b 29, Plat. Resp. 1.353, SVF |1l 16). The “living well” will be developed in
Chapter 1 and will be the subject-matter of the Paedagogus.

7.3: TobTOo &€0TL TO dopa TO kawdv: insistence through repetition of images
is a typical stylistic resource of Clement, which can be at times close to monotony.
Repetition is also frequent on the conceptual level: Clement insists on the existence of
the Logos before everything else (mpowv) through the quotation of Jn.1.1 (cf. 6.3, 6.4).

oS dnuLovpyds,... ws BLddokalos... ws Beds: the Logos makes men live (1o
(Av), live well (to €0 (fiv) and be saved (To0 del (fv). This sentence shows that
rhetorical effect is for Clement more important than theological precision in this
persuasive work, since this tripartition has little to do with Trinitarian theology and

much with the word-play around the verb “to live”.

7.4: o0 viv ye TmpRTOV... AN\’ dvabev dpxfifev... viv &€ MO: the
conciliation of eternity and historicity, of oldness and newness (unresolved e. g. in 1 Jn
2.7-8) is attempted through juxtaposition of opposed terms. A similar solution to the
question of newness in Mel. Sard. Hymn. Pasch. or Aug. Conf. 10.27: pulchritudo tam
antiqua et tam nova.

€pmoTikor Onplov yonTevov: the Devil is not given a name, though the
allusion to a “reptile monster” leaves clear who the enemy is. The enslaving of men
through magic (yonteta) associates him with Orpheus’ song (1.3.1). The snakes often
appearing in the mysteries help to identify the Devil as inspirer of superstition and false
cults (2.12.2, 2.22.3, 3.43.1, 10.91.3, etc.).

7.5: vekpols Tovs alxpaloTous ouvdelv: Aristotle’s Protrepticus (fr. 107
Diring), compares the situation of the soul in the body to a punishment attributed to
Etrurian pirates. He allegedly transmits an image from “the ancient initiatiors”, i. e.
Orphic poets, who developed many images on the imprisonment of the soul in the body:
cf. P. Courcelle, REA 78 (1966) 101-122. Aristotle is echoed by his imitators: Cicero in
his Hortensius (fr. 112 Grilli), whence come other Latin allusions (Aug. C. lul. Pelag.

121



4.15.78, Macr. Somn. Scip. 1.11.3, Serv. In Aen. 8.497, Val. Max. 9.2.ext. 10.); and
lamblichus (Protr. 8). An influence of Aristotle’s model is therefore probable in this
passage (Cataudella, xxiv-xxxi). On this topos, cf. Brunschwig, Rev. Phil. de la France
et de I’étranger 88 (1963), 171-190; J. Pépin, in Mélanges Gandillac, Paris 1985, 387-
406; A. P. Bos, The Soul and its Instrumental Body, Leiden-Boston 2003, 315ff; and
specifically on this passage, J. Piquemal, Rev Phil 153 (1963), 191-198. Clement makes
a particular interpretation by making superstition the chain which ties men, and
identifying the idols with the corpses.

TUpavvos kal Spdkwv: Clement puts under the power of the Devil (the snake)
the idolatry which he will attack in chapters 2, 3, and 4. On tyranny as opposed to God’s

freedom, cf. also 2.49.2.

7.6: €ls 6 amatewv... €ls kal émkolpos.... the exact parallelism of the
sentence draws a fundamental dualism of the Devil (Gn. 3.1) vs. the Lord, who fight
over the destiny of men from the beginning (dvwbev, dpxnifev) till now (Vov &€ 1dN).

In this cosmic fight men are the same as Eve (cf. 2.12.2).

Biblical presentation of the Logos

8.1-2: ¢pUywpev... kal mpoodpdpwpev: the same exhortative expression in the
peroratio (12.118.1). It draws on the basic idea of conversion as a spatial percourse
from A to B, over which a rhetorical tone of urgence is added.

TOV dpxovTa: the Devil is described with the words of Eph. 2.2 (cf. 10.90.1),
and the Lord through the story of Exodus (7.3, 3.2). This contraposition is the link of the
previous references to the Enemy with the subject which dominates the end of Chapter
I, namely, the variety of ways that the Logos has to exhort men (a subject which will be

raised again in chapter I1X).

8.2: p6Bw mpolTpeTEY... AoylkwTepov émL TOV Aoyov émioTpédel: cf. 9.83-
85 for this justification of frightening with punishment in order to convert, as a father
does with his children. The simile of a doctor who gives different medicines to different
cases (kabdmep taTpds) was already a topos of ethical teaching. For the rhythmic
enumeration of the different activities of the Logos (also in the next paragraph), cf.
1.6.2. The etymological insistence on the root of logos insists in the true rationality
offered by Clement (cf. also 10.3): cf. C. Mondésert, RecSR 42 (1954), 258-265.
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8.3: wépos N péros: this word-play (through the phonetic similarity and the
fact that the “members” are “parts” of the body) was a favourite of Plato (Phileb. 14e 1,
Tim. 77al, Leg. 7.795e4), who was followed by Philo (Spec. 3.182, Virt. 32.). Clement
perhaps adds the other sense of uélos “melody”, since he immediately links the medical
simile with musical imagery (moAU¢wros). Metaphors come and go to form a cluster of
different images linked by one common element, a constant dualistic opposition.

dds | mhp: this contraposition, underlined by the syntactic and semantic
parallelism of the sentence, clarifies the positive and negative meaning that these two
elements will keep as signs of grace and punishment along the Protrepticus, where they

abound since they are both fix elements of the Eleusinian imagery (2.22.2, 22.6-7).

8.4: év oTépatt mpodnTA®Y alTds: the prophets sing as the poets
(pBéyyovTalr), but they do not sing myths (cf. 1.1.2). The Logos speaks through them
and at last will speak himself. The style of the sentence, with the repetition of atTos
three times, is highly emphatic, almost hymnic. The revelation of the Logos is
progressive: first in the Exodus, then through the prophets, then speaking himself (in
Christ, i. e. in the New Testament).

0 ANoyos 0 ToU Oeob dvBpmmos yevdpevos... dvBpwmos yévnmTar Beds: the
chiastic sentence reformulates the kenosis (the incarnation in flesh of the Logos) after
quoting its classical formulation in Ph. 2.6-7. Revelation of God as reason of the
Incarnation is also given in Jn. 1.12 (quoted at the very end of the chapter in 10.3: it is
probably already at the background of this sentence, after quoting Jn.1.1. in 1.6 and
Jn.1.15ff in the next paragraph). Cf. Casey 55 and 12.122.4, where the theme of

divinization of man (bpoltGols Be®) is taken again.

9.1: ¢éwvny: John the Baptist is introduced as the “voice of the Logos”, which
preaches conversion (TpoTpemTLKN, TAPAKANTLKY, TpoTpémouvoa). His staging in
follows closely the guidelines of the first chapter of the Gospel of John (already hinted
at in 1.6 and the preceding paragraph): In Jn. 1.15 John announces the Logos and denies
to be Elijah or Christ, but “the voice who cries in the desert”. So does Clement,
paraphrasing the Gospel in a rhetorical style. The “voice”, mentioned 11 times in two
paragraphs, allows an easy link with the musical images of the rest of the chapter.

Tis wohev €ls Avdpdv;: in Jn. 1.19 John the Baptist is asked o0 Tis €l;
Clement uses instead a well-known Homeric formula to ask about identity (Il. 21.150,

Od. 1.170), in a clear example of Hellenization of the Biblical tradition along the whole
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work. The following line goes on with the same technique, asking John with Homeric
words (Od. 1.10): eime kal Muiv and getting the answer from the Biblical text (Is.40.3
used by Mt 3.3, Mc 1.3, Lc 3.4, Jo 1.23). This kind of short question is often used in the
Protrepticus as introduction to a longer explanation of a new subject (Steneker 128).

9.2-4: dyyélou ¢avn: the voice of an angel (as mpddSpopos of the Lord: cf.
Orig. In Jo 11.194) joins that of John. The reference is now to Lc.1.36 where the
conception of John the Baptist is narrated. The mention of the angel comes quite
unexpectedly, as a result of a mental association through the figure of John the Baptist.
But he is easily integrated, since both ¢wvai have the same vivifying force as that of the
Logos. The power to make fertile a woman is compared to making fertile a desert
through the quotation of Is 54.1 (= Gal 4.27). Cf. V. Pavan, Vet. Christ. 18 (1981) 341-
355. He mentions similar passages in lust. Apol. 1.53.5, Dial. 52.10-54.6, Iren. Haer.
1.10.3. In Clement, cf. Strom. 2.28.5, 2.31.1-3.

alviooovTar poi: the dative personal pronoun reveals that this is a personal
allegoresis. Clement is a staunch defensor or allegorical interpretation of the Bible (he
dedicates the 5th book of the Stromata to justify it), on the steps of Philo, whom he
follows in many occasions (cf. A. van der Hoek, Clement of Alexandria and his Use of
Philo in the Stromateis, Leiden, 1988).

b \

9.5: Els ydp kal 6 adtds olros: the two images of John and the angel have
been forced to be parallel in the last paragraph. They end up being two instances of one
and the same divine power, the Logos.

Tékva This €elyevols: the theory of the children of the free and those of the
slave (Gal. 4.21-31) is adapted to the image of the desert and the sterile woman, and
both to Clement’s allegory which interprets them in terms of faith. The desert and the
sterile Hebraic woman give children, the believers (moTot), through the Logos. The
unfaithful (dmoTol) still belong to the sterile and the desert. These images will be

developed in chapter 9.

10.1: Ty puoTkny dmolvoar olwmv: the birth of John the Baptist, herald
(kfjpu€) of the Logos is recuperated to treat his dumbness, which is allegorized as the
silence and enigmatic style of the prophets, broken when the Logos comes and speaks
(Strom. 4.134.4). Since silence was a characteristic feature of mysteries (as also was the

keryx), this interpretation is used to introduce the metaphor of Christian mysteries at the
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end of the chapter. It will be developed in the peroratio (12.119). Cf. Riedweg 135. It

also prepares the attack on Greek mysteries of the next chapter.

10.2-3: kabapolwv: Clement devises a three-stage process to contemplate God
which is moulded on the Pagan mysteries, which he wants to substitute for those of the
Logos: purification (moral purity instead of ritual purifications, a usual Christian
argument (cf. 2 Tm 4.8, Orig. CC 3.16, 4.10, 8.48ff); learning (éxpabetv), and
contemplation (émomTetoat). This structure is described in Strom. 5.70.7 as belonging
to the mysteries. Cf. Riedweg 143.

dddvms meTd wv kal Tawl@v Twwv €ple: a long scholion explains the use
of these elements in Apolline rites and the Panathenaic procession. Plut. V. Thesei 22.6-
7. They are not technically “purifications” (as Clement probably knows, cf. Strom.
4.7.2) but the exhortative tone of the exordium allows these imprecisions. In this way
the whole Pagan religion is being represented by the mysteries.

moAat: the image of the gates is opened by the citation of Jn 10.9 “I am the door
(60pa), which is complemented by Mt 11.27 about the Son as the only way to attain
knowledge of God. Gates are a usual image to designate the revelation of hidden truth,
from Parmenides’ prologue (fr. 1. DK) and Orphic poems (OF 1, cf. 7.74.2) to Plato and
Gnostic visions. They are literary metaphors based on the basic conceptual notion of
knowing, as hearing, enters in the mind through an open gate. No doubt all this tradition
is present here as a Greek complement to the Biblical phrase, based on the same basic
image. The “gates of reason” (Aoywkail) opened with the “keys of faith” express nicely
the complementarity between faith and reason (cf. 4.63.5 abounding on the image). The
link to the mysteries may be purely metaphorical, but one cannot exclude that gates

played some role in Eleusinian ritual as an element of revelation and secret.
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Chapter Il

After the exordium, this chapter starts the refutatio of the discourse. It is a
forceful attack on Greek cults and gods, which aims to show their most ridiculous or
scandalous sides. It is full of apologetic topoi, which Clement exploits with great
rhetorical skill: within the metaphorical frame of a trial against Paganism, he passes
through all fields of Greek religion, with special emphasis on the most popular ones —
divination, mysteries, Olympian gods like Zeus, saviour-gods like Heracles, Asclepios
or Dionysus—. In this exposure of Greek religion he transmits very valuable pieces of
information on cults and myths, and some fragments of poets and philosophers. Many
of these are shared with other Christian apologists and Pagan critiques of Greek
religion, since most of them come from literary sources shared by all these authors. But
on the other hand, many of his informations are unique, and in other cases this text is
the source from which later descriptions of Greek religion come (like the sections on
divination and mysteries, taken over by Eusebius in his PE 2.3.1-42, who transmitted
them to other Christian later authors). It is also remarkable how he manages to link one
bookish source with another through rhetorical techniques (like the frame of the trial) to
form a coherent discourse which though it may be sometimes monotonous, is far from
being a mere list of examples. Since the sections of these chapter cover various themes,

they shall be treated separately.

The condemnation of Greek divination

11.1: pn molvmpaypoveiTe: chapter | ended exhorting with this verb (“to
inquire”) to follow Christ, and now this negative exhortation links it with the mockery
of Greek divination which opens chapter I1. The despective allusions to different Greek
sanctuaries (a short anticipation of the long refutation of Greek mysteries) will be taken
over by Arn. Adv. Nat 1.26.4; Eus. PE 2.3.1 and Theoph. 3.13; Thdt. Aff. 10.3; Greg.
Naz. Or. 5.32. The allusions do not go beyond naming the sanctuaries and they do not
seem to follow any order other than the mental association of the most famous ones, so
there is no need to think of any written source (unlike the next section on the mysteries).

yeynpdkool kataleifaTe: the insistence on the “oldness” of Greek cults and
the exhortation to turn away from them link these sections of the refutatio (cf. also
2.37.2-3) with the exordium (cf. 1.1.3).
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ZeolynTal...0tekeykTal... Ouryyecar: the silence of the oracles and the
fountains contrasts with the song and the voice of the Logos praised in chapter I. But
together with the “refuting” and the “showing”, the silence of oracles inaugurates the
judicial metaphor against Greek cults which dominates chapter I1.

TéOvnke vdpaTta povTikd: Steneker, 20, shows the effective alliteration of

dental and nasal consonants produced by the combination of these three words.

11.2: pavTikiis, pd\ov 8¢ pavikiis: this word-play is based on Plat. Phaedr.
244c 2-5 (cf. Butterworth 199), but contrary to Plato’s understanding of the term, pavia
has a very negative sense along the whole Protrepticus (e. g. 10.99.1, 12.122.2).
Christians understand it a “madness”, and as such it has arrived to our days as a kind of
illness, instead of the ecstatic frenzy it meant for the Greeks.

axpnoTta xpnotnheia: this phonetic word-play with two different verbal roots
(“to use” and “to utter oracles™) is presented by Clement as a kind of oxymoron, as if
they were etymologically linked. Cf. Steneker 15. It is exactly the opposite phonetic
word-play than will be made in 12.123.1 with the name of Christ (XptoT6s).

Tov “AméNw: the collocation of this word is disputed. P has it between
Amphiaraus and Amphilocus, but it is obviously asymmetrical to these two other
oracles. Marcovich and others make it a juxtaposition to Claros and others deleted it as
a glose. Yet Clement is accumulting names more worried about the rhythm of his
refutatio than its contents, and after three sanctuaries the string of three names seem
adequate. Suggestions of substitution by more concrete names (Trophonios, Mopsos)
are atractive bur hazardous.

avépou: the need of a verb (an imperative very coherent with the context of
accusation: “ask”) justifies the emendation of the “unholy” (aviépov) of P, a clear lectio
facilior.

cobLoTnipLa... kuBevtnpLa: homoioteleuton complements both rhythmic prose
and word-plays or etymology, both much used in this section. Cf. Steneker 18ff.

yonTeLas: the last sentence (same theme in Tert. Apolog. 23.1), an apparently
anticlimactic addition to the conclusion of the previous sentence, links through the
concept of goeteia the divination with the mysteries, whose denunciation begins also
with this word. Cf. 1.3.1, 1.7.4.
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The condemnation of Greek mysteries

The refutatio of Paganism continues with the unmasking of Greek mysteries.
The information offered in this section has been a main source on Greek cults for
modern scholars (cf. P. Scarpi, Le religioni dei misteri I: Eleusi, dionisismo, orfismo,
Firenze, 2001, pp. 55, 59, 73, 141, 147, 187, 285, 379, 389, 407, 413 and commentaries
ad loc). Eusebius’ statement (PE 2.2.64) that Clement had been initiated in the
mysteries and therefore spoke from direct knowledge is not to be trusted, since it
responds to a topos of the conversion theme and there are clear traces of a bookish
source: cf. Riedweg, 117-123; N. Robertson, GRBS 37 (1996), 365-375; and M.
Herrero, Emerita 75.1 (2007), 37-51. Greek mysteries are described in alphabetical
order (Aphrodite, Deo, Demeter, Dionysos, Korybantes, Pherephatta) and their
description is systematically structured in aetiological myth followed by symbola, hagia
and /or synthemata of each cult. A handbook on Greek teletai of Hellenistic age must
have been Clement’s source in this section. Since the mythical episodes also seem to
follow a theogonical order (Aphrodite is born from Ouranos, Zeus is born from Deo,
from incest with his mother begets Persephone and from incest with his daughter begets
Dionysus, who is murdered by the Titans, while Persephone is taken by Aidoneus), it is
very probable that the main source of this handbook was one (or several) Orphic
poem(s), since these episodes have an undoubtedly Orphic ring (cf. OF 300-333
Bernabé). There are some traces of verse under the prose paraphrase (cf. 18.1). Under
Clement’s description, therefore, lies an Orphic theogony which can be dated at least to
early Hellenistic age because of the striking correspondences of this section with P.
Gurob, dated in 275 BC (edited by J. Hordern, ZPE 129, 131-140): they mention in the
same order the same deities, ritual formulas and technical words (cf. comments to 16.2
and 17.2, and M. Herrero, Emerita 75.1 (2007), pp. 23-26).

These passages were the direct and only source of inspiration of many other
references to the mysteries of other Christian and Byzantine writers (Epiph. Expos. fidei
10 (510.10 Holl-Dummer), Greg. Naz. Or. 5.31, 39.4; Thdt. Affect. 1.22 (109.4
Canivet), Schol. Plat. Gorg. 497c = 160 Greene; Psel. Quaenam sunt Graecorum
opiniones de daemonibus, 3 = PG 122, ¢ 878D 3-4 Migne), whose information,
therefore, lacks any value to reconstruct Greek cults. The Latin writer Arnobius (Adv.
Nat. 5.19-26) translates quite freely Clement’s text, though he adds details either from

other sources or from his own knowledge of the mysteries: E. Rapisarda’s
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demonstration (Clemente Fonte di Arnobio, Torino 1939) that Clement is Arnobius’
main source is still valid, in spite of F. Mora’s recent attempt (Arnobio e i culti de

mistero, Roma, 1994) to show the contrary (cf. introd. p. 36 n. 102).

12.1 kaTaiéyopul Ta puothpa: the “catalogue” (of myths, cults, passages) is
a typical form of apologetic attack against Paganism which most often springs from a
written source, like in this case (cf. the preceding observations).

otk éEopxnoopar: The prevention that telling the myths and the symbola is not
profanation could perhaps spring from the treatise on the mysteries which Clement uses
as source. The reference to Alcibiades gives it a cultivated tone appropriate for a
scholarly book on religion, which would thus prevent any accusation of impiety (cf.
Athenag. Leg. 4.1: Diagoras was accused of unveiling the orphikos logos). Clement
profits from that editorial precaution to refute Paganism as a ridiculous superstition.
Accepting the possibility of profanating would give mysteries some sacral importance.
Cf. Riedweg, Mysterienterminologie, 58 n. 144. But perhaps he is just preparing the
following metaphor of a trial by saying that he will not “dance” the mysteries as
Alcibiades had done. The rhetoric of profanation in 2.14.1, 2.22.4 seems to point at this.

AmTOYyUpHVow... THY yonTeiav Thv éykekpuppévnr: the exposition of the
mysteries takes the form of a judicial accusation which will reveal hidden crimes. Magic
(yonTeia, cf. 1.3.1, 1.7.4) was a possible charge at the time (e. g. Apuleius’ defended
himself against it in De magia) and Clement turns it against the mysteries.

Tous kaloupérovs vpdr Oeols: Clement refuses to concede titles like God,
truth or religion to the Pagan side, but he had no other way to refer to them, so he uses
despective expressions like “so-called”. Cf. 1.3.1, 2.23.1

éml  oknriis... €ykuk\jon Oeatals: the judicial image leads to the
recuperation of the theatrical metaphor used in 1.2.3. Clement refers to the éyxik\nua,
a theatrical engine which carried to the scene what was hidden in the backstage. The
scene of a judgement is similar to a theatre and the fusion of both images is simple. It

leads to have in mind Euripides’ Bacchai in the following sentence.

12.2 Awbvvoor pawolny  opytdlovol  Bdkyor  wpodayia: Clement
accomplishes here another of the fusions of different Greek traditions within the “Pagan
conglomerate” (1.2.1). The word bacchoi was hitherto strictly limited to the initiates of
Bacchic mysteries (cf. R. Turcan, in L'association Dionysiaque dans les societés

anciennes, Roma 1986, 227-246). By attributing to them the archetypical behaviour of
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the maenads, i. e. eating raw flesh and wearing crowns of snakes, two separate fields of
Dionysiac cult (A. Henrichs, OCD, 1996) are fused as if all Bacchic mysteries had
maenadic behaviour. The masculine bacchoi refered hitherto exclusively to the initiates
in Bachic mysteries, and here it is transferred to the bacchai, who were essentially
female. The blurring of the gender separation collaborates in this fusion (cf. also 16.2).
Arnobius Adv. Nat. 5.19, when (freely) translating this passage, distinguishes neatly
both types of Dionysiac cult: Bacchanalia inmania quae nomen Omophagiis graecum
est... sed et illa desistimus Bacchanalia altera praedicare, in quibus arcana et tacenda
res proditur insinuaturque sacratis. Clement, as Firmicus Maternus (De err. 6) or his
own scholiast (cf. 112.2) has the typical external view of Dionysus as an enemy, which
tends to put all Bacchic manifestations in the same basket (cf. Roman opposition to the
Dionysiac cult in 169BC, described by Livy, Ab urbe condita 39.8.3ff).

émorolvlovtes Evdv, Elav éxeivny: this apparently absurd etymology is
seriously believed by Clement, who combines freely allegory and etymology since both
give the true sense of words (Steneker, 19; Treu, Stud Pat 4 (1959), 198). The allusion
to Aramaic pronounciation proves that he considered it true. It collaborates in the effort
to link Biblical and Greek tradition. The origin of the Bacchic cry (probably
onomatopoietic) was matter of many speculations which also talked of “the first
moment”: Pausanias (4.31.4) etymologizes the Messenian mountain Eva from the
émidbeypa PBakxikér which would have first been cried there. Arignote (apud
Harpocrat. s. v. ebot odfot cf. Tresp, Die Griechischen Kultschriftsteller, Berlin 1903,
173) made it come from the cry of €0 which celebrated the discovery of the mirror. Cf.
Ovid. Met. 4.5. Clement inserts his apologetics in an older tradition which wanted
etymology to reveal a deep truth rather than linguistic accuracy. He offers another
etymology of Eve in Strom. 3.80. Cf. also Theoph. Autol.1.28.6, Epiph. De fide 10.7.
For other examples of Christianization of Pagan etymologies, cf. I. Opelt, RAC 2 (1959)
70-85; RAC 6 (1966), 41-48. On other examples of apologetic philology like Strom.
5.14.122.2, 6.2.17.1ff. and Ps. lust. Cohort. 17.1, cf. Herrero 182-192.

OdLs €oTl TeTeleopérvos: snakes were prominent in mystery cults as chthonic
symbol (W. Burkert, Ancient Mystery Cults, Cambridge Mass., 1987, 94). Clement does
not miss the opportunity to associate those snakes with that of the Genesis which
Christians identified with Satan (Steneker 12) and to point out all possible snakes in

mystery cults.
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dpdpa Mdn éyevéabny puoTikdv: this sentence was taken as evidence that the
mysteries of Eleusis included a theatrical performance of Demeter’s myth. Wilamowitz
(Der Glaube der Hellenen 11, Berlin 1931, 371, 481) dismissed this idea as wrongly
deduced from the purely metaphorical references to theatre some lines earlier. It is not
evident that this sentence still hangs on the metaphor and Clement will insist in the
representation of the Eleusinian myth (2.17.1), but since he does not seem to have been
initiated in Eleusis, his text loses strength as evidence. Cf. Riedweg 121 n.26, with other
bibliography. Other independent Christian and Pagan texts talk of a representation of
Kore’s rape in Eleusis (Tert. Ad Nat. 2.7, Lact. Ep. 23, Arist. Eleus. 19 p. 422 Dindorf,
Lucian Katapl. 22). It was probably a symbolical representation of Demeter’s search, cf.
C. Sourvinou-Inwood in Cosmopoulos (ed.): The Greek Mysteries, London 2003, 25-49,
based on Hipp. Ref. 5.8.39-40. Clement’s metaphor and the fusion with Dionysiac
festivals (cf. 1.2.3) transforms it into a theatrical drama.

13.1. éTupoloyelv: the etymologies of 6pyta from the wrath (0pyr) of Demeter
and of pvotipia from the offense (uvoovs) to Dionysus may well spring from the
handbook on the mysteries since they are completely consistent with the myths told
later (Deo’s rape in 15.1 and Dionysus’ salying in 17.2), and they could serve as
introduction to the narration in Clement’s source as they are in Clement’s text. Cf.
Steneker, 18 and commentary to 2.12.2 on etymology.

amo MwvolvTos... Oov ~AmoAddwpos Méyel: this quotation of Apollodorus
(FGH 11 B 244 F103) does not probably come from the handbook on the mysteries,
since it breaks the symmetry of the two earlier etymologies. It is probably inserted by

Clement, who again quotes Apollodorus Tlept 6e@v in Protr. 2.29.16.

13.2 émTupBle Tuuf: cf. 2.19.2 and 2.34.1-2 insisting in the same identification
of mystery cults with celebrations of tombs and crimes.

pudnpld oot... Ta puoTthpLa: another homoioteleuton which is profitted to
identify both concepts, as if all mysteries were as false as all myths. Et. Magn. 395.48
pvotnpta pubrpra must derive from Clement’s text. The word “mystery” takes in this
section a very negative meaning which will be reinversed in the final part of the work
(cf. 11.111.2).

Opakdv... Dpuyav... EX\vwv... Clement includes foreign and Greek mysteries

in the Pagan conglomerate. “Greek” will end up meaning “Pagan”.
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13.3-5 0 Tfiode dpEas ThAs dmdrns: the dispute around a founder (mpdTos
evpeTns) was always around a “cultural hero” who brings civilization (A. Kleinginther,
lloadTos €edpeTrs, Leipzig 1933; M. Thraede, RAC 5 (1962), 1191-1278). Clement
inverts the argument, making them the fathers of error. With the exception of Cyniras,
the list of founders follows alphabetical order (Dardanos, Eetion, Midas, Melampos).
Since the Euhemeristic story of Aphrodite as Cinyras’ lover in 2.14.2 seems an insertion
of Clement in the mythological narration of his source, it is probable that the
alphabetical list of founders belonged to the handbook on mysteries and the reference to
Cinyras (cf.2.14.2) —which breaks the enumeration with elte... €lTe... €lTe...— was
inserted by Clement himself from an Euhemeristic source (2.14.2).

Midas: Ovid (Met.11.92) and Cono (OF 527) make also the Phrygian king a
disciple of Orpheus, who reappears again as proto-founder and transmitter of mysteries.

MeldumoSa €€ AlyomTou: the Egyptian origin of Eleusinian cults was a
popular idea in ancient times which Christians assumed (cf. Herrero 206-210 and
commentary to 6.70.1). Apart from Melampous, Orpheus and Musaeus were other
possible transmitters. Cf. F. Graf, Eleusis und die orphische Dichtung Athens in
vorhellenistischer Zeit, Berlin -New York, 1974.

ApXEKAKOUS... TATEPAS... €ykaTaduTevoarTas: the founders are “starters of
evil, fathers of disgrace, growers of the seed of evil and corruption”. Clement follows a

biological model within a generative framework of the history of ideas. Cf. 2.22.3-4.

14.1: f6n the etymologies and founders have introduced some “suspense” and
now the formal accusation announced in 2.12.1 starts, as if it was a judicial discourse,
with the verb éEeléyEw (to accuse): cf. 2.15.3, 2.16.3

dayopevw 8¢ dvadavrdov: this sentence has a touch of profanatory provocation,
which makes clear what he meant in 2.12.1 when he said: “I will not dance but will
bring to scene”.

14.2 adbpoyevis... €Eedbadvon: these allusions to verses may come from Hesiod
(Theog. 195-200). The birth of Aphrodite, however, was also told in Orphic poems: OF
189 tells Aphrodite’s birth from Ouranos’ castration and OF 260 alludes obscurely to a
second one born through foam. It cannot be discarded, therefore that these poetic words
come from the Orphic theogony from where other Orphic lines in this section spring,
since it is the basis of the myths which Clement’s handbok on the mysteries narrates (cf.

supra introduction to this section).
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n  Kuwipg iAn: the Euhemeristic version of Aphrodite’s cult seems
incompatible with the mythical narration of her springing from Uranos genitals. The
reference to Cinyras comes from an euhemeristic source, though not Euhemeros himelf,
cf. M. Winiarkzyck, Euhemeri Messenii Reliquiae, Stuttgart-Leipzig 1991, 50-52;
Euhemeros von Messene, Miinchen- Leipzig, 2002, 16-17. It is probably an addition of
Clement himself to the information of his handbook, given the absence of Euhemerism
in the rest of the section (cf. also Cinyras breaking of the alphabetical order in the list of
founders in 13.4). He acknowledges familiarity with Euhemeristic works in 2.24.2. On
Euhemeristic tradition in Christian writers, cf. F. Zucker, Philologus 64 (1905), 465-
472.

Tekunpov ThAs vyoviis: Clement follows the structure of his treatise. He tells
the myth and then the symbola / synthemata of the cult. Cf. 2.22.5. The salt and the
phallus refer to the mythical birth from Uranus, the coin refers to the euhemeristic story
of Cinyras.

€Talpa épacTal: the paragraph finishes with the alliteration producd by the

combination of these two homophonic words (Steneker, 20).

15.1: Anobs 8¢ pvoTrpia. the epiclesis Deo shows that these myths were initially
told in an (Orphic) poem (a theogony or, if Clement’s source used several poems,
perhaps a hymnic poem). The Phrygian Mother and Demeter are united under this
name. This fusion between both divinities, which really belong to the same type of the
Mother-Goddess, is already present in P. Derveni, col. XXII.7 (OF 398). Steneker, 25,
remarks the phonetic effect caused by the succession of this clause with the next one
(Anots-Alds, puvoTéplapnTépa, AMuTea). It gives an idea of the way Clement
summarized his source, aiming to the highest rhetorical effects.

ALos mpOs unTépa AfunTpa ddpodiolor cupmhokal: Zeus’ incest with his
mother is one of the most specific Orphic myths, from the Derveni theogony to the
Rhapsodies (OF 18, 88, 206). Christian apologists find in this incest and that with Kore
one of their favourite targets to attack Greek myth, rejecting the allegorical
interpretations that philosophers would make of it (cf. 2.16.1).

ufivis Ths Anovs: this is the only testimony of the wrath of Demeter due to
Zeus’ incest, since traditionally it is mentioned in reference to Kore’s kidnapping. It is
unclear to which of the two episodes refers with the same word OF 386 (ufiviy detde,

fed, AnunTepos dylaokdpov), quoted by Ps. lust. Cohort. 17.1.
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LkeTnplar ALos kal ToOpa xoAis kal kapdlovhkial kal dppnToupylal:
Clement enumerates (cf.2.17.1) some obscure ritual actions belonging to the Greek cult
of the Mother which probably had a correlative episode in the myth. The supplication
has parallels in the Thurii gold leaves (OF 477-480) to appease the grief of the goddess;
the “drinking” must be related to the symbolon of this cult (2.15.2); and the *“taking of

the heart”, to the special place that the heart has in rituals of sacrifice (2.17.2).

15.2: TavTa ol Ppilryes Teliokovaiv: the Greek cult of the Mother is equated
to the Phrygian cult of Cybele. This is a constant feature of the treatise which Clement
follows, i. e. to draw equivalences between different cults. Maybe the Orphic theogony
had already this syncretistic tendency (cf. OF 398 and P. Gurob, where different
divinities are invoked in the same teleté). In any case it is welcome by Clement for his
purpose of construing one Paganism a as opposed to true religion.

amoomdoas O Zevs Tob kpLod Tous Sudvpous: this is the only evidence for
this myth which is probably the aitiology of ritual castration in the cult of the Mother.
Cf. W. Burkert, Homo Necans, Cambridge Mass. 1983, 283.

Ta ovpPora Ths puvvoews: the symbola were short sentences or small objects
which recalled initiation. Cf. W. Burkert, Ancient Mystery Cults, Cambridge Mass.
1987, 40, 45-47. Later Christians called symbolon their Credo, since self-definition as a
Christian comes from believing rather than from ritual action. Clement’s derision of
Pagan symbola springs from this fundamental difference.

€k Tupmdvov €dayov: the symbolon of the cult of Cybele is modelled on that
of Eleusis (2.21.2), and it is as obscure as its model (Burkert, Ancient Mystery Cults,
98). It collaborates to the fusion between different mysteries intended by the Orphic
poet who composed the theogony, by the author of the handbook on mysteries and by

Clement himself.

16.1: kvel pév 1| Anuimnp.. piyvvtar 8 atbis 6 yevvroas: Kore’s birth
from the incest between Demeter and Zeus, and the new incest of Zeus with his
daughter, is also an episode of Orphic theogonies (OF 89, 280, 283). It seems logical
that it was also in the Derveni theogony as continuation of Zeus’ first incest, though the
papyrus with an allegorical commentary of the poem finishes a few lines after
mentioning Zeus’ desire for Demeter. Christians dwell repeatedly on both incests taking
them literally and rejecting their allegory: Athenag. Leg. 20.1-3, 32.1, Tat. Or. 8.6, 10.1,
Tert. Apol. 21.7-9, Arn. Adv. Nat. 5.20-22.
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T PepeddrTtn: this name of Kore has been alleged (Riedweg,
Mysterienterminologie, 119) as evidence for the Athenian origin of Clement’s source.
But Pherephatta could also have turned, from a local designation, a mystic or poetic

name of Kore (cf. Athena’s mystic name Athela in Athenag.Leg.20.1).

16.2: Spdkwy yevduevos, ds fv éleyxOels: Zeus showed he really was Satan
by appearing as a snake. Cf. Steneker, 12, and 1.7.4, 2.12.2 on snakes (6¢Ls).

ZaBaltov yolv puotnplwv ovpPolov: the mysteries of Sabazius are alluded
to as the last appendix to the mysteries of Deo, with the same structure of myth +
symbolon.

0 8ud ké\mov 0Oeds: cf. P. Gurob 24 (OF 578): 6eos &ia kolmov. The
papyrus is dated in the 275 BC, and it preserves instructions and verses for a teleté
(perhaps a hieros logos such as those demanded by Ptolemy Philopator’s edict (OF 44)
around 217 BC). On its relation with Clement’s text, cf. introduction to this section and
commentry to 17.2.

Tatda Tavpdpopdov: the name of the offspring is omitted, though Dionysus is
the obvious option. Cf. OF 280-283. It is unclear whether he would have been
mentioned in the Derveni theogony (cf. G. Betegh, The Derveni Papyrus, Cambridge
2004). Cf. also Nonn. Dion.6.169-173 the only other Orphic coloured passage where
Dionysus has the form of a bull (though in the moment of his death).

dapélel, dnol Tis TonTNs €ldwAikds: Arnobius (Adv. Nat.5.21) translates
these obscure and unmetrical (dapéiel) verses referring to these transformations for
taurus draconem genuit et taurum draco and attributes them to “a Tarentine poet”. It is
one of the clearest points where Arnobius gives more information than Clement, taking
it either from his general culture or from a source related to Clement’s. Clement is not
sure how to interpret the verses (otjLal).

avaoTtédpovolry oL PBdkxor: cf. 2.12.2 on the masculine used for maenadic

behaviour, which collaborates to the apologetic construction of one “Dionysism”

17.1 Ta PepedpdTTns davboldyLa: the myth of Persephone is anticipated here,
and will be continued in 2.2.20 after telling the myths of Dionysus and the Korybantes.
Perhaps his source followed the same narrative order, or maybe it is an innovation of
Clement. Since the last myth told in 2.16 had Phersephone and her son as characters, the
narrator must choose to tell in order their respective myths. The solution of starting with

Kore, turning to Dionysus and going back to Kore collaborates into amalgamating all
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the mysteries together in one single discourse. Some difficulties, however, remain
unsolved (cf. ydp in 2.17.2). On the women festivals alluded here to commemorate
Persephone’s rape (Thesmophoria, Skirophoria, Arrephoria), cf. G. Sfameni Gasparro,
Misteri e culti mistici di Demetra, Roma 1986.

kal TOv kdlafov... kal Tds Us: the swift enumeration of the elements of the
myth creates the impression that they are well-known both by the audience and by
Clement, who spends no time in explaining them. Sometimes this technique may hide
ignorance of what these elements mean (cf. 2.15.1). It also collaborates to present all the
mysteries as a single entity composed of several similar (senseless) elements. Cf. 2.19.2.

Tdlv Oealv: Clement mistakes the couple of mother-daughter with the couple of
Kore and Hades. This is one of the clearest examples of his lack of personal knowledge
of the mysteries, which makes him misunderstand sometimes his bookish sources.

TolkiAdws kata woAw: rather than a locative “in the city” (Athens), it is
preferable to take the expresion as distributive “in different ways in each city”. Riedweg
119 took it in the former sense, but he has now changed his opinion (verbally) to the
second interpretation.

"AppnToddpLa: this name (made out from dppnTov, “unspeakable”) instead of the
usual Arrephoria, links Clement’s text with Schol. Luc. Dial. Meretr. 275.23 Rabe (=
OF 390 I11) which clearly comes from the same source (E. Rohde, Rhein. Mus. 25
(1870), 548ff; and Riedweg 117ff.). It tells the myth of Eubuleus’ pigs, which went
down with Persephone when she was kidnapped, an aitiology of the ritual burying of
pigs in the Athenian festival.

ToAuTPOTWS : along with the previous molkiAws kata moOALY, the text underlines
that the myth of Persephone is not just celebrated in Athens, but in many other Greek
cities. In 2.20. Clement will insist that from Athens it sprang to the whole Greek world.
It can be taken as a proof of an Athenian origin of Clement’s source (Riedweg
Mysterienterminologie, 119) or, sensu contrario, as an indication that the Athenian

myth could be celebrated elsewhere like in Alexandrian Eleusis.

17.2: Ta -yap: the conjuction lacks apparent sense, since there is no causal
relation with the previous episode. Marcovich’s emendation &¢ solves the problem, but
leaves the ydp unexplained. Since in 2.17.1 Clement anticipates Pherephatta’s rape,

which will be told in 2.21.1, it could be thought that this ydp is a rest of his initial
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redaction of the text, in which this episode would follow immediately Dionysus’ birth
from Persephone.

Arovioov puotrpia: this is the most complete narration offered by an ancient
source of the myth of the Titans, who tear apart and eat Dionysus, a crime for which
they are struck by Zeus’ thunderbolt. This myth is thought to be the cornerstone of
Orphic anthropology, although the question is not uncontroversial. There is a possible
continuation of the myth (of which there are no traces in Clement’s text), according to
which from the soot of the Titans mankind was born, and the soul would expiate in her
bodily prison that primordial fault comitted by her ancestors. Skeptics argue that this is
a late Christianising interpretation of the myth, but diverse allusions to it make easier to
think that it existed from Classical times (A. Bernabé, RHR 219 (2002), 401-433).

0 TAs TeleThis mownThs ‘Opdels dnoww 6 Opdkios: the quotation of two
Orphic verses (OF 306) is introduced by a sentence about Orpheus which is an
hexameter itself (Steneker 47f points out other cases where the poetic citation
impregnates with its metric the prose context). These verses on the toys of Dionysus

appear (without attribution) in the Gurob Papyrus (OF 578).

18.1: Ta dxpera obpPora olk dxpetov: the repetition of a concept is typical
of Clement’s style (Steneker 18). Not only the word *“useless”, but also the symbola
themselves are similar to the Orphic lines quoted just before. But the symbola coincide
only partially with the toys mentioned by the verses, which is a typical example of the
incomplete overlapping of Orphic poems and rites (cf. R. Parker, in Powell (ed.) The
Greek World, London, 1995). On Dionysus’ toys, cf. O. Levaniouk, HSCP 103 (2007).

Ma\\as ék Tod mwdAew: this etymology appears also in OF 316 (¢ ovumep
2oTerp’ €mekAnon ITal\as “A6nvn) and is transmitted by several neo-Platonists (who
are obviously inspired also by Plat. Crat. 406AB). The heart has a special role in
Lollianos” novel which plays with this episode (A. Henrichs, Die Phoinikika des
Lollianos, Berkeley, 1972, 35f). Clement includes this etymology, doubtlessly present
in his source, because of his love of the etymological method (cf. Treu, Stud Pat 4
(1959), 199-211,; Steneker 18f).

kabfovr mpdTepov: €melTa: the cooking order described by Clement (i.e.
boiling and roasting) does not follow the usual sacrificial procedure, i. e. first roasting
the entrails, then boiling the meat (cf. e. g. 11.2.410-431). Cf. Ps-Aristot. Problemata
3.43 Bussemaker. M. Detienne, Dionysos mis a mort, Paris, 1977, saw in this sacrificial
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strange order the condemnation of sacrifice as cannibalism by the “Orphics”, who
would have turned to vegetarianism. However, the inversion is not exactly symmetrical
(Parker in Powell (ed.) The Greek World, London, 1995, 609 n.93), since here the meat
is first boiled and then roasted: this unusual order probably alludes to the perversion of
sacrifice commited by the Titans in their crime.

18.1-2: mepimeipavtes «umelpexov ‘HbaloToro»: Clement alludes with this
metonymy to Il. 2.426-428. When Eusebius copied the text he wrote dumeipavtes to
adequate it to Homer. A sacrificial Homeric expression is echoed as well, though with a
clear ironical ring, in the next sentence (yépas Aaxetv = 11.4.49). These references to
Homer might be due to Clement’s literary style and wish to mock the solemnity of
Pagan sacrifice, but they (at least in the allusion to 11.2.426-428 in which no apologetic
intention can be detected) could also be a rest of the Orphic theogony which underlies
his source. An Orphic poet with interest in sacrifice would have echoed Homeric
passages, as is the case in the following sentence.

Zevs 8¢ UoTtepov émdpavels: in M. Herrero, RHR 223.4 (2006a), 389-416, i
have proposed that this swift coming of Zeus without any mention of the eating of
Dionysus after its cooking is due to theophagy being an arreton. Clement follows the
silence of his source and does not dwell on the eating of Dionysus for a different reason:
he cannot critisize theophagy because Christians were accused of cannibalism because
of the Eucharist (A. Henrichs in Festschrift Quasten I, Minster 1970, 18-35). Comp.
his silence with 2.36.5 when the victim is not a god (évedopei o).

0 8, ov yap nmelbnoe Aul: the last sentence clearly paraphrases the epic
formula (s €dat’, ovd’ dpa TaTpos dvnkovoTnoer  Amolwv, used precisely when
Apollo has to bury another son of Zeus, Sarpedon (I11.16.676). The passage of
Sarpedon’s burial, which serves as aition of his Lycian cult, may be taken as a model of
the Orphic tale of the burial of Dionysus, which is also an aition of his cult (cf.
Robertson, “Orphic myth”, for its Delphic connection). Formulas as 11.16.666 (xal
TOT” T ATOMWYA TPooédn vedbeAnyepéTa Zevs: el & dye viv dike DolPe) were
used in the Orphic poem, either by imitation of Homer or by follwing a common

pattern of poems devoted to hero-cult.

19.1: KopuBdvtwv: the mysteries of the Korybantes follow the alphabetical
order after those of Dionysus, though the genealogical connection is lost. They were

probably described in the handbook which Clement uses as source, but not in the
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Orphic poem (there are no traces of verses in the paragraph about them). The thematic
connections with other mysteries (death and castration fo Dionysus, mystical baskets)
are underlined to emphasize the unity of all mysteries.

Opyra: the orgia are not the mysteries but the ritual instruments, a favourite
target of Clement’s disclosing of secrets. Therefore the verb used is émomTeboal in an

ironical sense, since it is the verb for mystic contemplation in Eleusis.

19.2-3: gweldvTL davar, dovor kal TddoL: “slayings and tombs” is the
essence of the mysteries for Clement. He underlines the violent episodes to reinforce
that impression, as he does also with the sexual elements. His biased Aussenperspektive
touches, however, a core of ancient Greek ritual: W. Burkert chose this sentence as
motto of his Homo Necans.

oélvov... This polds Tous kdkkous: this digression on eating taboos (celery
and pomegranate) could well be thought a gloss inserted in to the text were it not for its
clear purpose of linking through them the mystery cult of the Korybantes with the
aforementioned Thesmophoriai and the slaying of Dionysus.

€k TGOV ToD Alovioou dipatos oTaydvwy: the connection with the sacrifice
of Dionysus is implicit. In no other way could he be castrated. The castration also
draws a thematic link with Aphrodite’s birth from Uranus (2.14.2) and Zeus’ simulate
castration (2.15.2).

19.4: kai TexeTv Kaelpikry: the alliteration of occlusives, specially the /k/
(Steneker Peithous demiourgia, 23) gives a certain tone of mockery and underlines the
identification of the Korybants witht the Kabeiroi, consistent with the syncretitic
tendencies of the text (cf. 2.15.2).

™y klomnv... év | TO aidctov: the mention of the baskets carrying genitals
links once again this mystey cult to the Thesmophoriai (cf. also 22.5).

TOV ALdruodr Twes  ATTwv mpooayopevecHal: the identification of Dionysus
with Attis, following the general tendency, is easy through the castration theme (cf.
2.15.2). Cf. Burkert Homo Necans, 271ff.

20.1: omov ye " Abnrailols kal T dAn EM\dde: cf. 2.21.1, 2.22.1

N mepl THY Anw puboloyia: this is the Orphic version of the myth of
Demeter, anticipated in 17.1. It may have come from the same theogonic poem than the
other Orphic fragments of this section or from another Orphic poem about Demeter

which the handbook also used as source. But this poem would not have been the only
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one with an Orphic version of the Eleusinian myth. Other Orphic fragments (OF 379-
402) show that there were other Eleusinian Orphic poems (N. J. Richardson, The
Homeric Hymn to Demeter, Oxford, 1976; L. L. Albinus, The House of Hades, Aarhus,
2000; F. Graf, Eleusis und die orphische Dichtung Athens in vorhellenistischer Zeit,
Berlin -New York, 1974). This Orphic version differs from the canonical version of the
Homeric Hymn to Demeter mainly in the presence of Baubo in the place of Yambe. Her
obscene gesture makes Demeter laugh. It is debatable whether this is a later version or a
more ancient one which has been raffinated in the Homeric Hymn (cf. Richardson ad
loc.). This debate is linked to that of the place where the Orphic myth would be
celebrated, either in Attica (Graf, Orphische Dichtung) or in Alexandria (G. E.
Mylonas, Eleusis and the Eleusinian Mysteries, Princeton, 1961).

s "ATTikAis & éoTL ToUTO TO Ywplov: this explanation shows that,
wherever his source may come from, Clement is writing for an Alexandrian audience
who may not have clear where Eleusis was. Cf. 2.22.1.

20.2: oL ynyevels: the “natives”. The Eleusinian characters are different from
those of the Homeric version. The most particular Orphic character is Baubo, on which
cf. C. Picard, RHR 95 (1927), 220-255; M. Olender, RHR 102 (1985), 3-55; and D. M.
O’Higgins in Lardinois - McClure, Making Silence Speak, Princeton 2001, 137-160.
Triptolemus, Eumolpus and Eubuleus (this name also appears in P.Gurob) founders and
patrons of the cult, appear here as shepherds. Rather than an Orphic innovation, it may
have been an earlier version preserved by Orphic tradition. Cf. G. Sfameni Gasparro,
Misteri e culti di Demetra, Roma 1986.

20.3: opéyeL kuke@va: Clement does not stop to explain the well-known
details, like what the kykeon is (cf. Hom. Hymn. Cer. 375ss with Richardson ad loc.),
but goes as quick as possible to the scandalous part.

avaoTéeTar Ta aldota: this ritual gesture (anasyrma) has no known parallel
in Greece but is mentioned by Herodotus (2.59-60) as practiced by the Egyptian women
of Bubastis, which supports an Alexandrian placement of the cult. Statuettes in
Alexandria and Priene which fuse the head and female genitals (cf. LIMC s. v. Baubo)
seem to refer to that gesture.

21.1: 7Gv’ Abnvaiwv puompia: cf. 2.22.1
"Opdéws Ta émn: Arnobius’ Latin translation of these postclassical verses (Graf

Orphische Dichtung, 165) is quite different from Clement’s text, which leads to
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different possible solutions. Either he changed or misunderstood Clement (Graf); either
he used a corrupt text of Clement (M. Marcovich, Vig Christ 40 (1986), 294-301);
either he used a different source than Clement (Mora, Arnobio e i culti di mistero,
Roma 1994, though cf. introd. n. 102). Gregory of Nazianzus quotes a slightly different
Orphic verse about the same episode (Or. 4.115 = OF 395 Ill). It proves the

multiplicity and flexibility of Orphic versions, due to their not being canonical.

21.2: 70 olvdnua: cf. obpBorov in 2.15.2. Both words probably had a
complementary relation, as if the synthema was the answer to the symbolon. Yet they
must have often be used as synonymes, as in this text.

BedpaTa: on the theatrical metaphor which perhaps reflects a true

representation, cf. 2.12.2.

22.1. «peyaliTopos» (LdMov 8¢ paTtaidpporvos): Clement changes the
Homeric formula for the Athenians (1l. 2.547) with a pejorative epithet, in a similar way
to 11.2, but here the phonetic difference makes it less effective (cf. Steneker, 19).

"Epexfel8dv dMpov, mpos 8¢ kal TOY dNwv ‘EXirwv. this insistence on
the Athenian origin of the myth of Baubo (also in 2.20.1, 2.21.1), from which it was
extended to other Greek cities, may be interpreted either as confirmation of the
Athenian origin of Clement’s source and the placement of the cult in Athens, or
precisely as the proof that, though the myth takes place in Attica, it may be celebrated

elsewhere (cf. 2.17.1: TolkiAws kaTa TOALY).

22.2. Tlov 81 pavteletar ‘HpakielTos: Heraclitus is used by Clement to
illustrate his condemnation of the mysteries (cf. H. Wiese, Heraklit bei Klemens von
Alexandrien, Kiel, 1963; P. Valentin, Rech Sc Rel 46 (1958), 27-59). He probably
profits from a critical attitude of the Ephesian towards the mistaken understanding of
some mysteries (cf. Plat. Resp. 364e, P. Derv. col. XX) to insert two fragments in his
total denunciation.

«ével TelevTroavtas dooa o0d¢ élmovtaw»: fr B 27 DK. Cf. Strom.
4.144.3 and Thdt. Cur. 8.41, where the same fragment is quoted.

KWUKTLTONOLS, pdyols, Bdkyols, Afrais, povoTars»: fr B 14a DK. The
indirect form of the quotation (an answer to “for whom does Heraclitus of Ephesus
prophesise?”) has raised doubts on the authenticity and form of this fragment. D. Babut,
REA 77 (1975), 27-62, and M. Marcovich, Heraclitus, Sankt Agustin 2001 ad loc reject
it; W. Burkert Da Omero ai Magi, Venezia 1999, 94, and J. Bremmer The Rise and Fall
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of the Afterlife, London-New York, 2002, 19, accept it as authentic. The latter position
seems preferable: the appearance of the magoi in P. Derv. (cols. I-VII) has made that
word less anachronistic in Heraclitus, and the linguistic doubts have been solved by M.
Conche, Héraclite, Paris 1986, 167 who makes “night-wanderers” a general category
which would start a typically Heraclitean nominal phrase: «errants dans la nuit:
mages, bacchants, bacchantes, initiés». The dative is of course added by Clement —
maybe with other minor changes — to adapt the quotation to his prose. Other arguments
in M. Herrero, Rev phil anc 24.2 (2005), 55-74.

ToUTOLS pavTeVeTar TO wUp: the reference to fire is surely a Clementine
addition to the fragment profiting from its importance in Heraclitus (where it is not an
element of punishment). Cf. the same technique in 2.22.6-7 making Eleusinian fire the
symbol of condemnation.

«Td yap voulldpeva katTd Avlpwmovs HuoThpLA AVEpwoTL puvotvTal» fr.
B 14b DK. Heraclitus criticized the form of celebration of traditional mysteries.
Clement takes it as an attack against their essence, taking dviepwoTi in a radical sense

(not “unholy” but “impious™).

22.3: apviTous OvTws puhoels: this oxymoron, as the whole paragraph, is
inspired in Philo (Cher. 94), and it is immediately linked to the quotation of Heraclitus
prolonging the interruption of the description of mysteries. Van Winden, 211, tranlates
this SuTws as a quotation mark: “as it has been said correctly”.

vopos: the attack to the Greek nomos as opposed to the Biblical one follows
from the previous Heraclitean attack to tradition (voplopeva). Cf. 1.3.1, 10.89.1.

Tob 8pdkovtos Ta pvotnpia: cf. 1.7.3,2.12.2,

evoeBelq vobw: the mysteries hide a “bastard” piety (and an empty nomos) an
illegitimate copy of the legitimate one (cf. 1.2.3 on yvnotos). The theory of the copy is
much extended among Christian apologists to explain similarities of Greek religion and
Christianity. Cf. Herrero 236, and Actas del XI Congreso de la SEEC I, Madrid 2005,
637-646.

22.4: ai kioTav pvoTikai: this list of ritual objects seems to follow from the
section of Pherephatta’s (Eleusinian) mysteries in Clement’s source after the
interruption of Heraclitus’ fragment. It is a logical continuation of the baskets which

appear mentioned in the Eleusinian symbola.
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amoyvpv@oar T dyia avTdv kal Ta dppmTa éEevmelv: Clement tries to
avoid the monotony of a mere transcription of a handbook by inserting sentences which
recall the judicial metaphor and the intention of profanating.

mémava molvdpdada: cakes for offering are often designated depending on
their number of omphala: Tpiopdara, TeTpadpdara, etc. The one time the abstract
oAvopdala is found apart from this text is P. Derveni col. V1.1 (cf. A. Henrichs, Atti
del XVII Congresso Internazionale di Papirologia, Napoli 1984, IlI, 261). A common
source need not be posited. Both the commentator of Derveni and Clement’s source
describe from an Aussenperspektive which uses this kind of generalising words.

22.5: Tfis ©é€pLdos: this is the lesson of P and Eusebius’ quotation of this
passage. Wilamowitz corrected the passage to I'fis ©é¢éuidos (Commentariolum
Grammaticum |1, 1880, 11) and his emendation has been generally accepted (except by
Mondésert), and some theories have even been built on it: G. Casadio Vie gnostiche
all'immortalita, Brescia 1997, 19-66, puts this Ge-Themis who would receive cult in
Phlya and the figure of Baubo in relationship with Hippol. Ref. 5.20.4. U. Pestalozza,
Religione mediterranea, Milano 1951, 217-234; 229-233 spec. 231, makes Ge-Themis
an equivalent of Demeter-Kore. But as pointed out by P. Boyancé, Le culte des Muses
chez les philosophes grecs, Paris 1936 (10722), 36, 53f, and REG 75 (1962), 480ff., the
publication of column Il from the “Nichomachean sacrificial calendar” (cf. now S.
Lambert, ABSA 97 (2002), 353-399) established the prominent presence of Themis in
the rituals of the mysteries of Eleusis at the end of the 5th century BC, since she
receives the first of the nineteen sacrifices performed by the Eumolpids in the Eleusinia
of Boedromion. The text of P is to be kept, therefore, and no constructions on Ge-
Themis can be based on Wilamowitz’s emendation. On the cult of Themis, cf. E.
Stafford, Worshipping Virtues, Swansea, 2001, 52-56.

22.6-7: éNéyxer: this verb, repeated three times, recalls the ubiquitous judicial
metaphor (cf. 12.1). It is also the axis of a highly rhetorical imprecation based on
Eleusinian imagery. Three syntactically parallel periods, remarked by homoioteleuton
(orwmopérn... Aalovuévn) and anaphora of the verb in the final clauses, make use of
the fire, the night, the dadobvxos, the hierophant, and lacchos to launch the final attack
on Greek mysteries, taking Eleusis as representant of all them. It is purely rhetoric and
no new information is given (no hieros gamos is to be deduced from it, pace P.

Foucaurt, Les mysteres d’Eleusis, Paris 1914, 480). Personification helps to elevate the
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tone: the night used to be silent and now speaks, the fire will denounce the passions.
Ch. Riedweg, Ill. Class. Stud. 13.1 (1988), 127-133, points out parallel texts which
make the same use of Eleusinian imagery (Pap. della Univ. Milano 1937, n. 20 col. |
p.276f; Hermogen. Tlept oTdoewv 4.37, Luc. Salt. 15, Pisc. 33, Arist. 11; Epict.
3.21.13), showing that Clement also practices “thematic Atticism”. His use of this
rhetoric tradition has Christian particularities: The purifying Biblical fire which
“accuses and punishes” (cf. 2.22.2) and the opposition night-light which symbolizes
God’s victory over evil (11.113.2).

Greek atheism

23.1: TabTa TGOV d4Béwv Ta puoThpia: the transition from the mysteries to
atheism is skilfully accomplished through a summary of the two most scandalous and
famous episodes told in the mysteries: Dionysus’ sparagmos (17.2-18.1) and Baubo’s
anasyrma (20.1-3).

SLTTH éveoxnuévor Tij dBedTnTL: the idea that error is worse than just
ignorance since it is double distance from the truth is an extended topic in the ancient
world adapted now by Clement to religious conversion.

TOV OvTa OVTWS... TOoUS oOvk Ovtws Ovtas: cf. 1.3.1, 2.12.1 for the
insistence on differentiating the Christian and Pagan concepts when they share the same
names. “Pagan gods” have that name (2.12.1) but they do not exist, hence the atheism
of their cults. There is not any hint of truth in them, even if they seem to imitate it. Thus
any possibility of syncretism is avoided. Cf. Klibengajtis, Eph Theol Lov 80 (2004),
330. The opposition of God’s “being” instead of the “not being” of Pagan gods is an
apologetic commonplace rooted in Biblical tradition (cf. Gal 4.8): Athenag. Leg. 19.1,
Theoph. Autol. 2.10, Ps.-lust. Cohort. 21.2.

23.2: 6 dmboTohos Bieréyel: the quotation of Eph. 2.12 confirms the invective
against atheism, links Clement’s judicial metaphor to the NT, and brings in the topic of
Pagans as “strangers”, which will be developed in 9.82ff.

24.1: 7@ TOV 2kubdv Baoiiel: the well-known story of Anacharsis (told by
Herodotus 4.76, DL 1.102: his name here is considered a gloss) was used as an example
of holding national customs in Flav. los. contra Ap. 2.269 (along with the Athenian
accusations against Diagoras). Clement turns the tale in a positive rejection of Greek
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mysteries. He tries to link Christianity to Barbarian anti-Greek tradition in religious

matters (cf. G. Stroumsa, Barbarian Philosophy, Tubingen 1999).

24.2: dbéovs émkex\fkaowy: this catalogue of Greek atheists (Euhemeros,
Nicanor, Diagoras, Hippon and Theodoros of Messene) is frequent in Christian and
Pagan writers (Aet. Plac. 1.7.1, Cic. ND 1.2, 1.63, 1.117, 3.89, D. S. 13.6.7, Athenag.
Leg. 4.1, Tat. Orat. 27.1; Arn. Adv. Nat. 4.29; Min. Fel. Oct. 8.2.), so Clement probably
takes it from the common repertoire. Yet he changes the usual Christian approach by
praising them: the true atheists are those who believe in Greek cults, not these people
who saw their falsehood. Cf. M. Winiarczyk’s editions of Euhemeros (1991) and
Diagoras and Theodoros (1981).

24.3: avadveTar oméppa: cf. 13.5, 22.3; similar images in Strom. 1.18.1,
1.57.3, 6.59.2. On these generative metaphors in the Stromata, cf. Buell. The sentence
on Egyptian gods has been traditionally attributed to Xenophanes (A 13 DK), but M.
Marcovich argues convincingly that the anonymous author is Heraclitus (cf. fr. 119 of
his own edition and B 127 DK). Relevant parallels in Plutarch (Iside 379B, Superst.
171 DE, Amat. 763 c, Apophth. Lac. 228 DE) and Epiph. Ancor. 104.1. A similar
thought is coined by Clement himself in 4.50.5.

24.4: 0 &¢: Clement, like other Christians, echoes the most famous anecdote of
Diagoras (T 63 Winiarczyk, with fr. 4 dubium). Parallel accounts in Athenag. Leg. 4.1,
Epiph. Ancorat. 103.8, Theos. Tub. 70, and scholia and some gnomologiae (cf. T 27-33
Winiarczyk). Clement’s only innovation, making it happening in Diagoras’ own house,
seems a banal addition. Latest bibligoraphy on this fragment and on Diagoras in R.
Janko, CP 2001, 6-15.

olkoL, ola elkds: alliteration (strenghtened by iotacism) reinforces the tone of

mockery.

25.1-2: dkpoTnTES dpa duadlas dbedTns: atheism and superstition are the
extremes from which one has to keep away. This middle way is a typically
philosophical principle, from Aristotle onwards, which Clement adapts to religion. The
first part of the sentence has a clear dental alliteration (Steneker, 23).

TOV lepoddrvtny Ths dAfPeras Mdoea: Moses is called hierophant
recuperating mystery terminology, cf. Riedweg, 97. His truth is here an allegory of
Deut. 23.1, taken over from Philo (Mig. 68, Mutuat nom. 205, Confus. ling. 144). Cf.
Strom. 1.9.4, 3.99.4, 5.73.4. It pursues the generative conceptual frame exploited above
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all in chapter 9 but present in the whole work (cf. 2.22.3, 9.82.1). Atheism is interpreted
as castration, and superstition as a bastard child, which is coherent with the main
metaphor of illegitimate descendence of “bastard” Greek cults. Cf. Herrero, Actas del
X1 Congreso de la SEEC I, Madrid 2005, 637-646.

The heavenly origin of fallen man

25.3-4: dapxata mpos ovpavov dvfpumols kowvwvia: the community of men
and gods in a past Gold Age is a theme already known by Hesiod (Op. 109-120). Cf.
Cic. ND 2.62 for a philosophical treatment of what must have already been a
commonplace. Heavenly as a synonym of divine is also usual (Plat. Tim. 90a5): The
Orphic gold leaves present the soul claiming to be of a heavenly lineage. Gnosticism
also played with the concept. Clement and other apologists adapt it to Christian
theology: Strom. 7.52.1, lust. Dial. 4.2, lust. Apol. 1.58.3, Tat. Orat. 20, Hippol. Ref.
4.48.12. Three quotations follow which underline the heavenly aspects of God and
men: two from Euripides (attributed to the “sons of the poets”) and one from Plato.
These quotations from Pagan authors show that this is again a Hellenic construction
with which Clement wants to insert Christianity in Greek moulds.

Eur. fr. 941, 1-2 Kannicht: this fragment is quoted by Clement in Strom. 5.114.1
with one verse more (tovTtov voulle Ziva, T6vd’ 1yod 6Bedv) which is omitted here.
Instead, the second part of that line will be recalled in 74.2-3. This partition comes out
of the rhetorical needs of apologetics: to avoid mentioning Zeus (cf. chapters VI-VII),
who is under heavy attack in this chapter. In the Stromata there is not so much diatribe
against Greek gods and Zeus can be taken as a Greek intuition of the true God. These
three lines probably come, like the following quotation, from some Stoic or Epicurean
source, since both schools used this text either to prove either the omnipresence of God,
either his detachment of human affaires (Zeegers 46, 164-173). From these approaches,
other Christian (Athenag. Leg. 5.1) and Pagan authors also quote these lines (Heracl.
Alleg. Hom. 23.7, Luc. lupp. trag. 41, Cic. ND 2.65).

Eur. Troad. 884f: these two lines (also singing an impersonal god which
sustains the cosmos) are also quoted by Sext. Emp. Adv. Math. 1.288, 7.128 (with the
same variant of eloldetv for the Euripidean eidévad). The two following lines (886f)
are also frequently quoted in theological discussions (cf. Zeegers 91), yet omitted by
Clement because Zeus is mentioned.

Plat. Tim. 90a 6: also quoted in 10.100.3; cf. Hipp. Ref. 4.48.12.
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éxeTdvvoar €ml <yfis: a modernized version of Il. 17.58 (éxeTdvvoo’ éml
yain), which confirms the Greek overtone of the fall of men from heaven to earth. It
will be recovered (after a break to critisize idolatry) in 27.1-3 to exhort men to run
back to Heaven. Cf. 1.3.2, 10.100.3.

The seven ways of idolatry

26.1-6: the paradoxographer Aetius (Plac. 1.6.10-15, Diels Paradox. 295f)
mentions seven ways of perceiving the gods (mo6ev évvoiar Bedr). Clement follows a
parallel order and has in common with Aetius some lexicon and some examples. But
Clement’s version of the origin of évvora (apart from his apologetic tone) is much less
abridged and his expanded explanations seem too detailed to come purely out of his
rhetoric or general culture. Therefore, some common source must be postulated, rather
than Clement’s sorce being Aetius himself. Cf. Wendland in Arch. Gesch. Phil. 1
(1888), 200-210. Similar concepts appear, though in different sistematization, in Cic.
ND 2.59ff.

Clement turns the évvolat in seven types of things which men mistakenly deify:
the movement of astral bodies, the growing of fruits, punishments, feelings, facts,
poetic images, and benefices. Locations and instances (India for the sun, Phrygia for the
moon, Athens for Demeter, Thebes for Dionysus) are generally banal. Only some
specific examples are commented here.

26.1: Beovs €k Tovu Oetv: an etymological word-play stemming from Plato
(Crat. 397 d2), which was probably in Clement’s source, since it is in Aet. 1.6.11. Cf.
also in Strom. 4.149.8 and Theoph. Autol. 1.4. R. E. Witt, CQ 25 (1931), 203 n. 4
mentions other passages which would indicate its provenance from Poseidonius. U.
Treu, Stud Pat 4 (1959), 193, points out that in Strom. 1.182.2 he links 6e6s with 6éots.

26.4 Empevidns: T 14 Bernabé (OF vol 111). This information about the Cretan
Epimenides (0 ma\aitds aims to differenciate him from the homonymous historian) is
not in Aetius, so it may come from a different source. It is recorded in Cic. De leg.
2.11.28. The common source may be Theophrastus’ TTept Népwv, which reported that
in Athens there were altars to Hybris and Anaideia (Zenob. 4.36 (Paroem. Gr. | 94)).

26.6: Beoyoviav ‘HoloBos d8el... Beoloyel "Ounpos: when talking about the
gods made up by the poets, the reference to Hesiod and Homer as those who created

them is topical (cf. Hdt. 2.53). Aetius quotes Hesiod, not Homer. Clement underlines
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the distinction between theogony (birth of gods) and theology (tales about gods). Cf.

6.72.1 for that distinction in another sense.

26.7: owTfipas... dheEikaxov... laTpby: Aetius mentions also Dionysus among
the gods which are made up through divinization of benefits (Dioscuri, Heracles,
Asclepios, with their respecitve cult epithets which emphasize their benefits), but
Clement has already mentioned him among the second category (fruits), so he omits

him in the seventh section.

Exhortation to run back to Heaven

27.1: omotol Twes kal €l Twes: this kind of argumentation comes from the
rhetorical tradition adapted by Christians: cf. Plat. Resp. 391d3, Ps.-lust. Cohort. 2.5
(cf. Riedweg ad loc p. 224), Tert. Adv. Nat. 2.7.18, Arnob. Adv. nat. 4.28. Clement
announces a new attack on the Greek gods to show men the way back to Heaven and
away from error. But he delays it with some exhortations based on Pagan quotations.

maAwdpopronTe: this is a favourite verb of Clement (coherent with the spacial
conception of conversion) to designate the coming back to Heaven of the fallen man:
Paed. 3.4, Strom. 2.13, 7.16. Cf. Hipp. Ref. 10.34. It became popular after him among

Christian Fathers (cf. Lampe s. v).

27.2: dydmy, fiv fyydmmoev muds: this quotation of Eph.2-3-5 is an example
that Clement does not correct the Biblical style: it is a typical feature the insistence on
the same lexical root in the verb and the object (e.g. “to die a death”). Not only he
quotes the Scripture in passages like this one not absolutely linked to the context, but he
also imitates its style: cf. 1.2 and 77.2 (RSov d7v), 49.1, 98.2. Cf. Steneker, 17.

ouvTadels XpLoT® ocuvvupotTal Be@: a typical slogan easy to memorize with
pregnant theological content: Rom 6.4, Col. 2.12.

Tékva opyfis: the quotation from Eph. 2.3-5 is recuperated to draw another
distinction between Christians and Pagans based on metaphorical genealogy (children
of lawlessness vs. God’s children). Cf. Galloni 93ff and the commentary to 9.82ff.
Clement purposefully takes out the ¢ioeL in the text of the Epistle, which would

weaken the generative metaphor.

27.3: vpuéTepos mounms: Emped. B 145 DK: This is the only quotation of
Empedocles in the Protrepticus (there are many others in the Stromata) and the unique

attestation of this fragment. Cf. fr. 123 Wright for its coherence with the other
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framgents of the Katharmoi. Empedocles is absent from the critique of philosophers in
Chapter V, while he is included here as a poet, which indicates that Clement’s

doxographical sources considered him a poet rather than a philosopher.

27.4-5: mpodnTLKN... Kal TmownTikn iBuA\a: after quoting Orac. Sib. 1.23-25
(also in Theoph. Autol. 2.36, though Clement is independent from him, cf. Zeegers
141), the lines are attibuted to the Sibyll (the chiastic way of quoting increases the
suspense, since they could be thought to be Empedoclean). Zeegers, 204 n. 3, points out
that he does not say that she is a Jewish prophetess (as he does elsewhere, cf. 6.70-71),
so that she may seem Greek. The Sibyll is the Pagan prophet most respected by
Christian apologists (e. gr. lust. Cohort. 36.4: cf. G. J. M. Bartelink in den Boeft —
Hilhorst (eds.), Early Christian Poetry, Leiden, 1993, 23-33; G. Sfameni Gasparro, in
Chirassi Colombo — Seppilli (eds.), Sibille e linguaggi oracolari, Pisa-Roma, 1998,
505-553). Her popularity is due to the fact that the Sibylline Oracles are Jewish
compositions, with prophetic contents in traditional epic style, like these four lines,
which apostrophe men in a style similar to other revelatory literature (cf. 11.115.2). The
idea of the wrong way in the first three lines is adequate to the subject of the return to
Heaven (a similar notion in Or. Sib. 3.721-3, quoted in Ps.-lust. Cohort. 16.1), and the
last line draws the opposition light vs. darkness, much present in the work (11.113.2).

ouvwvuplats... Sieléyyovoa: characteristically (cf. 5.2) Clement attributes to
the Sibyll the condemnation of homonymous gods, which she does not do in those
lines, but he can in this way start easily his new topic. The verb mapeyyva repeted
twice allows the transition from the fragment, and the participles yvpvovoa...

dteléyxovoa recall the judicial metaphor (2.12.1).

The multiplicity of homonymous gods

28-29.1: this section on homonymous gods has clear parallels in other Pagan
texts (Cic. ND 3.53-59; Arn. Adv. Nat. 4.14-16, Amp. 9), as well as in other Christian
apologists (Arn. 4.14, Firm. Mat. De err. 16; Theoph. Autol. 1.10; Epiph. Ancor. 106,
Orig CC 5.29, 5.34, 5.37; Lyd. 4.71). All these lists probably come from a learned
source of the 3nd century BC, (perhaps the Theogony of Aristocles of Rhodes?). Cf. A.
S. Pease’s commentary on Cicero’s passage, R. Turcan’s on Firmicus’ and R.
Philippson (Hermes 55 (1920), 225-278) on Philodemus. The mentions to Aristoteles

and Didymus (fr. 6 Schmidt), coordinated with pév...5¢... probably come from the same
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source. Cf. Riedweg 118 n.9, detects alphabetical order in this list (obviously taken
from a handbook-like source, cf. 2.14-22 and 2.36.2) with the exception of Zeus, who

as most important god is placed at the head of the list which follows? Abeva,’ Amé v,

" AokAnmios, “ Epufis, “HoatoTos.

29.1: TL &%l ooL...; rhetorical questions and swift enumeration with the
pretext of not boring the audience are typical techniques of the diatribe. Cf. 2.12.1. He
closes the section with allusions to three gods (Asclepios, Hermes and Hephaistus),
whose many names he denounces but does not stop to offer. The plural is descriptive
and despective enough: cf. Herrero, Rev phil anc 24.2 (2005), 55-74.

Human features of the gods

dvbpamous yeyovdtas: different human features (births, lives, professions,
tombs) show that gods are deified human beings. All this section (29-31), of a strong
Euhemeristic flavour, is taken over by Arnob. 4.25 and Cyr. CI | (PG 76, 544 A).

29.2: " Apes: the critique of the war god begins with 1I. 5.31 = 5.455. This line is
also quoted by Athenag. Leg. 21.2, Theoph. Autol. 1.9, Plut. Amat. 757 B, Sext. Emp.
Adv. Math. 1.101.

axiompdoalos: this epithet (Hom. 1. 5.831) is allegorized by Heracl. All. hom.
31.4. Focusing the critique in an epithet which has nothing negative is justified because
it was used by Clement’s contemporaries to give a deep theological meaning to the god.
Then bookish references (not quotations) of Epicharmus (fr. 165 Kassel - Austin = 240
Rodriguez Noriega) and Soph. Ant. 970 are used to denounce Ares’ various
geographical origins. Cf. 7.75.1 on Clement’s use of comic poets.

29.3: Hom. 1l. 5.385-387: These Homeric lines which show the god Ares in an
“all too human” position were typical object both of critique (Ael. Arist. Or. 46.33; los.
C. Ap. 2.34, 247; Min. Fel. Oct. 23.3; Tert. Apol. 14.3; Ad Nat. 1.10, 39; Firm. Mat.
Err. 12.8; Athenag. Leg. 21.3, Cohort. 2.4) and of allegorical interpretation as a defense
(Heracl. All. hom. 32, 1-6; schol. B ad. Il. 5.385, Pap Mag Gr P-H 1.830).

29.4: A short digression is inserted about ridiculous sacrifices (dogs to Ares in
Caria and asses to Apollo in Scythia). These informations must come from
Apollodorus’ On the gods (FGH 11 B 244) who quotes Callimachus (fr. 492 and 186.10
Pfeiffer): critique also in Arn. Adv. Nat. 4.25 (from Clement) and allusion (from
Apollodorus) in schol. Pind. Pyth. 10.49.
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29.5: 11. 1.591 on Hephaestus’ being thrown away receives both critique (Plat.
Resp. 2.378d, Ael. Arist. Or. 46.33, Luc. Dial. deor. 8, Sacr. 6) and allegory (Celsu
apud Orig. CC 6.42, Heracl. All. hom. 26.2, 27.3; Sext. Emp. Adv. Math. 1.291; Corn.
Theol. gr. 19.3-6, Phil. De prov. 2.37). 1l. 18.411 is also echoed in Tat. Orat. 8.3.

30.1-2: Pind. Pyth. 3.96-98, 100-105: This quotation of Pindar on Asclepios is
also found in Athenag. Leg. 29.1, but the slight textual variations (dpmvods for
apmvodv and éoknse for évéoxkmne; Athenagoras agrees with Pindar’s MSS) make
Zeegers 71f suppose that Clement does not depend on Athenagoras. Eus. PE 3.13.19
and Cyr. Cl 76.808 A must come from Clement.

Eur. Alc. 3-4: line 3 in Philod. De piet. 45b.14-16 and 3-4 in Cyr. Cl 6.808 A 9-

10 (Cyrill quotes in the same order as Clement, his obvious source).

30.3: Direct quotation of Philocorus (FGH 11l B 328 F 175) on Poseidon. The
fact that he is honoured as physician is the link (through pév... €...) with the previous
attacks on Asclepios, who dies in the Kynousiris Mountains (cf. Cic. ND 3.57). Since
Philochorus also says that Cronos is buried, the subject-matter turns from divine
professions to divine deaths. Though the cataloguic form is unavoidable, Clement takes

care to make it as fluid as possible.

30.4-5: &v Tov Tpaywdlals: F. G. Welcker (Die griechischen Tragodien mit
Ricksicht auf den epischen Cyclus geordnet 111, Bonn 1841, 979) corrected the MSS
Tptot, which was an error influenced by the system of trilogy (cf. Arn. 4.25.4 does not
give any number when he mentions Patroclos). This piece of news on the Dioscures is
TGF fr. 2 of Patroclos from Thurii and fr. 1 of Sophocles the Younger.

aklomoTéTepos: Clement quotes the Cypria (fr. 8 Bernabé, attested only in this
passage) to deny their truth against Homer’s (ll. 3.243) more trustworthy version of the
mortality of both Dioscuri (Zeegers 109). The weight of Aristarchean criticism, which
valued Homer against the kyklos, had imposed its views in the 2™ century AD.

30.6-7: €l8whov: The “image of Heracles” seen by Odysseus in Hades in Od.
11.602 (a line much subject to philosophical and philological discussion, cf. e. g. Plut.
De facie 944 F) is used by Clement to say that Homer called Heracles an “idol”. Like
with daimon (41.3) the Greek term is interpreted according to the Biblical tradition
(Zeegers 85f). Cf. the critique of idols in 1.7.5, 4.47.1, 4.48.1, 51.6, 55.4, 57.2-6; 60.1-
4; Paed. 2.8.73; lust. Apol. 1.64.1, 2.12.5; Athenag. Leg. 23.1, 26-27; Orig. CC 8.41.
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Od. 21.5, used to show the human nature of Heracles, is also quoted with this
sense in Iren. Adv. Haer. 1.9.4.

ovnTov  dvBpwmov: Descriptions of Heracles’ body are attributed to the
philosopher Hieronymus (fr. 34 Hiller), and Dicearchus (fr. 54 Wehrli). In Strom.
1.105.3-5 Clement transmits as Apollodorus’ On the gods the news on Heracles’ age

and place of death.

31.1-4:” Axcpav: Alcman fr. 81 Calame on the Muses is due to a good
emendation of Bergk of the MSS d\xpavspos (Alcmander would be an otherwise
unknown poet, while this piece of news on Alcman is confirmed by D. S. 4.7.1).

Motoas... Mioas: The Euhemerist story on the origin of the Muses (also in
Arn. Adv. Nat. 4.24.) is explicitly attributed to Myrsilus of Lesbos (FGH 1ll B 477 F7).
It is based on the homophony caused by iotacism (from the 4™ cent. BC onwards)
between the words Mysai (Mysian ladies) and Moisai (Aeolic word for the Muses).
Clement tells the story in detail because, apart from illustrating his main point, the story
of Megaklo and Makar comes back to the theme of the soothing power of poetry and

music, with which his work began (cf. Chapter I).

Immorality of Greek gods

32.1: dkoveTe... kdAeL pot..: the expressions which recall the judicial
metaphorical frame of the whole refutatio.

deopa kal yélwTas kdl pdxas: Enumeration of negative concepts
coordinated by kal is typical of the critique of Greek deities (cf. Dion. Hal. Ant. Rom.
2.19.1-2), and also creates a contraposition to the eulogies of God in hymnic style. It is
repeated in the following cataloguic paragraphs (cf. also 55.3.

32.2-3: This catalogue of love affairs of Poseidon and Apollo is commented by
U. von Wilamowitz, Commentariolum Grammaticum II, 1880, 11-16 (= Kleine
Schriften 1V, 608ff). Like in the previous section, this one is taken over by Arn. Adv.
Nat. 4.26, Firm. Mat. Err. 12.3, Cyr. Cl 76.800 B. Zeegers 72ff, concludes that in spite
of the parallels with other texts, notably Athenagoras, most of these Homeric citations

are traditional material rather than springing from a common source.

32.4: Zevs matnp avdpdv Te Oeqwv Te: this frequent title of Zeus (e. g. Il.
1.544), representative of his dignity and superiority, is mocked by Christian Fathers. Cf.
lust. Apol.1.22.1, Min. Fel. Oct. 19.1, Athenag. Leg. 21.1, Ps.-lust. Cohort. 2.1, Orig.
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CC 3.23, 4.48 (in the variant of A, cf. Herrero, 157-161), Greg. Naz. Or. 4.115, 31.16;
Thdt. Affect. 2.29. In this case the rejection of Zeus’ fatherhood will have its
correspondence in the theorization of God’s true fatherhood in 9.82ff.

émbupety maowv: Zeus’ lust is underlined through repetition of mdoas
émbuptar connected and comparison with the goat of Thmouites (cf. Pind fr. 201
Maehler, Hdt. 2.46, Plut, Brut. anim. 989A, Strab. 17.1.19, Hieron. Adv. lov. 2.7).

33.1-3: & “Ounpe: The ridiculous image of the goat contrasts with Zeus’
majestic nodding in Il. 1.528-530, which was the alleged model of Pheidias’ statue in
Olympia (Plut. Aem. 28.2, Strab. 8.3.30, Dion Chrys. Or. 12.26). Same critique in Arn.
Adv. Nat. 4.21. The invocation to Homer in the vocative before and after the quotation
underlines the difference between the Olympian ideal gods and their image in the
myths.

keoTév: Clement alludes to Iliad 14.214-21 (fully quoted by Ps.-lust. Cohort.
2.3), using Homer to contradict Homer. This apologetic technique is exact counterpart
of Alexandrian philology under Aristarchus: “to explain Homer from Homer”. Jewish
and Christian apologetics derives some of its techniques from philology (cf. Herrero,
174-187, 210).

33.3: dAe&ikakos: A sarcastic reference to Alcmena (Arn. 4.26, Cyr. Cl 6.800A)
is used to link Zeus with the next god under attack, Heracles. The mention of his cult
epithet (like in 26.7) shows him as a popular deity. Clement profits from bookish
sources to attack living cults.

33.4: Aov uLos “Hpakiiis ws d\nbas: the long night with Alcmena is used to
mock Heracles’ filiation. The “sons of Zeus” like Heracles, Asclepios or Dionysus were
specially attacked by Christians to differenciate them from Christ: lust. Apol. 1.21;
Tert. Apol. 21-7-9; Orig. CC 3.22-43: cf. H. Y. Gamble, Vig. Christ. 23 (1979), 12-29.

dwdeka... mevtikovTa: In parallel contrast with moA\G xpovw... vukTl L.
Mockery of Heracles’ deflowering of the fifty daughters of Thestis (cf. Paus .9.27.7,
Apoll. Bibl. 2.4.10, Athen. 13.556 F) is an apologetic topos: Arn. 4.26, Tat. Orat. 21.3,
Epiph. Ancor. 106.8.

ox€TALov kal atovloepyov: Clement quotes Hom. Il. 5.403 agreeing with
Aristarchus’ emendation (atouloepyos instead of 6BpLLoepyds). It cannot be discarded

that he echoes also Panyassis’ Heracleis, quoted below, since he says “the poets”.

154



33.5: Heracles leads the list which serves as proof of the accusation of
pederasty: Hylos was seduced by him, lacinth by Apollo, Pelops by Poseidon,
Chrysippus by Laios, Ganymedes by Zeus (a Nestorian ordination, where the main
gods open and close the list). Cf. Arn. 4.26, Firm. Err. 12.2, Athen. 13.602 F.

33.6. yuvdikes: Clement’s invective gives an insight into his purported public:
men with wifes and children, who would be the main devotees of Pagan religious cult.
It is a typically rhetorical device (cf. Ps.-lust. Orat. 4.3-6, Epiph. Ancor. 104.7), which
shows, however, that the cult of these gods was transmitted celebrated in a family
context.

opoloL Tols 6eols: Greek gods are the antithesis to God, and so is also relation
to them the antithesis of the opolwois Be® promised to the Christian (cf. 12.122.4). A
similar irony is perceivable in the venerable word “image” (eikova), in this case of
adultery (mopvetlas). It will be used for the Logos with more respectable genitives
(9.84.6).

33.7-9: The critique of goddesses starts with an original use of a line from the
love episode between Ares and Aphrodite, much used both in the critique (cf. Athenag.
21.1) and the allegoresis of the gods (Zeegers 55). Clement seems to quote Od. 8.324,
contraposing their modesty to the lust of male gods. But he will show with a strong
pév... o€... that on the contrary, goddesses are even more lusty.

The list of female goddesses with human lovers comes from the last section of
Hesiod’s Theogony (969f, 984, 1003-1009), and it culminates with Aphrodite (cf. 13.4,
14.2, 45.4), a favourite target for apologists (lust. Apol. 1.25.1, Arn. 4.27, Firm. Mat.
Err. 10.1). The reference to Paris’ judgement (probably out of general culture rather
than from a direct knowledge of the Cypria) made Jackson and Marcovich supplement
the mention of Hera (T7) Powmidl) with another one to Athene (kal T yAauvko)midl).

Clement is allusive rather than exhaustive, so the supplement does not seem necessary.

34.1: év Bpaxel: this kind of expressions enlighten the monotony of the lists
and justify the swift passing over names. Cf. Riedweg 120 n.18.

émTupBlovs: Clement argues that games are founded on funerals (Melicertes,
Archemoros, Pelops). This accusation to the four great games (Pythian, Isthmian,
Nemean, Olympian) is taken over by Eus PE 2.6.10. It links the games to the mysteries
(2.13.1, 2.19.2, cf. Riedweg 132). The same association causes the emphasis on the
serpent of Delphi (6pdkov, 6dews, cf. 2.12.2, 2.16.2).
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o Tavélnres: the attack on Olympia carries a sarcastic reference to an
illustrious Greek title. The remark on the Zeus of Phidias (cf. 4.47.2) attacks also an
icon of Hellenicity. The fundamental identity of games with mysteries, since they are all
founded on funerals allows going back on mysteries which remain exclusively Athenian

(and yet worldly known for their shamelessness).

34.2-4: obk duLodi: the emphasis on the word piobés is not only a satyric pun
against Dionysus’ homosexuality, but should be contrasted to the the price asked by
God for the salvation he offers (10.107.1, 11.114.4-115.1). The obscene story of
Dionysus and Prosymnos, which combines a tale of katabasis with an aetiology of
phallic rituals in Agra and Alimous, is also told by Paus. 2.37.5, Hyg. Astron. 2.5.2
(both call him Polymnos). Cf. U. von Wilamowitz, Commentariolum Grammaticum II,
1880, 15f. (= Kleine Schriften 1V, 611). Both Ch. Picard, RHR 95 (1927), 220-255, and
F. Jourdan, RHR 2006 (3), 265-282, link it to the section on the mysteries (2.12-23),
since Dionysus is the main character of an obscene episode. Probably this tale is alluded
by Justin, Apol. 1.25.1: “the shameful thing he [Dionysus] did for love of men”.
Steneker 45, analyses the rhythm of these paragraph to show that the prose style of the
expression of indignation has the same rhythmic intensity, albeit obtained through
different means, as the expression of enthusiasm in the first and last paragraphs of the

Protrepticus.

34.5: Heraclitus B 15 DK = 50 Marcovich. The sequence of a mythical narration
from the mysteries followed by a critical quotation of Heraclitus is the same as in
2.22.3. It confirms that Clement inherits Heraclitus’ critique of Greek mysteries.

Slavery of the gods

35.1: 8othoL mab@v: the story of Prosymnos suggests that gods are “slaves of
their passions”, which is naturally followed by episodes in which gods act as servants
of human beings. It was a common motif in Pagan and Christian literature, with the
same episodes being commented time and again: Philod. De Piet. 63.1-5, 13-21; Plut.
Amat. 17.761e; Luc. lup. conf. 8, Sacr. 4; Long. Daphn. 4.14.2; los. c. Ap. 2.34.247,
Tat. Orat. 21.2. Athenag. Leg. 21.4-5, Arn. 4.25. The instances are the usual ones,
Apollo under Admetos, Heracles under Omphale, Poseidon and Apollo under

Laomedon. Clement adds the following remarks to the usual topics.
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Sovketov (uydv: The “yoke of slavery” is an Aeschylean expression, Agam.
1226, Pers. 50, Sept. 471, 793. In Strom. 2.22.5 Clement atributes it to “the poets”, so it
may perhaps spring from epic poetry telling these stories. The following quotations

have a philological odour which suggests some learned source with literary interests.

35.2: The references to Od. 19.34 (Athena carrying a lamp) and Il. 3.424f
(Aphrodite inviting Helen to go and meet Paris) echo an old philosophical and
philological debate: a scholion to the Iliadic line (Schol. Il. 423a Erbse | p. 433) reports
that Zenodotus athetized the lliadic line judging disguise improper of a deity, and
alleges the Odysseic line as counter-argument; Heraclitus All. hom. 28.4-5 allegorizes
the Iliadic scene; Ael. Arist. Or. 45.2 criticizes the Odyssean scene, and Schol. B. Q. ad
Od. 19.34 adds a ws to make Athena walk “as if she carried a lamp”. Clement is heir of

the critics which thought the Homeric line incompatible with a divinity.

35.3: TAj pév... TAR &€...: Panyassis, Heracleia fr. 3 Bernabé. This is the only
testimony of this text, which suits perfectly Clement’s mocking purposes, since the
anaphora of “stood (slavery)” five times in three verses corresponds to Clement’s
repetitive and insistent tone. The sentence kat Ta émi TouToLs suggests that Clement

knew more lines (cf. 33.4), but he may have selected just these for that stylistic reason.

Human passions in the gods

36.1: mabnTikoUs : the new subject, which follows naturally from the previous
one, is introduced by a sentence “for they all had mortal skin” (kat ydp Onv keivois
unTos xpws), which seems a reminiscence of Hom. Il. 21.568f (kal ydp 6nv ToUTR
TpwTOS Xpws OE€L xdAk®) or a quotation from another unknown poet (perhaps
Panyassis, often quoted in these sections).

The list begins with some typical Homeric references: Diomedes (Il. 5.343)
blessing Aphrodite and Ares (ll. 5.858) go often together, in Pagan, Jewish and
Christian texts: Plat. Resp. 3.378c-e; Heracl. All. hom. 30.1, 30.4; Phil. Prov. 2.73; los.
C. Ap. 2.34.243; Athenag. Leg. 21.2; Theoph. Autol. 1.9; Ps-lust. Cohort. 2.4.

36.2: the previous topical quotations on injured gods are followed by a few
more rare ones, which must come from some specific scholarly source. The fragments
quoted correspond to other testimonies listed here: Polemo of llios (FGH Il1 fr. 24, p.
122); I1. 5.395ff (cf. Heracl. All. hom. 34.5-6); Panyassis fr. 21 Bernabé (cf. schol. ad
Protr. 36.8, Apollod. Bibl. 2.7.2, Arn. 4.25); Panyassis fr. 24 Bernabé (cf. A. R. 4.96,
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Hesych. s. v. {vyla); Sosibius FGH 11 fr. 15 p. 628 (cf. D. S. 4.33.5, Arn. 4.25, Alcman
fr. 1 Calame). Riedweg 118 n.9 in fine finds here alphabetical order (cf. 2.14-22, 2.28-
29) in the listing of the gods (" Abnvd, Atdwvets, “HAlos, “Hpa, ‘Hpakis), which

would spring from a handbook on 6ev TpatpaTa.

36.3: Lxwp: this substitute of blood among gods (Hom. Il. 5.340) was a common
topic of discussion (Plut. Reg. apophth. 16.180E, Alex. fort. 9.381B, Alex. 18.681B,
Sept. conv. 16.160A; Cels. apud Orig CC 1.66, 2.36, D. L. 9.60, Ath. 6.251A, Max.
Tyr. Diss. 13.6). Clement’s opinion that ichor is the sepsis of blood is not attested
anywhere else.

TpavpaTa... dipata: Themes are linked by easy associations, both phonetic
(homoioteleuton) and semantic: from blood to medicines to the need of food for the

gods.

36.4-5: dvBpwm<iv>oLs: This is the unanimously accepted elegant correction of
Reinkens for avbpwmois in P, easily explained paleographically and much better
syntactically, and which collaborates to the word-play of the following lines.

Tpamélns avlpwmivns: The reference to the banquet of the gods with the
Aethiopians (Il. 1.423f) is linked to anthropophagy, which is a tradition only witnesed
also by Eustathius ad loc (p. 128.40 van der Valk).

amavbpadmov: apart from the word-play with dvfpwmivors, avBpwmivns, and
avBpwmelwv in the same sentence, this word was used to describe the myth of Dionysus
and the Titans (17.2), with which Lycaon’s myth has obvious similarities (cf. W.
Burkert Homo Necans, Cambridge Mass. 1983, 89-212). The story is also told by Paus.
8.2.3, Apollod. Bibl. 3.8.1, Nonn. Dion. 18.20ff, Schol. Lycophr. 481.

évedopelTo: the explicit mention that Zeus “satiated himself” is found only in
Christian sources which emphasize the “eating”. Pagan sources omit the grousy details
of the meal, and if the tale makes unavoidable that flesh is eaten, it is just “tasted”,
since eating is an arreton. Cf. M. Herrero, RHR 223.4 (2006a), 389-416 and

commentary to 2.18.2.

37.1-3: Kaldés ye O Zevs... paaov 8¢ O ddikos...: the sarcastic ring of the
solemn traditional epithets for Zeus is followed by another string of negative epithets,
most of them with privative alpha. It creates a sensation of hymn and anti-hymn, as an

anti-apophatic theology.
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yeynpakéval... ovkéTL: Clement insists on the “oldness” of Greek myth (1.2.2,
2.11.1). Even Zeus’ faults are past. Swift allusions to his mating transformations and
other well-known myths (Leda, Semele, Ganymedes) and a series of rhetorical
guestions with the topical ubi sunt? complete the attack on Zeus. And then Clement
insists: yeynpake... améBavev. Zeus is so old that he has died from age (Lact. DI
1.16.10, Tat. Orat. 21.4, Theoph. Ad autol. 2.3). This is the link to the next quotation on
Zeus’ death.

{nTels gov TOV Ala;: the verb {(nTéw (*to search”) is used in all four Gospels
in the question addressed to the first wittnesses of Jesus’ resurrection (Mt 28.5, Mc
16.6, Lc 24.15, Jn 20.15). Its ironical use here may hide an (unconscious?) comparison

between Zeus’ death and Christ’s.

37.4. Callimachus” Hymn to Zeus 8-9 on his tomb is a topical apologetic
reference: Athenag. Leg. 30.2; Tat. Orat. 27.1; Orig. CC 3.43; Epiph. Panar. 42.12.3,
Refut. 21. and allusions without citation in Theoph. Autol. 1.10; Min. Fel. Oct. 23.13;
Tert. Apol. 10.4, 25.7, Ad nat. 2.17.3, Arnob. 4.25, Greg. Naz. Or. 5.32. Pagan
references to the subject in Luc. Timon 6; Sacr. 10; lup. trag. 45; Deor. conc. 6;
Philops. 3; Cic. ND 1.119, 3.21.53; Ennius apud Lact. DI 1.11.46.

os  8pdkwv: the final reference to the snake echoes Zeus’ union with
Persephone, which has been told much earlier (16.2) than the ones in this section.
Clement associates the decaying of myths with the defeat of the Devil (represented as a
snake, cf. 1.7.4). His position as the last makes him the most meaningful of Zeus’
deaths.

Divinization of men

38.1: dkovTes pév, Buws & olv ocunévtes: This is a first hint of the truth
that sometimes is found in Greek authors, a theme that will be developed in chapters VI
—=VII. The expression shows the ambiguity of Clement towards the explanation these
“emanations” should receive (cf. 6.68.2).

Od. 19.163 is a famous proverbial expresion also in Hes. Theog. 35: cf. C.
Lopez Ruiz in R. Olmos et al., Paraiso cerrado, jardin abierto, Madrid, 2005, 103-124.
Its quotation along with Od. 4.63 is found already in Sext. Emp. Adv. Math. 11.161.
That means that Clement takes the combination of the two Odyssean lines from some
anthology (Zeegers 81f), but he inserts it in a polemical context and goes on to talk

about statues of wood and stone, who in fact represent human beings.
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38.2-4: The next paragraphs are lists of local cults with ridiculous or strange
epithets of the Olympian gods. Some names of authors are transmitted, probably
stemming all of them from the same scholarly source (cf. 2.39.1).

Ala: Staphilus FGH 1V fr. 10 p. 506; cf. Athenag. Leg. 1.1; Lycophr. Alex. 335,
1124f, 1369f.

"Adpoditns: Phanocles fr. 5 Powell. L. Alfonsi, Hermes 81 (1953), 379-383,
defends that the title of the work is just”EpwTes and the explanation vy Kalots (also in
Strom. 6.23.7, which caused the ancient correction of Tle in P: now, however,
Marcovich’s fito. keeps the same sense and is paleographically better) would be
Clement’s addition. That would rather be an addition of his source, sine there is no
apologetic intention. The theme of Agamemnon and Arginno is also mentioned in
Athen. 13.603D; Propert. 3.7.21-22; Plut. Brut. Anim. 990d.

" Aptepuwv: Callimachus fr. 187 Pfeiffer (cf. Paus. 8.23.6-7, without reference to
Callimachus); Sosibius FGH 11 fr. 14 p. 628.

KexnvéTos > AméAwvros: Polemo FGH 11 fr. 71 p. 135); cf. Athen. 8.346b. L.
Preller in his edition of Polemo (1838), Th. Bergk (Opuscula Philologica, 1886, II,
497) and Marcovich correct the text to Atovioov (open-mouth Dionysus, mentioned by
Ael. HA 7.48; Plin. NH 8.58) instead of Apollo. The error would be easily explained by
the next mention of Apollo Opsophagos, also in genitive: but it is Clement’s error in
transcribing his source (or perhaps his source was already mistaken), not a copyist’s, as
md\v shows. The correction can be edited, therefore, in Polemo’s text, but the
mistaken Apollo must stay in Clement’s text.

38.4:” Amopvlw: For Heracles, Paus. 5.14.1; Plin. NH 10.79. For Zeus, Ael. HA
5.17, 11.8. Cf. Protr. 38.4.

TTupeTd kat PoPw: Cic. Leg. 2.28, ND 3.63; Plin, NH 2.16; Val. Max. 2.5.6;
Liv. 1.27.7; Min. Fel. Oct. 25.8; Cypr. Quod idola 4; Lact. DI 1.20.11, 1.20.17; August.
CD 2.14,3.12, 3.25, 4.15, 4.23, 6.10.

TupBwplyxov: cf. Plut. Quaest. rom. 269 B, on Aphrodite’ Emtuppia. Cf. L.
Farnell, The Cults of Greek States Il (1896), 652.

XeXUTL8a: Marcovich compares it with Hymn. Hom. 5.19, which connects

Artemis with gutural cries (ololygai). Cf. Farnell, Cults 11, 472.

39.1: Tous ocovs ovyypadels: All the precedent authors, whom Clement knw

aknowledges he has used, probably come from one mythographical source. These
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Greek authors are specially important witnesses, according to the ever-present judicial
metaphor (LdpTupas kal®).

aplwTov dvtws Blov: The same word-play in Plat. Polit. 299 e7, Lys. Or. 6.31,
Aristoph. Plut. 969. It may have been a topic of the genre.

éumemAnkoTES: | see no need to change the MSS reading to épmemAnkoTas
(Stéhlin and Marcovich) since it can have the nominative of “you wretched” (5e{latot)
instead of the accusative of pdptupas. Clement calls these authors as witnesses, not as
responsible for atheism. The Greek is however strange and forced, hence the lacune
suspected by Wilamowitz.

39.2-3: This list of different denominations of Zeus, Aphrodite, and Dionysus
probably springs from Apollodorus’ On the gods, which dwells on their names. Cf.
FGH Il B 244 F 112 on Aphrodite TlepiBacds and “ETalpa; Cercidas (under the name
“the Siracusans”) fr. 14 Powell and Nicander Europia fr. 23 Schneider on ka\\imTuyos
and kaAAiyhovTos. Dionysus XotpoysdAns is obviously related to the name xotpov for
the female pudenda, as the scholion to this passage says (cf. also Polem. FGH 111 fr. 72
135 and Schol. ad Aesch. Pers. 1054).

Theriomorphic gods

This section is studied by M. Wellmann, Hermes 51 (1916), pp. 27-32, who
shows its sriking parallels with Aelian, Historia Animalium, and other works of
erudition (Plutarch, Athenaeus, Pollux, Antoninus Liberalis). He shows that both
Clemens and Aelian draw from a common source, an Alexandrian grammarian writing
on animals who drew from works of previous ones like Didymus. The scholia to the
Protrepticus pay much attention to this section, full of peculiar news.

39.4-5: méow PelTious AlyimTiol: Egyptian gods were popular in Late
Paganism, and Apologists often attack their theriomorphic nature (cf. Arist. Apol. 12.1,
12.7, Athenag. Leg. 1.1). Since Clement is writing to an Alexandrian audience, it is
natural that he gives some special place to Egyptian gods and cults. On Clement and
Egypt, cf. A. Deiber, Clément d'Alexandrie et I'Egypte, Le Caire, IFAO, 1904. Some of
these local theriomorphic cults are mentioned in scattered references by Aelian, HA (9-
11); Strabo (17.1); Plutarch, De Is. et Osir., and Herodotus (2-3).

39.6: Vuels... duelvous’ AvyimTiwy: The Egyptian excurse gives place to new

attacks against Greek local cults, now in relation to theriomorphism. Clement begins by
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profiting from Greek traditional rivalry with Egypt to turn Greek mockeries against
themselves. It is clear that he is addressing an audience which feels to be Greek, not
Egyptian. Yet he is following his Alexandrian source, which already compared
Egyptian theriomorphic and Greek cults (Ael. HA 12.5, cf. Wellmann, Hermes 51
(1916), 27). He accuses Thessalians of adoring storks (Plut. De Is. 380F), Thebans of
adoring weasels (schol. ad loc., schol. ad Il. 19.119 (= Istros FGH 334 fr. 72), Ov. Met.
9.306ff, Ael. HA 12.5), and Thessalians again of adoring ants (schol. ad loc; Serv. In
Aen 2.7 quoting Eratosthenes; Arn. Adv. nat. 4.26).

39.7-9: Three sources are quoted explicitly about theriomorphic cults, though
they come to Clement through his compilative doxographical source. Polemo (FGH 111,
fr. 31, p. 124) on Apollo’s traditional epithet 2uivoios (already in Homer, 11.1.39); cf.
Ael. HA 12-5, Strab. 13.1.48 (= Heracl. Pont. fr. 154 Wehrli); Heraclides Ponticus, On
the Building of Temples in Acarnania (fr. 153 Webhrli), on a sacrifice to the flies on the
Apolline temple of Aktion (cf. Ael. HA 11.8); Euphorion 121 Van Groningen on the
Samians (cf. Ael. HA 12.40).

o0d¢é ye TOV... Z0pwv: The section closes with the Syrian cults in Phoenicia,
which are alluded without indication of the source (cf. Xenoph. Anab. 1.4.9, D. S. 2.4,
Luc. De dea Syria 14; 45; Ael. HA 12.2). their cult is compared to the veneration of
Zeus in Elis, alluded to in 38.4: the reason must be that Clement’s source repeated the
mention of Zeus Apomyus in this section (or that he was using two different sources,
both of which mentioned the Elidean cult; cf. Wellmann, Hermes 51 (1916), 31), and

Clement recalls it without describing it.

Gods are daemons

40.1: Satpoves: Clement fights now the theory and cult of daemons, second-
rank gods which have the power to benefit or harm. Their cult is local, but the theories
to find their place in the divine world were as old as Hesiod (Op. 122f, Theog. 991,
Plat. Ap. 27d, Crat. 398c). Plutarch elaborated a complex demonology which shows the
force of daemons in contemporary Paganism. Clement alludes to such Pagan attempts
to theorize daemons when he examines if they are “in a second rank (of deities), as you
say”. Clement’s attack follows an apologetic tendence: Tat. Orat. 12.5, Athenag. Leg.
26.1, Paed. 2.15.4, calling them Aixvor. The latent idea (not explicit here, unlike in
4.55.4, 92.3, 99.2) is to identify the daemons with the Biblical devils. Cf. also 42.8-9,
53.1. As Steneker, 10 n.4, points out, F. Andres, Rom. Quartalschr. 34 (1926), 13-27,
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129-140, 307-329, fails to aknowledge this fundamental ambiguity. On daemons in
general, cf. W. Burkert, Greek Religion, London 1985, 179-181 (and now pp 243-246
in the most updated Spanish version, Madrid 2006).

40.2: kata TmONels Baipovas émxwpiovs: on these local daemons
(Menedemus, etc.), cf. Hdt 6.95, Paus. 3.16.9. As J. Geffcken, Hermes 25 (1890), 94f.
shows (following a suggestion of Wilamowitz) these news come indirectly from
Callimachus’ Aitia (frr. 733, 188, 663, 664 Pfeiffer). Other allusions like Ovid’s Ibis,
and the scholia to the Ibis, to Lycophron (ad 570) and to this passage, also come
directly from Callimachus.

kaTa Tmpiuvar tpws: Again a quotation from Callimachus (fr. 103 Pfeiffer).
The hero alluded is Androgeos (cf. Paus. 1.1.2-4 and scholion to this passage).

The Plateaean daemons invoked before the battle against the Persians are
alluded also by Plut. Aristid. 11.3. Cf. Hdt. 9.25, Thuc. 3.24.1.

41.1-2: pvhakes: Clement quotes Hesiod (Op. 252f), as in 10.103.2. These lines
contain a popular interpretation of daimones and were also quoted in theological
interpretations by Sext. Emp. Adv. Math. 9.86, Max. Tyr. Diss. 8.8, and Oenomaus
apud Eus. PE 5.36.2. Even more popular are Op. 122f. The traditional sense of
“guardians” is mocked by Clement by identifying the daimones with the immoral
Olympian gods (cf. Hom. Il. 1.222, quoted in 4.55.4) who could not be guardians of
morality. The following line completes the mockery.

Tathip dvovBétnTos maida voubeTel: Since this saying is an iambic trimetre
and it is not attested elsewhere (not even as a proverb) it was ascribed by Kock to
comedy (Com. Adesp. fr. 1257). Kassel and Austin have not accepted it. Some
emendations have been proposed, none of which is convincing: Wilamowitz’s
avovbétnTos for dvoubétnTa deprives it of any irony, and maida for Ltév or moving
maTnp to the end of the sentence (Marcovich) are not necessary. The antithesis to the
useless corrections of Pagan gods, is preached in 9.82.2 of God Father, who corrects his

children (i.e. mankind) to save them.

41.3: elvolq: according to Butterworth 200, this passage is distantly related to
Plat. Phaedr. 241c, where this word appears to qualify the lover who loves for what he
could get, while daemons pretend to be saviours, being in fact destroyers of mankind, in

order to get the benefit of sacrifice.
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kamv@: the burlesque reference to the smoke of sacrifice as sign of gluttony
(yaoTtpipapyia) of the gods is frequent in Christian literature critical with sacrifice,
along with the quotation of Il. 4.49 about the yépas of the gods (already alluded in
2.18.1). Cf. also 51.2 and lust. Apol. 1.12.5, 2.5.4; Tert. Apolog. 22.6, 23.14.

41.4: o8¢ odvopdTow LUy mevia: Clement ends up with a diatribe against
Pagan theology, both Egyptian and Greek, dismissing as nonsense all its subtle
distinctions to organize the polytheistic tradition in a coherent system. The image of
daemons or demi-gods as demi-asses (hybrid of horse and donkey) is already in Plat.
Apol. 27e. Clement may be creating, or at least expanding, an apologetic topos, the
stupidity of the efforts to defend polytheism or polyonymia. Cf. Epiph. Affect. 1.22
(after a paragraph on the mysteries which depends on Protr. 2.12-22): “you are

abundant in names of gods, not in the facts that underlie them”.
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Chapter Il

Following up on the refutatio of chapter 11, this brief chapter develops the sentence
of 2.19.2 “these are, to sum up, Greek cults: murders and tombs”. It is divided in four
sections. The first two (transcribed by Eusebius, PE 4.16.12-13) turn around a new
opposition, daimones vs. men: it serves both to condemn Greek gods as daemons which
lead men to death and condemnation, and to make God an ally of men, in a double
level. In the first place, as the saviour of mankind. In the second place, because unlike
Greek gods, some men like Solon were able to speak words of true wisdom. This is a
philo-Hellenic theme which will be developed in later chapters (VI, VII). The third and
fourth sections of Chapter Ill consist mainly in citations around the foundation of
sancturaries. Though most of them probably come from anthologies, Clement is able to
build up two arguments around them: the beginning of superstition and the fact that
Greek cults are built on acts of killing.

Greek gods demand human death

42.1: 8alpoves: this word marks the transition with the previous chapter. Gods are
equated with daemons in its most pejorative sense, i. e. the Biblical devils.

dmdvbpwoL: the frequent accusation against Greek gods of being inhuman (cf.
17.2, 36.4-5) is underlined here through the repetition (five times) of words with the
root avBpw-. It builds the opposition between Greek gods and men which dominates
the following paragraphs. The proof of their thirst for human blood is threefold: duels in
the stadium (cf. Lugaresi, Adamantius 9 (2003), 10-29, on the Christian negative
consideration of these games), wars, and above all, human sacrifices. The examples
which follow concentrate just in the last type.

42.2. améodaev: Aristomenes’ mass hekatomb was well-known (Paus. 4.19.3,
Plut. Rom. 25.4, Sept. saep. conv. 159 E; Quaest. conv. 660 F; Polyaen. Strat. 2.31.2;
Plin. HN 11.185), so a specific written source need not to be thought for this instance
(pace Hiller, Hermes 21 (1886), 131). It was told also by Thdt. Affect. 7.43, and Cyr. CI
IV (PG 76, coll. 696 D-697A), probably inspired in this passage. It is a typical example

of Christian critique of Pagan sacrifice.

42.3. TatvTas ocoL TAas Oualas: the tradition of sacrificing foreigners among the

Taurians was also part of the general mythical background, due to Herodotus (4.103)
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and above all to Euripides’ Iphigenia in Tauris. Clement alludes to him as a means to

associate the Taurians and the Greeks with the dative pronoun (oot) in their sacrifice.

42.4: 1O d<p>xatov: Fruechtel’s emendation of the MSS reading dxaiov is
justified by the reading 70 malaiov in one of Eusebius® manuscripts (A). The sacrifice
of an Aechean would have no explanation. The sense is adverbial. But the fact that both
Peleus and Chiron were characteristically old could give some place to the possibility
that an adjective dpxatiov was written to mean “to sacrifice an old man”, though this

sense of the word is extremely awkward. (cf. LSJ s. v. 11.2).

42.4-7: if the first two instances in the previous paragraphs were taken out from
general culture, they are now followed by a list of human sacrifices clearly taken from a
written source (same structure as in 2.12). They are all historians (Monimus FGH 1V fr.
1, p. 454; Anticlides FGH | B 140 fr. 7; Dosiades FGH 111 458 fr. 7, Pythocles FGH 111
C 833 fr. 2; Demaratos FGH | 42 fr. 4; Dorotheus FGH 145 fr.2). Clement’s written
source must have been some mythographical anthology on human sacrifice, typical of
Alexandrian doxography, which drew from earlier historians. Cf. E. Hiller, Hermes 21
(1886), 126-133, argues for the likely probability that his miscellaneous source (perhaps
the same from which other informations of books II, 11l and IV spring) uses Ps-Plut.
Parall. min. 20 AB (p.310 D). Stob. Flor. 3.39.33 possibly also draws on ps.-Plutarch.
Instead, Cyr. Alex. Cl 697 AB is clearly inspired in this passage when alluding to the
human sacrifices of the Lesbians and of Erechtheus. Lyd. De mens. 4.147 might come
from any of both lines of transmission of these news.

Tas abT@v éBvodtny BuyaTtépas: Marius and Erechtheus are the climax of this
list, since not only they sacrificed human beings, but their own daughters. Therefore
they are mentioned at the end, together, in the dual, and the sources are specified
afterwards. Clement changes his cataloguic sources to reach some rethorical effects

which avoid monotony.

42.8: Batpoves... deloldalpoves: homoioteleuton (which is in this case close to
etymological play) causes parallelism, reinforced by the distributive ot pév... ot &€...

and the repetition of cwpla, between the gods and their devotees.

42.9: lepov lepelov émdmuioas: this sentence has tempted the scholars to
correct the text transmitted by the MSS. Wilamowitz (followed by St&hlin and
Marcovich) deleted the first word, Potter the second. Marcovich adds the article (6

Lepelov). Yet | see no reason to change a perfectly understandable text: “in the altars
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and the paths one sacrifices a man, calling him sacred victim”. The repetition of tepov
tepelov is not a scribal error, but another example of the rhetorical use of etymology (in
this case Clement mocks the sanctity of the terminology of sacrifice).

dbvos éoTL kal avdpoktacia T ToralTn Ouola: this refutation of human
sacrifice as murder is a topos of Christian apologetics, and shows the struggle for
etiquettes as the rhetorical cornerstone of Christian and Pagan polemics. Human
sacrifice had disappeared from Greek religion long before classical times, but it
continued to be present in myth and as taken as such by Christians as a living practice.
Correspondigly, they were accused also of ritual crimes (cf. 2.18.2). Cf. A. Henrichs, in
Festschrift J. Quasten I, Minster, 1970, 18-35; and in Le Sacrifice dans I’Antiquité,
Entretiens Hardt 27, Vandceuvres-Geneve 1981. The rhetoric struggle for etiquettes in
the mutual accusation of murder is typical of religious polemics (cf. the modern
religious debates around contraception in the Third World and abortion).

43.1: mepLpetywpev... EékTpemoOneda... olk €éTpémecobe oUde dmooTpédeche:
this section finishes with a return to exhortative tone, with an invocation to men, which
immediately brings back the terminology of conversion as a spacial movement (cf. 1.3.1
and introduction).

dpdkovTa 18wv: the exhortation is ellegantly ornated with a Homeric quotation
(1. 3.33-5): the Homeric simile on how man turns away from a snake agrees both with
the exhortation to turn away from daemons as from wild animals. The association of

Satan with the snake, and therefore with Greek daemons, is made explicit (cf. 1.7.4).

Greek men are better than Greek gods

43.2: Behtiova TOV dvBpwmov: the superiority of Greek men over Greek gods is a
cornerstone of Clement’s philohellenism. The Protrepticus makes no concessions in the
condemnation of all Greek cults as superstition, but lets the door open to some intuitions
of truth in Greek philosophes and poets (chapters VI and VI1). The sentence “Cyrus and
Solon are better than Apollo” summarizes this attitude, which attacks at the same time

Greek religion while admiring Greek wisdom. Clement will explain now this case.

43.3: mpobdokev TOv Kpoloov: the famous story of Cresus’ misunderstanding of
the ambiguous Delphic oracle is told by Herodotus (1.30-33, 45-46, 85-88). Clement
uses it to show the superiority of Solon, who had predicted the futility of Cresus’
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superficial happiness, and of Cyrus, who ordered to turn down the flames of the pyre
where he was going to be burnt, over Apollo, who betrayed him with a doleful oracle.

ToU pLoBod éxhabBdpevos: the accusation against Apollo is that he “forgot the
price he had received”. This insistence on the price required by the gods (cf. also 2.34.3)
aims at a comparison with the price required by God (cf. 11.114.4)

dLAGBoNos: Marcovich’s emendation (based in Acta Thomae 159, 271.16 Bonnet)
for the reading of P ¢t \680&os is paleographcally valid and suits better the context than
the generally accepted pLidNoos (first proposed by I. Toup, Emendationes in Suidam et
Hesychium 1, 1760, 370): Clement’s attack is about Apollo’s disloyalty to Croesus
rather than about ambiguity (in spite of the MAo&d in the end of the section). The story
aims to mock the lack of love of daimones for men with heavy insistence on the word
philos (the root phil- is repeated six times in 42.3).

odnyotoww eis TO TUp: the connexion of the fire in the story with the eternal
flames of condemnation in Hell insists on the image of 2.22. The following rhetorical
invocation to the characters of the story have also parallels in 2.22.5 (“turn down the
fire, o hierophant!”) and in 12.122 (Tiresias).

43.4: 19 mdBer peTapabwv: the link between pathein and mathein was
proverbial, a typical sentence of Greek traditional wisdom (Aesch. Agam. 164, 177,
250) and is accepted here by Christian tradition (already in Hebr. 5.8). As Steneker, 21
detects, the expression is emphasized by the phonetic effect.

TéNos 8pa: The MSS have télos dpa, but P? adds 8pa in the margin (perhaps an
ancient conjecture which is right, bringing in a new fragment from Solon: the whole
paragraph is Test. 87 Martina). Cf. Diog. Paroem. 8.51. This is the true and
unambiguous oracle, against Apollo’s doleful one.

TOV Xpnopodv: instead of “the oracle” Marcovich proposes “the oracle-monger”
(Tov xpnopwdov). Both could be “tested on the fire”, so there is no need to change the
text of the MSS.

The beginning of superstition

44.1: oi mpwyToL Temhavnuévol: the question of the origin of superstition is
frequently alluded, and it is usually attributed to the founders of cults (cf. Orpheus in
1.3.1, the dpxexdkot in 2.13.3-5). It explains the origin of evil within human terms, in
coherence with the conception of religious truth or falsehood as a genetic descendance

from the original legitimate or illegitimate seeds (cf. 9.82). As a link to the previous

168



paragraphs, those who were said to sacrifice for the first time, Phoroneus or Merops or
somebody else (dA\os Tis: Arnobius, Adv. nat. 6.3 when echoing this reference calls
this innominate third candidate Aegyptios). Strom. 1.102.6 also mentions Phoroneus as
the first man on the authority of Acusilaos and the poem Phoronis. Paus. 2.15.5 says
that the Phoroneus was the first to gather human beings into a community (in the argive
city of Phoronikon), which shows the social nature of sacrifice. Merops is the name of
several mythological figures (most prominently the king of Aethiopia), non of which is
reported as the first to sacrifice is not reported elsewhere. Making him a primordial man
must come from his name, since pépomes was a traditional epithet of men (Hom. IlI.
1.250). These news are not linked to the next section, so they probably come from
Clement’s general culture on these mythological primordial figures (cf. 10.108.4 as
legislator of Argos like Solon in Athens) rather than from a written source, whence the

imprecison of the reference.

44.2: 1ov "EpwTa  ToUTov: This Eros is that of the Phaedrus, according to
Butterworth 200, which is now deprecated to be praised in a Christianized version in
11.117.2. Its mention here aims to reinforce the case by alluding to another
contradiction of Greek religion (turned artificially into a dogmatic system of belief by
Christian perspective). Eros, a god present in the first stages of theogonic tradition (Hes.
Theog. 120, Parmen. B 13, Plat. Symp. 178a-c, 180b), is identified with the son of
Aphrodite, who was first given cult by Charmos (confirmed by Paus. 1.130.1 and
Athen. 13.609d).

44.3: Tlava: The god Pan receives a prayer at the end of the Phaedrus, and here is
attacked just after Eros (Butterworth, “Clement and the Phaedrus”, 200). For
Philippides as founder fo the cult of Pan in Athens, cf. Hdt. 6.105, Paus. 1.28.4.

dpxnv mobev... mmyn: the terminology reflects the insistence in finding the
origins of evil (cf. 2.13.3). It is found in superstition (6eloidatpovia), which is the
subject of the whole sentence as agent of evil. Eusebius transcribed (PE 2.6.1-7) this
attack on supersition and the following paragraphs until the end of the chapter.

dnpLovpyds: The use of this word for delodatpovia solves the problem of the
origin of daimones and evil, which could lead to a dualistic solution. To make
superstition the agent creator of daimones makes in the end man responsible for them,

not any evil counter-god. Yet “superstition” is objectivized for the sake of the
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conversion scheme (cf. 1.3), and it becomes therefore something that can act and can be
left behind and forgotten (ék\dfeabe).

44.4; 08¢ owwmhoopat... €€eéyEw: Clement comes back to the rhetorical frame
of a formal trial against Greek cults (2.12.1). The specific proofs against them come in
the next point, where sanctuaries are accused of being tombs in reality. Cyrill (CI X, PG
76, 1028c-129a) transcribed this passage from this point to 45.4. And Arnobius made

free use of the following informations (Adv. nat. 6.6).

Sanctuaries are Tombs

45.1-4: This catalogue of tombs which have become cult-places probably stems
from an anthological source of Euhemeristic tone, which takes examples from different
authors. Antiochus (FGH 29 fr. 2) probably is not only the source of the news on the
tomb of Acrisius in the Acropolis. Acrisius begins a list of dead people in different
sanctuaries which has strict alphabetical order until the next source (Leandrios, cf. infra)
is quoted: Acrisius-Erichtonius-Immaradus-Keleos’ daughters (Kélevov 6OuyaTtépes),
wifes of the Hyperboreans (YmepBopewr ywvaikas). A handbook probably
systematized alphabetically the news from each author.

"Tupapddos: the MSS transmit Tppapos ((opapos in some MSS of Eusebius).
But the correction is justified because Immarados is mentioned by Pausanias (1.5.2,
27.4, 38.3), and Cyrill gives the correct text when he transcribes the passage (Cl X, PG
76, 1028C), which shows that he read a non corrupt text..

KXéoxov: Leandrios FGH 111 B 491 fr. 10: C. Wendel, Hermes 70 (1935), 3571,
according to whom all this section probably derives from Apollodorus, shows that this
piece of news comes from Leandrios’ Milesiaka. Cleochon, father of Areia, wih whom
Apollo engendered Miletos, is mentioned by Apollod. Bibl. 3.1.2, which allows to
change the K\éapxov in P, Eusebius and Cyrill (while now it is Arnobius who read a
better text, cf. Adv. Nat. 6.6: Cleochum).

IMvovt 7@ Muvdlw: Neither Stahlin nor Marcovich make any mention of Zeno
of Myndos, a grammatist of disputed dating, probably under Tiberius’ reign (RE 19.2
(1972), 143f). Cf. U. von Wilamowitz, Hermes 30 (1895), 184, who shows that the
female name of the buried woman alluded by Zeno, Leukophrys, comes from the name
of a homonymous city. Cf. Thdt. Cur. 8.30, Arn. Adv. nat. 6.6.

Kwipav: Cyniras is also mentioned in 13.14-17, 14.5-6; 33, 34. Perhaps
Ptolomaeus of Megalopolis (this is FGH 161 fr. 1) could be the source of all these
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scattered mentions, but the figure of Cyniras is quite well-known, so these references

could well be product of Clement’s general culture. Cf. echoes in Arn. Adv. nat. 6. 6.

455: 008’ 6 mds dv dpkéoar xpévos: Clement closes the section with a
proverbial sentence (considered, since it is a verse, as an unknown tragic fragment
(adesp. fr. 109a Kannicht-Snell). But probably it versified a popular expression
(Demosth. De cor. 296, Cic. ND 3.81 (with Pease ad loc), Heb.11.32, Athenag. Leg.
14.1), which rings familiar also to Christian ears (Jn 21.25). It cannot be discarded
either that it started being a famous poetic line and then a popular expression.

a 8euhot: the quotation of Od. 20.351f is particularly appropiate to close a section
for its imprecatory style which is very adequate to the protreptic style, which inherits
the revelatory style of ancient poetry. Cf. introd. n. 40 and commentary to 1.2.2,
11.115.3. Cf. also P. Mitsis-J. Strauss Clay (eds.), Il destinatario nell'epos didascalico.
The Addressee in Didactic Epic, Materiali e discussioni 31, Pisa 1994, and M. Herrero,
Rev Phil Anc 24.2 (2006), 55-74.
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Chapter IV

This chapter is dedicated to the refutation of the cult of images and statues which
was one of the main features of Greek religion. The Biblical tradition of criticism of
idolatry which derived in iconoclasm is the ideological basis of the attack against
statues, to which Clement adds some details of his own. Like in the previous chapters
describing cults and sacrifices, he mantions many specific cases which he takes from
written sources. Therefore his informations are similar to those offered by
contemporaneous authors who describe local cults, like Pausanias or Philostratos. In the
section dedicated to animals, there are significant parallels with Aelian.

The theme of the impiety and absurdity of adoring matter is traditionally
Christian (cf. Protr. 1.3, Strom. 7.4.3, Ep. ad Diogn. 2.2-4, lust. Apol. 9.2., Athenag.
Leg. 17.2, Theoph. Autol. 2.2; Phil. de vit. contempl. 7, Tertull. Apolog. 12.2 (Mayor ad
loc.). In front of this argumentation, among the Pagan rows there was a certain
revalutation of the cult of images which was seen as positive to renew piety in
traditional religion (Porphyry, lamblichus). The bookish attacks, therefore, respond to a
living religious reality. Besides, the cult of images offered a broad field for syncretism,
against which Clement tries to draw firm boundaries.

A variety of that theme of statue veneration is the cult to other human beings, i.
e. to sovereigns. This cult was very popular in Imperial times (Cf. L. Cerfaux — J.
Tondriau: Un concurrent du christianisme. Le culte des souverains dans la civilisation
gréco-romaine, Lournai 1957) and rejecting it was a main cause of the prosecution
against Christians.

The specific attack on Egypt, with a section focusing on Sarapis and Antinous, is
particularly adequate not only because of Clement’s setting and audience, but also
because Egypt was progressively upgraded by theorisers of Paganism as the land where
ancient religious wisdom came from (e. g. lamblichus).

As in other chapters, along with the refutatio there are some pieces of building
his own case and defining Christianity by contrast, which offers some precedents of the
argumentatio and peroratio which will come later. The conclusive passages exhorting
to conversion at the end are the most clear cases of this positive message within the

diatribe-like general context.
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Statues

46.1: Mpov ownbewav: cf. 6.62, 7.72, 7.75, 10.89, 10.99, 10.101, 10.103,
10.109, 12.118. Cf. Lugaresi, Adamantius 9 (2003), 10-29.

€pya xelpdv: the theme of the chapter is clearly delimited with the quotation of
Ps. 113.2 (115.4). Cf. Ep. ad Diogn. 2.3, Theoph. Autol. 1.1, 1.10, 2.34.

46.2: walair: the news on phantastic barbarian cults of ancient times were
commonplaces of ethnographic literature. These news are attested elsewhere: on
Scythians, cf. Luc. lupp. trag. 42; on Arabians, cf. Max. Tyr, Philos. 2.8c; on Persians,
cf. Hdt. 1.138.2. The same passage is used by Arn. Adv. Nat. 6.11.

Ebava moomnyopeteTo: the etymology of xoana is similar to other phonetic
word-plays and false etymologies (12.2, 17.2, cf. Steneker 19). This name was given to
EUNa and kiovas because of the dmeEéobar needed to make them. Xoana would come
from the confluence of the three words. Lack of rigour was not a problem for Clement

when using these etymological methods (cf. 46.3).

46.3: Aethlius (FGH 111 B 536 fr. 3) is dated in the 5" cent BC. These news (cf.
Call. Aet. fr. 100 Pfeiffer; Plut. fr. 158 Sandbach apud Eus. PE 3.8.1) come from the
same source than those on statues which will follow shortly starting precisely with
Samos. Cf. 4.47.2

Bpétn: A new apologetic etymology, Bpétas (wooden image) from BpoTos
(mortal) which shows that xoana (similarly etymologized in the previous paragraph) are
perishable and antropomorphic. U. Treu, Stud Pat 4 (1959), 194, thinks that these two
etymologies may come from a “lexicalische Quelle”, but they could well be Clement’s

own invention.

46.4: 86pu: this piece of news on Ares’ xoanon being a spear is expressly
attributed to Varro (Ant. rerum. div. 16, fr. 34 Agahd. (= 254 Cardauns). Cf. Arn. 6.11.
Plut. Rom. 29.1, confirms this information, and must also spring from Varro, whose
ideas on the original aniconic nature of primitive Roman gods furnished arguments to
Christians like Clement and, above all, Augustin. Cf. B. Cardauns, ARNW 1l 16.1
(1978), 80-103. A similar practice among the Scythians is reported in 5.64.5.

fvbnoev 1y Téxvn, niénoev T mAdvn: the parallelistic construction underlines
the negative sense of Téxvm, which leads to error (cakotexvia and TexviTar are

mentioned just before). The distrust of Téxvn is a clear Platonic inheritance.
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47.1: ouwweldvTL ddvar: An expression used by Clement to sum up his point in
one sentence, after some examples and before others to illuminate them: cf. 2.18.2. If
the precedent examples would suffice, he will bring more proofs of the accusation in the
following paragraphs, with some classical examples.

evoéBeLav... dXPBerav: the paradoxical contraposition is half-conceptual, half-
phonetic. Clement uses the term etoéBera for the false piety of the Greeks, keeping

BeooéBera for Christian religion.

47.2-8: mavtl Tov cadés: The cases of Pheidian Zeus and Athena need no
authority as witness, since they were generally known. But some examples of other
statues will follow with precise reference to authors as proof of their veracity. They
obviously come all from the same written source, an erudite treatise on statues:

2uiA\du: The attribution to Smilis of Hera’s statue at Samos goes back expressly
to the Samian historian Olympicus (FGH 111 537 fr. 1), and is confirmed by Paus. 7.4.4
and Athenag. Leg. 17.3 (perhaps from the same source than Clement). But Callim. Dieg.
4.25 talks of Scelmis and Pliny (N.H. 36.90) dates Smilis as a contemporary of the
architects of the Heraion. Either both Callimachus and Pliny are mistaken (A. Stewart,
Greek Sculpture, 1990, 104f, 241f) or it is a mistake going back to Olympichus for
Scelmis (Ch. Picard apud Mondésert ad loc.). The second possibility seems likelier.

Kd\ws: Polemo (FGH 111 127 fr. 41). Schol. Aesch. Adv. Tim. 188 (38.20
Dindorf) attributes the statue of the goddess in the middle to Calamis, which shows that
the attribution in the text to Calos is an error (G. Osann, Annali dell’ist. di corr. arch
(1830), 149). According to Marcovich it was Clement himself who misread his source,
though it cannot be discarded that it was a copyist. There is no need to change attatv
into avTGV as Marcovich does, since dual is common in this section.

ométepor alToly PBovAel émiypade: contrary to the rest of the section,
Clement does not give a name as authority for the news on the statues of Zeus and
Apollo at Patara in Lycia. It is because he knows two different attributions, to Pheidias
or to Bryaxis). However, for Clement’s point, i.e. that they are made up by a sculptor,
the specific authorship does not matter.

A cataloguic series of statues with their correspondent sculptor and the historian
who transmits it follows: Philochoros FGH 111 B 328 fr. 176; Demetrius FGH 111 B 304
fr. 1; Dionysius FGH 15 fr. 3; Apellas FGH 11l A 266 fr. 1; Polemo FGH III fr. 73 p.
136. Echoes of this passage in Arn. Adv. nat. 4.25, Firm. Mat. Err. 15.1.
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2k0N\s kal Almowos: both sculptors, mentioned by Pausanias 2.15.1, 2.22.5,
close the section without a specific reference which indicates where Clement is taking

them from.

Egypt: Sarapis and Antinoos

48.1: peyalodatpova: this was a typical epithet of Sarapis (cf. Vidman, Syll.
Inscript. rel. Isiac. et Sarap. 111, 246, 417, 537), which is welcome by Clement since
he gives daimon a negative sense: “the greatest daemon” becomes not laudatory but
offensive. Clement’s special attention to the Egyptian deity Sarapis is justified by his
Alexandrian environment.

axerpomoinTov: The word xelpomoinToés was frequent, but it meant “artificial”
as opposed to avtodurs, “natural”. This word, meaning “not made by human hand”
seems specifically Christian (cf. Mc. 14.58, 2 Cor 5.1, Col. 2.11; Ign. Ant. Philad. 6.2).
Clement himself uses it in Strom. 3.5.43.3, 4.26.166.2. But he is probably transmitting
an epithet actually used for Serapis, since the only time it appears in Pagan context is
reporting Alexander’s words of praise to the Nile in his visit to Memphis (Vit. Alex.
1.34). Cf. also Schol. Ael. Arist. Pan. 96.7. Cf. also the contrast with the Sibylline
verses quoted by Clement in 4.50.1.

48.2-3: oL pév... dN\oL &€: The first version of the origin of Serapis is told with
slight differences by Plut. De Is. 28, 261F-362A (cf. Griffiths ad loc.) and Tac. Hist.
4.83; Cyr. CI I (PG 76, col. 521 CD) probably springs from Clement’s passage. The
second version on the Pontic origin of Sarapis is not documented anywhere else.

"Tot8wpos poévos: Neglected by Stahlin and Marcovich, this is probably Isidorus
of Charax (FGrHist 781) dated in the 1% BC (cf. RE s. v.) and wrote descriptions of

Parthia and of the world.

48.4-6: olk’ olda &tw mepLémecev: When giving a fourth version of the origin
of Serapis, that of Athenodorus of Tarsus (FGH Il G 746 fr. 4), Clement candidly
acknowledges that he does not know who the historian is refuting when he tries to prove
Sarapis’ antiquity (dpxailew: cf. 1.6.4, 5.65.3). This reveals his method of drawing
from abridged handbooks which excerpt the original sources.

Bpud€is: Clement explains that this Bryaxis is not the homonymous sculptor of
Athens that has just been quoted in 4.47.4. Cf. Gu. Amelung, Rev. Arch. 1V.2 (1903),
177-204. Contrary to 4.47.4, where he did not care about the accuracy of the authorship
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as long as his point was proved, now he cares to be rigorous precisely when an
Alexandrian sculptor is involved. He counted perhaps on the chauvinism of his
Alexandrian audience.

"Ootpamis: The etymology of Sarapis as deriving from a confluence of Osiris and
Apis is in coherence with other easy etymologies used by Clement (cf. Treu, Steneker
18f) which tend to bring home the apologetic point. In this case, the relation of Pagan
gods with tombs and funerals. Cf. Plut. De Is. 28ff.

49.1: Antinous, the young lover of Hadran whom he decided to honour as a god
when he died, was a favourite target of Christians apologists against Pagan gods,
because it showed both the artificial creation of their cults and their immoral behaviour:
lust. Apol. 1.29.4, Tat. Orat. 10.3, Athenag. Leg. 30.2, Theophil. Autol. 3.8, Tertull. Ad
nat. 2.7.6, 1.10.1; Apolog. 13.9; De corona 13.6; Adv. Marc. 1.18.4; Orac. Sibyll. 8.57;
Orig. CC 3.36-38; 5.64; 8.9; Athanas. C. gentes 9; Epiph. Ancor. 106.9; Theodor. Cur.
8.28. Eusebius (PE 2.6.8-9) reproduces this paragraph.

kawvéy: this epithet, applied to the Logos in chapter I, is now thrown against
Antinous. Clement accuses this Pagan cult of the same that Pagans accused Christianity,
i.e. divinizing a man (cf. Celsus apud Orig. CC 3.22-43). “Newness” would be a proof
of it (cf. 48.2 on a failed attempt to make Sarapis older).

»

ONyov Belv kal map’’ENmot: Antinous was honoured mainly in Egypt, where
he had died, but Cass. Dio 69.11 and Paus. 8.9.7 show that he received some cult also in
Greece, as Clement implies.

as Tavuundnr 6 Zels: The iconography of Hadrian and Antinous was clearly
inspired in the previous representations of Zeus and Ganymedes (cf. H. Meyer,
Antinoos, Miinchen 1991). Yet Clement is the only literary testimony to make the
comparison explicit. Perhaps it is the same trasposition to literature of an iconographic
association which he had done in chapter | with Orpheus, David and Christ.

émbupla ¢éBov otk éxovoa: Clement profits from the condemnation of
Antinous to moralize. Fear as the way to discipline passion is a topos of ethical
teaching. Christians link it with in the timor Dei, theorized in 1.8.2-3, 9.87.3., 9.88.1,
10.95.1. This sentence is repeated by John Damascenus Sacr. Parall. fr. 184 Holl.

VUKTAS lepds: the insistence on the nocturnal character of Pagan cults (cf.

2.22.5) is consistent with the metaphor of light vs. darkness which dominates the whole
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work. But here it takes a mocking twist which abounds on the scandalous rites which

would have been performed at night.

49.2: xabapdv, lva B kalév: Christian critique of homoerotic relations goes
back to Paul (Cor 6.2), inherited from Judaism. Now Clement gives it Hellenic
overtones, profitting from the subject of Antinous. Against the false love for beauty,
true beauty comes from the Logos. Clement insists in linking true beauty to purity, and
uses the two following images.

BaolAels Tob kdA\ovus... U1 Tupdrvos: the classical opposition of political
theory between king and tyrant (Aristot. Pol. 1295a, 1310b) is adapted here to the
condemnation of homeroticism (cf. another use in 10.92.2). The title of basileus hold by
the Roman Emperor, and the colloquial use of the verb tyrannein, to “rape” (from
“dominate”) make it particularly appropiate to the case of Hadrian.

TPOOKUVNOW... ANnBwov dpxétumov éoTi TAV kaAdv: Platonic terminology
had been adapted to Biblical theology by Philo (cf. Plat. Symp. 211ab, Phil. Leg. alleg.
1.90, 2.4). The expression “adoring beauty” also has a literal meaning, mocking the

many statues of Antinous which were considered paradigmatic of beauty.

49.3: vaol TV vekpdv: Steneker, 21f., 71, points out that the Doric word for
temple is chosen instead of the preceding Attic form vews (used according to the usage
of neo-Atticism) to make up a phonetic parallelism with Tddor TGV Oedv.

mupapldes kal pavowdela kal AaPopuvBou: the critique of old Egyptian
monuments, which rose admiration then as today, assimilates them to these “new” cults
founded over tombs. Clement speaks through indirect knowledge (olpat), and prudently
does not extend much in a subject he does not know. On Clement’s knowledge of
Egypt, cf. A. Deiber, Clément d’Aléxandrie et I’Egypte, Cairo 1904. These words were
taken over by Eusebius PE 2.6.9.

The Sibyll and Heraclitus against statues

50.1: Z{BvA\av: after the previous cataloguic section, Clement now begins his
invective against the cult of statues with some quotations of authoritative figures who
also attacked it: the Sibyll makes her fist appearance, since she has specific prophecies
against Isis and Serapis. But since this is one of her first appearances in the Protrepticus
(after a more neutral one in 2.27.4) and her figure and literature is very controversial, he

quotes first of all some lines which present her and state her authority.
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Sib. Orac. 4.4-7: the contraposition of God’s Sibyll with Apollo’s underlines the
firm boundaries between the Christian God and Pagan deities, with which the
Protrepticus leaves no room for syncretism or assimilation (cf. chapter | with Orpheus
and Christ). These lines also insist on the fact that God is not made by human hands,
unlike the idols (cf. 4.48.1).

50.2: Sib. Orac. 5.294 and 296-297: since the Sibyll is going to announce the
destruction of the temples of Isis and Sarapis, which were not yet destroyed at that time,
the fulfillen prophecy of the destruction of Artemis’ temple is obviously a way to earn
authority as a prophet.

50.3: Sib. Orac. 5.484f, 487f. Clement is clearly excerpting directly from the
Oracles, since he omits a line (486, perhaps to keep the symmetry and allow the chiasm
with Tputdhawa) and he interprets the sense correctly, though these lines do not
expressly announce the destruction of the temples of Isis and Sarapis.

50.4: el pn) mpodMTLBOs... TOU ye ool ¢PLhocodPou: Clement was conscious
of the doubts the forged lines of the Sibyll could arise in Greek minds. Therefore he
does not demand acceptance, but complements the apologetic tradition with his personal
taste for philosophy, quoting fr. 5 DK of Heraclitus (86 Marcovich), against statues
(also quoted, probably from this passage, by Orig. CC 1.5, 7.62, and Theosoph. Tub. 68
(184 Erbse). Cf. introd. n. 56 and commentary to 2.22.2.

Statues are insensible

50.5: €l yap s dvairotTous... Bupwpols: this criticism is modeled on
Heraclitus’ sentence in 2.24.3. Clement exploits the contradiction on the supposed
apotropaic power of Hermes’ statues with a parallelistic construction both sinctactic and
phonetic (beots [ Bupwpots). There is a clear reference also (UBpilovoiy) to the scandal
of the Hermokopidai (alluded to in 2.12.1).

51.1: Ta péyiota katopbwpata... avatiBevtes: the Roman veneration of the
highest (ueyioTn) goddess Fortuna contrasts with the habit of placing (avétnkav) her
statue by the latrine. Clement culminates his ironies calling it “an appropiate temple”.
His statement may come from an unknown written source or from his direct or indirect
knowlege of such practice among the Romans in Athens or Alexandria. In any case, it
has been confirmed by archeology in Ostia (cf. L. Wickert, Inscript. Latii vet. Latinae,
Suppl. Ostiense, Berlin 1930, 3, nr. 4281.2; F. Noack, Die Antike 2 (1926), 218-219).
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51.2: o0d¢ TLpfis: honouring the gods through bloody sacrifice was criticized in
chapters Il and 111 with other arguments, i.e. gluttony of the gods, violence, etc. Now the
same elements (smoke, blood) are criticized for being useless before lifeles statues.
Clement, like other apologists, accumulates all kind of criticisms from the apologetic
tradition, regardless of their internal consistency.

51.3-5: Twa TV {wwv: even the most insensible animals are better than
statues. Nicander, Theriaca 815f., is the typical example of a purely decorative
quotation. The following lines on passive small creatures, with the example of ostreys,
may be a remisicence of some Stoic treatise which put their relation to the moon as
instance of natura rerum contagio (Cic. De div. 2.33, Sext. Emp. Adv. Math. 9.79, Aug.
CD 5.6). These animals are opposed to the useless xoana (kwod: cf. Hab. 2.18, Ep. ad
Diogn. 2.4, Ps.Clem. Hom. 10.7.3, Recogn. 5.15.1).

dyd\uaTta dpyd, dmpakTa, dvaiobnTta: the accumulation of negative epithets,
making a kind of anti-hymn is also in 2.37.1. It is followed by a parallel succession of
eight verbs in third passive person (with a purposeful homoioteleuton in -tai) which

end up the paragraph with great effect.

51.6: kv pev 8n yalav dewkilovawv: there is a playful allusion to Iliad
24.54 (koM yap o ydatav dewkiler peveatvwr: quoted by Ps.- lust. Cohort. 30.4,
who interprets it more epicureo as proof of the insensivity of matter, cf. Zeegers, 243-
244, 246 n.2 and Riedweg ad loc). Clement inherits the same tradition, but he adapts the
line with a pév to the discourse (instead of Homer’s ydp), to connect with 8¢ two lines
later.

EELoTdvTes Ploews o Ths Téxvns: as all along this chapter, ¢ x1m has got
a negative sense. In this case, Clement profites from the classical contraposition ¢piois /
Téxvn (Pind. Ol. 2) and makes it the opposite of ¢iUols olkela, which would be the
adoration of the true God. Two lines later Pagans are said to adore not “gods nor
daemons” but “earth and art” (yfjv kal Téxvnv).

vonTér, olk alobnToév: the definition of the Christian God through opposition
to Pagan categories is clear in this case, where the terminology is clearly Platonic. Cf.
10.98.3 for the praising of man as God’s living statue. Wilamowiz’s deletion of o
dyapua makes the text much more elegant, with a final clause 6 povws dvTws Beds

which sounds as the chorus of Clement’s song.
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Greeks themselves do not trust statues

52.1: 8eloldalpoves... vmo BelolBatpovias...: This section will deal with the
cases in which, carried by necessity, the devotees of statues will show that they do not
really believe in their power. Time and again the same key words (“superstition”) are
repeated as if to win the case through accumulation. The metaphor of the trial is also

recalled (E\éyxovTad).

52.2-3: Awoviolos pév: the irreverent anecdote about Dionysius the Young,
tyrant of Siracuse, is told also by Aristot. Oecon. B 1353b 20-27; Cic. ND 3.83 (Pease
ad loc.), Val. Max. 1.1, Ael. VH 1.20, Lact. DI 2.4.17, Arn. Adv. nat. 6.21.

"AvTtloxos &€: Antiochus 9™ Philopator, Seleucid king of Syria. This anecdote
is told only by Clement (and drawing on him Arn. Adv. nat. 6.21). Both anecdotes are
modelled on the same pattern, and they probably come from the same source, like

similar tales in chapter 2 (24.4).

52.4: kaTeEepdowv: Four of the most famous statues in the Greek world (Zeus in
Olympia, Asclepios in Epidauros, Athena in the Parthenon, Sarapis) receive bird

excrements from birds, another proof of their insensibility. Cf. Arn. Adv. nat. 6.16.

52.5-6: kakoDpyoL Twves 7| moAépiol: men also prove that statues can be freely
destroyed. Yet when he gives two instances of these evil-doers, Cambises (Hdt. 3.29,
Epiph. Ancor. 104.4) or Dareius, Clement applauds them as bringing testimony against
Pagan gods, yet he condemns (dyavaxT®) their act of avarice: he might be moralizing,
and at the same time appealing to Greek chauvinism against their ancestral enemies,
whom he would not want as his allies in his exhortation. Perhaps Clement, an Athenian
who has been welcome in Alexandria is not being just diplomatic when condemning the
historical enemies of Greece and Egypt, but he may be expressing his sincere feelings.
The pawdpevor with which he features them goes back to Herodotus and Aeschylus

condemning the ate of the Persians. Cf. next paragraph.

Fire

53.1: ovxl... &\eyxov voutlwv: This section begins with the rhetorical
renunciation to prosecute interrogating the last witness, those who sacked temples
because of avarice. Apart from the aforementioned reasons and the obvious
strengthening of the “impartial” testimony of fire, praising incivil behaviour would be

against the civic ethics defended by Christianity and could be a cause of persecution.
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TO TUp kal oL oelopol: two new testimonies are presented (against tw
enemies, for love of symmetry) with a beautiful simile “they are as fearless before the

daemons and statues as the waves before the pebbles in the beach”.

53.2-3: éNeykTikdr kal taTikdv: in a first level, he alludes to the power of fire
as witness, and it is also consistent with the metaphor of light vs. darkness
(poTaywynoet; cf. 2.22.6, 11.113.2). But it also connects with the advantages which
Clement sees in threatening (with the eternal fire) as a method of persuading: cf. 1.8.2-
3,9.87.3.,,9.88.1, 10.95.1. On the virtues of fire, cf. also Hippol. Refut. 9.10.7; Orig. De
orat. 29.15.

All these instances are true and documented elsewhere: the fire in the temple (of
Hera) in Argos in Thuc. 4.133, Paus. 2.17.7; on the first temple of Ephesus dedicated by
the Amazons, cf. Paus. 7.2.7; on the fire in Sarapis’ temple, cf. Act. Sanct. Oct. 9 p. 546
Musurillo (cf. M. Puijula, Korper und christliche Lebensweise, Berlin 2006, 31, on the
possibility that Clement had known the fire himself); on the temple of Dionysus in
Athens, cf. Paus. 1.2.5; and on that of Apollo in Delphi, cf. Hdt. 2.180 and Paus.
10.5.13.

TUp owdpovotv: This epithet (also used in Paed. 3.44.2, Strom. 7.34.4, Ecl.
Proph. 25.4) personifies fire as discerning which temples it should destroy and is
rhetorically very convenient for Clement, who says these destructions would be just a
mpootptov of what fire promises (cf. previous paragraph). But it is rooted in Greek
tradition: it derives directly from Stoic philosophy, which used to call fire ¢ppovipos. Cf.
G. Kirk, Heraclitus, Cambridge 1954, pp. 352ff.

Artists

53.4-6: dnuLouvpyol ob duocwmovoLy;: this brief section (taken over by Arn. Adv.
nat. 6.13.) brings in new witnesses. The artists themselves, who are the first to behave
irrespectfully towards their statues. The anecdote (surely spurious) about Pheidias
inscribing his lover’s name in Zeus’ finger, is told by Paus. 5.11.3 (cf. Cook, Zeus III,
1940, 955 n.7). The story of Praxiteles’ Aphrodite is expressly attributed to Poseidippus
(FGH 1V 447 fr. 1). And the episode of Phryne is much more well known (Paus. 9.27.5;
10.15.1; Plinius NH 34.70; Plut. Amat. 753 EF; Athen, 13.591 B; Ael. VH 9.32: it was a
favourite tale of apologists: lust. Apol. 1.9.4; Tat. Orat. 33.7). The order seems to be
ascending, and the climax is reached in the final story about Alcibiades, a most useful

character for the apologists for his proverbial lack of respect for the gods.
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Tous ‘Eppds *Abrnol mpods P AlkiBLddny dmelkalov: In a cataloguic section
on statues, Plinius (NH 36.28) says that Alcibiades was the model for some sculpture of
Eros. Clement turns it into Hermes, no doubt to play with the arch-famous scandal of
the Hermocopids, which he had already referred to in 2.12.1 (and indirectly in 4.50.5).

THs ofis kploews: the threatening allusion to the Final Judgement (cf.
12.121.3) is made out from the judgement of Phryne.

Deified men

54.1: ol Baoihels ol malaiol: the idea that ancient kings called themselves
“gods”, which would show their lack of respect for myths, is very much related to the
Euhemeristic theories of 2.37.4ff. The focus here is on names rather than in cults, but
the principle is the same, i. e. that historical personalities lie behind myths.

KfjuE: on Ceix and Alcione, cf. Hesiod fr. 15 M-W. Schol. Il. 9.562, Apollod.
Bibl. 1.7.4. The mythical example precedes the cults of historical people, which allows

Clement to apply to them the same Euhemeristic principles that are applied to myths.

54.2: Awovioos ékalelTo: the cases of Ptolemaios Philopator and Mitridates
Ponticus aiming at identification with Dionysus are well known, and not the only ones
(e. g. Marcus Antonius). As Clement sees, these Hellenistic sovereigns follow the

example set by Alexander, who declared himself son of Ammon (Vit. Alex. 1.34).

54.3-4: kal i8u@Tav: not only kings, but also private citizens: the physician
Menecrates being called Zeus is mentioned by Plut. Agesil. 21., Regum apophth. 191a,
Apophth. lac. 213a; Ael. VH 12.51; Athen. 7.289ab (cf. M. Puijula, Kdérper und
christliche Lebensweise, Berlin 2006, 165); the story of the grammarian Alexarchus
(Aristo FGH Il B 143 fr. 4) is also in Athen. 3.98e: according to Cobet, Mnem 11
(1862), 392, Clement’s text would not say Helios but Apollo, but it is not necessary that
Clement agrees with Athenaeus literally; Nicagoras’ tale is attributed to Baton (below).

BdTov paptupel: Marcovich accepts Stahlin’s conjecture on the grounds of
Athen.7.289 (= Baton FGH 11l A 268 fr. 2), which speaks specifically of his work On
the tyrants of Ephesus, and Schol. Pind. | 4, 104g, which speaks of Bdtos. Accepting
P’s reading attoés would leave us with a fragment of an otherwise unknown work of

Nicagoras speaking about himself.

54.5: Oha €0vm kal ToAels abvTavdolr: the succession of disbelievers covers

the whole range of possible people: after kings and private citizens, now the entire

183



cities. It was a typical way of accusing everybody both in a particular and in a general
way (cf. Plat. Resp. 364e, P. Derv. col. XX). Now the focus is on sovereigns who were
acclaimed as gods by the polis, rather than proclaiming themselves.

év Kwvoodpyel: The long discussion on the accuracy of this passage was solved
by H. S. Versnel, Mnemosyne 26.4 (1973), 273-279 (supplementary arguments by J.
Bremmer, Mnemosyne 30.4 (1977), 369-374). He argues for taking Clement’s
information seriously, since Kynosarges was already a place which awoke mockery, and
it was therefore a good place to locate the statue of the enemy of Athens. Athenian
mockery against their unwanted dominator is profitted by Clement. Christians receive
and expand against Greek religion all the internal critical traditions of the Greeks. On
divine honours for Philip 1l, including a discussion of this text, cf. E. A.
Friedricksmeyer, TAPA 109 (1979), 39-61.

TV KA€tv... 0dpBaAudy: Clement quotes literally some offensive remarks from
Demosthenes (De corona 67) against Philippos, which he had obviously read in his own
rhetorical education and which gave a perfect patina of Hellenism to his criticisms

against the statue of the Macedonian king.

54.6: KaTtaiBdTou: on the temple of Demetrius Cataibates cf. Plut. Demetr. 10.4.
This epithet “descending” (which theoretically refers to his descending from the horse)
is linked to the cult of Dionysus, with whom Demetrius, like other Hellenistic kings (cf.
4.54.2) would try to be associated (cf. Athen. 6.233 DF in which Demetrius is honoured
with an itiphallic Dionysiac hymn). The epithet belongs to Dionysus because of his
descent to the Underworld to look for Semele.

T malald mapbévw... ThHs véas... €Talpas: these critiques appeal to the old
Greek traditionalism and probably come from a Greek Pagan source. It shows with a
clear contraposition how recent innovations in cult dishonour the ancient deities. On
Demetrius’ sacrilege, cf. Plut. Demetr. 23.3, 26.3. Perhaps to this episode which mocks

a hieros gamos is alluding Theoph. Autol. 1.14.6.

55.1-2: ovd¢ “Immove: Hippo fr. 2 DK (cf. Alex. Aphrod. In Metaph. 27.3
Hayduck). This should belong to the second part about deification of private citizens
(4.54.3-4) but Clement leaves it for the end of the section because it allows a strong
ending. Hippo was mentioned in 2.24.2 as one of the few Greek atheists, and Clement,
trusting that his audience knows that fact, is ironical about the lack of disciples that

Hippo would have had in life, when he spoke the truth. Instead men have believed his
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aspiration to divinization. Clement seems to believe that the dystic was purposefully
intended to reinforce disbelief in gods. The paradox of a prototypical “atheist”
reinforces the argument that gods are men who wanted to be deified. That is Hippo’s

oracle (xpnopév), which he comments in the following lines.

55.2-3: 0 pibos kal 6 xpdvos: This thought on the effect of time an myth on
the idealization of past things is commonplace: cf. Thuc. 1.21.1. It also rings back to the
rejection of “ancient myths” in chapter I. Now Clement turns this idea into an
explanation of divinization of dead men. The theme of death is the link with the next
topic, which abandons the argument about deification of men to start a loose criticism

on different aspects of Greek deities.

Against Greek gods

55.3: tu@v Ta puompia: Clement goes back to the arguments of chapter Il
which make death the centre of Greek cults (2.13.5, 19.4-5). It was a traditional
criticism of Greek religion, also from the Pagan side: Cic. ND 1.38, Tusc. 1.29.

The lines on Sarpedon’s death (Il. 16.433f) are an apologetic commonplace, for
they show Zeus impotent against destiny (Athenag. Leg. 21.1, Ps.-lust. Cohort. 2.2). Cf.
2.32.1 and Zeegers 54. They had also been subject of philosophical discussion: Plat.
Resp. 3.388c, Max. Tyr. Philos. 5.5¢, 18.5c.

55.4: eldwAa... kal Salpovas... kekMkaTe: the archaic sense of daimones, as
in Hom. 1l. 1.221f, was “gods”. Christians used this kind of passages to show that Pagan
gods were really daemons. Cf. Zeegers 83ff. On “idols” cf. next paragraph. In this
section Clement is patching apologetic topoi without caring much about their logical
link. The relation with the previous quotation is just an attack against gods quoting

Homer.

55.5: kdTw BplbovTa: the explanation of why the “idols” are equally evil is
given now with a quotation from Plato’s Phaedo 81bc, who argues that the €{dwAa are
heavy and therefore stay near the tomb. As Homer before, the sense of Plato’s text is
distorted, since he is speaking about souls, not about daimones (comp. Orig. CC 7.5
where the discussion is on the weight of the soul). Clement identifies these el6wha with
the Biblical meaning of “idols” and equates them to the daimones, probably taking
inspiration in the Platonic passage. Cf. also 2.30.6, 7.74.3, and Steneker 11. The whole

passage is a refutation of the efforts of middle-Platonic theology (e. g. Plutarch) to find

185



a system where daemons and other minor divine entities could coexist. Clement throws

them all to the pack of devils.

56.1: Aivtai: Zeus, as protector of suppliants, is the father of Supplications, who
are given in the lliad (9.502f) the miserable physical appearance of suppliants. Cf.
Heracl. Alleg. hom. 37.1, Cornut. Theol. gr. 12. Clement’s ironical comparison to
Thersites shows his Homeric culture to his Greek audience.

Bion of Borysthenses fr. 29 Kindstrand is quoted with appreciation, as other

Greek Cynics who show their scepticism about traditional religion (cf. 2.24.3-4).

56.2-5: olpor This dBebéTNTOS: after a cataloguic section full of examples, some
paragraphs follow with more rhetorical contents. Clement addresses the Greeks with
rhetorical demands about their abandon of the true God for the cult of idols. He
establishes a binary opposition around some central concepts: otota (philosophical
terminology, in 56.2); yépa (poetic terminology, in 56.3); and earth / heaven (religious
terminology, in 56.4). The last one is extended to the Fall of Man with a reference to
Plat. Phaidr. 247c when talking about Tov Utepovpdrior ToTOV.

mdA\v yap 8n émavaljpopatl: insistence and repetition are a purposeful device
which Clement uses frequently, in alternation with other expressions of not willing to
bore his audience (cf. e. g. 5.64.1).

56.6: yfj éoTwv, éav dvwlev vononms: he insists on the materiality of statues,
whose value is purely material because their form is given by techne (cf.4.46.4, 4.51.6).
They can all be reduced to earth (both a sign of materiality and opposed to heaven).

€yn... pepedétnka: In the expression “I worried about walking over earth, not
about adoring it” one can detect the echo of Gn. 1.28. it could also have some
autobiographic ring, because Clement had travelled around the Mediterranean before
settling in Alexandria (cf. intr. 81) and he could drop the allusion to show his
cosmopolitism. The next sentence, with the expression ov pot 6éupis keeps that

personal ring to make a similar word-play (tots dysvxols Tas Tfis Puxfis EATLdAS).

Art can deceive

57.1-2: itéov... éNéyxeTar: he addresses the audience as if they were a jury
examining the witnesses and the accused in a trial. Cf. 2.12.1.
yvopLel: Clement mentions the iconographic signs by which (still today) the

statues of the gods are recognized. There is nothing particularly shameful about them,
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so the intention seems more a display of general artistic culture to avoid being accused
of attacking what he ignores. The last quotation about “golden Aphrodite” (Od. 4.14)
would have the same function. Her naked figure is mentioned in the last place to

connect with the following paragraph.

57.3: The story of Pigmalion is told by Philostephanos (FGH Il fr. 13 p. 31 On
Cyprus) and the parallel case of an anonymous character, by Poseidippus (FGH Il B
447 fr. 2 On Cnido). The second one is also told by Philostr. V. Apoll. 6.40, where the
young man is instead cured of his love by Apollonius.

TéXVN Tpoaywyos dvbpamols épmTikols: art is the enemy in this chapter and
it is personified, as superstition was in chapter 2 or philosophy in chapter 5. The

“desiderative” men are opposed to the rational men in the next paragraph.

57.4-5: 8pactholos pév... (wypadlas pev.... Two consecutive cases of pév
solitarium are extremely rare, and make this passage hightly suspicious of corruption.
The rational men (Tovs kata Aoyov BeBiwkdTas) opposed to the “desiderative” ones
in the previous paragraph are mentioned as impossible to deceive, but then examples of
irrational beings and men follow, which also points to some syntactic corruption.

tmmots... (mmou: cf. Paus. 5.27.3, Ael. VH 2.3 as parallels of this chiastic
sentence which shows that to be misled by art belongs to animals rather than to rational
men.The sources of all this section are not clear, but they must be similar those of
Philostratus (V. Apoll. 6.40). Some cases are alluded which have already been told, and
some other new ones are added.

ocwdpaviv...bpds &¢.... this contraposition between sensible men and Pagans
continues the previous one between “desiderative” and “rational” men.

dMn yonTela dmatq 1 Téxvn: art has here the same misleading role than the
song of Orpheus (representing both myths and myteries) had in chapter I, and it is
described with the same words. Cf. 1.3.1.

57.6: émawelobw: Clement is favourable to art (against more iconoclastic
tendencies within Christianity, specially regarding Pagan art), but he is against its being
used to deceive people. Pigeons and horses have already been mentioned, and a new
case is added , that of Pasiphae who deceived a bull hiding on a cow made by Daedalus,
(cf. Apollod. Bibl. 3.14; DS 4.77.1, Phil. Spec. 3.44). The tale closes the section

forcefully and serves to associate the Pagan with wild animals (cf. 1.3.1).
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58.1-2: mbrkovs... damaTd@ ovdév: that men are even worse than animals is
illustrated by the example of monkeys. | have found no parallel for this piece of news
about the impossibility to deceive monkeys. On the contrast of men with animals, cf.
1.3.1and 12.120.3.

dBupudTwv: the theme of deceiving with toys reminds of Dionysus’ sacrifice.
The fact that the list of examples begins with Dionysiac figures as Satyres and Panes

seems to indicate that Clement has the Dionysiac myth in the back of his mind.

Immorality of Greek gods and their images

58.3: pdyotr: the claim of magic to be able to make obedient the supernatural
beings is a novelty after the traditional claim that it enslaves men (cf. 1.3.2, lust. Apol.
1.14.1). Modern distinctions between magic and religion depart precisely from this
notion of dominating the divine world, which would belong to magic, while religion
would try to propitiate the divinity, which remains independent: cf. R. Fowler, Ill.
Class. Stud. 20 (1995), 1-22. The word pdyour stands in purposeful phonetic
correspondence with the beginning of the next paragraph (Steneker 20).

vdpor Te: this euphonic series of plural substantives recalling all the vices
mentioned in the last three chapters introduces a perorative section whose climax is an

exclamation frequent in Clement (olpov THs d6e6TnTOS): 4.6.6, Strom. 3.27.4.

58.4: oknuiy... 8pdpa... KeKoUwdKkaTe... oaTupllavTes: the theatrical
metaphor comes back to frame all the episodes mentioned in the last three chapters, i. e.
the whole of Greek religion. Cf. 1.2.2, 2.12.1. The metaphor was imitated by Firm. Mat.
De err. 12.7. Precedents in Varr. ap. Aug. CD 6.5, Sen. De superst. fr. 31 and 38 Haase.
Cf. 1.2.3 with bibliography on the theatrical metaphor, and Herrero 239-245.

BeooéBelav Belowdarpovia: the fundamental opposition of the Protrepticus
between religion and superstition appears above all in these perorative sections, which
put together all that has been said before. Cf. D. B. Martin, Inventing Superstition from

the Hippocratics to the Christians, Cambridge Mass. 2004.

59.1: doov MUy, “Ounpe: the double invocation to Homer, to order him a song
and to interrupt him, is very effective, since it subordinates the voice of Homer to that
of Clement. So is the collocation of the first invocation after the first line. The quotation
of Odyssey 8.266-270 about the adultery of Ares and Aphrodite is a commonplace
among the critics of the morality of Greek gods. Cf. Heracl. Alleg. Hom. 69.4, Plat.
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Resp. 3.390c, Phil. De Provid. 2.39, los. Contra Apionem 2.246. Christian apologists
took good profit from it: Aristid. Apol. 10.7, Tat. Orat. 34.4, Athenag. Leg. 21.1, Ps.-
lust. Mon. 6, Firm Mat. Err. 12.8. Cf. Zeegers 55.

59.2: fjuers: The unusual first person of the plural, which marks Christian self-
definition, is used (1.4, 41.2, 82.7, 88.1, 116.3, 121.3 ) precisely when talking about the
moral purity of the Christians in the sexual sphere. Chastity and fidelity were distinctive
practical signs of Christian self-definition in the ancient world (cf. P. Brown, Society
and the Holy in Late Antiquity, Berkeley 1982). Christians are contrasted with a Pagan
audience that is delighted to hear epic tales about divine adulteries (implying that
Pagans have no moral objections).

elkbéva ToD Beod: Gn 1.26 defines man as an image of God. Clement turns it
(cf. Paed. 2.83.2, Strom. 2.102.2) into a definition of the body, which is defined as
“statue of God”, and then is characterized through six epithets with the preverb cuv-
(otvokov, olpBouvlov, etc), to express the communion between soul and body in
Christian anthropology. Steneker, 23, remarks the anaphoric effect of the repeated
prefix, which is connected at the end with another phonetic chain in which the prefix

disappears and alliteration takes its place (cvpma6f, vmepmadii: dvdbnpa).

59.3: dvdfnpa: from being “image” man is defined as “dedication to God
through Christ”. Four New Testament quotations (cf. 4.61.3) complete this sentence: 1P
2.9f., Jn. 8.23, Jn. 3.31, Rm. 6.4.

60.1: o. moAhol: Clement inherits the philosophical attitude of select minority
agains the 6xhos (cf. 3.45.5). The critique is not now against the gods, but against their
use in artistic decoration (like mythological paintings). The immorality of the gods

reflects that of their devotees.

60.2: odparytd: the swan must have been a sign of the rings. Clement gives
special importance to the sphragides as way of differentating neatly Pagans from
Christians. Cf. Paed. 3.11.59 and L. Eizenhofer, JAC 3 (1960), 51-69.

61.1-2: TabTa UVLAV... Ta dpxéTuma: The same expression was used after
ending the section on mysteries (2.23.1). It is a transitional way to pass from a
descriptive to a perorative section. The asyndeton with the next sentences, which give
synonymes of these acts of impiety with abrat, gives a special emphasis to the deictic

accusation.
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TOV *Abnrdlov priTopa: Demosthenes, Olinthiacae 3.19 serves as the voice of
the accusation, which blames Pagans for the faults of their gods. The tone is similar to
the Paedagogus, condemning small objects which represent mythological scenes which
were no doubt still owned by many newly converted Christians. On Philainis, who
composed erotic poems, cf. Athen. 8.335b-e, P. Oxy 2891, lust. Apol. 2.15.3.

61.3-4: Tfis &Pews kal Ths dkofis: the owners of these objects of art and
spectators of these scandalous stories are condemned as followers of the examples of
their gods. The condemnation follows closely 2 P 2.14, Mt. 5.28. The Biblical
quotations begin to be more and more present (cf. 4.59.3), preparing their great flowing
in in the second part of the work.

dpetiis pev Beatal, kaklas 8¢ dywvioTal: this contraposition underlned by
homoioteleuton is the end of a rhythmic series of pév... &é... constructions
(TLoTeVETE... AMOTELTE, KPELTTW HEULONKATE... NTTw TeTuNkaTe). The theatrical
metaphor is recuperated (cf. 4.58.4), but it is slightly changed to make the Pagans
participate sinfully of the ethical faults of their gods: they are both spectators of the

truth (God) and actors of evil deeds (the Pagan vices).

Exhortation to adore God instead of his works

62.1-2: the Sibylline Oracle 4.24, 27-30, 3.29 is quoted to end up the
condemnation of statues and sanctuaries. The lines, also quoted by Ps.-lust. Cohort.
16.2 with some variation (cf. Riedweg ad loc), ring of Empedoclean condemnation of
sacrifice (fr. 137 DK: dipaTt éudixw peptacpéva kat 6voiaior). Cf. Zeegers 189f,
201-205. The Sibylline verses are complemented with two Biblical quotations against
images: Ex. 20.4, Dt. 5.8.

62.3: the final invective against idolatry mentions some of the most illustrious
statues and artists like Praxiteles, Lysippus or Apelles. These statues are also mentioned
by Hdt. 8.65.4, Paus.1.2.4. The images mentioned are Demeter, Kore and lacchos,
which are inevitably linked to the mystery cults attacked in 2.12-22.

Omws... un Oupotot: Clement warns that the devotees become similar to their
gods. He profits from the theme of images to link it to the Orpheus metaphor of 1.3.1
(men = stones or wood), to connect with the ethical preoccupation of the Paedagogus
and to depict the reverse of the opolwols 6e®d (12.122.3). The reflexion on the

similarity of images was a philosophical commonplace which each one adapted:
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Diogenes Laertius (2.33) reports a similar sentence attributed to Socrates “he marveled
that people thought about how similar the images were to the gods, and they did not

care about how different to the stone they were”.

62.4: 6 mpodnTIkOS éAeyxeL TV ouvnBelav Adyos: one single quotation (Ps.
95.5) summarizes (épdavds kal ocuvwtopws) the core of the chapter: “all the gods of
the nations are idols of daemons”. In passing two central themes of future chapters are
announces: the Logos speaking through the prophets, cf. chapter 8; and synetheia as
object of attack in chapter 10. The verb “to accuse” reminds of the judicial metaphor
which frames the refutatio. And to complete the pregnancy of the paragraph, the second
part of the quotation celebrates God the Creator of astral bodies, which is the link with

the next paragraph (and announces the next two chapters).

63.1-2: Betav Téxvmy: from the discussion of human art we turn to divine art, |.
e. the creation of astral bodies, defined with classical words: “choir of stars” (1 Ep.
Clem. 20.3, Ign. Ad Eph. 19.2, Max. Tyr. Philos. 16.6d, Orac. Sibyll. 8.450, Himer. Or.
21.6) and “organs of Time” (Plat. Tim. 42d5). Cf. M. L. Amerio, Inv Luc 2 (1980), 189f.
After these two classical expressions, a Biblical sentence completes the paragraph (Ps.
32.6) to show their dependence on the Creator. Afterwards, an enumeration of God’s
works, with an allusion to Ps. 8.4, underlines the superiority of divine works over the

works of men which have been attacked along the chapter.

63.3: T0 PBolAnua koopomolla: the act of creation through God’s will is a
Jewish-Christian idea (as shown by the following quotation of Ps. 32.9 and Gn 1.3) as
opposed to the Deus faber of the Platonic Timeus or to a generative model like the
theogonies. The insistence on pévos (three times) show that there is no place for an
independent matter or generative partner. The ideas of creation ex nihilo and creation
through the word are derived from this fundamental notion. Cf. G. May, Creatio ex
Nihilo, Edinburgh, 1994.

63.4: dLhocdPwv TapaTpémeTar xopds: the last paragraphs of chapter 1V
prepare the following one, which will dwell on the refutation of philosophical opinions
on divine nature. The allusion to the contemplative nature of man refers to a
commonplace of Greek philosophy: Cic ND 2.140, Ov. Metam. 1.85-86, Anaxag. apud
DL 2.10, Aristot. fr. 11 Ross. Clement contrasts it to idolatry: in this way he puts the
best tradition of Greek philosophy in his side against idolatry. Cf. 10.100.3.
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63.5: dvbpwmors  SednuiovpynTar: Clement also appropiates this
anthropocentric cosmology, which also has philosophical roots. Cf. Cic. ND 2.154,
Aristot. Polit. A 8, 1256 b21, Orig. CC 4.74.

éml Tas owTeplovs BUpas: the expression “gates of salvation” has on the one
hand the Biblical precedent of the “gates of paradise”, and on the other hand the gates at
the end of the wisdom journey in Greek tradition, with Parmenides (fr. 1) as the most
famous instance (cf. 1.10.3). The fact that Divine Wisdom (codta 6eikr), cf. 1.5.4) is
the only way (kataduyn) to reach them reminds of the goddesses who takes
Parmenides to the gates from where he sees all. Besides, Butterworth 200f sees a
reflection of the “gates of poetry” in Plat. Phaedr. 245a.
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Chapter V

After the long and fierce attack on Greek cults in Chapters II, 11l and 1V, Clement
turns to philosophy, preparing the way to a more positive consideration of Pagan
culture, which will be developed in Chapter VI. Yet before dwelling on the positive
sides of Greek philosophy he makes a rather conventional attack on how they missed
the point even when talking about one divinity. He seems to follow some brief
handbook on the history of philosophy. Cicero in De Natura Deorum (1.33-35)
transmits very similar doxographic information. H. Diels, Doxographi Graeci, Berlin
1969*, 129-132, makes a full comparison between both texts (with references to other
doxographists like Aétius, Placita and ps.-Plutarch’s Placita) and concludes that they
stem from a similar source of Epicurean colour (perhaps he even used Aetius, Plac. 1.3
and 1.7, given the striking similarities). In Clement’s hands, the systematic history of
philosophy of his source is turned into a catalogue of idolatry, from more to less evident
one. Cf. a much shorter “history of philosophy” with similar contents in Tert. Adv.
Marc. 1.13, and Ps.-lust. Cohort. 3.2-4.1 and Riedweg ad loc. As Riedweg points out
commenting on Ps. Justin (pp.109, 449), Clement does not use the argument of the self-
contradiction of Greek philosophy, which was a topos among Christian apologists.
Perhaps it is due to his love for philosophy, which he feels obliged to attack in this brief

chapter to look afterwards for the hidden truth in it.

Philosophers deified elements

64.1: émdpdpopev: Clement is conscious of the monotony of these chapters
stemming from bookish cataloguic sources, and he tries to go as swiftly a possible,
which also helps him to select only the details upon which he wants to shed light.

dvelpwTTovcar Tnv dX\Beiav: The first paragraph announces the ambiguous
treatment of Greek philosophy which Clement maintains in this work and in the
Stromata. Contrary to the absolute refusal of any glimpse of truth in Greek cults, in
philosophy he admits some unconscious intuition, like in a dream. It is a common
middle-Platonic notion, which Clement Christianizes: according to Plutarch De Isid.
382 that is as far as philosophy can get in the knowledge of God.

daveldwlomoloboav THv UAnv: This chapter focuses in criticism, mainly because

philosophy makes the dpxry of the universe some material element: in Clement’s view,
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that meand that it divinizes matter. This kind of critique to Paganism had been
developed previously above all by Athenagoras in his Legatio (17-22). The following
paragraphs show, in a cataloguic chronological way, how different elements were

postulated by philosophers as dpxn.

64.2: The references to Thales, Anaximenes and Diogenes of Apollonia are
completely topical (cf. also Strom. 1.52.4). The news that Parmenides deified “fire and
earth” places in Clement’s argument the same ideas on Parmenides’ opinions on fire
and the Earth which abound in the doxographical tradition (Arist. Metaph. A 5 986 b
33, Diog. Laert. 9.21, Simpl. In Phys. 25.15 Diels). Empedocles, instead, is criticized

for not being even a monist.

64.3: copla doddw: Clement likes to create this kind of oxymoron (cf. 10.99.2), but
in this case it is a topical one: cf. Eur. Bacch. 395, and Hor. Carm. 1.34.2. Greg. Naz.
Contr. lul. 1.3 could be influenced by Clement.

64.4: éx Tiis mboews: Usually Christians deny the possibility of allegorizing Greek
gods and take their myths literally to make an easier critique. But now Clement does the
inverse: attacking philosophers for divinizing elements, he equates their postulating
elements as dpx1 to venerating gods, and thus identifies water with Poseidon. This
etimology from moois (drinking) is well-known: Heracl. All. hom. 7.15, Diog. Laert.
7.147, Cornut. N. D. 4. It is so easy that it must stem from Apollodorus’ On the gods,
where divine names were systematically etymologized, or from the Stoic Chrysippus

(cf. the following paragraph).

64.5-6: "Apns 4dmd Ths dpoews: this etymology was proposed by the Stoic
philosopher Chrysippus (SVF 11, 1094), apud Plut. Amat. 757 B. It is also mentioned in
Strom. 7.52.3 and Cornut. ND 21.

Eldos: The news on the adoration of a sword by the Scythes are given more
authority through explicit attribution to Eudoxios (fr. 16 Brandes) and Hikesios (FGH
IV 429 fr. 1). Cf. 4.46.4 on the Roman veneration on Ares as a spear.

64.6-65.2: TO mUp ws dpxéyovov: The attack on the divinization of fire holds
together very different people: Heracliteans and allegorizers of Hephaistos are the
Greek fire-venerators. These are so well-known that no author is needed as authority.
Then, references are made to Persian magoi and Macedonians apud Diogenes (FGH 111
C 692 fr. 1), sauromatai apud Nymphodorus (FGH Il fr. 14 p.379), Persians, Medians
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and pdyou (cf. 2.22.2, 4.58.3) apud Dinon (FGH 11l C 690 fr. 28), as devotees of water
and fire (a clear deformation of Persian religion) who sacrifice in open air.

mOp Te kal VBwp ws ¢Lhoadol: the sacrifices to natural elements of the Persians
are told by Herodotus (1.131.1), and this passage is aduced by Celsus (apud Orig. CC
7.62) to show the lack of originality of the Christians when they refuse to adore statues.
Origen does not deny the similarity but says that the Christian spirit is completely
different. Clement makes another use of the Herodotean description. Persians are
equated to philosophers, sine they refuse the cult of image but fall “into another
deception”. The link made by Clement between these two types of idolatry is a topic of
history of philosophy since the Derveni Papyrus, were the pdyou. were quoted in
connection with Heraclitus and a cosmology based on fire (col V-VIII, cf. G. Betegh,
The Derveni Papyrus, 2004). Cf. 5.65.4 below.

65.3: Berosus, FGH Il C 680 fr. 11. Artaxerxes son of Dareios Ocos was
Artaxerxes Il (404-358). Clement insists that he was the first (mp&Tos) to introduce the
cult of gods with human form (cf. 1.6.4). For Aphrodite Anaitis, cf. Beros. FGH 111 C
680 fr. 12, Plut. Artax. 27.4. It is the old Greek way of Hellenizing foreign divinities
since Herodotus (cf. F. Hartog, Le miroir d’Hérodote, Paris 1981).

65.4: Tovs OLBaokdlovs Tovs adav: the link between Persians and philosophers
was (and is) usually thought of as dependence of the latter on the former (cf. Orig. CC
4.17, M. L. West, Early Greek Philosophy and the Orient, Oxford 1974, and W.
Burkert, Da Omero ai Magi, Venezia 2001). In Christian hands the dependence turned
into an accusation against the Greeks that their proclaimed wisdom is not even theirs
(even in this case, where the wisdom is atheism, Clement keeps the terminology of
diatribe, asking the philosophers to recognize their dependence: 6poloyolvTwy).

apxav: Clement profits the refutation of adoration of elements to proclaim the
Christian God. The insistence on the root of arché (4 times in a sentence) underlines, in
a typically Clementine way of playing with a lexical stem, that God is more than a
material principle (dvapxwv) and at the same time rules over material principles
(dpxovTta kal TAV dpxdv onuiovpyov). Cf. Steneker 13f. The attributes of moinm|s
and onpovpyds have a clear Platonic undertone (Tim. 28c 3-4) and were soon adapted
to God (cf. 6.68.1, 6.70.1).

N énmow 6 dmdoTolos: Clement finishes this section on the philosophers who

worshipped elements with a quotation of Gal. 4.9, which critizises the Galatians for
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turning back to them. The argumentatio in favour of Christianity begins to creep in,
with a quotation of the “apostle” (1.7.2, 2.23.2, 7.81.2).

66.1: T UPeNdTepov kal TepLTTOHTEPOV: criticism goes from foreign to Greek
philosophy. Now the philosophers who posited as arché an immaterial entity, which
could be thought closer to the Christian God. In fact, there are no attacks to them,
though they are in a chapter conceived as a list of errors. Anaximander, Anaxagoras and
Archelaos are almost praised for having celebrated (ka60pvnoav, giving a religious tone
to their philosophical speculations), “something more elevate and important”, the
apeiron and the nous. Leucippos and Metrodoros posited fullness and vacuum (1o

TAfpes kal TO kevdr) as the two principles.

66.2: mpooébnke... Ta €ldwha: Democritos departed from the two principles of
Leucippos and “added images”: this is a manipulation of concepts typical of Christian
apologetics. Democritus uses that concept profusely in his theories of perception and he
even wrote a treatise Ilepl etdwA@v. But using the word to talk about the theology of
philosophers, Clement seems to take it as meaning “idols” which he would have
introduced in the pre-Socratic speculations (cf. Strom. 5.87.3) as if to find their weak
point.

Tous doTépas: idolatry seems more evident with the development of philosophy,
with an increasing devotion to matter. The Pythagorean Alcmeon is accused of having
divinized astral bodies and also the Platonic Xenocrates (cf. fr. 17 Heinze = Isnardi
Parente, Cic. ND 1.27).

ob oglwmmoopal: After the intuitions of some philosophers, criticism of materialism
comes back, and after the pre-Socratics comes the criticism of the philosophical schools.
The rhetorical device is similar to the attack on the mysteries in 2.12: “I will not be
silent”. That allows him to go swiftly through all schools except Epicurus, the most
despicable of philosophers who deserves precisely silence rather than accusation

because of his atheism.

66.3: dia mdons UAns: the Stoa is attacked as the extreme representative of a
materialistic idea of God, which is even “in the least honourable matter” (cf. Zen. fr. 47
Pearson, Chrysipp. fr. 1039 Arnim). Christians inherited the Platonic criticism (Plut. De
Stoic. Rep. 1051f, De Def. or. 426bc) against Stoic immanentist conception of divinity
which sometimes turned to pantheism. The Logos is for them creator (cf. 1.7.3) and
therefore cannot be confued with his creation. Cf. Strom. 1.51.1, 2.14.3, 5.89.2-3, and
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lust. Apol. 2.7, Athenag. Leg. 6.5, 22.2, Tat. Orat. 3.1, 4.3, Theoph. Autol.2.4, Greg.
Naz. Or. 35.1. Cf. Lilla, 48, and Herrero 289-295.

66.4: matfip... maTépa: the rhetoric of the paragraph against Aristoteles is
important for its contents: it is ornated with ironical word-plays which aim to demystify
the reputed master of logic: the father of the school does not recognize the Father of all
(Steneker 15), and he contradicts himself (avTos alt@® mepimeipeTar) and is finally
mistaken (mepitTpémeTal), which seem mocking allusions to the title of the school
(ITeptmaTos). Yet the doctrines he condemns, God as the anima mundi whose
providence reaches the moon, have been doubted to be Aristotelean, since they are best
expressed (with reference also to the Homeric epithet Urmatos alluded here) in the
treatise De mundo (6.397b 24-27, 30-32; 2.392a 29-30) which most scholars consider a
pseudo-Aristotelean a Stoicizing later work. But A. P. Bos, CQ 43 (1993), 177-188
convincingly interprets the paragraph as proceding from a doxographic tradition
ultimately descending from Theophrastus and which reflects the doctrines of the lost
works, specially De philosophia, and puts forward some arguments in favour of the
authenticity of the De mundo as one of these works which would be reflected here. The
limits of providence in the moon is a theme of this treatise (cf. also Diog. Laert. 5.32)
which became a topos of Christian apologetics: it is also critisized in Strom. 5.90.3, Tat.
Orat. 2.1, Athenag. Leg. 25.2, Hippol. Refut. 1.20.6, 7.19.2, 7.24.3; Orig. CC 1.21, 3.75;
Eus. PE 15.5.1, Greg. Naz. Or. 27.10, Epiph. De fide 9.35, Theod. Affect. 5.47, 6.7). Cf.
Lilla47 n.1.

66.5: ™) pev ovpavov, mfH O€ mrevpa: the theology of Aristotle’s disciple
Theophrastus is also mentioned (fr. 252B Fortenbaugh) with an expression which
potrays it as inconsistent (“God is partly heaven, partly spirit”). Cicero (ND 1.35)
defended him against that accusation with a similar expression (modo menti divini
tribuit principatum, modo caelo). The similarity of expression is so clear that a common
source for both seems necessary (H. Diels, Doxographi Graeci, 132, rightly discards
direct knowledge of Cicero).

Emkovpov pev... 1L 8¢ ‘Hpaxleidns;: the two final references of this attack on
philosophers are coordinated with a pév... &¢é sentence which gives some strength to the
end (Marcovich emendation of a ydp for a 6¢ seems right here, unlike in 2.17.2, where
no pév supports it). Epicurus (fr. 368 Usener) is ignored for thinking that God does not
care (cf. Strom. 1.50.6, 2.16.3, cf. Lilla 45f). It was a common medio-Platonic criticism
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(Plut. De Stoic. Rep. 1052B), appropiated enthusiastically by Christians (lust. Apol.
1.28, Eus. PE 15.5.6-11).

kaTaolpeTar €l8wha: Heraclides Ponticus (fr. 123 Wehrli = 65 Voss) is
presented as heir of Democritus “idols” (cf. 5.66.2). This word alone, charged with the
Biblical negative sense, is enough to dismiss him. These last two references abridge the
description of two philosophical schools which in his source were doubtlessly much

more developed (H. Diels, Doxographi Graeci, 131).
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Chapter VI

After the refutatio of Paganism in chapters I, 111, IV and V, this chapter begins
the argumentatio, i. e. the positive proposal of Christianity as the true Logos. Clement
has shown through invective and quotations how mistaken Greek poets and
philosophers were when they proclaimed other gods, and in the following three chapters
he will prove that some Greek authors and, above all, the Biblical prophets, had
announced the true God. Following the rhetorical rule of Ringkomposition, in which
issues (rings) will be closed in inverse order to their opening, Clement begins with the
pieces of truth found in Greek philosophy, just after having critisized its mistakes. In
fact, he begins this chapter in praise of philosophy repeating the criticism against it.
Clement was defending a philo-Hellenic position which thought that Greek philosophy
and culture could be partly integrated in the Christian message, but he must make these
equilibriums and counterweight praise with criticism to avoid confusing the two
contrasted worlds (Paganism and Christianity) on whose opposition stands the whole
construction of this work. Van Winden 212, says that both chapters form in fact one
single section. But it would be better to say that both are the axis where the tone of the
book changes from the negative part to the positive one.

R. E. Witt pointed out long ago that Ammonius Saccas, and apostate Christian
who became one of the pioneers of neo-Platonism, and whose lectures were attended
both by Origen and Plotinus, was contemporary to Clement and probably coincident
also geographically at Alexandria (perhaps in the catechetical school). He begins with
this biographical note a study of the equivalent features between the Stromata and the
Enneads. However, he makes some initial notes in the Protrepticus to prove that in his
first work Clement already distinguished Plato from the other philosophers and knew
him by heart. On Christian acceptance of Pagan philosophers (above all Plato) as
forerunners of Christianity, cf. D. Ridings, The Attic Moses, Goteborg 1995, and
Herrero, 206-227. Cf. other related bibliography in the introduction, 26ff.

Like the fragments from poets and prophets of the next two chapters, much of
this material from philosophers will reappear in Stromata V. Clement uses the same
apologetic sources containing material useful to prove the presence of Revelation
among the Greeks, but he distributes them differently in the Protrepticus. For a full

treatment of the subject, cf. introduction to chapter VIII.
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Critique of philosophy

67.1: émppel ToLoUTOS OxAos: this is a clear allusion to Plat. Phaedr. 229d7,
where a multitude of Gorgons and Pegasi comes over Plato (cf. Butterworth). The
change of attitude between chapter V, where the errors of philosophy are denounced,
and chapter VI, where its intuitions are displayed, seems to need some kind of
transition. These two paragraphs summarize the criticisms of the previous chapter and
serve as precaution before using philosophy as an aid in the quest for truth. In a way, it
warns that even if they were right in some points, philosophers are not in possession of
the truth (cf. the explicit argument in Aug. CD 18.14, Faust. 13.2).

U0\ ypaik®: this popular expression is also a topic of philosophical literature:
cf. Plat. Theaet.176b 7, Zenob. 3.5, Diogen. 3.79.

doknoloddwy: Potter’s plausible conjecture (for Soknoer coddr in P), though
rejected by Stahlin, is accepted by Marcovich. A similar expression in Plat. Phaedr.
275b2: cf. G. J. De Vries Mnemosyne 11 (1958), 253-254.

67.2: ¢dbopd: this is the reading in P, defended by Van Winden 212f, against
Stahlin (and Marcovich, who ignores his work), who followed Muenzel’s emendation
¢dopd. Against the parallel in Thphr. De igne 54, Van Winden discovers a direct
influence of Phil. Somn. 2.2.58 (a few lines later, in 6.69.2, Clement will follow Somn.
2.193).

dewvdls Te kal dtdkTols: Van Winden 213, sees no reason to change this
reading in P for dtvais, as Stahlin does following Heyse. His convincing suggestion
implies, therefore, that the kal should not be deleted (in fact, a Te «xal is much more
common in Imperial prose than an enclitic Te as coordinating particle).

Tous TAavATas Tols dvTwvs memhavnuévols: this word-play (Steneker 15) is
based on the root of the verb “to wander”. Astral bodies do wander (hence their name
“planets™), but the true wanderers without any direction are men who adore them.

Beov émnT®, ob Ta épya TovU Beov: this formulation echoes Rom 1.25. Cf.
8.81.2 with a similar thought. Steneker 50, analyses the rhythm of this last sentence, a

catalectic iambic, which gives it a clear hymnic tone.

Plato helps in the quest for truth

68.1. ouvepydv: Plato, here chosen as if he were a random example, was in fact

the favourite Greek philosopher for the Christians, who found in his doctrines the

200



closest ideas to Biblical revelation, and the way to formulate it in Greek categories.
Therefore he becomes “helper” of the quest for truth. He was also prestigious among
Pagans: the neo-Pythagorean philosopher Numenius of Apamea (fr. 10) called him
Maons dtTwkilowv. Cf. D. Ridings, The Attic Moses, Goteborg 1995. The following
quotations may come from an anthology, but they are extremely well-known, and
Clement clearly was familiar with Plato (cf. Lilla 42). Contrary, therefore, to other
quotations of poets or philosophers, a florilegium needs not to be posited as his main
source.

TaTépa kal TmounTiv: this sentence of the Timaeus (28 ¢ 3-5) is probably the
most famous formulation of Platonic theology. Clement uses it in Strom. 5.78.1, 5.92.3
to show Plato’s dependence on the Bible, following a long tradition before and after him
in Christian apologetics. lust. Apol. 2.10.6, Athenag. Leg. 6.3, Orig. CC 7.42, Tertull.
De an. 4.1, Apolog. 46.4, Min. Fel. Oct. 19.14, Ps.-Clem. Recogn. 8.20, Ps.-lust.
Cohort. 38.2 (cf. Riedweg ad loc, p. 529 and 93ff), Lact. De ira 11.11, DI 1.8.1, Eus.
PE 11.29.3-4, Thdt. Affect. 2.42, Cyr. ClI 1 (PG 76, 548D). But the Platonic sentence
was also famous among Jewish apologetics (los. Apion. 2.224) and Pagans: Cic. ND
1.30, Apul. De Plat. 1.5, De deo Socr. 3, Procl. In Tim | p.347 Diehl. It was the most
obvious quotation for Clement to begin with. Cf. Andresen, Logos and Nomos, 1955,
159; Daniélou 105.

pTov yap obdauds éoTwv: the quotation from the Timaeus is followed by
another famous Platonic passage from the Seventh Letter (Ep. 7.341 c5) also expressing
the ineffability of God (cf. Strom. 5.77.1, 78.1, where it is also linked to the passage of
the Timaeus, as in Thdt. Affect. 2.42, 4.38). The reading pntéov in P kept by Stahlin
would suggest that Clement adapts Plato’s text. But the previous d&UvaTov. and the
following un dmokduns suggest rather impossibility of expression rather than
obligation of silence, and in Strom. 5.78.1 the text is quoted literally. Therefore the text
may be changed with Dindorf and Marcovich to adequate it to Plato.

Ebv pour NaBod: Clement uses this imaginary exhortations to the figures of
Paganism, like Teiresias in 12.119. But he is also echoing the Phaedrus (237a 9), to
which there are various references in this chapter dedicated to the quest for truth.

68.2: dmbppora Oeikn: the expression “divine emanation” is attributed in Strom.
5.88.2 to the Platonists (cf. A. Le Boulluec ad loc. and R. E. Witt CQ 25 (1931) 201, nn.
4-9). It belongs to the Platonic tradition (Phaedr. 251b, Max. Tyr. 4.7, Plut. 375b, 930e,
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Plot. Enn. 2.1.7-8, 3.4.3e, 6.7.22: also under the name damoppor}), whence it reaches
Aleandrian Judaism (Sap. 7.25, the passage which gives Biblical authority to the
expression; Phil. Aet. 88), Christianity (apart from Clement, cf. Origen, CC 1.48, 7.30,
9.2; De oratione, 23.5, 24.4) and Gnosticism (Hipp. Ref. 5.15.2; cf. A. Dieterich,
Abraxas, Leipzig 1891, 196). It is also present in Stoic texts probably through
Poseidonios’ influence (Marc. Aur. 2.4, 12.2, Sen. Ep. 120.14, and among Christianity
Athenag. Leg. 10.24). It seems a variant of the “spark of truth” (cf. 7.74.7, and also
10.104.1-2) as an image to express the view that every man can have some knowledge
of the true God which is wholly revealed in the Christian Logos. Its rational nature
explains why the people who dedicate themselves to reasons (logoi), i.e. philosophers,
can specially develop this knowledge. The influence of Justin’s omeppaTikoés Noyos is
probably in the background of this doctrine (cf. Riedweg, Ad Graecos, 124 n. 524),
which Photius (cf. text in St&hlin 111 210.1.10) suspected of heterodoxy.

68.3: kal dxovTes: they reached the truth “unconsciously”, rather then
“unwillingly”. This precision allows praising the Greek intuitions and at the same time
criticizing them for their mistakes. Cf. 1.1.3, 2.38.1.

God is heavenly and unseeable

avadeBpov kal dayévntov: Parm. fr. B 8.3 DK, Plat. Tim. 52a. Clement uses the
“unconscious” terminology of the Greek philosophers to define God in philosophical
terms. This “negative theology” of defining God for what it is not will be developed in
the Stromata, (cf. H. F. Hagg, Clement of Alexandria and the beginning of Christian
apophaticism, Oxford 2006). The theory of the divine “scent” in Greek texts becomes a
strategy to adapt Christianity to the Greek intellectual world. Cf. 12.120.6.

dvw Tmovu: these lines situating God’s home in heaven also use Platonic
terminology (Phaedr. 245d3, 247b7: mept Ta vaTa; Polit. 272e: mepLtwmq).

Evpumidns Aéyel: this way of revealing the source of the quotation after making
it increases its integration in the discourse. In fact, the fragment (Eurip. 1129 Nauck,
adesp. 622 Kannicht) underlines the same ideas about God of the Platonic quotations, i.
e. heavenly residence from which he can see everything, and inaccesibility either with
the mind or the eye. The coincidence is so exact that the authenticity of the fragment has
been doubted (Kannicht ad loc.). It is also used in Ps.-lust. De mon. 2.3, so it must come
from the same anthological source (with the banal variant vopiotéov for vontéov, cf.

Zeegers 208; Riedweg, Ad graecos, 355).
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68.4: “HAie: The three previous quotations serve as basis to refute a sentence
from Menander (fr. 678 Koerte) which must have been used for Heliocentric theology,
increasingly popular in Late Antiquity (cf. W. Fauth, Helios Megistos, Leiden-Boston,
1995). The reason to refute an otherwise unknown fragment from Menander (cf. 7.75.1)
in this section dedicated to the sparks of truth among the Greeks must be that this
sentence was used in apologetic circles, perhaps also in the apologetic anthology that
Clement is using for his quotations (pace Zeegers 208) to defend monotheism (cf. other
Heliocentric fragment in Ps.-lust. Cohort. 15.2). Clement refuses to accept this
immanent theology which identifies the Sun with God. The Sun fulfills the first
condition which the previous quotations have established, he sees everything from
above, but it does not account for the second one, i. e. it is knowledgeable through the
bodily eyes, instead of through the rational mind. Clement, therefore, is refuting the
apologetic use of some material from his source.

vyws: this epithet for the Logos is new in the Protrepticus (also used in
Strom.1.42.2). Perhaps it can be explaned as an attribute of the Sun, following the
constant strategy of proclaiming that the Logos is superior to the false versions of Greek
myth and cult, and at the same time using the Greek forms to proclaim it.

fi\tos YPuxis: Clement appropriates the Platonic image (Resp. 6, 508c), which
described the human soul in terms equivalent to the cosmos. The Logos sets light in the
“eye of the soul” (Plat. Resp. 7.519b, 533d, 540a). The imagery of the Logos as light
will be developed in chapters X and XI (110.12-13, 113.15), and in other works of
Clement (Paed. 1.28.1, 1.77.2, 2.1.3, 2.81.1; Strom. 1.10.4, 5.73.2). In the adaptation of
Plato’s solar imagery to describe the action of the Logos in the human soul, Clement
follows closely the methods of Philo (Migr. 39, Sacrif. 36, Somn. 1.164; 2.160; Opif.
mund. 71).

68.5: TOv Aoylwy dvbpidmwy OAlyous: Democritus fr. 30 DK: as in Strom.
5.102.1, Clement praises Democritus’ insight in spotting “some few among the men of
reason” who identified Zeus with the air, and called him “everything” and “king”. On
the style of this fragment, cf. E. Norden, Agnostos Theos, Stuttgart 1924, 164. The
traditional interpretation of this fragment (W. Jaeger, The Theology of Early Greek
Philosophers, Cambridge Mass., 1947, 196-197) is that Democritus is pointing at the
origins of religion. Yet after the discovery of the Derveni papyrus, the addressees of the

Democritean praise can be probably said to be the Orphic poets (or their comentators)
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who called Zeus king, aither (which prose commentators identified with aer) and
universal king (OF 12-106 B). On the Orphic theogony of the Derveni papyrus, cf. A.
Bernabé, HSCP 104 (2007), 99-133.

SLapvbetobar: since Heinse’s edition in 1606 the reading of the MSS has been
separated as Ata puBetofar. This is doubtlessly what Democritus meant, but it is not
sure to be a scribal mistake. It is possible that Clement turned purposefully the
expression into one verb to take out Zeus from the quotation which he is praising. This
is coherent with his attitude in chapter VIl of avoiding the identification of Zeus with
God (cf. introduction to ch. VII), it makes unecessary the emendations of the text
inserting a lost verb (as Marcovich does), and also leaves a trace in the following
sentence about Plato (Siavootpevos Tov 6eov atviTteTal). In Strom. 5.102.1, which
guotes the same fragment to argue for symbolism, such precautions are abandoned and
Zeus is mentioned in direct style (mavta Zevs pubBéeTar).

Tepl TOV Tdvtevr Baohéa: Plato’s Second Epistle is considered a neo-
Pythagorean composition of ca. 1% cent BC. Clement quotes here an abbreviated form
of Ep. 2.312e to insist on God’s kingship. The longer formula was, however, much
quoted by Pagans (Plot. Ennead. 5.1.8, Celsus apud Orig. CC 6.18, Procl. In Plat.
Parm. 6.87 Cousin) and Christians, who saw in it a prefiguration of the Trinity, like
Clement in Strom. 5.103.1. Cf. lust. Apol. 1.60.6-7 (cf. Daniélou 106-107), Athenag.
Leg. 23.3, Hippol. Refut. 6.37.2, Eus. PE 11.20.2, 13.13.29, Thdt. Affect. 2.78; Cyr. CI 1
(PG 76, 553). Like other philosophical quotations, it was probably part of Christian

anthologies on Pagan monotheism.

God is the true measure

69.1-2: Tis TOV SvTwv dAnfBelas TO péTpov: The expression echoes Plato’s
anti-Protagoric sentence that makes Zeus the “measure of all things” (Leg. 4.716c¢). The
new insistence on “truth” is typical of Christian dogma, in contrast to the philosophical
musing (the Platonic sentence has the verb in optative, while this is an answer to the
question “who is the king of all?””). The juxtaposition of the Platonic “measure” with Dt.
25.13-15 to show that he is “truly saint” (dvtws iepds, cf. 2.23.2) is taken from Philo
Somn. 2.193-194, who already allegorized that passage to make God the true measure
against the measure of men, while Clement opposes God’s measure against that of the
idols (Van Winden 210). Cf. Riedweg, Ad graecos, 418-420.
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69.3: loos: The divine immutability proclaimed in Plat. Phaed. 78d is adapted to
the metaphor of the measure and the balance to describe God. Through this equilibrium
he both grants cosmic order (cuvéxwv ¢vow) and justice (oldovel Tputdvn TH

dukatootvn). This double dimension is illustrated by the following Platonic quotation.

69.4: malalds AO6yos: Plato uses this expression in Leg. 4.715e-716a to quote
the Orphic theogony which is commented in the Derveni papyrus (OF 14): God, on the
one hand, is said to be beginning, middle and end of the universe, and on the other hand
he is said to be accompained by Justice. Cf. A. Bernabé, in G. Sfameni Gasparro (ed.),
Destino e salvezza tra culti Pagani e gnosi cristiana, Cosenza, 1998, 33-93, and HSCP
104 (2007), 99-133. Plato’s sentence was much quoted among Christians: Strom.
2.132.2, 7.100.3; 401b, Iren. Adv. haer. 3.25.5, Hippol. Refut. 1.19.6, Orig. CC 6.15,
ps.-lust. Cohort.20.1, 25.4 (who says explicitly that Moses was the author of the palaios
logos (thus identifying it with the Bible, cf. Riedweg ad loc. and p. 128 n. 540),
followed by Euseb. PE 11.13.5, Thdt. Affect. 6.26, Suda, s. v. [TA\dTwv.

Plato depends from Hebraic wisdom

70.1 mbbev: Clement profits from the previous quotation to identify Plato’s
palaios logos with the Bible as his source of inspiration. He does not explictly say, as
Ps.-Justin (cf. previous paragraph) that Moses is the author of the palaios logos, but the
deduction is implicit. The direct dependence of Plato from Biblical Relevation (cf.
Ridings, Attic Moses) coexists in Clement with the theory of the sparks of the truth
among philosophers. Cf. 6.68.2, 10.104.1-2.

BapBdpwv Ta yévn: his paragraph clearly shows that the theme of dependence
of Greek wisdom from the Bible was supported above all by the claims, traditionally
upheld, that the Greeks had taken their knowledge from other Oriental peoples
(Egyptian, Babylonian, Thracian, Assyrian). To include the Hebrews in this list was not
too difficult for Jewish apologists, from whom Christians inherit the argument. The
theory of dependence, though it sounds extravagant today, was in agreement with the
ideological and historical ideas of the time. Cf. Orig. CC 1.16-18, where Origen accuses
Celsus of having excluded Moses from the traditional list of Oriental wise men like
Zoroaster and Ostanes: cf. Lilla, 38-42, on Celsus and Origen (42 n.4 on this theme in
the Stromata). On the theme of dependence as a tool to integrate Judaism and then
Christianity in Hellenistic patterns of thought, cf. E. S. Gruen, Heritage and Hellenism,
Berkeley 1998; A. J. Droge, Homer or Moses?, Tlbingen 1989; Herrero, ch. V.
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70.2. Orac. Syb. 3.586-588, 590-594. Clement omits line 589, which expands the
description of the idols. There seems to be no purpose behind the omission, so it may be
due to his mistake, the absence of the line in his source, or a possible clue to consider

the line a later addition.

Other philosophers had intuitions of the truth

71.1. émimvola: the invocation to philosophy goes on asking for others than
Plato who had “intuition” of God (whether this comes or not from Jewish wisdom, as it
was said from Plato, is not explicited). There is a rhetorical contraposition between
Plato, the One Philosopher (€va TobTov TTAdTwva) and the One God (Tov éva dvTws
wévor  Bedr), probably hinted ironically at the hyper-reverence of Plato in Pagan

circles, and as counterweight to his previous praises to Plato.

71.2-3: The fragments of Antisthenes and Xenophon which start the list are also
quoted in Strom.5.108.4, from where they are taken by Cyr. Cl I, PG 76, 552A (cf. L.
Frichtel, ZNTW 36 (1937), 89). They are also quoted, independently of Clement, by
Thdt. Affect. 1.75. Both Theodoretus and Clement seem to quote these fragments not
directly but from a florilegium, probably used for apologetic purposes.

ZwkpdTous 8e dTe yvwpLpos: Antisth. fr. 40 Decleva = VA 181 Giannantoni
(ascribed to the work Physikos, quoted by Cic. ND 1.13.32, cf. Giannantoni n. 25).
Given the bad reputation of Cynics as religious thinkers, Clement felt the need to justify
the quotation because Antisthenes would be speaking as disciple of Socrates, who was a
popular Greek figure among the Christians (G. M. A. Hanfmann, HSCP 60 (1951), 205-
233).

el un 1O JokpdTous €8edlel ¢dppaxov: Xenophon is also expressly related
to Socrates as explanation of his intuition of truth. The explanation of his lack of
precision is fear from condemnation (ddppakov in the same negative sense in 10.103.1).
Cf. Ps.-lust. Cohort. 20.1, 22.1, 25.1 (with Riedweg ad loc.), Eus. PE 13.14.13, Cyr.
Alex. CI 1.48 (PG 76, 556 A) on this theme of fear as cause for obscuring truth. The
quotation of Memorab. 4.3.14 presents a quite different text from Xenophon’s though
the meaning is the same, which was used by W. Christ, Philologische Studien zu
Clemens Alexandrinus, Minchen, 1900, 25 to prove that Clement is taking it from an
anthology (cf. Le Boulluec ad Strom. 5.108.4).
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71.4. w60ev: The comparison of God with the sun which cannot be seen because
it blinds was aimed at showing Xenophon’s dependence from the Sibylline Oracle 1.10-
13 (inspired in Dt. 5.26, where God’s vision is said to cause harm). Yet Le Boulluec
points out (ad Strom. 5.108.6, where both texts are also quoted in continuation) that the
Sibylline verses could even be directly inspired in Xenophon’s well-known passage.
Theoph. Autol. 2.36 also quotes these lines, which Clement takes from his anthological

source (Zeegers 141).

72.1-2: TIndaoets: Clement says Cleanthes is from Pedasos instead of Assos,
probably by his own mistake or an error of his source (or, less probably, a scribal error).

ob Oeoyoviav monTikM Y, Oeoloylav 8¢ danBuy: with one of his usual
paralellistic constructions, Clement contraposes theogony vs. theology (and secondarily,
poetry vs. truth). This is a specifically Christian approach to Greek religious literature
(cf. 2.26.6). When it dwells on the divine nature it is accepted as theology, but when it
dwells on the birth of the gods it is rejected. Therefore, the contents and style of hymns
will be adapted to celebrations of the true God, but theogonical poetry, which is
essentially polytheist will be condemned.

Tayabév: Cleanthes of Assos, frags. 557 and 560 von Arnim. These lines are not
addressed to God, but to the definition of the supreme Good. But since the hymnic style
is the same than the celebrations of divinities (e.g. Orphic Hymns), Cleanthes’
philosophical poem is easily adapted as theology. The same lines are quoted in Strom.
5.110.2-3, 111.1, and Eus. PE 13.13.37. E. Des Places, Biblica 57 (1976), 414-419,
points out the similarities with the attributes of God’s wisdom, like the fact that they can
be understood in an active or passive sense. Rather than influence they can probably be

attributed to the similar spiritual environment of both texts.

72.3. 11 86Ea 1M kown kai 1 ouvfbewa: Attack on tradition is repated
(cf.2.23.2) and custom is now assimilated to “opinion” (86Ea), which in this

philosophical context has obviously a very negative sense.

72.4: Pyth. Gnom. 35 Mullach. From Clement or (rather) from a common
source, the fragment is also quoted by Ps.-lust. Cohort. 19.2 (from which Cyr. Alex. CI
1, PG 76, 548 CD takes it, cf. Riedweg ad loc, 364-368). On this pseudo-Pythagorean
literature, cf. W. Burkert, Philologus 105 (1961),16-43, 226-246, and H. Thelsleff An
Introduction to the Pythagorean Writings of the Hellenistic Period, Abo, 1961, as well

as the Entretiens Hardt of 1964 in which both participated. The fragment proclaims an
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immanent divinity which sustains the whole cosmos. There is a discussion, therefore, on
its being of Jewish origin or not. Riedweg (Ad Graecos, 365) demonstrates that it is not
a Jewish composition, pace N. Walter, in W. G. Kiimmel (ed.) Judische schriften aus
hellenisticher-rémischer Zeit, Giitersloh 1983, 257.

Ohos év O\ TG kikAw: Witt 196, compares it with Cic. ND 1.27, and
Ammonios Saccas apud Nemes. N. Hom. 58, Plot. Enn. 5.1.2, 6.4.5 to show Clement’s
vicinity to neo-Platonism, and points out that the sentence kpdots TGV S\ov albvwv,

in spite of its Stoic ring, is not understood as hylotheism, which has just been censured.

72.5: els émiyvwov Beod émimvoia Beol: another paralellism shows the final
explanation of these cases of “intuition of God”. It is through “inspiration of God”
himself (repeating the word of 6.71.1). This inspiration can be either through influence
(as was said of Plato and Xenophon quoting the Sibyll as proof) or just some difuse
kind of influence. Clement takes his material from a source specifically dedicated to
prove the plagiarism of the Greeks (cf. Zeegers), which he will use in Stromata 5. But
he does not seem to want to press that point here, perhaps because he was conscious of
his little strength as argument for the Greeks. He will leave the prophetic material for
chapter VIII and quote here only the Sibyll, on whose literary prestige he could count.
Therefore, in spite of his occasional adhesions to the theory of dependence (6.70.1), he
prefers to spot (or to force) the parallels rather than giving a consistent explantion of
them.

mPOs avT@v pév  duayeypappéva, mpos 8¢ Mudv éEelleypéva: this
sentence, typically parallelistic and homoteleutic, indicates that he is excerpting all
previous passages from an anthology of “monotheistic” passages of Pagan philosophers,
probably made up by a Jewish or Christian apologist. The passages follow the same
order than in Stromata V, though in the latter work the selection is broader and they are
mixed with other texts (cf. introduction to Chapter VIII for a complete explanation of

the parallels with Stromata V).
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Chapter Vi

After reviewing the truth contained in Greek philosophers, Clement carries on his
review of the divine sparks in Paganism with the poets. Chapter VII has two parts: in
the first one the Greek poets proclaim the One God. Authentic verses like Aratus’ are
mixed up with Jewish compositions the Sibyll or Orpheus in the proclamation of one
deity. The name of Zeus or of any other god is carefully avoided, since there is no place
for syncretism or equivalence. In the second part of the chapter the poetic fragments
mock (or are made to mock) the Pagan gods. Most of the poetic quotations of this
chapter come from anthologies which are also used by other Jewish and Christian
apologists. Their common sources have been thoroughly studied by N. Zeegers, Les
citations paiennes dans les apologistes grecs du Il siecle, Louvain 1972. The traditional
theme of “poetry and truth” takes a new direction in the works of those apologists who
are more inclined to integrate Christianity with the achievements of Greek culture. This
philo-Hellenic attitude prone to find intuitions of the truth in Pagan literature (which
they will explain in different ways, cf. 6.70.1) is not incompatible with the fiercest
attacks on the same poets for presenting corrupt gods. Chapter VII is the reverse of
Chapters Il in many aspects (also in the mention of Orpheus, who had previously sung
the mysteries and now converts, cf. 7.74.3-6), and both close with a very similar tone.

Closing internal rings is characteristic of Ringkomposition.

Some Pagan poets have sung the truth

73.1: v pubndn mapéxBaoiy: myth was interpreted through allegory by the
people who wanted to save traditional religion as if it hid some kind of truth (from
Theagenes of Rhegion in the 5™ cent. BC to late neo-Platonists in 5™ cent. AD; cf. J.
Pépin, Mythe et allégorie, Paris, 1976; P. T. Struck, Birth of the Symbol, Princeton
2004). Clement dedicates the 5" chapter of the Stromata to justify this symbolic
interpretation of Pagan poetry, which must have had many opponents among the most

“Tertullianist” contemporaries.

73.2: Arat. Phaen. 13-15. Aratus is a favourite poet of Christian authors because
of the strong monistic tone of the hymn to Zeus which opens his Phaenomena. He is
quoted already by Paul in his discourse to the Athenians in the Areopagus (Act. 17.28),

and his presence in anthologies like Clement’s source in this section was frequent (e. g.
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Theoph. Autol. 2.8; cf. Zeegers 182, 187). These three lines are selected because of their
similarities to Christian invocations to God. Firstly, the vocative “father”; secondly, the
expression “first and last”: an image which, though it stems from an Orphic origin and
was used in pantheistic poems, was soon accepted by Christianity to reflect God’s
omnipresence (cf. the citation of Plat. Leg. 4.715e7 in 6.69.4). At the same time, the
name of Zeus is not present in these lines, which allows to transfer them to the Christian
God (cf. 6.68.5 on avoiding Zeus’ name). When Eusebius (PE 13.12.6-7) quotes the
hymn he changes Zeus by 6e6s. Both Clement and Eusebius may be following a usage
started by Aristobulus (cf. N. Walter, Der Thoraausleger Aristobulos, Berlin 1964,
107). In Strom. 5.101.2-4 Clement quotes Phaen. 1-15, and in Protr. 111.114.4 lines 6-7
are quoted. Here he begins in the middle of line 13 because just before there is an
invocation on the Horai, which could be understood as Pagan deities. In the 5" book of
the Stromata he is aiming to justify symbolic interpretation of Pagan poets, so neither
Zeus nor the Horai bother him. But in the Protrepticus he is directly exhorting to
conversion, without stopping in lengthy interpretation, and leaves no space for
syncretism with Pagan gods, so he omits all references to them. A similar strategy is

followed in the selection from the Testament of Orpheus (cf. 7.74.3).

73.3: Hesiod fr. 308 M-W is also quoted in Strom. 5.112.3 (with the verb ¢mot
instead of the more cautious aivicoeTal used here). As the following fragment, it must

have belonged to the “anthology of plagiarism”..

74.1: Euripides fr. 941 Kannicht was already quoted fully in Protr. 2.25.3 (cf.
comm. ad loc). The fragment is a locus classicus of this kind of apologetic argument
(Strom. 5.114.1, Athenag. Leg. 5.1). It also belonged to the “anthology of plagiarism”
researched by Zeegers, 163.

74.2. These lines attibuted to Sophocles by Clement and many other Christian
authors (ps.-lust. Cohort 18.1, De mon. 2.2; Cyr. Alex. Cl 1, PG 76, 549D; Athenag.
Leg. 5.2 quotes only lines 4-5; Eus. PE 13.13.40 and Theod. Affect. 7.46 take the whole
passage from Clement) are with all probability an apocryphal fragment. Kannicht-Snell
edit it as Adesp. 618. Clement quotes it also in Strom. 5.113.1-2 and says it is also
quoted in the work On Abraham and the Egyptians by (Pseudo-) Hecataeus of Abdera.
Probably it is not his direct source, but they would share a common source, a
gnomologium of 1st cent AD (Le Boulluec ad loc, Zeegers 119-201, N. Walter, Der
Thoraausleger Aristobulos, Berlin 1964, 179-184, 195-198; Riedweg, Ad graecos, 356).
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The different authors which quote the fragment makes that some of its lines have
different variants (cf. apparatus criticus in the editions of Stahlin and Marcovich). Yet
these texts which soon found place in anthologies circulated often in different versions,
and the authors would also suit them to their tastes or necessities. Therefore, the text of

P needs not be heavily altered.

74.3-6: 0 8¢ OpdkLos Lepoddvtns kal mowmTs dua: Clement offers now the
clearest example of conversion. Orpheus, attacked in the exordium and the refutatio as
hierophant and poet of the mysteries (1.3.1, 2.17.2), converts to the truth. The proof is a
famous Jewish imitation of an Orphic poem in which Orpheus rejects his previous
polytheism and preaches the God of the Bible. Many Christian authors quote this poem,
known as the Testament of Orpheus (refs. in OF 377 and 378 Bernabé). Ch. Riedweg,
Jadisch-hellenistiche Imitation eines orphischen Hieros Logos, Miinchen, 1993 shows
that there are two versions, the original one (OF 377) and a longer one (OF 378) which
comes from the reelaboration of the poem (by Aristobulus) to make the Biblical
elements more explicit. Clement quotes OF 377 here and both versions in the Stromata.
Cf. C. R. Holladay, Festschrift Hengel I, Tubingen 1996, 159-180, with some
disagreements with Riedweg’s construction (mainly the defense of an independent
recension quoted by Clement).

maivedla: since Stesichorus’ famous palinode to absolve Helen from
responsibility (cf. Plat. Phaedr. 243a5, Epist. 3.319e3) this is the technical word for
poetic retractation.

TOV Lepdv OvTws AOyov: hieros logos is a typical name for religious writings,
cf. A. Henrichs, HSCP 101 (2003), 207-266, and therefore also for Orphica. The
Testament is opposed to previous Orphic hieroi logoi which were not “truly sacred”. On
this use of dvTws, cf. 2.23.1. Jews and Christians also use the term for the Bible.

dOéyEopat... opdtar: Clement quotes the beginning of the Testament (OF
377.1-7a, 8-10) to prove Orpheus’ conversion, omitting the rest of the poem which
dwells on God’s qualities. The only textual problem regards line 7 (afdvaTov. malaios
8¢ \oyos mepl TOOe dbaeivel), which Clement only quotes in its first word. He then
says “later he goes on adding with precision” and quotes lines 8-10. Assuming, with
Riedweg, that Clement is quoting OF 377, there must be a reason for his omitting most
of line 7, which alludes to a palaios logos. He probably wants to omit the reference to

an “ancient tale” because he has just said that Orpheus converts at the end of his life,
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and he constantly gives the adjective ma\atés (common to designate Orphic tradition,
like in Plat. Epist. 7.335, Leg. 715€e) a negative sense, as a feature of Pagan error (cf.
1.6.1). Holladay maintains that this line was not in Clement’s recension. That his text
was corrupt cannot be discarded either.

memAavnpuévos: the quotation ends with the phrase “thus Orpheus understood
with time his mistake”, which sums up the doctrines of 2.12-22 strictu sensu and of the
whole refutatio lato sensu. It is followed by two verses on retractation which belong to a
Sibylline Oracle (3.624f Geffcken). The lack of a link or of a mention to the Sibyll has
made that these two verses are hesitatingly attributed to Orpheus (OF 844 Bernabe).
There are cases of overlapping between Sibylline Oracles and Orphica (e. g. OF 661)
since both were at this time representants of Greek theology for Pagans and Christians
alike. But Clement likes these swift transitions and sometimes quotes without saying the
name of the author, so probably these verses were always attributed to the Sibylle and
never to Orpheus.

74.7: évatopaTta Twa TOU Aoyou ToU Oelou: “some sparks from the divine
Logos” is a typical expression of Clement to describe the inspiration of Pagan poets
which can bear elements of the Revelation. Cf. 6.68.2 on amoppora, and Paed. 2.1.7.1,
2.1.18.1, Strom. 6.17.150.1. Cf. Lilla 17f.

odds atTovs énéyxovowv: far from the reflexive tone of the Stromata, the
literary frame of a “trial against Paganism” (cf. also mpoopapTupotol) gives even this
philo-Hellenic passages the form of an accusation. Pagans would have been unable to
grasp the truth even when it was offered to them. This hostile tone, counterweighing the

praises made to the intuitions of the poets, introduces the second part of the chapter.

Greek poets bring also testimony against the gods

75.1: the second part of chapter VII uses Greek poets to attack Pagan gods, as in
chapter I1. The quoted fragments also come from an anthology, studied by Zeegers 88ff,
which is used by some other apologists, specially the author of the Jewish treatise De
monarchia attributed to Justin.

xopls Bdoews Padllew: though it seems a popular expression, “to walk
without feet” is not used anywhere else in the preserved Greek literature, so it could be
Clement’s own metaphor to describe the necessity of the Logos to say or do something

true. Its tone is adequate to the comic fragments quoted afterwards.
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kopwdovaol: The comic quotations of Clement seem to come all from
anthologies, which is in agreement with his condemnation of these spectacles in the
Paedagogus. On his knowledge of comic poets, though he focuses on the Paedagogus,
cf. A. Bregliozzi, SMSR 19,2 (1995) 327-347.

75.2-4: Menand. fr. 178 Koerte, also in De mon. 5.1. P has pntpoyvptns after
the three verses (kept by Stdhlin), but it is absent from the quotation of the De
monarchia and it seems an inserted gloss (Marcovich following Dindorf). Clement
explains it in continuation (which he would not need to do if it was explicit in these
three verses). The words peta ypdos could be a slight pseudo-etymological mockery
by Menander.

Antisth. fr. 161 Decleva (= V A 186 Giannantoni, who ascribes it to the Physikos
like the sentence quoted in 6.71.2). Mockery and criticism of the untpaytpTat, the
itinerant priests of the Mother of the Gods, was a classical topos much expanded in
comedy and philosophy (e.g. Plat. Resp. 364d-e and the tale of 2.24.1). Christians
received enthusiastically this tradition for their criticism of Pagan religion (e. g. Paed.
3.28.2), though they were criticized by their Pagan rivals exactly with the same topoi, as
can easily be seen in the polemics between Celsus and Origen (CC 7.9.11). Cf. Herrero
207-220. Same theme in 10.91.1.

Menand. fr. 210 Koerte, also quoted in De mon. 5.2, is said to accuse custom
(ouvnberar SLeléyxewv), thus insisting in two central themes of the Protrepticus: the

trial against Paganism and the attack of custom.

76.1-2: After the comic poets Clement adds some quotations from Homer and
Euripides to go on denunciating (Ste\éyxovowv) the weaknesses of Pagan gods. These
quotations have a close similarity to the second part of chapter Il. After mocking the
epithets of Athena and Hephaistos, Clement quotes a line from Homer (1. 3.407) which
is not quoted by other apologists. The Homeric lines which come afterwards, 11.6.132-
134, are also alleged by Theoph. Ad Autol. 1.9, Firm. Mat. De err. 6.8. Perhaps these
Homeric quotations are inserted by Clement himself in the list of dramatic quotations
taken from a source which he has in common with De monarchia (where these Homeric
quotations do not appear, unlike the precedent Menandrean ones and the following

Euripidean ones). Cf. Zeegers 89.

76.3-4: GElos ws dAndds ZwkpaTikiis Statpipiis: cf. 71.2 for the Christian
acceptance of the figure of Socrates. To be his follower is a praise for Euripides, quoted
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in some lines which accuse (teAéyxwr) Apollon (Orest. 591-592 to introduce the god,
skillfully associated with Orest. 594-596 and Orest. 417 spoken by Orestes). Orest.
591-592 are also in Ps.-lust. De mon. 5.4 (from their common anthology), but not the
rest of the lines, which may be Clement’s own addition to the apologetic store.Clement
is here, paradoxically, a predecessor of Nietzsche in establishing this link between

Socrates and Euripides as underminers of traditional Greek religion.

76.5: after alluding to Heracles’ madness and lack of contention, described in
Hercules Furens and Alcestis (cf. 755-60), Clement illustrates his barbarous appetite by

quoting fr. 907 Kannicht (perhaps from the lost work Syleo).

76.6: yvuvfy T kedalfy: the expression, opposed to “enigmatically”, is used in
Plat. Phaedr. 243b6, whence Clement probably takes it. The quotation of Eur. lon 442-
447 is also in Ps.-lust. De mon. 5.5, so it can be traced back to the “anthology of

plagiarism” studied by Zeegers.
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Chapter VI

After showing the intuitions of truth contained in Greek philosophy and poetry,
Clement, who is gradually approaching the positive and exhortative tone of the last
chapters, displays the unveiled truth revealed in Biblical prophecies. No allegory is
needed to interpret them, because God himself speaks directly through the mouths of
the prophets. This chapter is, therefore, the culmination of the first part of the
argumentatio formed by Chapters VI, VIl and VIII: the annunciation of truth.

It is most interesting the selection of prophecies made by Clement, because their
content is remarkably similar to the poetic pieces quoted in the previous chapter.
Furthermore, most of these prophecies will be used again in Stromata V in explicit
comparison with the poetic and philosophical fragments of previous chapters. There are
two possible explanations for this coincidence: either Clement in Stromata V recovered
the Biblical material of the Protrepticus and made himself the comparisons; or, in the
contrary, in the Protrepticus he is reshuffling and separating into different chapters the
Greek and Biblical materials which his apologetic source presented in mutual
correspondence. In spite of N. Walter, Der Thoraausleger Aristobulos, Berlin 1964,
who argues that the apologetic source would have no Biblical texts since they are absent
from the treatise De monarchia, the second explanation is obviously preferable for two
reasons: Clement shares much of the material with other apologists (e. g. Theophilus),
who do not depend on him but use it in the sense of Stromata V, i.e. to compare the
Greeks with the prophets; the similarities between the prophetic and the Greek material
show that the prophecies were selected because they resembled the Greek poets and
philosophers, i. e. with an intention similar to that of Stromata V of showing their
dependence on the Bible: in fact, some of these Biblical pasages may well be the direct
inspiration of some forgeries like the Testament of Orpheus or Sibylline Oracles). In the
Protrepticus, therefore, Clement uses the material from a source dedicated to “Greek
plagiarism”, and turns it into a gradual approaching to truth: philosophers-poets-
prophets. The appropiateness of this reelaboration is original and effective.

The source material is integrated into the general plan of the Protrepticus not
only through the ordination of its contents, but also due to its stylistic appropiateness.
Contrary to most of the Greek fragments quoted before, which needed exegesis, many

prophecies appeal directly (in second person of the plural) to the audience and exhort
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conversion, so that Clement can give the turn of speech to the prophets without
mediation or transition, just integrating them into his protreptic discourse.

Finally, the presentation of the prophecies keeps some tags which link them to
one of the main metaphors of the work, the song of truth, which is developed in Chapter
I and is never completely abandoned. “Song” (77.2), “choir” (79.2), “voice” (79.3),
“melody” (81.1), make the prophecies of this chapter part of the Song of the Logos.

Biblical prophecies lead to truth

77.1: ¢pa: it is a usual rhetoric device to introduce changes of subject-matter.
Cf. Riedweg, Ad graecos, 489.

olvTopoL ocwTeplas 08ol: to describe prophecy (as also in Paed. 1.9.4)
Clement adapts a Cynic expression which defines philosophy (clvtopos 080s €ls
apem™yv, cf. G. Giannantoni, Socraticorum reliquiae, Napoli 1985, fr. V 136 and note
50: it may also have been a way Stoics referred to Cynics). Cf. Plut. Amator. 759D, DL
7.121, Luc. Vit. auct. 11, lul. Or. 7.225. Cf. E. Norden, Jahrbuch fur classischen
Philologie (1982), 313; and V. Emeljanow, Mnemosyne 18 (1965), 182-184.

THs ¢ékTos kaldwrias: on the simplicity of Biblical style, criticized by
Pagans like Celsus, as a virtue, cf. Riedweg Ad graecos 490, with parallels. Steneker,
75f, points out the (not intended) irony that this praise of simplicity is expressed in a
highly rhetorical style (e.g. the preposition between the article and the substantive, a
literary ornament, which would disappear with Marcovich’s correction, following
Arcerius, of éktos Tfis). The paradox shows the fusion, somewhat contradictory this

time, of Christian traditional topics with neo-Attic form.

77.2: 70 Gopa TO cwtfprov: Clement goes back to the initial metaphor by
associating the song of the Sbyll to that of the Logos described in Chapter 1. He quotes
Or. Sib. fr. 1 vv. 28-35. The same lines are quoted in Thph. Autol. 2.36, and line 15 in
Strom. 5.115.5, as pendant of Deut. 6.4 and 6.13 (which is here quoted in 8.80.4).
Clement is redistributing the same material he will use in in Strom. V (cf. introduction).

The Sibylline verses are very similar to the Testament of Orpheus (OF 377,
quoted in 7.74.4) in the conception of God who brings good and evil alike. But even
more striking are the similarities of form and content with OF 545, two lines of an
Orphic Hymn to the Sun quoted by Ps.-Justin’s Cohortatio ad Graecos. Apart from the
use of solar terminology, the expressions €ls 6ebs... 7L O ka®’ €v éEayopelw; are

practically identical to the line quoted only by Ps.-Justin after another line which is also
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transmitted by Macrobius. The similarity supports the idea that the second line of OF
545 is an apologetic addition by Ps.-Justin, perhaps taking as model this Sibylline Orale
which he would know from the anthologies. This seems more likely than the other
possibility, i. e. that the Sibylline Oracle had been composed using the Orphic poem as
model.

77.3: évbéws: the Sibyll precedes the other prophets because of her
chronological priority according to the traditional dating which made her the most
ancient of Pagan poets and Biblical prophets (cf. 2.27.4-5). Commenting her verses
Clement is able to allude to the two main ideas which will occupy the last part of his
work: that one must choose between good and evil (described with the light / darkness
metaphor, cf. 84.6, cf. Strom. 5.78.3) and that this choice implies always an ethical
behaviour (cf. 11.115, 11.117, introduction p. 13). “Only through the practice of truth
(xpnoeL Ths dAnbelas) falsehood is forced to flee”.

78.1-2: év ‘lepepiq TO dywov mvebpa: this explicit statement of the
inspiration of the prophets through the Holy Spirit, emphasized through a rhetorical
rectification (“Jeremiah, or, better, the Holy Spirit through him) aims at distinguishing
the indirect inspiration of the Greeks in previous chapters (cf. 7.70.1)

émdelkvual TOV 0Oedv: these first three prophetic quotations talk about God’s
greatness. Jr 23.23-24: in this context the quotation proclaims God’s omnipotence as in
Strom. 5.119.3 (and Iren. Haer. 4.19.2, Eus. PE 7.11.5.): elsewhere Clement uses it to
justify allegorical interpretation, since God sees all hidden things (Strom. 2.5.4-5,
5.64.3). Is 40.12 is quoted in Strom. 5.125.1 as pendant of OF 691 (cf. Herrero 174f);
and Is 64.1-2, 66.1 is also in Strom. 5.124.2, as pendant of OF 378. The order of the

three last quotations in the Protrepticus is inverse in the Stromata.

78.3-4: mepl TOV €idwlwv: after the prophecies concerning God’s power, the
turn is for the condemnation of idols, which have been denounced by Clement himself
in the previous chapters: animals, and natural elements, and the cosmos itself.
Clement’s swift style confuses quotations from Isaiah, Jeremiah and the NT: in 78.3, Jr.
8.2, 34.20, 4.26 (not Isaiah, as the expression “this prophet” seems to imply, probably
by mistake). And in 78.4, three prophetic expressions of very similar content are mixed:
Is. 51.6, Is. 40.8 and Mt. 24.35.

79.1-2: Sewkvivar 6 Beds Poulndf) SLa Mwvoéws: Moses entries now as

prophet by whom God speaks. There is an ascendent gradation from the Sibyll,to this
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climax with the clearest revelation given by God himself. Not only was Moses
considered the author of the Pentateuch, but the passage quoted (Dt. 32.39, also in
Strom. 5.126.4) is the revelation of God to him in the burning bush.

owblachTas Tov Movoéws: the “prophetic choir” is also mentioned in 1.2.2,
1.8.2,9.88.3, and 12.119.2. Cf. also Strom. 7.78.6, 7.80.2, 7.87.3, and precedents in Ign.
Eph. 4.2, Rom. 2.2. The image of the thiasos, also present in the latter text, is taken from
Philo (Sacr. 7, De conf. ling. 44). It anticipates the Bacchic metaphors of the peroratio,
and at the same time highlights the centrality of Moses among the prophets. As a thiasos
or a choir has its guide in the middle, so some prophetic quotations preceded Moses,
and others follow him.

dua ’Qoné: under the name of Oseas Clement links different prophecies: Am.
4.13 is literally the sentence in the LXX, but then it is followed by a mixture of Os. 13.4
and Is. 48.13. The same mixture appears in Strom. 5.126.5.

79.3-4: ¢wvn: the voice (recalling chapter 1) which sounds now is again Isaiah
(45.19-20 and 25.21-23). The only sentence omitted (with the locution €16’ imoBds
instead) would deviate the subject (it dwells on the rightness of oracles), and Clement
maintains a fix purpose while quoting these lines: the words of Isaiah are a direct

exhortation to conversion, and Clement just gives the word to him.

79.5-6: eldwloldTpars Suoxepaiver: like in 78.3-4, the proclamation of the
One God is followed by the critique of idols: three more quotations of Isaiah threat with
the destructions of idols (Is 40.18-19, also quoted in Strom. 5.117.3-4, Is 10.10-11 and
10.14, also quoted in Strom.5.127.3). Clement warns sarcastically that idolatric people
will suffer the punishments and not the idols themselves, “for matter is without
sensation”. In the Protrepticus, punishments for those who do not convert are always
superficially mentioned, since the work focuses on salvation, but their existence is

constantly reminded (e.g. 2.22.2.).

80.1-2: Tl <&’ €i> oor: P has i ocot, which has a possible but awkward sense
(“why do I proclaim?”), and lacks the usual Greek particle in second position. | think
this conjecture a better option than Marcovich’s 1. <6’ o0> oot or Stahlin’s <é>Ti
oo, for it is more consistent with the 7t 6¢ &Tav of 79.1 and is a typically Clementine
expression (cf. 2.12.1).

codblas dvayyéw puoTrpla kal prioets: “the wise son of the Hebrew” is
Salomon, the alleged author of the following sentences from the Book of Proverbs,
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traditionally attributed to him (Prov. 8.22, 2.6, 6.9, 6.11). Calling them “mysteries”
means that through the metaphorical use of the word it has turned to have a positive
meaning (cf. 11.111.2). Here it prepares the great metaphors of Chapter XII. Clement
comments the quotations with some light-imagery (A\uxvés, émdywv TO ¢@s) which
has Biblical roots (Prov. 20.27, Ps. 118.105), and is as usual associated to the mystery
references (Protr. 2.22.6-7, 12.118-120).

80.3. dvopfot émi TNV d\Berav: Jer 10.12: also quoted in Strom. 5.127.3 (as
proof of the Biblical inspiration of OF 377), and by Theoph. Autol.2.35. Clement’s
interpretation of the passage again makes the equivalence between the cosmos and man,
and the “straighting up” (dvopbwoev) of the universe is taken as the “straighting up”

men from the deviated ways of the idols to that of truth.

80.4: attn mpaTN TOU TapamTOpaTos dvdoTaolts: the subject is still “the
wisdom”. “This is the first resurrection” is a quotation from Ap. Joh. 20.5, which
Clement adapts to mean ascent from the Fall of Man (from an apocalyptic model to a
“Gnostic” one). In the frame of the Protrepticus, it is conversion to truth out of idolatry,
which implicitly means there will be a second resurrection which will bring us out of
other consequences of the Fall (e. g. flesh and mortality).

The quotations of Dt. 6.4 and 6.13 are joint together in Strom.5.115.5 as source
of Timaeus of Locri’s affirmation of the unity of the divine (Test. 7 Marg) and just
before Syb. Or. 1.28.31 quoted in Protr. 8.77.2. Here Clement focuses in the second
part of the quotation, reject of idolatry. The fact that the Stromata join two quotations
which here appear separate prove that the redistribution is by no means mechanic.

80.5: Parpwdov... AaBid: the series of Old Testament quotations closes with
David and his Psalms. Ps. 2.12 is also partially quoted in Strom. 5.85.1. Here it is a
longer quotation, which again exhorts to have faith in God with promises of blessing
(nakdptrot..) and threats of condamnation (ury dmoletobe €E 650D). The latter sentence
collaborates to the metaphor of the journey which is the axis of the concept of

conversion (cf. introduction p. 9).

81.1: cwmplov... péros: the epithet “saviour” had been applied to the song
(Gopa) in 6.3 and 77.2. Now the word changes within the same metaphor to “melody”,
perhaps because it is more adequate to be compared to a rhythmic war-march
(épBamprov pubuov). The comparison may come from the vocative of Ps. 4.3, which

does remind the traditional beginning of exhortative poems and discourses.
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81.2: Clement cedes the word to Paul (“the Apostle” cf. 2.23.2, 5.65.4) quoting
Rom 1.21, 23, 25, to dwell on the topic of chapter 1V-V, i.e. the deification of images
and elements. Cf. Strom. 6.149.1.

81.3: év apxi: Clement uses Genesis 1.1 to contrast God’s creation of Heaven
with the adoration of Heaven itself. He does not refer to the Uranos of the theogonies,
but to the philosophical allegories which identified the gods with natural elements. He is
recalling the topics of chapter V and profits from the philosophical connotations of
arché. He quotes Gn.1.1 in other contexts (Strom. 5.93.4, 6.58.1, Ecl. proph. 3.1) for

other purposes, more theological and less apologetic.

81.4: altar yap al wpopnTikal dwvai: the theme of Heaven is followed with
the quotation from “the prophet”. According to A. Resch, Agrapha : aussercanonische
Schriftfragmente, Leipzig 1906, 327f, followed by Stéhlin, this quotation comes from a
“christlich interpolierte Ezechiel” which would have entered in the Apocalypsis Petri.
But the text seems a fusion of diverse Old Testament prophecies (Is.3.10, Ez. 32.7, Mt.
24.29, Is. 34.4, Ps. 103.2, Joel 2.10). Steneker, 96, agrees with Mondésert ad loc in
calling this “un vrai pot-pourri” which he attributes to a (mis)quotation by heart, like in
78.2, 78.3, 78.4 or 92.3. Perhaps the explanation in plural, “these are the prophetic
voices”, aknowledges the plurality of sources in this passage and at the same time,

justifies its apocalyptic tone.

220



Chapter IX

After the quotations from Pagan philosophers (V1) and poets (VII), and of the
Biblical prophets (VI111) announcing the Christian God, this chapter inaugurates the last
part of the Protrepticus, and starts the exhortative tone which is characteristic of the
refutatio which will culminate in chapter XII. The beginning of the final part can be
perceived in the presence of some elements present in Chapter | (84.1-2, 88.2-3), a sign
of the Ringkomposition which marks the closure of the circle.

At the same time, there is a certain continuity with the previous chapter, because
this one is composed mainly of a row of quotations from the NT, as chapter VIII was
built on quotations of the OT. There are three main themes: the fatherhood of God over
men, which makes Christians his legitimate children; threat of punishment as a valid
way of obtaining conversion, as a good father educates his children through a variety of
ways including threat; and an exhortation to piety. The first two are based on the Epistle
to the Hebrews, and the last part is built over the Epistle of Timotheos. There are also
some scattered references to the words of Jesus in the Gospels (which are quoted as the
Lord himself speaking, instead of his interpreter “the Apostle”, cf. 87.3-4) and to the
Psalms. But these quotations are integrated in the exegesis of the two Epistles which is
the backbone of the chapter, which sometimes even takes the form of a commentary:
citation followed by explanation. If the quotations of the previous chapters seemed to
derive mainly from anthologies, this exegesis of Pauline letters is no doubt Clement’s
own original work. In his line of presenting Christianity to educated Pagans, he mixes
along his Scriptural exegesis some Greek images and famous sentences, from Homer,
Plato and Pythagorean philosophy.

The chapter can be divided in three parts: God’s fatherhood, the convenience of
his threat of punishment, and his gift of 6eocéBeta. The tone of the chapter is positive
and encouraging. References to Paganism are already few and vague at this stage of the
work, and the focus is on the Logos and the salvation he brings. Even when talking
about punishment, Clement stresses more the fact that God can save from punishment

than the actual threat posed by it.
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The legitimate children of God

82.1: pvplas av é&xowul oov ypadds: the infinite books that could be alleged
as proof is a Biblical commonplace: cf. Jn 21.25. It is combined with the quotation of
Lc. 16.17 (or Mt. 5.18) adducing their eternal validity: cf. Clem. fr. 58 (Stahlin Ill, p.
227.7). Two other quotations follow to reinforce the idea: 1s.1.20, Prov. 3.11 (also in
Paed. 1.78.4, Strom. 1.32.2). This introduction is valid both for the second chapter and

for this one, both dedicated to Scriptural exegesis.

82.2: matp 8¢ ws Mmos: the Homeric expression (Od. 2.47, 234; 5.12) was a
classical quotation to praise paternal virtue (Ps-Plut. Vit. Hom. 182, Stob. Flor. 4.7.8).
Clement contraposes it, not unsurprisingly, to the behaviour of a teacher (6.d6dokalos),
a landlord (kUpLos) and a god (be6s:: i. e. a Pagan god, since there is no definite article).
These three are titles which he applies elsewhere to the Christian God. It is an example
of how the rhetorical tone changes the meaning of words in Clement’s work. It is the
exact antithesis to 2.41.1 where Pagan gods were pointed at as unable to correct men

because of their own scandalous behaviour.

82.3: Clement uses the attitude before the Logos to contrapose Moses (Dt. 9.19,
Hbr. 12-21) and his reader (addressed with a forceful oU &¢..., cf. introduction n. 40).
The repetition of questions with o and the succession of participles which end up with
a final clause give a very emphatic tone to the contraposition of the two fundamental
concepts of this last part: xdpis and kplows (cf. 12.123.2) The exhortative tone is
progresively rising, marking a clear difference with the monotony of previous chapters.

€

82.4: & veolala 1) &un: by calling his audience “youths” Clement is taking the
role of an aged teacher of young men. It does not point so much to the real situation —
since Clement was not old when he wrote this work and we have no clue about the age
of his audience— than to his continuation of the philosophical tradition of the protreptic
discourse, addressed by philosophers to young men to persuade them to join their
school. He connects this Greek tradition with the following Christian theme:

bvtos Ovta maTtépa: cf. 2.23.1 on this kind of expression. Through the
quotation of Mt.18.3 (fused with Jn.3.5) he introduces the subject of men as children of
God, and God’s fatherhood. And he links this becoming like children to baptism with

the verb dvayevvnoiiTe (to be reborn), as in Strom. 3.88.1.
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82.5: T® Eévd... molTeVOR: the Pagan is a foreigner and through baptism he
becomes a citizen of the Kingdom of Heaven. Clement profits from that expression in
the last quotation (Mt.18.3) to introduce a new metaphor, that of citizenship (cf. Philipp.
3.20 and 10.92.3, 10.108.4). It is immediately linked to the family metaphor which
comes just next. The link is easy through the extended analogy between state and
family, and even easier when it is the kingdom of God the Father.

T® yvnolw: to become citizen is the same than to join the legitimate son. For the
metaphors of legitimacy and bastardy in this passage cf. A.-J. Festugiere, RSPhTh 20
(1931), 482 and Galloni 95. Cf also 2.22.3, and generally on the kinship metaphors in
Clement, Buell and Herrero, Actas del XI Congreso de la SEEC I, Madrid 2005, 637-
646. The supplement <ui®> proposed by Marcovich seems unnecessary, since yviioLos
in this context, along with the citation of Mt. 3.17, clearly points to the “legitimate son”.
Cf. 98.4 and Strom. 5.84.2.

82.6-7: mpwTbdTOKOS €KkkAnoia: though the wording is somewhat different, the
passage is clearly patterned on Hb.12.22-23. The mixing (already present in the Epistle)
of two images, that of legitimacy and of being first-born, results in being “legitimate
friends of the first-born” (Tob mpwToTOKOU YyYMaLoL $ilo). Yet through assimilation
with the Son, just as he is called “the legitimate”, all Christians are also “first-born”
(and also the Church, adds Clement turning into a nominative epithet the genitive of the
Epistle). The reason is that they are “the first” to turn out from the Devil and approach
God. In spite of the apparent accumulation of concepts and the swift style, thee images

have perfect internal consistence.

83.1-2: ék Bovhwr viovs nMuds yevéoBavr: after a chiastic contraposition of
men and God (dbewTepol... dhavbpomdTepos 6 0Beds) Clement calls the Pagans
“slaves” (cf. 1.3.1). He ends up the generative metaphor by opposing “slaves” (as
foreigners and bastards before) to “children”. Thus he connects the previous images
with a more classic one, from St. Paul (2. Cor.7.10).

els Odvatov vmodépecde: the series of oppositions is freedom / slavery,
salvation / death, life / punishment. The ordination of the last four seems chiastic. This
stenghtens the case Stahlin’s resolution of the abbreviation in P avov, i. e., 6dvaTov,
preferable to the resolution dvbpwmov of A. J. Festugiere (RScPhTh 20 (1931), 476-82),
followed by Galloni 100 n. 30. It shows an expressive contrast of the philological and

rhetorical analysis against a theological one (cf. Mondésert ad loc.: “la correction e
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Stahlin ou celle de Sylburg sont conformes au vocabulaire de Clément et, dans leur plus
grande banalité, défendables”). Both resolutions can be easily explained
paleographically, so they are in any case superior to Sylburg’s dmwietav (based on the
parallel with 10.101.1).

Uuets &€ T kolaowy: Clement underlines the free choice of Pagans, who
consciously take the second option when they are offered the first one, and recalls the

fire prepared for the Devil and his angels (Mt. 25.41). This is the link to the next theme.

The threat of punishment

83.3: the lengthy quotation of Eph. 4.17-19 is a favourite passage of Clement,
who also quotes it in Strom. 1.88.3, 2.75-1, 7.12.5, 7.39.5, to refer to the error of
Pagans. Its exhortative tone in 2" person plural, and the initial verb paptopopat (cf.

next point) make it easily adaptable to Clement’ discourse.

84.1-2: pdptuvpos €ENéyxovTos: the ubiquitous judicial metaphor comes up
again (cf. 2.12.1) inevitably when punishment of sin is going to be the main subject. Yet
the following lines stress the fact that God makes all possible efforts to save men. Cf.
very similar expressions in 1.6.2, 10.94.1.

Tob ok6Tovus: the image of light vs. obscurity reappears in relation to Christ’s
power to save from death (Eph. 5-14, cf. A. Resch, Agrapha, Leipzig 1906, 32-34, who
ascribes it to a “urchristlichen Jeremias-Buch”). He is again assimilated to the sun (cf.
11.119.8), and the quotation of Ps. 109.3, which in 1.6.3 was used to stress the
chronological priority of the Logos over any other thing, is now used to underline the

superiority of his life-giver shining (10.90.3, 10.117.4) over anything else.

84.3-4: mou: the quotation of Ps. 94.8-11 is probably taken from Hbr. 3.7-11,
which is quoted extensively in this section, though the verbal tag shows that Clement is
conscious that the Epistle is quoting some OT passage. From this point to the end of

85.2 the passage is freely reproduced in the Byzantine Catena of Hbr. 4.10.

84.5: xdpwv €ls oOpynv peTaANdooopev: as exegesis of the last passages,
Clement exhorts his audience (after a forceful anaphora with 6pdTe) appealing to the
common sense of not “changing grace into wrath”. The verb expresses his optimistic
view: Grace is the natural disposition of God, who will try all means, including threat,

to avoid turning it into wrath against the sinners.
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€av onuepov Ths ¢wviis aitTob dkolowpev: the conditional reminds that
salvation cannot be automatic. The mention of the voice of the Logos recalls the
musical images of chapter I, and the “today” connects with the next sentence.

ofuepov: Clement quotes freely Hbr. 3.13 (dxpts ob ofuepor kakeitar), but
in his exegesis he includes the word at&eTat, which gives a much more optimistic tone
to the threat. The “today” and the learning (ud6nots) stay until the end of times (jé xpt
ouvTéXetas), when (t6Te) the “true today” (bvtws, cf. 2.23.2) comes. So there is time
to be saved. But this eschatological interpretation of God’s today is overtaken by a more
general one, according to which God’s today is eternal, and therefore is not only future
but also present. Conversion has to be “now” because God’s “today” is always (Tots
at®ol). This exegesis comes directly from Philo, who comments in similar terms Gn.
35.4 (Leg. alleg. 3.25, De fuga et inv. 57).

84.6: didios: aiwv<wv>: this is the plausible solution of Jackson, accepted by
Stéhlin, to the MSS reading (also in the Catena) diélos alwv éoTwv elkwv, which
coordinates too many nominatives. It is paleographically superior to the old solution of
Arcerius, accepted by Marcovich: didlov at®vr<os>.

vmakolwpev: the quotation of Hbr.3.15 had dkotw, but with the prefix Clement
keeps the musical metaphor of “listening to the Logos’ voice” while loading it with a
more imperative sense “to obey”. Cf. 8.77.3, 11.13.5.

¢ds: the “today” (orjuepov) is turned into the day (fpépa), two concepts which
are close both conceptually, etymologically and phonetically, and thus is connected with
the image of light again. Philo in Leg. Alleg. 3.167, on which this passage is obviously
inspired, has similar a similar expression: “the day is symbol of light, the light is

education of the soul”.

85.1: vmakotovowv: the theme of obedience gives the entry to insist one more
time the right of God to threat the disobedient. The Pauline quotations continue (1 Tm
1.14, Hebr. 3.10), and then a typically Clementine associative excurse about John the
Baptist, through the theme of the paths of the Lord (cf. 9.9). The allusion is to Mt. 3.3,
but instead of the text of the Gospel étowpdlewv, Clement uses eUtpemilewv. For
Steneker 22, it is not a misquotation, but Clement’s purposeful replacement to make a

phonetic effect with elbeilas motetv.

85.2: dLadbxw: The commentary to the Epistle to the Hebrews ends up with the
remembrance of the fulfillment of the threat against the unfaithful Hebrews in the desert
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(Nu. 14.21-24, which is also recalled in Hbr.3.19). The succesor of Moses was Josuah
(Inools), who led Israel into the promised land. Yet Clement, playing with the
homonymy, seems to imply that the successor of Moses who can save is really Jesus
(called with this name only in 12.120 and 12.122), which is also the message of the
Epistle. That is why he says that what happened to the Hebrews in the desert was

“symbolical” (aiviypatwtds).

The Logos brings theosebeia

85.3: mapakaletl..mapdakAnTov: the etymological game is obvious (Steneker, 15),
yet Clement profits from it to underline the role of the Holy Spirit which brings
knowledge (émiyvwots, cf. 1 Tm.2.4).

BeooéBera: the key concept of Clement’s proposal (cf. introduction p. 9), is now

given the authority of a Pauline definition (1 Tm 4.8).

85.4-86.1: wvnoacbaur: this is the lesson of the MSS, kept by Marcovich, instead
of changing like Jackson and Stahlin to wviioacbe (a very easy scribal mistake). In the
original lesson the verb depends on opoloyroaTte (“how much would you agree, oh
men, to sell it for?””) while the emendation makes both verbs independent (*how much
(come to an agreement, oh men) woul you sell it for?”). Stylistically perhaps the latter is
somewhat superior, but it does not seem enough ground to change the text.

IMakTwAév: on this famous Lydian river which brought gold-dust from mount
Tmolos, cf. Hdt. 5.101, Nonn. Dion. 11.17. Rather than Clement’s own original
comparison, it might have been a popular expression.

wLofos: the price for life (= salvation) needs not to be gained elsewhere, it is an
inner treasure, love and faith. The theme of “buying” one’s salvation (with a Ttpn)) is a
traditional theme in Biblical tradition (Mt. 16.26) and in Greek religion (e. g. the
Pelinna leaf, OF 480). Here it could be framed in Clement’s appeal to common sense:
salvation is a great deal. Cf. 11.115, where the theme is developed. The quotation of 1

Tm. 4.10 aims to show God’s good will to save men.

86.2: mepLmedukdTES TH KbOPw ola dukla Twa évdlols méTpals: the
expressive image to describe the non-believers as growing in the world like seaweed on
a rock is inspired from Plat. Resp. 10.611d. But Clement strengthens it through a
complex phonetic play (Steneker, 22) of chiastic structure (pukoTes... dukia, dMot...

€vdlols, TepL... TETPALS).
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0 'I0aknolos yépwr: the following line refers to Od. 1.57-59. Odysseus is
called “old man” (the same unusual expression in Method. De autexusio 1.1) in
reference to the moment when he has spent seven years with Calypso and would die to
see the smoke of his own land (Bavéewv tpeipeTar). Clement contraposes his death and
his smoke to the light and life of the true heavenly land. | have found no parallels for
this interpretation.

¢€oporoboa TR Bed kata TOv Suvatdv: the idea of the “assimilation to God”
(opolwairs Be®) appears here for the first time, with the limitation (“as far as this is
possible”) which keeps the distinction between divine and human nature, and which
echoes exactly Plat. Theet. 176b1. In later references to the concept (cf. 12.122.4 with
other references to the Stromata) that precaution will be abandoned, perhaps because
Clement considers it self-evident. Cf. M. L. Amerio, Inv Luc 1 (1979), 7-37.

du8dokalov: God as teacher of BeooéBeta is the theme of the next paragraphs.
Coming back to 6eocéBera after the images of buying salvation and of Odysseus helps

to keep straight the line of the argument.

87.1-2: ob 8¢, & Tuudbee: the citation of 2 Tm. 3.15-17, brought in as proof of
the sanctity of Scriptures, includes the vocative Timotheos (not in our NT) firstly to
specify the source, but also because Clement, a great admirer of the possibilities of
etymology (cf. 2.12.1) wants to profit from the literal meaning of the name (*“that who
honours God”). Between the first versicle and the other two of the quotation, Clement

makes a rhetorical amplification of the sanctifying and divinizing power of Scripture.

87.3-4: TGv dNwv aylwv: “saints” is a usual denomination of Christians in the
NT: Act. 9.13, 32, 41; Rm. 1.7, 1Cor 1.2, 16.1.

épyov pévov: “He has no other task than to save man”. This is a favourite
expression of Clement (cf. Paed. 1.81.3, Strom.6.46.1).

€yywkev: the quotation of Mt. 4.17, as the following one of Phil. 4.5, aim to
convert, as Clement aknowledges, through menace (668w, cf. 9.84.1, 10.95).

eb\aPelobe ) kaTandddpev kevol: this sentence is not found in the Epistle
to the Philippians, in spite of the continuity with the quotation of Phil. 4.5. Nor can it be
found in the rest of the NT. Similar thoughts in Mt 25.28-29, Lc 19.24-26, 1Cor 15.58.
Cf. A. Resch, Agrapha, Leipzig 1906, 291. Perhaps Clement knew an unusual text of
the Epistle to the Philippians, which would explain his unusual specification that “the

Apostle is addressing the Macedonians”.
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adeels, paaov 8¢ dmoTol: fear is equated along this chapter with faith, since

the timor Dei is seen as positive. Cf. the commentary to the previous sentence.

88.1: elod€el... 8L8d&el... maldaywyrfoel: Casey 58, puts forward this sentence
as representative of Clement’s attitude towards the Scripture: “faith will lead the way,
experience will teach, Scripture will instruct”. It is also the same thought which inspires
Clement’s trilogy (cf. introduction p. 4.). Three quotations from Psalm 33 (vv. 9, 12,
13) are commented by Clement in a psalmodic way, with these parallelistic
constructions helped by phonetic correspondences (also mpookuwveTat... {n\wTat). The
praising of the timor Dei is the link with the previous paragraph.

88.2: dkoloaTe... émAduel: the Logos is to be both heard and seen. Voice and
light are the two main images of the whole work. The proverbial expression of Is. 57.19
(=Eph. 2.17) expresses the universality of God’s salvation, inteded for everybody.

Kippépros: reference to Od.11.14ff, where Cimmerians are said to live in
perpetual night. Their obscurity was proverbial: Plutarch (Superst. 10) says that they
deny the existence of the sun. Christians took it as image of Pagan blindness (Lact. DI
5.3.23).

maAyyeveatav: this word meant usually “reincarnation” but the “new birth” for
Clement means conversion, as he has explained in 9.82.4. He uses it also in Strom.
2.147.2, QDS 42.15. The word also introduces the Pythagorean terminology of the next
sentences.

aydmmv: the word for “love” seems here to have already turned to mean
“banquet” out of the brotherly meetings of the first Christians. Cf Lampe, s. v., and Jd
12, Ign. Ep. ad Rom. 7.3, Ep. ad Smyrn. 8.2. The banquet of the blessed was a classical
image for salvation, specially in Orphic-Pythagorean contexts (cf. Plat. Resp. 363c,
Emp. fr. 147 DK). Pythagorean tone starts to impregnate this last paragraph. Stéhlin
makes also a conjecture, dyéxnv (herd), supported by the parallels in 12.116.1, Paed.
2.25.3, Strom. 1.156.3, 1.169.2, which would refer to Jn 10.16. Cf. also comment on
pévada below on the implications of dydmmv.

oL molhot: this term is classically disdainful to mean the crowd as opposed to
the few select. Clement uses it in contraposition to the unity in God, expressed
insistently in these two sentences. Christians use frequently this kind of disdainful
plurals to refer to Pagans: cf. M. Herrero, Rev phil anc 24.2 (2005), 55-74.
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pévada: this word culminates the row of terminology referring to unity (utav,
povadikfis, €vwoly, €votnta). Galloni 115 shows that the “one love acording to the
union of the only substance” is a veiled reference to the Trinity. Though the unity of
Christians in God had Biblical roots (cf. Jn 17.21-23), Clement is introducing
philosophical terminology into the Christian formulation of this unity. Though
Neoplatonists will also use it, this was a classical Pythagorean theme. Pythagoreans had
established the superiority of the unity over the multiple (Arist. Met. A5 486a 22 (DK
58 b5)). Clement will follow this trend enthusiastically (Paed. 1.71.1, Strom. 6.87.2).
On Pythagoreanism in Clement, cf. M. Tardieu, Vig. Christ. 28 (1974), 241-247.

88.3: &k moluddwvias... appoviav: musical images (cvpdwvia also) to express
unity fit both the Pythagorean flavour of these last paragraphs and the musical
metaphors of Chapter I, which are recurrently reminded throughout the whole work.

xopny®: Jackson’s conjecture is clearly superior to the reading in P xopevTi,
though the latter would syntactically make sense: the expression xopnyds kal
dLdaockdlos applied to the Logos (also in Strom. 5.7.8) reunites both the musical images
and the didactic role of the Word which has been explained in this chapter. It gives
perfect sense to the following dvamavopévn as if the chorus rested after the
performance. Cf. also 8.79.2.

"ABBa 6 mamp: this may have been a formula used in the Alexandrian Christian
community to invoke God: cf. M. L. Amerio, AugR 16 (1976), 291-316. The reminding
of this classical Christian expression to call God “Father” (Mc 14.36, Rm 8.15, Gal 4.6;
also in Ecl. Proph.19.2; Strom. 3.11.78.4-5) links the end of the chapter repeating the
procreative images at the beginning which insisted on God’s fatherhood (82-83: cf.

Galloni 102). Thus Clement achieves an internal circular composition.
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Chapter X

This is the longest chapter in the Protrepticus and probably the richest in
content. It holds together most of the subject-matters of the work, calling back some
points that have already been treated, developing many other ones which will be kept
until the end of the work. It is the culmination of the argumentative part. The emphatic
tone is growing, since the peroratio is approaching, and some of the themes in the
exordium reappear announcing the closing of the work (Ringkomposition). The
vocatives and direct adresses to his audience rise in a considerable proportion (Steneker
125f.). The number of quotations is still high, mostly from the NT; there are also Psalms
and prophecies, Greek philosophers (specially Plato) and some from Greek poets with a
purely ornamental function. Metaphors and similes, be them developments of earlier
ones or new images, are abundant and forceful. The large influence of Platonic themes
is clearly perceivable here.

The chapter begins with a harsh attack on custom, seen as the root of all
problems, since it holds man in the idolatry which previous chapters have demonstrated
as false (89-90). Since it is related to the themes of chapter I, the attack is also followed
by the proclamation of God’s ability to liberate man (91-92) and an exhortation to
conversion (93-96.3). Then Clement launches a new attack against the idols (96.4-99.2),
after which he exhorts again to stop adoring things belonging to matter and turn to
contemplation of the heavenly world (99.3-100.4). The theme goes on into an
exhortation to wake up from sleep (101.1-2), which is followed by an attack against the
divinization of concepts (102), the contraposition of the true knowledge (of God)
against ignorance (103-106), and a final proclamation of the true life (i.e. salvation)
given by God (107-110). There is, therefore, a clear alternating of criticism, proposal,
and exhortation. That technique not only avoids monotony. It also turns this chapter into

a summary of the whole work.

Diatribe against custom

89.1: mapadedopévov &0os: Clement attacks the core of Greek religion:
ancestral tradition. Respect of tradition was a commonplace among practitioners (the
expression Ta Tapadedopéva, “the transmitted things”, is ubiquitous in ritual

inscriptions) and amont theorists of Paganism (e. g. Isocr. Aeropag. 7.30; Cic. ND 3.5).
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Therefore Clement can well address his audience with “you say” (baTte), which is an
argument for his addressing some Pagan theorist like Celsus. Cf. S. E. Alcock et al.,
Pausanias, Oxford 2001, for the valutation of custom in 2" cent. Paganism and, for
Clement’s attack to it, L. Lugaresi, Adamantius 9 (2003), 10-29. Other apologetic
criticisms against custom in lust. Apol.1.49.6, Ps.-lust. Cohort. 1.1, 35.2; Min. Fel. Oct.
6.1; Arn. Adv. Nat. 2.66; Eus. PE 2.2.2; Lact. DI 2.6.7. L. Alfonsi, VigChr 18 (1964)
32-36, argues that the attack on custom is typical of the genre, be it directly
Aristotelean, be it through Stoic and Poseidonian mediation (cf. Cic. Hort. 64, 65, 66;
Seneca De ira, 2.19-22).

kal T{ &...: as refutation to the Pagan defence of custom Clement makes three
rhetorical questions. The second one on paternal heritage being broadened is a classical
idea (Plat. Resp. 1.330ab, Eurip. fr. 282.6 Kannicht) used by Christians (lust. Apol.
1.12.7; Ps.-Melit. Apol. 12). But this classical reference is surrounded by two images of
a child sucking maternal milk and doing childish things, which seem Clement’s own
invention (cf. Buell on his frequent use of this kind of images). Perhaps he was
influenced by passages like 1 Cor 13.11, which speak of the immaturity of the child as a

previous state to mature faith.

89.2: mapekPacels: the same image to depict Pagan cults is used in 2.27.1. It
gives absolute sense to the emendation mdTwy (Casel) or mAéwv instead of mab&v in P
(defended by Galloni, p. 98 n.20, who translates “deviazione dovute alle passioni”).

TOV OvTws Ovta maTtépa: God’s fatherhood (theorized in 9.82.4 with the same
words) prevails over biological filiation if they come to be opposed, just as God prevails
over Greek gods (the expression to assert his paternity is the same, cf.2.23.2). On this

theme of the prevailing parternity, cf. Buell 104.

89.3: éuiomn: this verb used metaphorically, with 6eocéBera as subject, has a
clear Christian flavour. Cf. Mt. 10.22, 24.9, Ep. ad Diogn. 5.11-17, lust. Apol. 1.1.1,
Tertull. Apolog. 1.4, 2.3, 4.1.

ob pellov: Clement characterizes feocéBeia in the same way that Plato features
philosophy (Tim. 47b1), as the greatest gift of god to men. Similar expressions in Cic.
Tusc. 1.64, Sen. Ep. 90.1.

ToUs XaAwwols ¢évdakdvTes: the same expression in Plat. Phaedr. 254d7. It
links the theme of being deaf (cf. 10.106.1) with that of the rider of the horse, a Platonic
image adapted by Clement (cf. 12.121.3). Here the adaptation is even more radical,
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since the opposition Lpels / Nuets (instead of rational mind / the irrational part of the

soul) makes the Christians the riders of the Pagans to drive them along the right path.

90.1: vutv: Clement uses Soph. fr. 949 Radt (= 863 Nauck) to insult Pagans for
their choice (éxhoyfis) of evil. Stobaeus also quotes the fragment (4.50.64), and the
preceding line shows that it was not an imprecation, but a list of evils. But Clement
seems to turn it into an expression similar to Epimen. fr. 1 DK, Hes. Theog. 26ss ,
which he also follows in 11.115.3.

ol dyaboi: the side of “the good” is stressed through the repetition of the word
three times in one sentence, while ot movnpot will receive their punishment, which has
fallen even to the King of Evil (1 vye dpxovtt Ths kakias). Othere allusions to

Satan without naming him in 1.7.4-6, 1.8.1.

90.2-3: ékAeEdpevos: the quotation of Zach. 3.2 (cf. lust. Dial. 79.4, 116.3)
serves Clement to insist again on the free election of Pagans (10.95.1-2) of their own
condemnation, described again with the threatening fire (cf. 2.22.5).

kata Tov Bedv, ol kaTa TO €&Bos: the phonetic contraposition ethos / theos,
typically Clementine (cf. 12.119.1), corresponds to the semantic opposition between
detotdatpovia and BeocéBera and death / life. The obvious reasonable choice between
them is illuminated by the citation of Hes. Op. 218, in a similar tone to the last
paragraph of the Protrepticus (12.123.2).

pnetdvorav keviv: He refers to the repentance after death, which would be
useless for those who have deserved condemnation. On this theme of late repentance, cf.
lust. Apol. 1.52.9, Dial. 28.2 and Ps.-lust. Cohort 35.2 (with Riedweg ad loc.).

The Lord offers salvation from human vices

91.1: Tous mapa Tols €ldwAols AaTpelovTas: the text needs no emendation
(pace Heyse or Marcovich) because the construction Aatpedw mapd T is attested
(Apollod. 2.6.3). The description which follows is prototypical of the ambulant priests,
specially those of the Mother who castrated themselves. The features of these miserable
telestai were topical since classical times (cf. 7.75.1). Clement follows this topos and
criticizes their dirtiness, though in Paed. 3.47.4 he will advocate the Christians a
moderate use of the bath. Cf. Luijuda 215.

Tddpovs Twas 7N deopwmipLa: sanctuaries are defined as the mysteries were in

2.19.2. The contrapositions mevetv / Bpnoketewr and éleos [ BeooéBera follow the
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same direction of identifying Greek cults with death of those who receive cult (and by
association, of those who adore them and are doomed to condemnation).

mevhelv... memovBéTes: the etymological word-play with the same root is
translated with another word-play by Mondésert (“menent une vie plus digne de pitié
que digne de la vraie pieté”) and Butterworth (“their condition provokes pity rather than
piety”). Cf. Steneker 14.

91.2: 8eamdétny TAY mdvrTwr: Clement adds this title to the usual kipios.
perhaps it is due to the image of fleeing from prison with which he is exhorting to
conversion now. It follows the pattern of converting as changing from one patron to a
new one, analysed by Z. Crook, Reconceptualizing Conversion, New York, 2004. The
prisoner who was set free belonged to his liberator, who had bought him, perhaps due to

a sense of piety (éAeos) or humanity (dLhavfpomia).

91.3: 1y pimpe Opuris: this beautiful comparison to illuminate God’s love as a
mother for his child has both a Biblical root (Is. 49.14) and classical form: the citation
of 1l. 2.315 turns it into a bird-mother, which allows for the opposition with the snake
(bnplov épmoTikév, cf. 1.7.4) and the moral lesson, since the bird (God) does not
simply put the new-born back in the nest, but helps him to do it by himself (dGvamTfivat
mapopu@v). Cf. Orig. CC 4.91 with a similar expression. In QDS 37 God is also
attributed motherly love. Buell 115f compares the passage with Paed. 1.21.1-2, 1.42.2,
1.49.4, 3.99.1.

92.1: kives... kal Timmov: after the image of the bird, Clement turns to
comparisons with domestic animals (helped by a quotation of Is. 1.3), through which he
insists in presenting God as deoméTns (10.91.2). Cf. Paed. 1.77.3, 2.73.6, Strom. 5.54.1.

92.2: €Tépw Bouvelewvy SeomdTn: the expression has Biblical roots (cf. Lc.
16.13) and it is the conclusion of the previous images, in accord with the notion of
conversion studied by Crook (cf. 91.2) and with the ideas of 9.83.1-2, which opposed
slaves against the creatures of God (with the Platonic word émiyeyovoTas, Plat.
Phaedr. 245a5, cf. Butterworth, 205 n. 1). The contraposition Baciiels / TOpavvos (cf.
4.49.2) comes out from classical political theory (Aristot. Pol. 1295a, 1310b).

92.3: 7l &é: four anaphoric rhetorical questions draw dual oppositions which
summarize previous themes: good / evil, God / daemons, son / slave, Heaven / Hell. It

culminates in the prolamation of the heavenly citizen, also previously theorized (9.82.5,
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cf. also Philip. 3.20, Paed. 1.45.2, 3.9.1, Strom. 3.95.2, 4.12.6), which is described here
in Paradeisiac terms (Gn 2.15) with influence from the Platonic Phaedrus (246b7). The
fountain is also in Jn 4.14 (cf. Paed. 1.83.3). The cloud and the rain of Elijah are
mentioned in 1Rg 18.44-45 (cf. also Mt. 17.5). On this image of Clement from various
sources (Mondésert ad loc: “galimatias”), cf. M. H. C. Puech, RHR 128 (1944), 166f.

92.4: BopPBobpous: mud is linked to the image of pigs and the fragment of
Heraclitus which follows, but also to the place for sinners in the eschatological tradition
inherited by Christians (Ap. Petr. 8.23) from Orphism and Plato (Phaed. 69c, Plot. Enn.
1.6.6.5). Cf. M. Abineau, Rev. Sc. Rel. 47 (1959), 185-214.

dvovfTous kal dvonTous: a typical phonetic word-play, cf. Steneker, 20.

vwdeLs: pigs as symbol of lust is a commonplace, and its presence here is clearly
linked to the comparisons of men and animals in chapter | (1.4.1, cf. Paed. 3.75.5,
Strom. 1.2.2, 2.68.3, 5.51.3). The quoted fragments from Heraclitus fr. 13 DK (36
Marcovich) and Democritus (fr. 147 DK) were perhaps derivations from popular
expressions (cf. 2 Pt 2.22). Stoics took pigs as symbol of vice (Cic. ND 2.160, Plut.
Symp. 5.10.3). Cf. the bibliography on animals in Clement offered in 10.106.1.

925: Tékva ¢¢wTOS YVioia... un vobous: Clement adds the epithet
“legitimate” to the quotation of Eph. 5.8 to reinforce the opposition with the “bastards”
who cannot look to the sun (as Aelian NA 2.26, 9.3 confirms the belief that the eagle
does it to test the legitimacy of its offspring). On this theme, cf. 2.22.3, 9.82.1ff.

Exhortation to conversion

93.1: peTaoTduer €€ duablas els émomunv: the sentence, with its two
verbs with the preverb peta- and its five complements with a parallel structure “from...
to...” clearly shows the concept of conversion as a spacial movement from A to B. Cf.
1.2.1, 12.119.3 and introduction p. 10f.

93.2: kalhos O kilvBuvos: This famous sentence comes from Plato (Phaedo
114d6). It has been much imitated (cf. Hor. Carm. 3.25.18-19, also in religious context).
The verb attopoAetv (cf. previous paragraph on the spatial movement), insists on the
autonomy of the choice for God. The recompense for the right choice is illustrated by a

quotation of Isaiah (54.7) which will be commented in the next lines (x\npovopia).

93.3: Ta Ths vfs: these words are before \notis in P. Stahlin deletes them,

but Markland’s transposition (followed by Marcovich and Mondésert) before évba
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makes sense of “earth” as the place both where thieves can enter and where material
things come from. The alliteration of the ) is clear. The “heavenly treasure” is a Gospel
image (Mt. 6.19-20, cf. Strom. 3.56.2, 3.86.3, 4.33.4).

dLroldyous: F. Storelli, Nicolaus 8 (1980), 65-71 sees this expression as
culmination of the journey from ignorance to wisdom: cf. Lampe s. v.

T® Ths d\nbelas mTep@: on the image of wings, cf. 10.106.3 (with Plat.
Phaedr. 246e2, like in Strom. 5.83.1). Tat. Orat. 20.1.

94.1: k\npovoplav: the word “inheritance” is repeated for the third time in few
lines and followed by similar ones (“gift”, “testament”). The paragraph insists in God’s
fatherhood with a well-known expression (9.82.1, 9.89.2). It culminates with a
quotation of Is. 54.17 and 55.1, which introduce, as an advice from God, the theme of

“drinking without money”, developed in the next paragraphs.

94.2-3: houTpdv: the previous quotations allow an allusion to baptism calling it
salvation and ¢wTiopov (cf. 11.113.5 dwTaywyels).

dprofel: U. Neymeyr, Die christlichen Lehrer nach Klemens von Alexandrien,
1989, 95, sees this passage as evidence for the habit of gratuitous lessons of Christian
religion. it is not very probable (rightly skeptical Pujiula 108) since it refers to the
gratuitous salvation worth acquiring, which is repeated several times (11.115.1).

ob kamnieveTal: cf. 2 Cor 2.17 and Paed. 3.79.2. The quotation of Gn. 1.28
underlines the gratuity of God’s gift of nature. The theme of buying with money
introduces again the difference between the legitimate son and the bastard (yvnotos /
v60os). The bastard is defined with quotations from Jn 17.12, Mt. 6.24 (= Lc. 16.13).
The legitimate son is portrayed through Jn. 5.17 and Lv. 25.23. Cf. Phil. Cher. 108, 119
and commentary to 2.22.3 and 9.82.5.

94.4: 1 ypadn evayyelileTar: according to A. Resch, Agrapha, Leipzig 1906,
110-11 the verb indicated that the quotation would come from some Gospel. The
quotation is similar to 1 Co 2.7 and 1 Co. 2.9, which are combined also in Constit.
Apost. 7.32.5, and the Syriac work Testamentum Jesu Christi 11.16-20. Mondésert ad
loc. adduces Orig. Comm. in Matth. 27.9 to suggest the Apocalypse of Elijah. The same
theme of the novelty of Heaven for the eyes in 12.118.4. Cf. Paed. 1.37.1, 2.19.4,
3.86.2; Strom. 2.15.3, 4.114.1, 4.135.3; 5.40.1, 6.68.1. In any case, the final dunv gives
it the solemnity of an oration, linking it to some other passages of hymnic tone (e.g.
11.113.4).
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95.1-2: $p6Bw kal xdpiTe: threat of punishment and hope for salvation are the
two ways of guiding to salvation defended by Clement (cf. Strom. 7.44.8). The same
idea in 1.8.3 and 9.87.4.

7L 8¢ olx aipobpeBa: similarly to 93.2, a series of anaphorical rhetorical
question emphasize the choice between both extremes. Clement insists in addressing a
homo optans (cf. 10.90.2-3, 12.123.2) whose options are clear and self-evident, and can
be summarized in life vs. death (hence the quotation of Dt. 30.15). This appealing to
election is a resource typical of a deliberative discourse: cf. Lys. Or. 21.12, Dem. Ol.
1.1, Or. 18.190, 18.130; Ps.-lust. Cohort 1.1, 35.1.

xdpls... kptols: this opposition, reminded in the last sentence of the
Protrepticus, is drawn along with that of obedience /disobedience, using the quotation
of Is. 1.19-20 as guideline. Cf. Paed. 3.86.2 and Strom. 1.90.1, 6.49.1.

vopos dinbelas Adyos: the equation of nomos and logos goes back to 1.2.3.

95.3: olpBovros: the title Clement gives to himself is in clear conection with
the cupBovle Vel of the previous paragraph, which shows that God tries by all means to
save man. Therefore Clement is an agent of God’s efforts to save people.

éudputov émdyeaBar mioTww: The “natural law” which is inside men (avTé6ev
olkoBev) was a common philosophical concept (cf. Cic. ND 2.12, Sen. Ep. 117.6, Sext.
Emp. Adv. math. 9.33, 9.61; Plut. Stoic. rep. 1041E; Dion Chrysost. Or. 12.39) which
the Christians adapted calling it “faith” (lust. Apol. 2.6.3, Tertull. Apolog. 17-4-6,
Arnob. Adv. Nat. 2.3). Butterworth 201 spots a direct reference to Plat. Phaedr. 237c,
talking about the natural instinct (épupvTtos émbupia).

95.4: pebloTeov... UBploTeov: Clement follows up the argument of the
obviousness of the election between good and evil. Drunkenness or anger are followed
without reflexion, while one hesitates and calculates whether to follow God, when it
should be the opposite. Apart from the intellectual reinforcement of the decision to
convert, the paragraph contains a moral repproach of such behaviours. Cf. 10.101.1 on a

metaphorical usage of drunkenness and sleep.

96.1: el 8¢ <un> melBeobar: Clement insists repeating the root of “faith”
(moTetoaTte, mioTis, melBeobat), which he links ironically to the previous paragraph.
| prefer Potter’s emendation of the text (instead of P kal) to later proposals. The
paleographic change is easily explainable, a negative sentence is logical with the

beginning et ¢, and it allows to keep intact two words in next line which in other
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interpretations should be changed to introduce a mystery metaphor which does not fit
the sense (“if you want to believe contemplating the clear faith of mysteries”): dpe TGV
for dppriTwr (the € for n is not usual) and émomTetoavTtes for UmomTeloavTeEsS.
(defended by Potter himself, though his first change does not make it necessary).
Marcovich adds untépa arguing with the parallel expression (mother of the virtues) of
Strom.2.23.5. But, though it would make a perfect round sense, it is too central a word
to have fallen unjustifiably. It can be translated as “if you do not want to believe, being

suspicious of faith, prominent among virtues, let me convince you”.

96.2: Tov dvoupatos aioxlvn: Clement warns against shame of Christ’s name
with a quotation of Il. 24.45 (= Hes. Op. 318), referred to aidws. The tone is revelatory.
The name is probably “Christian” (as in Strom.7.1.1, where he accuses the Pagans of

persecuting “the name”), which is disclosed in 12.122.4 (cf. comm. ad loc.).

96.3: amoduodpevot... ayovilopeda: salvation as a combat is traditional in
Christian literature, cf. Sir 4.28, Eph. 6.10-17, 1Cor 4.9, 9.25, 1 Tm 6.12, Ep. Clem. 7.1-
5. It was specially developed as an image for martyrdom who were awarded the crown
(Tertull. Ad martyras 3). In 1.2.3 the Logos was the dywviots, now He is the arbiter
(BpaBevovTos) of the fight of the Christian against sin (also in Strom. 2.60.6, 7.20.3-4,
7.74.6, Ecl. 28.2, QDS 3.6). The emphasis is now in the Christian rather than in the
Logos. Cf. in a non-metaphorical level 2.42.1, criticizing the statues in the stadion.

ywnolws: a typical feature of the “noble” fight was to fight “openly”,
meplbavds. The adjective also reminds that the Christian is legitimate (yvmolos) unlike
his bastard enemies (cf. 2.22.3, 9.82.1, 10.92.5).

Attack against idols

96.4: dyopetoual... dyopdior: Clement interrumpts the exhortation to go back
to attack of idolatry. The phonetic correspondence of these two words, detected by
Steneker 15, is lost if Jackson’s unnecessary emendation d-yopev<o>ovat is accepted, as
Marcovich does in his edition.

dvola kal mapavola: a typical etymological-homoioteleutic effect which
underlines the madness of the choir (cf. 1.2.2) of mommTal kat Abwv wpookuvvnTal
(also a homoioteleuton which summarizes previous themes). For the abyss (3dpa6pov)
cf. 109.1, 118.1.
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" ANMéEav8pov: on the divinization of Alexander the Great, cf. Ael. VH 5.12,
Athen. 6.251b, Luc. Dial. mort. 13.2, Stob. 4.34.70, and other testimonies in E. Badian
in Macedonian Studies, Thessaloniki 1981, 27-71. For another Christian criticism, cf.
Cyr. Alex. Cl 6 (PG 76.813A). Clement makes an ironical quotation of Orac. Sibyll. 5.6
(= 12.6), which alludes to his death at Babylon.

97.1: Tov Xilov codLoTrv : the mention of Alexander gives place to quote an
anecdote from Theocritus of Chios (FGH Il p. 86-87; cf. 760 T1). Xiov is a right
emendation of Cobet (Mnemosyne 11 (1862), 391) for 6etov in P. In Paed. 2.110.1 he
quotes him as Tov Kelov codLotnv.

86Eas kevds: the word doxa has in the philosophical tradition from Parmenides

a common negative sense, which is here underlined by the epithet “empty”: cf. 98.4.

97.2: Tév Sarpdvav ad\oTepos: Clement insists in tranferring the faults of the
Pagan gods to their devotees. The proof is a quotation on God’s justice from Plat. Theet.
176b8-c3 (similar ones in Tim. 89d, Phaid. 64a-70b).

97.3: Bat els odov: Soph. fr. 844 Radt (=760 Nauck). This text alluding to
Athena is quoted also by Plutarch (De fort. 99A, Praec. reipubl. ger. 802B). Here it is
used to call (with the initial imperative corresponding to the following paragraph
nkoévTwy) the artists and adorers of statues (as Clement clarifies with one additional

sentence with a phonetic word play fAifiot TGv Abwv, cf. 103.4).

98.1: yfwoL vyfis épydTal: the most famous sculptors come from earth, like all
men, and work with it, therefore their gods are equally earthly (cf. 98.4). Criticism of
sculptors in 4.47.

Tis mpodnTela: the oracle that things will decay when people believe in statues
is unknown, but its apocalyptic tone suggests a kind of poetry similar to the Sibylline
Oracles. Since Clement is apparently quoting some prophecy, Marcovich’s addition

dvBpwTot IS not necessary.

98.2: Tls: these imprecations praising the uniqueness of God’s creation are taken
from Job 10.11. The anaphora of the interrogative pronoun heightens the tone as in
oratorial discourses (10.92.3, 10.95.1). So does the phonetic similarity éTee... &mete.
The question referring to the creation of the human soul through his breath (évedimoe
Puxnv) is taken from Gn. 2.7. The questions about justice and immortality are

Clement’s own addition, in a typical insertion of the Bible in his own discourse.
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98.3: dpLoToTéXxvas maTnpe: it is a quotation from Pindar fr. 57 Maehler (cf.
Strom. 5.102.2, Dion Chrysost. Or. 12.81) which Clement uses to proclaim man God’s
living statue (dyalpa é€pguxov) which contrasts inevitably with the dead statues
criticized in chapter 1V. Cf. R. P. Casey, HThR 18 (1925), 88. Cf. also Strom.7.52.2.

elkévos eikav: the Olympian Zeus made by Phidias was criticized in 4.47.2. He
is now called “image of an image” because of his anthropomorphism (cf. next
paragraph). Perhaps Zeus was precisely the “father best of artists” praised by Pindar in

the unpreserved part of the poem where fr. 57 Maehler comes from.

98.4: elkwv... ToU Beod O Adyos: The quotation of 2 Cor 4.4 (or Col. 1.15)
contraposes the Logos with Olympian Zeus in the previous paragraph, and precedes the
man as image of the Logos (eikwv Tob Adyov 6 dvBpwmos), a notion based on Gn.
1.26 (also 5.4, 97.2). The notion was developed by Philo, Rer. div. heres 230-231. Cf.
12.120.4 and Paed. 1.97.2, 1.98.2-3, Strom. 4.30.2, 5.94.4-5, 6.72.2, 7.16.6. Cf. R. P.
Casey, JThSt 25 (1924), 43-56, esp. 46.

dwTds dpxnTumov ¢ds: this image to illustrate the affinity between God and
the Logos, very close to that of the Nicene Creed, has been taken by Witt, 196f, as a
proof of Clement’s vicinity to neo-Platonism. Cf. Plot. Enn. 4.3.17, 6.4.9. Cf. Herm.
Trism. apud Cyr. CI 1(PG 556B). Cf. also Sap. Sal. 7.25. It would first have entered
philosophy through Posidonius: cf. R. E. Witt, CQ 24 (1930), 198-207.

6 vols & év avbpwmw: God is identified with the nous, to express his presence
within man (Strom. 4.155.2, 4.162.5, 5.8.7). Alfonsi Vig Christ 7 (1953), 135-137 sees
in this passage a clear instance of Clementine adaptation of philosophical Platonism.

Tob ynyevols yfwos elkav: Clement calls again statues “image of an image”.
The passage is inspired in the Platonic theory of art, in which successive copies are
progressively far from the ideal model (Resp. 597a-c). The insistence on a material
element, earth (cf. 98.1), both in the model and in the copy, recalls the general idea —
highly developed by Gnosticism— that spirit was in the higher levels and that the more

matter intervened, the lower the level was.

99.1-2: before exhorting to conversion in the next section, Clement recapitulates
some of the criticisms he has made along chapter X: adoration of matter, enslaving
custom, illegitimate habits (with the etymological oxymoron voptpwy davéuwv, cf.

5.64.3), critique of idols and daemons, threat of punishment of death.
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Exhortation to ascend to Heaven

99.3: V8wp Aoyikév: this line seems primarily metaphorical: drops of truth will
purify from custom.. But it can also be encouraging baptism, like in 11.116.2 (cf. Paed.
1.29.5). It would support Von Stockhausen’s idea that the Protrepticus was intended to
non-baptized newly converts (cf. introduction n. 51).

kaBapols €ls olpavous dvaBijvalr: the ascent to Heaven is metaphorical, since
it still refers to the purification of custom, which attached men to matter through the cult
of idols (10.98.4).

kowdTaTtov... i8lalTaTov: these two features of man, human being and son,

meet exactly the two dimensions of God, demiurge and father (cf. Plat. Tim. 28c).

99.4: mpoatpeaiv: Clement exhorts men to accept God’s offer (Mt 5.3, 5.10, Lc
6.20) and turn their mpoaipeois (will, choice) to him. This is a central concept of
Aristotelean ethics, and therefore it is very much at place in the protreptic genre. On the
precise meaning of the term, cf. Ch. Chamberlain, TAPA 114 (1984), 114-157, though
Clement uses it more loosely, cf. 11.117.2.

netTavola yvnolw: instead of this legitimate (cf. 96.3 on the resonance of the
epithet) repentance, cf. the useless one in 90.3. The tale of the Niniveh (Jon 3.5) is also
told by Justin (Dial. 107.2).

100.1: 680s... oTevy: Clement profits from the image of ascent to Heaven to
dwell on the road to it combining and interpreting some quotations from the Gospels. It
is the Lord (Jn 14.6, cf. QDS 16.2) so it comes from Heaven (Jn 3.13 and 3.31) and it is
narrow, though in Heaven it will be spacious (Mt. 7.13 reinterpreted, cf. Strom. 2.67-68,
4.138.4, 5.31.1). The theme of the road to truth was a Greek commonplace since
Parmenides (cf. also Xenoph. Mem. 2.1.21-31 using the tale of Heracles in the
crossroad), which was soon Christianized (cf. Ep. Barn. 18-20). Cf. M. Simon, Hercule
et le christianisme, Paris 1955. But in Clement’s version of the theme there is only one
road, since his model of conversion is a different one (cf. introduction).

100.2: 6 pev dmuoTos: The doctrine of salvation of the unwilful sinner will be
applied to the salvation of the pre-Christian virtuous men. But in this case it would just
apply to those who are unable to understand a rational discourse, since it is opposed to
those who make the wrong reasoning against the natural tendency of their mind.
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mépuke olkelws éxewv mpos Bedv: According to Galloni 96 in this sentence
“siamo al culmine del pensiero clementino”. Cf. Plat. Resp. | 353bc. L. Alfonsi , Vig
Christ 7 (1953), 129-152. The next paragraphs will develop this theme.

100.3: éml. Tv ovpavol yevduevov 6Béav: Clement insists in the idea
expressed in 4.63.4 with the same words (cf. Cic. ND 2.140), and repeats the quotation
of Plato about man’s heavenly nature (¢utov ovpdviov: Plat. Tim. 90a6, quoted in
2.25.4). Now he will expand the subject that in these earlier passages he has hinted at.

OlwpaTikor mapa TA dMa {@a: in some precedent passages (10.91-94)
Clement has compared men to animals. Now he distinguishes men from animals by
their natural tendency to search for God.

€podiov: for the image of the viaticum, cf. D. L. 1.88 and in Clement, Paed.
1.7.3, 3.7.39.1, Strom. 1.1.4.3. Here it defines 6eooéBera, in coherence with the image

of the journey to Heaven.

100.4: 6ebv yewpybv: Marcovich’s correction for yewpy@v in P leaves the text in
perfect triadic parallelism and in consistence with other passages in the work (cf. 1.9.4).
In agreement with the general idea that every man has in his nature the knowledge of
God, the farmer knows God as farmer, the sailor as a pilot, the soldier as a general. It is
a Christian vision of Xenophanes’ opinion that every people shaped the gods according
to their own categories (frr. 15 and 16 DK, transmitted precisely by Clement in Strom.
5.109.3 and 7.22). Interestingly, all these images are also applied to God’s action over
man (farmer in 11.114.15, pilot in 12.118.4). According to Pujiula, Korper, 97, 100, this

sentence opens a window to the scenes of Alexandrine real life.

Wake up from sleep

101.1: kdpw kal pébm... avaviare: a sinful life as sleep is a common
Platonic theme turned into a philosophical commonplace (Corp. Herm. Poimandr. 27)
and developed also by Philo (Somn. 2.292). In connection with drunkenness and with
the word for “torpor” it suggests connection with the accusations in 1.3.2, 95.4-96.1,
12.118.5 implying that Paganism (represented by Dionysus) involved heavy drinking.
The verb is used in 1 Cor 15.34 just after an allusion to drinking (cf. also 95.4, 103.2
and Paed. 2.80.1, 3.85.3).

THs paTtatas... éAmidos: this kind of expressions to design the futility of

aspects of Paganism apparently similar to Christian ones (cf. 10.90.3. petdvoiav
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kevny, 2.22.3 evoeBela vobw) are the inverse of those tags like dvTtws to refer to
Christian concepts which have an equivalent term in Paganism, in an effort to fix
boundaries between both.

THs €oxdmns dvamvonis: the uncommon expression “until the last breath” is
used by historiographers and then by Christians as a prose equivalent for the poetic “his
soul went off to Hades”. The Christian preoccupation with the last moment of life as
representative of it all is seen here in the negative side and in 11.117.3 in a positive

sense, each one leading to condemnation or salvation. Cf. also 10.108.3.

101.2: the quotation of Jn 3.19 insists on the ubiquitous opposition light /
darkness, though it is now tainted by the image of sleep which dominates the paragraph.
Clement makes the text say “men prefer not to wake up”.

TOV mAoUTov: the quotation of Od. 13.203f (cf. Porph. Antr. nymph. 34 and
Zeegers, 266, 270) reinforces the exhortation to leave aside material richness if it is an
obstacle for salvation —a typical Christian theme fully treated in QDS.

Yevdets drelpol: the quotation of Eurip. IT 569 (also in Plut. Virt. Prof. 75E)

closes the subject of sleep by calling cuvnifera a “false dream”. Cf. Zeegers 270.

Against divinization of concepts

102.1: TOxwva: Hermes Tychon and Amyeton are attested by Hesychius (s. v.
Toxov and “Eppfis), which justifies the old emendation of P Tupora. That reference
could come from this passage or his source, but cf. O. Kern, Die Inschriften von
Magnesia am Maenander, Berlin 1900, n. 203, and RE VII A (1948), 1699.16. On that
of Andocides, cf. Plut. Nic. 13.3, Andoc. Myst. 62. They are all reduced to one Hermes
which is just stone. This is the only concrete deity in this section dedicated to deified
abstractions. Perhaps Clement began by criticizing Tychon as personification of Fortune
and then extended his attack on Hermes.

ok éaTL Beds: meteorological phenomena, time measures and astral bodies are
denied divine nature, as in chapter 5. Cf. Aet. Plat. 3.18.1, Hippol. Ref. 1.7.8, Ps. Arist.
De mundo 4, 395a32.

102.2-3: 7ls dav... vmolAdBoL Beotls: this is a typical expression of philosophical
discussion on religion (cf. Cic ND 3.41, Plat. Leg. 1.631c5). Abstract concepts like
correction, justice, city, richness, etc. have been used along the Protrepticus in the

argumentation, and Clement dedicates one paragraph to refute their divinization as
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philosophical religion held with no little seriousness and success (cf. E. Stafford,
Worshipping Virtues, Swansea, 2001). Cf. Paed. 3.10.2, Strom. 4.24.1. Some other
concepts are deities in the poetic tradition, like Aidos (Hes. Op. 200), Sleep and Death
(11.16.672, also criticized by Athenag. Leg. 12.2).

102.4: Clement ends up this section insisting that neither abstract concepts (war)
nor their personifications (Ares or Enius) are gods; that some natural phenomena are
just a state (md6os) of elements, which are not gods either; and that Tyche is not a deity.
Many of these deities and deified concepts have been attacked in chapters 1I-V as
figures of cult (e.g. Tyche in 4.51.1). Now his argument, more in matter-of-fact way, is

that it would require divinization of every aspect of the cosmos or human activity.

Knowledge of the true God against ignorance

103.1: dvTtws pévos... povos Bvtws: instead of the previous abstractions,
Clement raises the divine providence (mpérora) and ends up with this monotheistic
chiastic formula which recalls other ones in the work (2.23.2).

pavdpdyopav 7 TL dAo ¢dpupakov: This expression is taken out from
Demosthenes Contra Philippum 4.6. It goes back to the theme of sleep just treated in
10.101.1. But the reference to the ¢pdppakov also portrays the opposite effect to the
“drink of immortality” offered by God (10.106.2).

103.2: avaysficar Soin: this paragraph summarizes the last sections. Men should
wake up, stop adoring matter and divinizing concepts. The lines on thirty thousand
daimones by Hes. Op. 252f were already quoted in 4.41.1. He now quotes only half of
the second line to refute the second epithet (a0dvaTol): they are neither inmortal neither
mortal, because they are just insensible matter (a pun shared with (and perhaps taken
from) Oenomaus fr. 13 Mullach apud Eus. PE 5.36.2). And he ends up with an attack
against the mother of all this enslaving idolatry, i. e. cuviifera (10.89.1ff).

103.3: kaTalelmeTe ™V yijv v éuny: the paragraph starts with a quotation
of 1 Cor 10.26 (Ps. 23.1 = 49.12), also in Strom. 4.54.3, 4.98.1, 6.89.2, 6.160.2. The
next sentence in which God speaks, expelling people from his land, seems also a
quotation, but it has no clear source, so it could be either from a lost text or a literary

invention from Clement.
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émlyvwb. oov TOV Beambétny: the theme of the land of the Lord is linked to
many parables in the Gospel and also to the image of a cult as a patronage (cf. 10.91.2).

The fact that God has made man makes him his propriety (oiketov). Cf. also 11.115.1.

103.4: pvoTikdTEpor TPOs Upds dmopbéyEopar: Clement compares the
Pagans to Niobe and then to Lot’s wife. Niobe turned into a rock (Il. 24.617, Ov. Met.
300ff) and Lot’s wife turned into salt, according to Gn. 19.26 (recalled in Lc 17.32 and
Phil. Somn. 1.247f as prototype of conversion backwards: cf. P. Aubin, Le probléme de
la conversion, Paris 1961, 70, 118). In Strom. 2.61.4 he says she turned into a “rock of
salt” (\(bov aAaTtivnv), so it can be deduced that Clement assimilates here both myths
purposefully. Through the verb ¢6¢éyyw he makes clear that he wants to say it poetically
and through the adverb puvoTikdTepor he expresses the will to say religious truths (as
mysteries do) and to interpret the Sodomitai as atheists (as in Paed. 3.44.1-2). This is a
clear example of assimilation of Greek and Biblical tradition into a new product (cf. von
Stockhausen 81).

104.1: olov BedBev... dpwvds: Clement proposes his audience to think that the
words from Plato Min. 319a 5-6 come “from God”. The explanation of Plato’s
inspiration was detailed in 6.70.1, but this is a short formulation which carries it to the
extreme. That may be the reason why he gives no author of the sentence. The theme
goes back to the sacredness of man against animals and matter (10.100.3). The

emphasis on the “voices” helps to follow up with the theme started in chapter I.

104.2: épPoav / owwmadv: the difference between animal and man is illustrated
with the ravens, which offer a double possibility. They were used by the ovelpopdvTels
to know the divine will, and they have a strong and disagreeable voice, which is
contrasted rhetorically with the voice of man (o0 kpwlovTa, ob kAwlovTa (insisting
with almost homophonic synonyms), ¢feyydpevor 8¢, olpat, Noylkds).

dmooddTrTeLv: “they try to kill” the just man, in spite of the rhetorical tone
(P avbpumws ... dmavBpwmws) refers to actual prosecution of Christians and
consequent martyrdom, which remained a real possibility. The paragraph ends with a

recalling of the unaviodable alternative xdpis / koéh\aois, cf.12.123.2.

104.3: ¢phavputia... émkouplas: there is a clear homoioteleuton caused by
the multiple anding in -la in this paragraph. The structure is strictly parallelistic:
positive concept + negative concept repeated twice, an then a final neutral clause, “the

saddest thing is to lack God’s help”, which is the link to the next subject.
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104.4: Tis dkofis 1 kwowols: earlier paragraphs (10.94.4) developed the
theme of “heavenly vision”, and this last one has developed how to “listen to the divine
teaching voice. This double sense of the divine is theorized by Plato, Phaed. 65b1,
79c3-4; Tim. 47a-e. Cf. Phil. Vit. Mos. 2.201, Migr. 191. Riedweg 101-102.

105.1: vuels &€... dvammpoL kal TudMol: this imprecation (on its style cf.
11.115.3) recalls the themes of deafness and blindness of mind (cf. Soph. Oed. Tyr.
371) which have been treated in the last paragraphs. The definition of God, father and
demiurge, is given through Plato (Tim 28c 3-4) and the will to look for him is called
mpoatpeots (cf. 10.94.4): the tone to address the Greeks is wholly Greek.

105.2: o8¢ Tis... ebxeTal: the quotation of Iliad 8.534 along with this epic
word is coherent with the line of Menander (fr. 533 Koerte) on the excellent man who
does not need physical but spiritual weapons. The nobility and virtue of the epic hero
has now passed to the wise Christian.

xpnoTos: this is the word preserved by Stob. 3.37.6 and is coherent with the
context. The MSS have xpLotos, which editors have rightly taken for a scribal error.
But it cannot be denied that Clement is playing with the phonetic equivalence of both
words, like in 12.123.1, and a certain reading would say “Christ is absolutely the

Saviour”. He also changes moA\axod into mavTaxol, which is more absolute.

105.3: 8ikatod {MAwTAs,... dAyodens: thejust man is also without needs. The
association between both concepts is more phonetical (hrough homoioteleuton) than
logical, but it is enough to shift the subject. The rest of the paragraph on the superiority
of God over any treasure is inspired in Mt. 6.19-20. Cf. also Paed. 3.86.2, Strom. 7.43.2.

105.4: wpoiwobe Tois ddeoiv: the theme of deafness last treated in 105.1 is
recuperated with the quotation of Ps. 57.5-6 (cf. Strom. 7.102.3.). It also allows to
associate pagans with the snakes which represent the enemy (1.7.4). Is is a clear
antithesis to the opoilwots 6e® promised to the Christian (cf. 122.4) and is linked to the

comparisons with animals of 1.4. The comparison is expanded in the next paragraph.

106.1: Tov fjuepov kal MuéTtepov AOyov: the phonetic word-play between the
two words (Steneker 20) makes unnecessary Marcovich’s deletion of kat.

os ékelvols TO yfjpas: this paragraph comments on the previous quotation:
snakes are used as metaphor of metamorphosis, since they change the old skin as men

have to turn into new men (cf. Paed. 3.16.3). They are ordered to vomit the poison. And

246



they are told to listen to the taming voice of the Logos, thus coming back to the
metaphors of 1.4. On comparisons with animals in Clement, cf. L. Viscido, Vet. Chr. 18
(1981), 383-392. His source for some informations could be the treatise Physiologus
accoding to R. Riedinger, Byz. Zeitschr. 66 (1973).

106.2: pdppakov Tiis dbavaotias: this sentence is found in Antiphanes (fr. 86.6
K.-A.), Euripides (Phoen. 893 = Strom. 7.61.5), Seneca (De Provid. 3.2), Diodorus
(1.25.6), Galen (De antidot. 2) and in other Christian authors (Ign. Eph. 20.2; cf. Firm.
Mat. Err. 22, referring to the rites of Isis). In Biblical texts there are similar expressions:
Sir. 6.16, Sap. 15.3. Cf. M. G Bianco, in Morte e immortalita nella catechesi dei Padri
del I11-1V secolo, Roma 1985, 63-73; A. Lopez Pego, Homenaje a Luis Gil, Madrid
1994, 581-605. Clement seems to draw from all three traditions (Biblical, the mysteries,
and the coloquial sense in Antiphanes or Galen), and makes up an image in relation to
1.2.4 and a sensu contrario to 10.103.1, where the opposite drink leads men to idolatry.

€ptoTLkoUs: the theme of snakes (cf. 10.105.4) is followed up with guotations
from Gn. 3.15 (= Psal. 55.7), and 2 Pt 2.2, preparing the great image which follows.

106.3-4: Ppbvipol kal dPAaBels: this allusion to Mt.10.16 (“be prudent
like serpents and innocent like doves”) must be understood in the context of the
identification of Pagans with snakes, taken from the preceding paragraphs. And then it
is linked to the previous theme of the ascent to Heaven through the wings (Steneker, 20
detects a phonetic contrast of mrépvar and wtepov), which on the one hand recalls the
innocence of the dove (am\émTos mTepdr), and on the other hand recalls the winged
soul travelling to Heaven in Plato’s Phaedrus (246-249; cf. Butterworth 201, and Tat.
Orat. 20). It is a very clear instance of fusion of Biblical and Greek traditions.

€€ OMns «kapdlas petavoriowpev: Clement insists twice in repenting
“wholeheartedly”, an then quotes Ps. 61.9, which repeats the theme of the heart. The
tone of peroratio, more emotional than argumentative, is progressively increasing.

mloTevoov, dvfpute, avfpumy kal Be@: Clement exhorts to believe in Christ.
He defines Christ, without naming him but without any allegory (Galloni 128), in three
paradoxical antitheseis: “god-man”, “suffering and adored”, “alife and dead”. The
antithetic paradox is the ground to support the shocking reading (at the end of the
sentence!) of P 7& vekp®, instead of less striking alternatives like kvpiw (which does

not explain the lectio difficilior in P).
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106.5: €xers v (wnv: the quotation of Ps. 68.33 which also announces the
salvation of the soul (suxn)) is another excellent instance of fusion of Biblical and Greek
tradition. The Hebrew word nephes is modernly translated as “life” rather than as
“soul”, taking into account the unitarian Hebrew anthropology, but the LXX translated
it for “soul”. And Clement takes {wn (life) in a metaphysical sense of “aeternal life”,

which will be the theme developed in the last part of the chapter.

God gives true life

107.1: {mmowpev va {Howpev: the verb (R is used for “to live” instead of
the more usual BLéw to profit from the phonetic similarty with {ntetv. Cf. 11.113.1 and
Steneker, 20.

uLofos: the due payment to God is developed in 11.114-115.

kalos Upvos: this is the reading in P. After quoting Ps. 69.5, the sentence “man
is a beautiful hymn of God” should sound logical, but that may have been the reason of
a change to that word, rejected by some editors. The problem is that the following
words (olkoSopoUpEVOs...  €yKexdpakTdl... €yypdmTeor) seem to demand an
architectural image. Therefore scholars have proposed vads (Markland) and Tépevos
(Marcovich) as emendations. The first one has good parallels (1.5.3, 117.4, Strom.
4.131.4) and the second one is paleographically superior. Yet they do not seem
convincing enough to replace the original reading.

107.2: ypagds: the image of engraving the natural law in the human soul as in
stone comes back to Philo. Wisdom (codia) is given a function similar to the

vademecum in the journey of life given to feooéBela in 10.100.3.

107.3: dyafol: this four-membered symmetrical sentence shows the ethical
consequences of listening to the Logos. As daemons transmitted their evil snake-like
character to their devotees (10.106.1), so does God transmit to the Christians his
qualities of good father, son, husband and lord (cf. Tat. Orat. 29.3, Rom 8.21, Gal 5.13).

108.1-2: pakaplwTepa... Ta Onpla: again the theme that animals are better than
men because they lack evil purposeful ignorance (4.41.3-5, 58.1-2). At the same time,
they lack reason and therefore they have no way to reach God (voficat umn StvaTat).
Therefore Pagans are even more irrational (d\oywTépovs) than animals (a\oywv). The

swift mention of the ages of life prepares the following paragraph on old age.
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108.3: yfipas: this allusion gives a clue on the potential age of Clement’s
audience. People who had the cultural background to understand Biblical and classical
allusions alike had to be mature, and there would probably be some elder ones.

TéNos... Blov dpxnv... owtplas: the focusing on the last moments of life (cf.
10.101.1) may be due to the old age of some of his audience. Here it is rhetorically
contraposed (arche / telos) to salvation, i.e. next life.

ynpdoate... véoL dplkeabe: the rhetoric of past vs. present (comparable to
modern electoral campaigns) is linked to the theme of the oldness of Greek religion
(1.2.3), and fused with the old man / new man (Eph. 7.22-24), in order to contribute to
the fundamental opposition between feocéBeLa and detoidatpovia..

maldas dxdkovs: Cf. 9.82.1ff. and Paed. 3.101.3. Cf. also Mt. 19.14.

108.4-5: olpavos pév ocor m matpls: the metaphor of heavenly citizenship
was developed in 9.82.5. Now it becomes above all a pretext to call God “legislator”
(vopobéTns) in parallel to Solon, Phoroneus and Lycourgos, and to introduce thereby
the following discourse on nomos.

Tlves... vopor;: the precepts given in cataloguic form come from a variety of
sources from the OT and the NT: Ex. 20.13-16, Ep. Bernab. 19.4 (on the corruption of
children, perhaps influenced by the previous paragraph), Dt. 5.17, 6.5 (= Mt. 32.37), Lv.
19.18 (= Mt 14.19), Lc. 6.29 and Mt. 5.28.

109.1: ouvniPera... d\Pera: the metaphor of sweet and bitter flavours is used to
contrapose (also phonetically) custom and truth, as one leading to the abyss (3dpa6pov)
and the other to Heaven (ovpavov). The theory that sweet is bad for health while bitter is
good comes from Clement’s ascetic anthropology, since the common medical view was
that the ideal was an equilibrium between both, as any other opposites (cf. H. W. Miller,
CJ 44, 1949, 309-318). The quotation of Od. 9.27 (Plut. Gen. Socr. 583 D in a similar
context), alluding to its raising young men (kovpdTpodos) gives place to an Odyssean
image in the next paragraph. The reading of T. Klibengajtis, Eph Theol Lov 80 (2004),
330 who makes them synonymous (“Die Wahrheit ist der Umgang, der uns in den

Himmel fahrt”) is untenable, since they are contraposed with a pév... &¢... construction.

109.2-3: cepvny pev 1) ywarkwviTls: it alludes to Penelope’s chastity in Ithaca
(Od. 9.21). After two Odyssean references to young men and women the allusion comes

to sensible old men (cwdpwr yepovotia). Perhaps Clement is trying to cover all the
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possible ranges and ages of his audience, all of whom can reach God regardless of their
situation and context.

alvTTouevos... Mwuofis: the quotation of Dt. 30.11-14, interpreted as proof
that God is in us, points in the same direction than the previous lines, i.e. making God’s
influence omnicomprehensive. The three parts of the body alluded in the Bible (hands,
mouth, heart) are theorized by Philo as an alternative anthropology to Plato’s division of
the soul, though influenced by it: Poenit. 2, Poster. 84, Mutat. 237, Somn. 2.180, Virt.
183, Spec. 1.301; Praem. 80; Prob. 68. Clement in Strom. 2.98.1 makes the same
division between Boukrj, mpd€ls, Aoyos. He calls it ovpBolov. Perhaps the conscience
that this anthropological tripartition is not the canonical one makes Clement ease the
minds of his readers (unoé... detpave) granting them that it is wisdom, not phantasy.

aftppaTa: toys are all along the Protrepticus the image of puerility (2.17.2,
4.58.2), which has to be overtaken (cf. Heracl. fr. 70 DK = 92 Marcovich; Il. 15.363). It
contrasts with the eulogy of childish innocence in other passages (11.111.1).

110.1: &ber kaTadpovolpevos: it was a common interpretation of Is. 53.3 to
imagine Jesus unhandsome in his physical appearance. Cf. Paed. 2.2.2, Strom. 2.22.8,
3.103.3, 6.151.3; lust. Dial.88, 36. Tert. De carne Christi 9; Orig. CC 6.75. Here it is
rhetorically contraposed to his deeds (¢épyw mpookuvolpevos).

kafBdpolos, ocwThpLos, HeLAlxlos: these epithets were traditionally applied to
Zeus (cf. 2.37.1). It is another instance of the substitution of Pagan deities by the
Christian God (bvtws 0eds).

110.2: ocwmiplov 8pdpa: Jn 1.1 is the beginning of a brief explanation of
incarnation called “drama”, opposed to that of Greek mysteries (as in 1.2.3, 12.119.1). It
is again the substitution of the old melody for a new one with the same words. The
return to themes and expressions of chapter | announces the beginning of the peroratio
and the closing of the work in Ringkomposition.

110.3: yvjolos dyoviomis: cf. 1.2.3 and 10.96.3 for this title of the Logos, now
expanded as ouvaywviotns of his creation (i. e. man). He is also called life-giving
source (mnyn Cwotolds @ cf. a very similar expression in 10.92.3 with echoes of Jn
4.14. Finally, after the Biblical expression, a Platonic one (mé\ayos... dyabdv: Symp.
210d), justified with a vs émos elmelv which is similar to other warnings before using
Hellenic images or categories (11.117.2, 12.119.1).
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Chapter Xl

This short chapter marks the definitive end of the argumentative part and the
beginning of the final exhortative part (peroratio) which will culminate in Chapter XII.
The opposition Christianity / Paganism is transformed in another one which has already
been drafted in the previous chapter: salvation / condemnation. Clement seems to take
for granted now the will of his audience to abandon Paganism and, assuming
conversion, makes some references to baptism (113.5, 116.4) and to the ethical
consequences that being a Christian implies. The message is very simple: the Logos
brings salvation to mankind, and humans should correspond to it. Salvation is described
through brilliant images based on binary oppositions (light vs. darkness, heaven vs.
earth) which have links to other parts of the Protrepticus, specially the exordium of
chapter I and the culmination of the peroratio in the next and last chapter (e. g. mystery
terminology). The ethical response which God’s grace demands is only explained in
general terms, with some original metaphors (11.115.1). Its specific development is
purposefully left for the Paedagogous. The exhortative tone is increasingly intense and

rhetorically inflamed.

The Logos saves man from the slavery of earthly pleasure

111.1: Gvwber abper Ty Belav: the chapter opens with emphatic aliteration of
the sound th / t.

evepyeotav: cf. Z. A. Crook, Reconceptualizing Conversion, Berlin-New York,
2004, on conversion as changing one patron for a more beneficious one (cf. 10.91.2). It
is a type of reasoning (coherent with the basic conceptual metaphor of spacial
movement) which Clement uses in this book, underlining benefits from God.

vmomimTov Mdovf: the syntax and parallelism with the previous sentence
supports the conjecture of Schwartz against P vmémumrev (kept by Marcovich). The Fall
of Man has been treated in 2.253ff. The Christian version of this myth reinterprets the
story of Genesis 3.14: Clement, who in 1.7.4 had no problem in identifying the snake in
the Biblical text with the Devil, now allegorizes it as pleasure (following the model of
Philo, Opif. mundi 157, Leg. alleg. 2.72, Agric. 97; cf. Paed. 2.7.4, Strom. 4.100.3).

This change may come out of the context: in this book he is not attacking idolatry, but
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exhorting to behave according to God’s wishes: cf. Strom. 2.137.1. Cf. Viscido, Vet.
Chr. 18 (1981), 383-392; and commentary to 10.92.2.

amAétnTa: the simplicity of the child is seen as a virtue of man before sin. Cf.
Mt. 8.13. Adam as a child in Theoph. Autol. 2.25.2, 2.25.44; Iren. Adv. haer. 4.38.1-2.

The opposition between the child and the serpent is recurrent (cf. Is. 11.8).

111.2-3: puotnplov Belov: mystery terminology enters again (Steneker 143).
Now it designs the descent of God to flesh (kenosis). Here it is connected, also through
syntactic parallelism (in a parenthetic exclamation) to the following T0
mapadoEdTaTov, in which the echoes of Gal. 5.11 on the “scandal” of the Crucifixion
are clear (cf. Galloni 71). This positive use of mysterion contrasts, of course, with the
condemnations of Pagan mysteries (2.12-22, 4.55.3): cf. H. G. Marsh, JThS 37 (1936)
64-80.

TOV Odv... TOv BadvaTov: the victory over the serpent is identified with that
over death. For the opposition of the Saviour to the snake, cf. A. Quacquarelli, Vet.
Christ. 11 (1974), 17.

nmiopévats: Windhorst’s proposal (RechSR 19 (1939), 496f), of fjlopévais has
not found support (not even recognition among the editors, only in Galloni 237), though
it is not improbable, for the text of P makes perfect sense.

kékALTaL pév O kipLos, avéotn 8¢ dvbpwmos: in the context of salvation of
man from the ties of matter and flesh thanks to the descent and death (the “extended
arms” is a subtle reference to the Crucifixion) of a Saviour, the most adequate title is
kyrios. The superiority of Heaven over Paradise is a Patristic theme in relation to Jn
14.1-7 (e. g. Iren. Haer. 5. 36.1.) which Clement transforms into a variant of the theme

of felix culpa: we are better after the incarnation of the Logos than before the Fall.

The Logos brings true wisdom

112.1: 70 mav NHdn ’Abfivar kal ‘EX\as yéyovev: this is a true universalist
cry (12.120.2) which is both Christian and phil-Hellenic, since both take a world wide
scope. All the “holy energies” which were sought in Greece come from the Logos. So
the Logos fills and encompasses (katnxel) the Greek intellectual findings. The
Stromateis will develop this philohellenic thought (Strom. 2.6.1, 2.24.1, 5.137, 6.167.5).

duvapeowv: the six energies are distributed in complementary couples: creation /
salvation; benefice / legislation; prophecy / doctrine. This doctrine derives from Philo
(e.g. Sacr. 59-60). Cf. D. Runia, Vig Christ 73.3 (2004) 256-276, esp. p. 269.
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112.2-3: émoTeteTe... amoThoeTe: the comparison of Christian doctrines with
Greek myths is already in 1.2.2. Christian apologists insisted in taking Greek myths as
objects of belief, which distorted for rhetorical needs their true nature (P. Veyne, Les
grecs ont-ils cru a leurs mythes?, Paris 1983).

TOov Mivw: in this spirit Clement compares the mythical judge Minos to the
historical disciples of Jesus. He quotes the Homeric reference to him (Od. 19.179)
which deserved different explanations and allegories: cf. [Plat.] Min. 319d, Dio Chrys.
Or. 4.39, 53.11; Plut. Max. cum princ. 1.776e, Thes. 16.3, 7A; Dem. 42.9, 909 E; Plot.
Enn. 6.9.7. In Strom. 2.104.2 he assimilates Minos to Moses, following los. Ap. 161
(Daniélou, 90). But in the Protrepticus Clement prefers contraposition to assimilation.

Yui€avTo... dvekrpuEav: while Greek philosophy must be interpreted to find
some truths (cf. 7.70.1), Christ’s revelation speaks directly in the Revelation.

Kawvos... dvbpwmos: wisdom is not any more Greek, but it belongs to the Logos
and to the New Man to whom He sends the Holy Spirit. Clement echoes Pauline
sentences (Gal. 3.28, 6.15; Eph. 4.24; Col 3.9-11) as he does in Strom. 1.90.2, 3.93.2,
3.95.1, 4.58.3, 4.65.4, 5.30.4; 6.100.3. He insists that this New Man belongs just to the
race of men over any previous ethnic boundaries (12.120.2).

113.1: kaBoAikr)... mpoTpomn: just as the Logos encompasses particular
manifestations of wisdom, eocéBeLa is the universal command over particular precepts
(Umobfikat) or counsels (oupBouAat). In the Paedagogus Clement will dwell on private
and civic life, as corresponds to a parainesis following a protreptic discourse (cf.
introduction p. 12f). Here it is enough with the general command of following Christ.
With this eulogy of the general exhortation he Christianizes a topical philosophical
theme (DL 7.121).

va {Mowpev dei: the emphasis on “living” (insisting on the verb {fjv instead of
the usual Budpev, cf. Steneker, 15) is typical of exhortation to philosophy, but the
addition of “always” shows the Christian interpretation. Cf. 1.7.3.

dLhocodla &€&, 7§ daocwr ol mpeoBuTepoL: the sentence gives philosophy a
generally positive signification, subordinated to the commandment of the Logos. The
contraposition between philosophy and Revelation (in which the latter supersedes and
includes the former) expands the previous sentence (the &¢ transmitted by the MSS is
expressive enough of this continuity, so there is no need of the ydp proposed by

Marcovich). The “older ones” are either Stoics who made the distinction between
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particular counsels and longer (mo\uyxpdvios) ones (Cataudella, 230 n.2), or Clement’s
master Pantenus. Philosophy as propaideia is a key subject of the 1st book of the
Stromata: 1.15.3-20.3, 28.1, 30.1, 32.4, 37.1, 80.6, 99.1. Cf. C. Camelot, Rech. sc. rel.
21 (1931), 541-569. Yet here philosophy becomes overshadowed by the “refulgent”
(TnAavyns) Logos, which brings in the theme of light with a quotation of Ps. 18.9.

The Logos brings light

113.2: amohaBe: the triple anaphora opens a new theme, explained in a highly
inflamed tone. It starts off with a Homeric line (cf. this technique also in 12.120.2)
prone to be philosophically interpreted: Il. 5.127f, where Athena takes off the mist from
Diomedes’ eyes so that he may distinguish gods from men in the battle. Cf. Plat. 2
Alcib. 150 d7-e2; Luc. Char. 7; Max. Tyr. Diss. 8.5; Dio Chrys. Or. 12.36, Procl. In
Plat. Remp. 1.18.25-26; Did. Alex. Trin. 2.18 (PG 39, 728 a 12). Clement Christianizes
the theme of the illumination of the soul of man. Cf. Paed. 1.28.1; Strom. 1.178.1. The
following line (Il. 5.128) is alluded in 11.114.1 within the same context. Then the
quotation of Ps.18.11 follows directly that of Homer, thus establishing a continuity of
Greek and Biblical tradition. The following sentences continue the same intertwining.

é€v okdTeL kaTopwpuypévor: the sentence is repeated in 11.114.1, making the
salvation of the Logos a combat of light vs. darkness. The sentences in praise of divine
light have a clear Platonic undertone when calling the Logos “the light-bearer eye of the
soul” (Resp. 7.533d2, Tim 45 b3).

113.3: kaTnuydobnuev: a quotation of Heraclitus, fr. 99 DK (= 60 Marc.) serves
to oppose the Logos to darkness like the sun vs. the night (in a very similar way to
Plutarch De fortuna 98c). For the “birds that are eaten” as image of insignificance cf.
Philostr. Vit Apoll. 4.3, Sen. Epist. 122.4.

113.4: xwpowpev: the anaphoric exhortation (three times) underlines the
identification of God and the light, a recurrent theme in the Protrepticus (cf. 9.84.1,
6,684, 10.94.2, 10.110.3). From the 1 person plural, a quotation of Ps. 21.23 turns the
tone to direct invocations to God, which is exceptional in the Protrepticus. It has
therefore been thought since E. von der Goltz, Das Gebet in der altesten Christenheit,
Leipzig 1901, 138, that this paragraph and the next one are part of a hymn used in the
ancient Church. But as J. Kroll, Die christliche Hymnodik bis zu Klemens von

Alexandrien, Konigsberg 1921, 12, (supported by Steneker, 50f.) there are not enough
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proofs for that hypothesis. It is probably Clement himself who gives his prose a hymnic
tone, like in 110.3, 84.2, 84.6, 114.2-4, 117.4, 120.4.

113.5: ¢wTaywyets: cf. 12.120.1, where baptism is pointed at with this word.
The following allusions to Rm 8.17 (ovyxi\npovépos, cf. 10.94.1) and Hbr. 2.11
(adeAdpov) give concretion to this “bringing to the light” as taking part in God’s family
(cf. 9.82.1ff).

114.1: émomTtebowpev: Eleusinian vocabulary enters discretely among light
imagery. Riedweg 146 shows how this Christian epopteia stems directly from Plato’s.
Hom. II. 5.128 is alluded again (cf. 11.113.2).

xalpe ¢as: Zeegers 176 takes it as a reference Aesch. Ag. 508 (without the
genitive, nAlov, omitted here because this light is “purer than the sun” = “sweeter than
this life). It is particularly adequate to the erring man finding his saviour since it is an
exclamation uttered by a soldier absent after many years from his fatherland. But there
are no other references to Aeschylus in the whole Protrepticus. It can be better
explained as a lithurgical acclamation, since an echoing of a ritual utterance is adequate
to the hymnic tone of this section. (F. Doelger, Antike und Christentum V, 9, points out
the probability of a “kirchlichen Brauch”, with reference to Acta Philippi 124; cf. also
“Xatpe tlepov ¢as” Ant. und Christ. VI, 147-151; and J. M. Tsermoulas, Die

Bildersprache des Klemens von Alexandrien, Kairo 1934, 29-35.

1142 11 8lols els dvaTtoliy meptéoTtnkev: the triumph of sunrise against
sunset could also be read in geographical terms, of Orient against Greece. The text
results from the correction of Wilamowitz from the MSS n &lols draTtoln
memioTevkey (OF dvaTol]] memioTuTat, accepted by Marcovich). The idea of waking
up (cf. 9.84.1), with the quotation of Sap. 7.10 (p&ds dkotpnTov) and the repetition of
the image in 114.4 (with the verb petnyayev) support Wilamowitz’s proposal. Cf.
Galloni 72.

114.3: kTlows kawn: this Pauline expression (cf. 2 Cor 5.17, Gal 6.15) recalls
the novelty of the exordium (1.2.4) and opens a series of Biblical allusions on God as
“sun of justice”: Mal 3.20, Mt. 5.45. This passage is commented by M. Wallraff,
Christus Verus Sol, Miinster 2001, 48-52, 112.
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114.4: Tov 6dvaTtov els wnv dracTavpwoel: the metaphor of sunrise- sunset
is extended to other metamorphosis of one thing into its contrary through crucifixion:
death into life, corruption into immortality, earth into heaven. Cf. Galloni 72ff.

€pyov dyabdv... Budétoro dinbBuvov. Clement quotes again the proemium (6-7)
of Aratus’ Phaenomena (cf. 7.73.2), much quoted by Christians from St. Paul (Act.
17.28) onwards. Cf. Strom. 5.101.2-3; Hippol, Ref. 4.46-48, 5.16; Theoph. Autol. 2.8
(and Pagan parallels in Zeegers 116). The link with the previous subject of light is the
“waking up” (éyelpwv). But here he adds two adjectives (“good” works, and “true” life)
to give a Christian sense to the verses which introduce a new theme rooted in the
parables of the Gospels (cf. Mt. 13.3): God as farmer (yewpyds) puts the seed of
goodness in man (cf. 10.100.4). These seeds are the laws (nomoi) which man must
obey. After quoting Aratus, comes as usual a Biblical quotation from the “prophet”: Jer
31.33-34 (also quoted in Hb 8.10-12). The reference to the Laws introduces the ethical
aspects of the exhortation.

Exhortation to be worthy of salvation

115.1: 8edpeba... TeLoOBEV... pLdBwlev... dmoddpev: exhortations in 1%
person plural link through coordination the metaphorical and the real level.

pLoBov: the metaphor of renting a house is very original and without clear
precedents. It is illustrated by a quotation of Il. 6.243. The bad business of Glaucos had
become almost a proverb (cf. e. gr. Arist. EN 5.11.7, 1136 b10). It is a concession to
popular humour rather than a classical quotation (as in Homer it is an anticlimax to the
epic tone of the rest of the poem).

evmabelas: “the grateful payment for this well-being”. The genitive is an
emendation (Mayor, followed by Marcovich) for evmdferar in P. Heyse’s (and
Stahlin’s) elmeiberav (cf. Strom. 7.21.1) and Wilamowitz’s ebudfeiav (cf. Strom.
5.7.3) would fit sintactically, semantically and paleographically. But the emphasis in the
passage is not on obedience (only “faith” is demanded), but on God’s gratuitous graces.

amoiktav: the metaphor of colonizing Heaven is also extremely original. It is
inspired partly in the root of oikia used in the previous image (évoikiov, évolknoens,
olkelv), and in a larger context, in the idea of being citizens of Heaven (9.82.5).

OMyns miloTews peplobwkev: through the words pwofor and dmoukiav

Clement has drawn two original metaphors to illustrate that the response of man, “a
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little faith” (repeated twice), is both fair and convenient (cf. 9.86.1). Now the word

mloTis will be the link for the next sentence.

115.2: yorjoL memoTevkdTeS: a contraposition is drawn between false and true
salvation which recalls the attacks of the exordium against the evil song of Orpheus
(1.3). Against the evil charms and amulets of the goetes, those of God do grant
salvation. Cf. as a precedent Plat. Charm. 157a4, and as a follower Athanasius (PG
26.1320) who proposes the Cross against magical amulets.

Bdvatos ydp aidlos apapTia: nominal sentences were commonly used as
ideological slogans (cf. e. g. the Orphic soma sema). Clement may be echoing or

coining one here.

115.3: vwdolL kal Tudlol: the concatenation of insults against his audience is
not so surprising as it might seem, since it belongs to the conventions of the revelatory
style: cf. Hes. Theog. 26ss, Hymn. Hom. Cer. 256s, Epimen. fr. 1 DK, Aristoph. Av.
684ss. Cf. M. Herrero, Rev phil anc 24.2 (2005), 55-74 and commentary to 3.45.5. The
expression “blind like mouses” (4.51.3) is built on a popular proverb (Diogen. 8.25).

The word vwdol of P does not need emendation to vwbpol as Marcovich proposes.

115.4: MdubaTtw odv év T® dmokekpuppévw: the quotation of 2 Cor 4.6 “light
shone from darkness” reintroduces the theme of light. Eleusinian imagery is again used
metaphorically (“the innest part of man”). Though it is frequent in this work, it is not
yet an unconscious use of mystery terminology, as the following sentence shows with a
clearly purposeful reference to the mysteries.

TLULOTATOY Kal oePacpidTaTov... dvopa: the knowledge of the real or mystic
“name” of the deities was the typical knowledge of initiates in the mysteries, as it was
well-known (cf. Athenag. Leg. 20). It is a new image of the mysteries adapted to
Christianity, where the son gets to know the name of his father, God. Cf. 9.81ff on
God’s fatherhood.

115.5: mavTta: as in 11.112.1, the statement “all” is explained through a
paratactic enumeration, typical of the hymnic style which is abundant in the
Protrepticus (cf. 1.6.2). In this series there is a combination of present and aorist tenses,
the present at the beginning and the end, the aorist in the middle.

116.1: mowpéva: The image of the shepherd has Biblical (Ps. 23.1, Is. 40.11, Jo
10.11) and Greek precedents (Plat. Polit. 266 c11; 268 c1; 295 e6; Min. 318 al); it is
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therefore most welcome by Philo (Mos. 1.60) and Clement (Paed. 1.37.3, 1.53.2, 1.85.2,
1.97.3, 2.25.3, Strom. 1.156.3, 1.169.2).

umakovoualy  ebayyélov, Tapakoloaoly  kpLThplov: parallelism and
homoioteleuton are used to underline another fundamental contraposition on which
Clement insists in the last thre chapters of the work (cf. 12.123.2): salvation or

condemnation, there is no middle term.

116.2-4: odAmyE peyaldkhovos: trumpets come in (accompained by an
unusual epithet of epic resonance), through association with the Biblical image of the
final judgment which Clement predicts for those who disobey, and it introduces the
theme of the miles Christi. At the same time the peaceful character of Christ’s army and
kingdom is underlined: he repeats eipevikis four times, and makes a powerful
antithesis avatpaktor alipate (“the bloodless with blood”).

vBaTivals dkpdls... BeBaupévars: the quotation of Eph. 6.14-17, where
spiritual and theological virtues are said to be the weapons of the Christians, is
expanded. Clement profits from the image to make a reference to baptism: wet spears
(from baptismal water) will defeat fiery arrows.

idov mdpewp: the end of the paragraph with the quotation of Is. 58.9 is full of
effect and recalls the coming of the Lord among the sound of the trumpets.

117.1 ovpumolTeveTal: Clement is the first author to use this verb to express the
incarnation (cf. Lampe s. v.). It draws on the image of a common citizenship of all men
around him (9.82.5, 115.1).

ULUNTTY Opob kal Bepamevtiv: imitation (uipnots) and service (Bepameia)
are dimensions of piety (BeocéBera). The former refers to the intellectual and mystic
level (with possible contrast to Plat. Phaedr. 252c-d, cf. Butterworth 201), and the latter

to the practical one. Clement insists on equilibrium in the last paragraph.

117.2. obpavios kal Oelos O6vTws épws: this expression, instead of the NT
ayamn (cf. Strom. 6.71.4, 6.104.1) has a clearly Platonic ring (cf. Witt, 196). Eros is
“heavenly” (Symp. 187 d7) and “godly” (Leg. 4. 711 d6), and is the subject of the
ubiquitous Phaedrus. In 3.44.2 Eros was critisized in its Greek version, and now its
Christian counterpart is praised again with Platonic terminology. With the usal adverb

twice repeated (dvtws: cf. 2.23.1) Clement can turn it into a Christian expression.
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opolvyolvtwv... mpoatpficews kal Cwiis: Will (mpoaipeats) and life are one
in the Logos. Clement knows that this is too simple in philosophical terms and

introduces a cautiously apologetic “so to speak”.

117.3-4: 7t &M o€ mwpoTpémw;: this section is composed of shorts and
questions, which help to condense (ndfe ocuwrTopws) the exhortation in expressive
messages. It is the first self-presentation of the work, once it it almost accomplished,
and it leaves behind confrontation with Paganism to point only at “salvation” through
Christ. Clement does not hide his own interest in the salvation of the audience, a
personal tone which increases in this last part of the work (e. g. 12.119.3, 12.123.1). The
new mention of “the last breath” (10.101.1) and the ascension to Heaven clearly locate
salvation (and the defeat of death brought by it) in an eschatological level.

olkoBounoas veav: the reference of this metaphor of the man as temple is both
to Jn. 2.19-21 and, more likely, to the agraphon of 1.5.3. After the praise of the Saviour
Logos, the exhortation to “purify the temple” (ayviocor Tov vewv) insists that the

saving action of the Lord needs an ethic response of man.

117.5: kapmotls yewpynoov: the reference to the fruits of wisdom echo Plat.
Phaedr. 276 b-c, and the recollector of fruits to the yewpyos (10.100.4, 11.114.4). The
distinction between ephemeeral flowers and the premices of fruits resound of the
parables in the Gospel.

oKk €pyov Wovov, dAAa kal xdpis: all men are a divine work, but being an
object of the divine grace depends on everyone’s choice. The last sentence expresses
with a popular paradox (dfiov daviivar [ katnéidobat) the same idea that man’s
active choice must correspond to the kingly nature (implicitly a synonym of kinship
with Christ) with which he has been created by God.
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Chapter Xli

The last chapter of the Protrepticus is the peroratio of the discourse, which
exhorts to conversion in a very intense and urgent tone. Rhetorical techniques to
increase emotion like invocation or anaphora are profusely used. Ringkomposition is
evident, since many images of chapter | (the exordium) are brought back with slight
variations: the Pagan music which miselads is not now Orpheus’ but that of the Sirens;
after the attacks on Greek mysteries which opened the exordium (1.1.3) and the
refutatio (2.12-22), Clement presents the true mysteries of the Logos.

Some of the metaphors (the Sirens, the Bacchai) used by Clement here are justly
famous, as those of the exordium, as excellent examples of presentation of Christianity
in Greek moulds, and have received detailed treatment by scholars (e. g. Rahner, 445-
466; Riedweg, 148-158; Zeegers, 278-285; Steneker, 165ff). At the same time, brief
formulations recollect the theological ideas expressed in the previous chapters. In this
chapter there are no more demostrations or new messages, just enthusiastic exhortation
and coining of images and expressions whih will ceave a powerful impression in the
mind of the audience. The central message, on which the peroratio insists (as in a
standard deliberative discourse), is election, which has been emphasized in the previous
chapters (10.95.1-2). Man is given the possibility to choose between good and evil
(12.118.4, 12.123.2), and there is no way to escape the alternative. Once this frame is
accepted the right decision is clear. The homo optans free to choose is also consistent
with the idea of conversion which dominates the whole work (cf. introduction).

The dangerous music of the Sirens

118.1: Uyopevy otv TV ouvriPeiav: the peroratio starts coming back to the
themes of exordium in an exhortative tone. Conversion as a spacial movement (1.8.1)
and a negative regard of cuvnfera (1.3.1, 2.22.3, 10.90.2). L. Alfonsi, Vig Christ 18
(1964), 34, notes the chiastic and parallel constructions in this paragraph. As he notes,
custom dmoTpémel, that is, pushes in the opposite sense to the Protrepticus. On
Clementine attacks to custom, cf. L. Lugaresi Adamantius 9 (2003), 10-29, and M. G.
Bianco in S. Felici, (ed.), Crescita dell'uomo nella catechesi dei Padri (eta prenicena),
Roma 1987, 189-202.

XapliBdews amel\iyy N Zelpiivas pubikds: the simile with Carybdis and the
Sirens prepares the following images from the Odyssey. On this allegorical usage of the
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Homeric tale, interpreting the Sirens as mere “pleasure” which leads to corruption, cf.
Rahner, 445-466; E. Kaiser, MH 21 (1964), 109-136, esp. 125f and 136; P. Courcelle in
Festschrift Wallach, Stuttgart 1975, 32-48; Zeegers, 278ff, who underlines the
Pythagorean tradition of interpreting the episode eschatologically.

Alxvov: proposed by Mayor against the reading of the MSS (\ixvos) as epithet
of the abstract kakdév. Yet it is worth considering Cataudella’s proposal Aivov (thread,
fishing-net), since the three previous words which qualify cuvrfeLa are also concrete
and related to hunting (trap, pit, trench).

kelvov: Homer (Od. 12.219-20) has TouTou. Clement adapts the quotation to his

perspective, since Odysseus is more distant from his text than from Homer’s.

118.2: dpevywpev: anaphora underlines the urgent tone of the peroratio. But the
present is more adequate to the concrete situation of fleeing from the Sirens than the
aorist which began the previous paragraph (118.1).

mUp épelyeTar: this is a clear case of Christianization of a Classical myth.
Homer just speaks of “smoke” in 12.219, but Clement interprets it as fire, i. e. Hell. Cf.
2.22.7, 43.3-4, 53.3, with Steneker, 12f.

uovatkt: the Sirens as symbol of pleasure helps to regain the musical metaphors
of the exordium about the melody which leads to perdition (here presented as carnal
pleasure, with the words mopvidiov and mavéfipos, associated with Aphrodite). The
following quotation of Od. 12.184-185 is an instance of the song of the Sirens (also
quoted by Sext. Emp. Adv. Math. 1.42, Orig. CC 2.76).

BeLoTépny: Homer has voitépny in Od. 12.185: it might be an unconscious
misquotation, a minor variant, or a purposeul association with the serpent’s offer in the
tale of Gn 3.5 to be divine.

118.3: émawel oe: Clement unites explanation with exhortation to a fictitious
Odysseus: molvtpvnTov recalls molbawve, and kiUdos is repeated. This insistence
reflects a style of preaching based on the commentary of a text, much repeated along the
whole Protrepticus, specially the last four chapters.

mvebud oov ovpdviov Ponbet: the maritime image is used to introduce the
divine pneuma in the double sense of “wind” which will blow on the sails and “spirit”
which helps man to overcome temptation. In 1.5.3-4 the metaphor of the musical

instrument was used for the same purpose.
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BoukoAel: to “tend cattle” has an extended metaphorical meaning of “to cheat”.
The following quotation from Hesiod (Op. 373f) insists on the image of pleasure as a

prostitute who deceives.

118.4: éav €6éns pdévov: man is free to choose between good and evil, which
means that salvation cannot happen if he does not wish it actively (cf. el Bouvlel
(120.2), dudiBaewy (122.2, 123.2).

EO\w: the “wood” is used in the double sense of the post of the ship to which
Odysseus is tied and the Cross which brings salvation (the reason why Clement uses
this word instead of otavpos, cf. Steneker 130, n.4). A few lines later (119.3) it will be
the Bacchic thyrsos. Cf. Rahner, 467-486, and parallels of that use of the Odyssean
episode in lust. Apol. 55.3; Tert. Adv. Marc. 3.18.4; Hippol. Refut. 7.13.2, Min. Fel.
Oct. 29.8.

kuBepvrioeL: this sentence ends up the Odyssean images with the Logos as the
pilot and the Holy Spirit as the wind (mvedpa) which leds to the heavenly harbours. Cf.
Lilla 1971, 97 on other Clementine passages in which the Logos is pilot (10.100.4) or
“chariot driver” (12.121.1, 10.89.3): Paed. 3.53.2, Strom. 2.51.6, Strom. 5.52.5, Strom.
5.53.1. The explicit mentioning of Christian theological concepts comes frequently after
a careful preparation through metaphors and word-plays ith double senses (as in chapter
1 with musical images for the same concepts of Logos and pneuma).

Tols AMpéol kabopploer TGV olpavdv: the arrival point of the boat ends up
the nautical metaphor (cf. Paed. 1.54.3) reminding its heavenly basis (cf. 10.99.3). this
arrival point is the immediate link to the next metaphor (T6Te...), i. e. the mysteries,
helped by the fact that Eleusinian mysteries were celebrated at the end of a percourse

from Athens.

The Christian mysteries of the Logos

118.4: pov kaTtomTevoels TOv Bedv: mystery terminology (also TelecOrion
pvotnplots) is linked to a Biblical sentence (1 Cor 2.9: dmokekpuppévov, cf. 10.94.4),
according to the constant strategy of uniting Pagan and Biblical tradition. The link is
introduced by a self-reference with the initial pov which specifies that it is not a
philosophical God what Clement announces for Platonic contemplation (Galloni 116, n.
37). Accordingly, the same personal note separates Christian mysteries from the Greek

ones (TOv épolL TETNPNUEVLY).
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118.5: 80w pev mAlous: the equilibrium between both Bacchic and Eleusinian
is a constant principle of Clement in all his references to Greek mysteries. Therefore,
after a sentence dominated by Eleusinian terminology, a Bacchic atmosphere is
introduced through a classic line from the Bacchai (918f: cf. Plut. De comm. not 1083E,
Luc. Pseudol. 19, Sext. Emp. Adv. Math. 7.192) where Pentheus sees double as part of
his Dionysiac extasis (Paed. 2.24.1; cf. Ov. Ars 3762-764, Sen. Epist. 83.21). Cf. M. C.
Villanueva-Puig in J. Jouanna, Vin et santé en Gréce ancienne, Athens 2002, 45-54.

ayvoiqg pefdwy dkpdTw: the metaphor of ignorance as drunkenness (already
used at 1.2.2) is reinforced by calling it “unmixed” as pure wine, consumed only by
uncivilized people or drunkards, and by the phonetic parallelism (rapowotvTa...
mapavoobvTa, cf. Paed. 2.54.1).

€yn & avTOv olkTelpaipt... mapakaléoarput: Clement as revelator of the
mysteries addresses an imaginary Pagan (hypothetically here, directly in the next
paragraph). With a Biblical quotation (Ez. 18.23; 33.11) he presents himself as mere
transmittor of the mercy of the Lord (0Tt kal «uUptos). His position is similar to
Orpheus as hierophant of Pagan mysteries (which recalls the exordium, cf. 1.2.2, 1.2.4).

The sentence is chiastic, and the phonetic parallelisms reinforce its effect (Steneker, 20).

119.1-2: fike, & mwapamhijE: Clement addresses Teiresias urging him with
insistent anaphoras (uv... un.. plgov... plgov) to leave Bacchic cult and its signs
(thyrsos, ivy, mithra, fawskin) and turn to the mysteries of the Logos, which he will
“show” (8elEw) in his role of hierophant. Clement expressly declares the purpose of this
metaphor: “to follow your image” (kata Ty ony dinyolpevos elkéva).

owdpoévnoov: sophrosyne (also xopor owdpova at the end of the paragraph) is
the antithesis to Bacchic ecstasy. It is a traditional opposition (e. g. Eur. Bacch. 999-
1002) which Clement adapts to his paradigm of conversion.

O6pos éoTL ToUTO: the contraposition between Sion and Citheron expressly
refers back to the exordium (cf. 1.2.1). Other terms join in the dualistic opposition
between both mountains: tragedies (Tpaywdiars) vs. theatrical pieces (Spdpaoiv) of the
truth; the maenads (pawvddes, quotation of Bacch. 6, 26) / the daughters of god, the
sheep (apvddes). The latter oppostion is reinforced by phonetic similarity (cf. 10.90.2).

dyvairs Ulats olokiov: Butterworth, 202, links this bucolic setting of mount

Sion with that established by Plato for his Phaedrus (230b: Tob Te dyvov 10 Udsos
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kal TO ovloklov mdykaiov). Clement obviously profits from the traditional relation of
purity to the chaste-tree (ayvos with dyvos, cf. LSJ s. v.).

al dvoayvov kpeavoplar puovpevar: maenadic and mysteric imagery are
linked like in 2.12.2. A medieval scholiast was misled by this fusion and commented
this passage saying “for the initiates in the mysteries of Dionysus ate raw meat,
fulfilling thus the example of the dismemberment which Dionysus suffered to the hands
of the maenads (opa yap Moblor kpéa ol puovpevol Atoviow, Oelypa TOUTO
TEAOUPEVOL TOU OTapdypov, ov Uméotn Aitdvvoos LMo Tov Mawvddwy)”. This
scholion (with Firm. Mat. De Err. 6 and Photius, s. v. NeBpileLr) has been used as proof
of the Eucharistic interpretation of maenadic sacrifice defended by J. Harrison and E. R.
Dodds among others. But like the other two testimonies it is the mistaken Christian
interpretation of a phenomenon ignored by them (as seen by the hoary confusion of
Maenads and Titans), and in which there is no explicit identification between the god
and the victim. Cf. full discussion in M. Herrero, RHR 223.4 (2006a), 389-416.

xopov dyeipovaal: the chorus refers initally only to sheep (instead of maenads
as in the Euripidean play), and the next sentence expands the image to include angels,
prohets and justs as members of the prophetic thiasos which runs as in a course (5popw:
cf. Eur. Bacch. 135, 1091). Thus Clement links the reference to the Bacchai to the
musical metaphor which dominated the exordium (dopa... ddA\ovoiv... povoik, cf.
1.1-5).

oL kekAnuévor: in this context of Bacchic and mysteric resonances, the
reference to the “elected” which form the Christian thiasos is very appropiate. The
Orphic saying “many are bacchoi, but a few carry the thyrsos” (OF 576) was linked by
Christians to the Biblical phrase “many are called (kAnTol), but a few are elected
(ékhekTol)” (Strom. 1.19.92.3, 5.13.17.4, Thdt. Affect. 12.35).

119.3: fjke... Am@v... wpds differav: conversion, exemplified now with
Teiresias, is again presented as a spatial journey (cf. 1.2.1, 10.93.1). The tone is
emphasized through anaphora and with personal pronouns (pot, o0) which underline
Clement’s interest in the last exhortation (11.117.3).

Evlov: the cross (called “wood” to keep up with the word of 12.118.4) replaces
the thyrsos in the new mysteries. It is not just a literary metaphor like when it was
compared to the wood of the Sirens, but a substitution of the Bacchic symbol by the

Christian one (cf. 119 where Teiresias has been told to abandon them).
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émdumel  dardpdTepor mnAlov: Teiresias’ vision serves to go back to
Eleusinian light imagery applied to Christ (cf. 11.114.1). Similar images, possibly
inspired in Clement, in Greg. Naz. Or. 5.31, 39.1.

TUp @OV  dvaprémovowy: a new fusion of Bacchic and Biblical tradition.
Eleusinian light and Tiresias” blindness are integrated in the Biblical image of making
the blind see (Is. 35.5, 42.7), which is given an allegorical sense of contemplating the
heavenly truth. “Night, fire and death” also link Eleusinian imagery with Christian
eschatology (cf. 2.22.6-7).

120.1: & ¢wTods dxkmpdTou: the mystery metaphor ends up with an invocation to
light (the link to the previous lines) in which Eleusinian imagery is applied to
Christianity. The previous exhortations to Tiresias turn a general one to the readers to
become initiated in the mysteries of the Logos.

odpaylleTar: this verb belongs to mystery terminology, but it may also have a
concrete sacramental sense. The Christian “seal” is baptism (cf. F. J. Dolger, Sphragis,
Paderborn 1911), where the initiation of Christians would culminate (cf. Exc. ex. Theod.
80.3, Ecl. Proph .25.1). Cf. Riedweg, 157 n. 135.

dadouyovpar: Clement is dadoUxos and the Lord is the tepodpdrts who
presents the initiated to the Father. The distribution of roles corresponds to the effect of

the metaphor rather than to Trinitarian subtleties.

120.2: pvotnplwv Ta PBakxevpata: Bacchic and Eleusinian elements are
completely integrated in the fusion of all mytery terminology into one single mystery.

€l Poulel, kal oU puod: the image of mysteries ends up with an invitation to
choice (cf. 21.118.4), an explicit presentation of the “only true God unborn and
indestructible” (6vtws, cf. 2.23.1; dyévnTtor kal dvoleBpov: Plat. Tim. 52al, cf.
6.68.3), and of the Logos. The latter appears in an absolute genitive added as an
appendix to the sentence, which links it with the next sentence introducing Jesus.

aldios 'Inoots... dpxLepevs: the name of Jesus, which seldom appears (7.3,
122.4 and indirectly in 9.85.3) in favour of more Hellenic designations as Logos or
Christ, is reinforced by an adjective, “eternal” which underlines the divine nature of the
man. Perhaps this name is adequate to his assuming a human role as archiereus. Jesus
as pontifex maximus in Paed. 2.67.1, Strom. 2.45.6. Cf. Galloni 79f. Even if the title has
venerable Biblical roots (cf. e.g. Hebr. 7.26), the Eleusinian connotation of the term (cf.
Hdt 2.37) is still present.
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Discourse of Jesus as the Logos

120.2: kéklute, pupla ¢DAa: the quotation of Il. 17.220 inaugurates a direct
speech from Jesus to the whole race of mankind (mav dvBpamwr yévos). The lineage
of “reasonable men” or “men of the Logos” (both senses in Aoyikot) trascends ethnic

barriers as Greeks and barbarians, and has been theorized in 9.82ff. Cf. Buell, 106.

120.3-4: In Jesus’ speech there are three parts: self-presentation, promises, and
exhortation to conversion. They bring back matters which have been developed in
previous chapters. Anaphoric repetitions (€6é\w., xaptlopat and TovTo) collaborate to
the persuasiveness and urgence of the exhortation.

g¢va  Abyov: Jesus’ first sentence underlines the unity of God (¢va... Bedv)
follwed by the unity of his Logos. Clement avoids going deeper than these formulations
in Trinitarian theology in the Protrepticus. The following self-presentation along two
paragraphs is cumulative: He presents himself as “demiurge by will of the Father” (or
“will of the Father”), as the Logos of God, as the Son and the Christ. “Symphony” and
“harmony of the Father” recall musical metaphors of the exordium (1.5.1). “The arm of
God” is a Biblical quotation (Sal.13.2, Is. 53.2); for the duvapts TGv Olwv cf. 1 Cor
1.24, Strom. 6.47.3, 7.9.1.

TV AAdywv {dwv: men are contrasted with animals through reason (Tw Aoyw)
and with mortals (OvnTov) through immortality (dfavactav). The rhetorical
contraposition and parallelism serve theological purposes. The distinction with animals
belongs to the tradition of the protreptic genre (Arist. Protr. Fr. 28 During (= lambl.
Protr. 35.18 Pistelli) and has been theorized several times along the work (1.4.1.
2.39.4ff, 4.58.1-2, 10.106.1)

TéXelov €épauTtov: the Logos promises immortality, incorruptibility, and the
knowledge of God, which is the Logos himself. Promises are thus gradated, from the
most usual (immortality) to the most exclusive (participation in the Logos). Men are
images (etkoves, cf. 4.59.2) which he will correct (dtopboacfarcf. 9.82.2) to make
them close to God, their archetype. From the idea of men as images of God there is a
conceptual development and, through a final reference to Gn. 1.26 (6potot), Clement

raises the theme of the opolwots Be® (cf. 12.122.4).

120.5: xplow vpds TO mloTews dAelpparti: rather than alluding to a ritual
unction, the reference to oil has a metaphorical sense. The same happens with the

allusion to a “nude form” (yupvov oxfua). Ritual terminology collaborates to a new
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tripartite gradation of approach to God: unction with faith (mioTis) will show justice
(dtkatootvm) which will lead to God. It is the same structure implicit in the trilogy
Protrepticus-Paedagogus-Didaskalikos. The discourse ends up with a lenghty quotation
of an exhortation of Jesus in the Gospels (Mt. 11.28-30). The linking with the Gospel
legitimates the Hellenic speech of Clement’s Logos.

Last exhortations

121.1: ometowpev... Spduwper... dpoper: Clement exhorts in 1% person plural
(cf. 1.8.1, 12.118.1), insisting through anaphora and rhythmic parallelism in the
“movement” required by conversion.

Beoelkea... daydMuaTa: by addressing men as God-like images (cf. 10.98.3),
Clement makes this last exhortation an answer to the previous discourse of the Logos.

nvitoxov: cf. 10.89.3, 12.118.4. Paed. 3.53.2, Strom. 2.51.6, 2.126.1, 5.52.5,
5.53.1. The image of the chariot is Platonic (Phaedr. 246b2: cf. Butterworth, 202)
though it had earlier precedent as a metaphor of access to knowledge (Parm. fr. 1 DK).
Cf. Lilla, 97. The reference to a mG\ov UmolUytov hows it as a Hellenizing allegory of
Mt. 21.1-7.

viknddpos: the victorious Logos was announced in 1.1.3. The next line
continues the agonistic image (¢tAoTLot), but instead of gold and silver and glory, the
prize will be truth and salvation. F. Dolger, Antike und Christentum V, 24, mentions this
passage as the first literary testimony precedent of the formula XpioTos vika, though
he cautionsly does not consider it its direct source. Cf. Lact. DI 7.1.25, Eus. HE 5.1.42.

121.2-3: 1Gv dyabav Ta péyoTa: “God” and “life” are given this title of “the
greatest good”, as “salvation” in 123.2. They are all synonyms. Peroratio is not prone to
conceptual distinctions, but to enthusiastic overtones, as in hymnic singing in which
coordinated epithets apply to God.

atpovpeba: choice and decision are constantly emphasized in these last
paragraphs (118.4, 120.2, 122.2, 123.2). To be really able to choose between opposites
is the condition of true freedom for Clement, as he expressly states in Strom. 4.24.153.1.
The mention of SuvocéBeta (only time in this work), the opposite of 6eocéBera,

summarizes with one word the wrong path in this last piece of refutatio (cf. next line).

122.1: ¢hoobddwr mdildes: the idea that evil comes out of lack of judgement,

which can be called madness, is ascribed vaguely to the “sons of the philosophers”. It
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was a commonplace of Stoicism (SVF Il 657-670; Plut. De Stoci. repugn. 1048, DL
7.124, Cic. Tusc. 3.10, 4.54). The vagueness of the reference can be due to the extension

of the doctrine which was almost a commonplace.

122.2: owdpovely 1| pepnvévar: the choice between reason and madness
(navia, for Clement, unlike for Plato, lacks any positive dimension, cf. 2.11.2) is so
clear that it would be fool to doubt (apdLBd\\ewv). The protreptic discourse has to show

that the freedom to choice is given actually only one right option: cf. 12.123.2

122.3: kowva Ta $idwv: this proverb (Plat. Leg. 5.739 c2, Resp. 424a, 449c,
Phaedr. 279c6, Arist. Et. Nic. 1159b 31, Zenob. 4.79) collaborates to the general theory
of possession of everything by God and men, arguing in a similar way to Diogenes apud
DL 8.10. Biihler, Zenobii Athoi Proverbia V, Gottingen 1999, 488-499 y 619-624.

122.4: XpioTiavév: only at the end of the work does Clement refers to the
faithful with this name, as in the 7th Book of the Stromata (Strom. 7.1.1, 7.3.4, 7.41.3,
7.54.2). Cf. 10.96.2, and T. Klibengajtis, Vig Christ 58 (2004), 69ff, on the use of the
name. Clement defines the Christian as “pious, rich (cf. Paed. 3.34.1), wise and noble”
which are the classical virtues of a good citizen and then a good philosopher, which he
now applies to the new category proposed to the Greeks.

elkbéva Tob Beol ped’ opolwoeos: the theme of 12.120.4 is recuperated to
arrive to assimilation to God (opoiwols 6e®), a Platonic concept (Theet. 176b) much
developed by Christians, which has been hinted at in different previous passages
(9.86.2) and is now clearly proclaimed. It is the culmination of the peroratio, which
announces the last stage which will be the subject-matter of the Stromata (1.52.3,
2.80.5-81.1, 2.100.3, 2131.5, 2.133.3, 2.136.6, 3.42.5, 4.139.4, 4.152.3., 4.168.2, 5.95.1,
6.97.1, 6.104.2, 6.150.3, 7.3.6, 7.84.2, 7.86.5; QDS 7.3). Cf. the classical work of H.
Merki, OMOIQ>12 OFEQI, Freiburg 1952, and the last study by J. Zachhuber, in Ethik in
der Alten Kirche, Leuven 2007.

123.1: (pdv é€6éleL pdévwr kek\fobalr mathp: the paragraph begins with a
quotation of Ps. 81.6 “all (mdvTes) of you are gods and sons of the Highest” (also in
Paed. 1.26.1, Strom. 2.125.5, 4.149.8, 6.146.2). But then he restricts this “all of you” to
the Christians: the repetition for three times of the 1* person plural pronoun underlines
that the grace of being of the divine lineage (cf. 9.82ff) is only for the followers

(6madov: cf. Phaedr. 252c¢) of Christ, not for the non-believers (or not persuaded by his
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discourse, since amelbotvTwr has both senses, cf. 1.2.4, instead of the more usual and
unambiguous TemoTeukboLy, like in 10.94.4).

ola. peév al Pouvdai, ToloL kal ol Adyol: this type of correlative sentences
belong to the conventions of philosophical literature: cf. Plat. Resp. 3.400d; Cic. Tusc
5.47; Sen. Epist. 114.1; Phil. De praem. 81, Mos. 1.29, Quaest in Gen. 4.7; Strom.
3.5.44, 7.16.100. The insistence on ethics as a consequence of decision (mpdéets...
¢pya... Blos) announces the Paedagogus.

xpnoTés... XproTév: another phonetic word-play, helped by the iotacistic
pronounciation of n. These short sentences worked well like slogans easy to remember.
It was a much extended phonetic resource among apologists (lust. Apol. 1.4.4; Theoph.
Autol. 1.1, Tert. Ad nat. 1.39, Apolog. 3.5; Strom. 2.18.2). Probably Tacitus’ famous
reference to the followers of Chrestus (Ann. 15.44.2) echoes this popular etymology
(though cf. the scribal mistake of 10.105.2).

123.2: a\is... €i kal pakpoTépw: a last captatio benevolentiae apologizing for
having been too long is a typical way of closing a discourse (cf. Strom. 2.136.6, 3.21.1),
similar to other tags to change the subject (cf. 8.77.1). Clement also repeats his personal
implication (12.117.3, 12.119.3) in the salvation of his audience. Insistence (ovapf
ovdap®s) gives the final paragraph a highly emphatic tone, which recalls for the last
time (\oyou tepodavtotvtes) Clement’s favourite image to portray his own work, the
revelation of the mysteries.

UUIv... &ywye: the Protreptic closes with a contrapositionof 1% person singular /
2" plural which is typical of revelatory and exhortative style: cf. commentary to 1.2.2,
3.45.5,11.115.3, and introd. n. 40.

Cony amwielq: the last words remind a dualistic opposition between two
antithetic terms (also 1 kplow 71 xdpiv, cf. 9.82.3, 10.95.2) presented to man, who
must choose (EAéabat) between both (cf. 11.115, 11.117). The task of the Protrepticus
is not so much to point at the right choice, which is obvious, but rather to impose a
conceptual pattern in which the alternative between these two opposed terms is

unavoidable for the homo optans.
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